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Loi Ddu Sdch

Phit gido c6 1& di dugc dua viao Viét Nam bing dudng bién vao
diu th& ky thit nhat. Vao khodng thé ky thit hai thi tai Giao Chi di c6
nhitng vi Ting ndi ti€ng, dién hinh 13 ngai Khuong Ting Hoi. Tuy
nhién, Phit gido Viét Nam chua dugc phdt trién manh cho mii dén
nim 580 khi Thién su Ty Ni Pa Luu Chi, mot vi su An b0, 1a dé t¥ cia
Tam T6 Tiang Xdn, trude khi dong Thién Trung Hoa bi chia 1am hai,
Bic vi Nam tong, d3 d&€n Viét Nam va sdang 1ap dong Thién Ty Ni Pa
Luu Chi. T truyén ctia dong Thién dau tién ndy cham ddt sau khi t&
thit 28 cla né thi tich vao nim 1216. Tuy nhién, dnh hudng clia né con
rit manh & phia Bic. Dong Thién thit hai tai Viét Nam dugc phat khéi
bdi mot nha s Trung Hoa tén 13 VO Ngdn Thong, mot dé tir clia Thién
st Bach Trugng Hoai Hai. TS truyén ctia dong Thién ndy cham dit
vao th€ ky thit 13, dit dong Thién niy van ton tai. Mic di hai dong
Thién ndy khong con ton tai nhu nhitng dong truyén thira, nhung chinh
hai dong Thién ndy da dit nén méng vitng chic cho Phit gido Viét
Nam. Duéi thdi nha Pinh (969-981), vua Pinh Tién Hoang da dit ra
Tang Gia Viét Nam dugc nha vua bdo trg va bd nhiém nhifng vi su ndi
ti€ng vao cic chic vu trong triéu, nhitng chitc vu ma trude kia déu do
cédc hoc gid Khdng Nho ddm nhiém. Dudi thdi nha Tién Lé (981-1009),
bd Pai Tang bing Han vin diu tién dd dudc thinh vé tir Trung Qudc,
lam cin ban gido di€n cho Phat gido Viét Nam. Thdi nha Ly 1a thdi
hoang kim ctia nén ty chd Viét Nam. Niam 1069, vua Ly Thdanh T6n
phit dong chi€n dich Nam ti€n chong lai Chiém Thanh, trong chi€n
dich nay trong s& hang trim ngan ti binh bit dudgc, c6 mot ti binh rat
dic biét dugc dua vé kinh d@6 Thing Long, mdt nha su Trung Hoa tén
Thio Pudng. Véi sy hd tr¢ manh mé cda vua Ly Thanh Ton, dong
Thién Thdo Pudng di dudc khai sing. V& sau nay tong phdi Tinh Po
ciing dugc du nhip vao Viét Nam tir Trung Qudc chi€m vi th€ kha
manh va ton tai cho d€n ngay nay. Ngoai ra, hau hét nhitng tong phii
Phat gido Trung Hoa déu dugc truyén b4 va ton tai tai Viét Nam.

Tap sach nhéd c6 twa dé€ 1a “Lugc St Phat Trién Phat Gido Viét
Nam” chi nhim phic hoa lai so lugc vé sy phat tri€n Phat Gido Viét
Nam va mdt s6 cao Tiang, cdc nha tu tudng Phat gido hay hoc gid vi
dai ma tdc gid ghi nhan dugc, chi khong phdi 1a mot bd sdch nghién



citu thim sau vé lich stt clia Phit gido Viét Nam. Phai that tinh ma néi,
khi Phat gido dugc truyén sang Viét Nam, gido phdp nha Phit hoa
quyén mot cach tuyét vdi vdi tin ngudng dan gian d€ trd nén mot thi
gido 1y vo cling dic biét nhu gido phdp Phat gido Hoa Hio ching han.
DAu bat ¢t chuyén gi da x4y ra, su am hi€u Phat gido vin luon ludn la
mot van dé khong dé 1anh hdi nhu nhitng gido phdp khac. Cudc hanh
trinh ctia ngudi tu Phat doi héi nhiu c6 ging va hiéu biét lién tuc.
Chinh vi th€ ma mic di hién tai dd c6 qud nhiéu sich viét vé lich st
Phat gido, toi cling mao mudi bién soan tAp sdch nhd cé nhan dé
“Lugc St Phat Trién Phat Gido Viét Nam” song ngit Viét Anh nhim
gi6i thiéu sd lugc vé lich st phat trién clia Phat gido Viét Nam, mot s&
cdc hé phai Phit Gido tai Viét Nam, Thién Téng Viét Nam va cach tu
tap cla tong phdi nay, Tinh Po Tong Viét Nam va cdch tu tip tinh do,
Hé phdi Kha't ST va cdch tu tip clia hé phdi ndy; chu Ting Ni bac hoc
c6 cong duy tri va phat trién Phat Gido tai Viét Nam. Pdng thdi mot s&
cu sT hoc gia kiét xudt tiéu bi€u cda Viét Nam ciing dugc gidi thiéu
trong tip sdch nhd nay. Mong cho ai niy déu thAm nhap gido 1y vi
diéu ciia ditc Phat va déu c6 dudc cudc song tinh thitc, an lac va hanh
phuc.

Thién Phic



Preface

Buddhism may have been introduced to Vietnam by sea as early as
the first century. By the second century, Tongkin already had several
famous monks, especially Sanghapala. However, Vietnamese
Buddhism had not developed until 580 when Vinitaruci, an Indian
monk, a disciple of the Third Patriarch Seng-Ts’an, long before its split
into northern and southern schools. The first lineage of Vietnamese
Zen Masters ended with the death of its twenty-eighth patriarch in
1216, however, its influence continued to be prominent in the north.
The second Zen lineage in Vietnam was initiated by the Chinese monk
named Wu-Yun-T ung, a disciple of Pai-Zhang. This lineage of Zen
Masters also died out in the thirteenth century, though the school itself
survives. Although the first two lineages of Zen did not survive as
lineages, they did lay the solid foundations for future Vietnamese
Buddhism. In the Dinh dynasty (969-981), king Pinh Tién Hoang
established a State-sponsored Vietnamese Sangha and initiated the
pactice of appointing eminent monks to advisory positions at court,
offices formerly filled exclusively by Confucian scholars. In the Early
Le dynasty (981-1009), the first complete Chinese Tripitaka was
imported from China, establishing the scriptural basis of Vietnamese
Buddhism. The Ly dynasty spanned the golden age of Vietnamese
independence. In 1069, the Ly dynasty’s campaign of southward
expansion against Champa reached its farthest extent, the seventeenth
parallel. In the course of this campaign, a very significant prisoner of
war was brought to Thang Long Capital from captured Champa
territory. This prisoner was the Chinese monk Ts’ao-Tang. With the
strong support of king Ly Thianh To6n (1054-1072), Ts’ao-Tang
established the Ts’ao-Tang Zen lineage. Later, the Pure Land sect
(from China) also gradually became prominent in Vietnam and it
maintains to the present day. Besides, most of Chinese Buddhist sects
were propagated and survived in Vietnam.

This little book titled “A Brief History of Development of
Vietnamese Buddhism” is only briefly sketching the development of
Vietnamese Buddhism with some recorded Great Buddhist thinkers and
scholars that this author has noted; it is not a profound study of



Buddhist history in Vietnam. Truly speaking, when Buddhism was
transmitted to Vietnam, its teachings wonderfully mixed with
Vietnamese popular faith to create exceptionally special teachings, for
instance, teachings of Hoa Hao Buddhism. No matter what happened,
the understanding of Buddhist teachings always remain a matter not
easily comprehensible. The Buddhist practitioners' journey demands
continuous efforts with right understanding and practice. Presently
even with so many books available on Vietnamese Buddhism, I
venture to compose this booklet titled “A Brief History of
Development of Vietnamese Buddhism” in Vietnamese and English to
introduce a brief history of development of Vietnamese Buddhism,
some Vietnamese Buddhist Sects, Vietnamese Zen Sects and methods
of cultivation; the Vietnamese Pure Land Sect and the method of
cultivation; the Vietnamese Sangha Bhikshu Buddhist Sect and
methods of cultivation; scholar Monks & Nuns who had helped
maintaining and developing Buddhism in Vietnam. At the same time,
some typically outstanding lay Buddhist scholars in Vietnam are also
introduced in this little book. Hoping everyone can penetrate the
Buddha's wonderful teachings and can achieve a mindful, peaceful, and
happy life.

Thién Phic
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Chuong Mot
Chapter One

Tong Quan Phdt Gido Viét Nam

Do bdi vi tri nim bén bd Pong Nam Chau A va c6 ciing bién gidi
vGi Trung Hoa nén Viét Nam da bi dnh hudng bdi ca hai tdng phdi
Phat gido Nguyén Thiy tif phia Nam va Dai Thira tif phia Bdc. Hon
nita, trong s6 cdc qudc gia trong viing Pong Nam chiu A thi nén vin
héa clia Viét Nam gin gidng v6i nén vin héa ciia Trung Hoa nén Phat
Gido Viét Nam c6 khuynh huéng nghiéng hin vé Phit gido Pai Thira.
Tuy nhién, do hoan cdnh dia 1y va lich st phat trién, Phat gido Nguyén
Thily ciing tir tr bit ré trong ddi sdng hiing ngay cla din chiing. Phat
gido d&€n Viét Nam tir nhiéu noi, bao gdm Trung Hoa, Phi Nam,
Champa (mt vuong qudc & mién Trung Viét Nam da mat vao khodng
th& ky thi 15), Cao Mién, va tit nhitng nha su di dudng bién tir An Po.
Phit gido c6 1& da dugc dua vao Viét Nam bing dudng bién vao ddu
thé ky thit nhat. Vao khodng thé ky thi hai hay thi ba tru6c Tay lich,
c6 nhiéu phdi doan Phat gido dugc hoang d€ A Duc phai ra nudc ngoai
dé truyén b4 gido 1y ctia Pitc Phat § nhitng xit xa x0i, vudt xa bién gidi
An P06 nhu Phi Chiu, TAy A va Trung A ciing nhu Pong Nam A gém
cdc nudc nhu Ma Lai, Mién Pién, Thdi Lan, Lao, Cao Mién, Cham va
Viét Nam, thoi bdy gid ¢6 tén 1a Quan Giao Chi (bay git 1a vang tinh
Bic Ninh). Mii cho dé&n thé€ ky thit 10, Viét Nam vAn con nim dudi sy
dd ho cta ngudi Trung Hoa, nén dnh hudng ctia Trung Hoa rdt manh
vé moi mit trong x4 hoi Viét Nam, bao gdm ludn viéc truyén ba Phat
gido. Vao khodng th& ky thit hai thi tai Giao Chi d4 ¢ nhitng vi Ting
ndi ti€ng, dién hinh 12 ngai Khuong Ting Hoi. Ngudi ta tin ring trong
ba trung tim Phat gido ¢d dai § Pong A 1a Lac Duong, Banh Thanh va
Luy LAu thi trung tdm Luy Liu & Giao Chi 1a trung tim Phat gido diu
tién dugc thanh 1ap dudi triéu Han vio khodng thé ky thit nhat Tay
lich. Thai d6 Luy Lau Ia thi phii ctia Giao Chi, Itic bdy gio 1a thudc dia
cla Trung Hoa. Vi Luy Liu nim giita con dudng giao thuong An Hoa,
nén thdi d6 cic nha su tién phong An P trudc khi d&n Trung Hoa ho
déu ghé lai Luy LAu. Vi th€ ma Luy LAu da trd thanh mot di€m thuin
tién va hung thinh cho cdc doan truyén gido tién phong tir An Do dén
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luu trd, truyén bd gido ly nha Phat truSe khi cdc vi ti€p tuc cudc hanh
trinh di vé phuong Bic. Ciing chinh vi th€ ma Ting Poan Luy Lau
dudc thanh 14p trude cd Lac Duong va Banh Thanh. Vao thdi d6 trung
tdm Luy Lau c6 trén 20 ngdi chiia va 500 Ting si. Pugc bi€t Kinh T
Thap Nhi Chuong xudt hién diu tién tai Luy LAu vao th€ ky thit hai
sau Tay Lich.

An Overview of Vietnamese Buddhism

Because of its location at the edge of Southeast Asia and bodering
on China, Vietnam has been influenced by both Theravada from the
South and Mahayana from the North. Furthermore, among the
Southeast Asian countries, Vietnamese culture had been more closely
akin to that of Chinese, so Vietnamese Buddhism tends to lean more to
the Mahayana Buddhism. However, owing to her geographical location
and historical development, Theravada Buddhism gradually rooted into
the daily lives of the people. Buddhism came to Vietnam from a
variety of quarters, including China, Funan, Cambodia, Champa (a lost
kingdom in Central Vietnam in the 15" century), and form monks who
traveled directly from India by sea. Buddhism may have been
introduced to Vietnam by sea as early as the first century. In around the
second and the third century B.C., when numerous Buddhist missions
were sent abroad by Emperor Asoka to disseminate the Buddha’s
Teachings in such distant countries beyond the borders of India as those
in Africa, West and Central Asia as well as South East Asia including
Malaysia, Burma, Thailand, Laos, Cambodia, Champa and Vietnam
which was then known as Tongkin or Giao Chi District (now Bac Ninh
province). Until the 10" century, Vietnam was still under Chinese
control, so Chinese influence was so strong on Vietnamese society in
all aspects, including the spread of Buddhism. By the second century,
Tongkin already had several famous monks, especially Sanghapala. It
is believed that among the three ancient Buddhist centers in East Asia,
Lo-Yang, Peng-Ch’eng, and Luy-Lau, Luy Lau center in Giao Chi
(Tongkin) was then the first to be founded under the Han Dynasty,
around the early first century A.D. Luy Lau at that time was the capital
of Giao Chi, which was then a Chinese colony, was on the main trade
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route between India and China, so before landing in China, most
pioneer Indian monks landed in Tongkin. Therefore, Luy Lau became
a favorable and prosperous resort for Indian pioneer missionaries to
stay and preach the Buddha’s Teachings before continuing their
journey to the North. And therefore, the Order Buddhism of Luy Lau
was founded even before the ones in Lo-Yang and Peng-Ch’eng.
According to the document recorded in an Anthology of the Most
Talented Figures in Ch’an Park, our most ancient Buddhist literary
collection, Master K’ang Seng Hui, a monk of Sogdian origin, was the
first Buddhist Master at Luy Lau Center. He was born in Tongkin,
where he was received into the Order of monks afterwards. He became
the most famous monk who translated a large number of Buddhist
Canonical books into Chinese and later he visited Nan-King, where he
built the first temple and preached the Dharma. At that time, Luy Lau
had more than 20 temples and 500 monks. It is known that the Sutra of
the forty-Two Sections appeared at Luy Lau in the second century.
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Chuong Hai
Chapter Two

Vai Tro Cua Tdang Lit
Trong Lich Sut Viét Nam

So Lugc Vé Vai Tro ciia Tang Lit Trong Lich Sit Dung Nuéc va Gii
Nudc Ciia Viét Nam: Pic Phat ching bao gid khuyén khich hang dé tir
cia Ngai tham gia vao chinh tri, va gido 1y clia Ngai ciing khong dé
cap dén muc dich chinh tri trong xa hoi ciia hang Ting Lit. Tuy nhién,
gido 1y nha Phat quan tAm dé&n phiic 1gi va hanh phiic ctia chiing sanh.
Né&u chiing ta nhin k§ vao tif v lugng tAim chiing ta s& thdy ring qua
vO lugng tir, vo lugng bi, vo lugng hy, va vo lugng x&, dao Phat da tich
cuc gép phan 6n dinh xa hoi va rén luyén con ngudi cé6 mot nhian cich
hoan my. Riéng d6i v6i Viét Nam, dao Phat di du nhap vao Viét Nam
ngay trong qud trinh dung nudc va giit nuSc clia dan tdc niy, va vi thé
ma dao Phat ciing cong hi€n rat nhiéu Thién Su va Ting Lif ndi ti€ng
cho di't nudc. Trong qué trinh dung nudc va gilt nudc, khdng con gi
nghi ngd ring nhitng tu tudng Phat gido di gin lién vao nhitng sinh
hoat chinh tri ctia dat nu6c Viét Nam, va tdn gido ndy da trd thanh mot
ton gido clia din toc ludn di d6i v6i nhitng thing trim cda lich sit dat
nudc. T cdc triéu dai Dinh, Tién L&, Ly, Trin, Hau L&, va Nguyén,
vai trd ctia Ting Lit that vo cing quan trong cho dit nuSc trong moi
lanh vuc. Du6i triéu nha Pinh, Thién Su Khuong Viét (Ngd Chan Luu)
da dugc nha vua phong chitc Ting Thong. Ngai vira gitip vua Pinh
Tién Hoang &n din xd hdi bing gido phap nha Phit, ma Ngii ciing
chinh thitc 1am viéc cho triéu dinh, gidp cdc quan lai cai tri dit nuSc
mot cach c6 hi€u qua. Sau d6, vao nim 980, Ngai lai giip vua Lé Pai
Hanh trong vai trd ¢ vaAn viéc bang giao vdi nha Téng bén Trung Hoa.
Trong thdi Tién Lé, vua Lé Pai Hanh thudng ban bac qudc su vdi cic
vi Thién st Van Hanh va Phdp Thuin. Duéi hai triéu Ly va Tran, rat
nhiéu vi Ting da gilt chiic Qudc Su, ngudi chiu trach nhiém c6 van nha
vua va triu thin trong viéc tri nuéc. Vao nim 1130, vua Ly Nhin
Tong thinh Thién su Vién Thong vio triéu dé héi chuyén qudc sy.
Ngai da khuyén nha vua ring thuong dan ciing ddong nghia véi kinh
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trong ho, vi th€ ma ca nha vua lin quan lai déu phdi chim lo tu dic
true thi viéc tri din méi an dugc. Trong lich st dung nudc va giit
nu6c, di 6 rat nhiéu vi Tang ndi bic giit nhitng vai trd quan trong
trong viéc cai tri dat nu6c; tuy nhién, cdc st gia thdi phong ki€n chi dé
cAp d&n cdc vua va quan clia cdc triéu dai ma thoi. Trong lich s cin
dai, vao nim 1963, sttc manh cia Tang doan trong Gido Hoi Phat gido
Viét Nam ndi riéng va ctia Phit gido ndi chung di déng mdt vai tro
quyét liét trong viéc lam sup d6 ché€ d6 clia Téng Thong Ngo Pinh
Diém.

Ly Do Khién Tdng Lit Tham Gia Vao Cdc Sinh Hoat Chinh Tri Ciia
Nha Nudc: C6 nhiéu 1y do khi€n cho Tiang Lit tham gia vio nhitng sinh
hoat chinh tri. Trong lich st dung nudc va gitt nudc, Viét Nam da trai
qua qué nhiéu cudc chi€n tranh, vi th€ ma cdc nha linh dao rit cin
nhitng nha tri thic tr¢ gidp trong viéc chién thing nhitng cudc chién
tranh ndy. K€ tir th& ky thi nhit dén thé ky thit 17, cdc nha tri thic
Viét Nam hinh nhu chi tim thdy trong hai giai cap: si phu va Ting lit.
Vao nim 971, vua Pinh Tién Hoang cho thanh 1ap Ting Gia Pai C6
Viét va b4 nhiém chitc Ting Thong (Thién su Khuong Viét). Nha vua
ciing chdp nhin gido ly nha Phat lam nguyén tic chi nam cho viéc tri
dan cla triéu dinh. Sau d6, vua Lé Pai Hanh bd nhiém cdc vi Thién su
Van Hanh va Phdp Thuin lam ¢d vAn. Nhu vay 1y do ndo khi€n cho
céc hang Ting 1it tham gia vao c4c sinh hoat chinh tri? Ly do thit nhat
12 do hoan cdnh dit nudc; dit nu6c cAn ho ding ra gilt nudc. Ly do thi
hai, Tang lit 12 nhitng ngudi cé y thic vé qudc gia, va ho thdng hi€u
quan chiing vi ho sdng rat gan ghi v4i nhitng ngudi binh dan. Ly do thi
ba 12 hau hét cdc vi vua déu tin tudng ho vi ho chi t6i gép y vé6i vua rdi
trd vé chiia, chit ho khong hé giit bi't cit chitc vu nao trong triéu.

The Sangha’s Role in Vietnamese History

A Summary of the Role of the Monks in the History of Establishing
and Defending the Nation in Vietnam: The Buddha never encourages
his disciples to participate in the government political activities, and
His Teachings never mention the role of the Sangha in the
Government. However, the Buddha’s Teachings always concern with
human beings’ welfare and happiness. If we look closely into the four
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immeasurable minds we will see through Immeasurable loving
kindness, Immeasurable compassion, Immeasureable inner joy, Perfect
equanimity or immeasurable detachment, Buddhism positively
contributes to stabilizing society and training people in good character.
As for Vietnam, Buddhism entered Vietnam during the process of
establishing and defending the nation of this people, and therefore,
Vietnamese Buddhism also contributed so many eminent Zen Masters
and Monks for the country. In the process of establishing and defending
the nation, it’s no doubt that the Buddhist ideology being attached to
the nation’s political activities, and this religion has become a national
religion going along with the ups and downs of the national history.
From dynasties of Dinh, Pre-Le, Ly, Tran, Post-Le, and Nguyen, the
role of the Sangha has been so important to the nation in all fields.
Under the Dinh dynasty, Zen Master Khuong Viet (Ngo Chan Luu) was
appointed the Supreme Patriarch of the Sangha Council. He helped
king Dinh Tien Hoang stabilize society through Buddhist doctrines, at
the same time, he worked officially for the imperial court to help the
mandarins to govern the country effectively. Later, in 980, he assisted
king Le Dai Hanh in the role of a consultant on diplomacy with the
Sung in China. In the Pre-Le dynasty, king Le Dai Hanh always
consulted with Zen Masters Van Hanh and Phap Thuan about national
affairs. Under the Ly and Chen dynasties, so many monks held the title
of the National Teachers who were responsible to advise the king and
imperial court on how to govern the country. In 1130 king Ly Nhan
Tong invited Zen Master Vien Thong to the imperial court to ask about
the national affairs. He advised the king that to love the people means
to respect them, so both the king and the mandarins must practice their
virtue in order to rule over the nation in peace. In the history of
establishing and defending the nation, there have been a lot of eminent
monks who took part in the national affairs; however, feudal historians
only mentioned the kings and the mandarins of the dynasties. In recent
history, in 1963, the power of the Sangha of the United Buddhist Order
in particular, and the power of Buddhism in general were demonstrated
by a decisive role in bringing down the regime of President Ngo Dinh
Diem.

Reasons for the Monks to Participate in the Government Political
Activities: There are many reasons for the monks to tak part in the
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government political activities. In the history of establishing and
defending the nation, Vietnam experienced a lot of wars, so its leaders
needed intellectuals who could help win these wars. From the first to
the seventeenth century, Vietnam could only find its intellectuals in
two classes: intellectual students and monks. In 971, king Dinh Tien
Hoang established Dai-Co-Viet Sangha and appointed the title of
Supreme Patriarch (Zen Master Khuong Viet). The king also adopted
Buddhist doctrines as spiritually guiding principles of the imperial
court. Later, king Le Dai Hanh appointed Zen Masters Van Hanh and
Phap Thuan as his political advisers. So, why did the monks take part in
the government political activities? The first reason was the
circumstances of the nation; the country needed them to defend the
nation. The second reason was that they were knowledgeable on
national affairs, and they understood the public because they lived very
close to the commoners. The third reason was that most of the kings
trusted them because they only came to give the king their advice and
then went back to their temples, and they never took any positions in
the imperial court or government.
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Chuong Ba
Chapter Three

Viéet Tang & Co So
Gido Duc Cuia Phdt Gido Viét Nam

Viét Tang: BO kinh tang Viét Nam chd y&u 1a 13y tir bén Trung
Hoa. Du nhiéu bo kinh dd dugc dich sang ti€ng Viét, nhung cic bd
kinh dich nay c¢6 quéd nhiéu nhitng chit du thira, lam cho mdt s& Phat ti
tai gia ciing nhu Ting Ni khong cdm thiy thodi mai khi tung doc. Du
vay, tung doc kinh vin 12 mdt trong nhitng phudng thitc tu tip phd bién
rong nhat cia Phat gido Viét Nam. Nhitng kinh di€n phd thong nhat
ctia Phat gido Viét Nam bao gdm Kinh Phap Hoa, Kinh Duy Ma Cat,
Kinh Thd Ling Nghiém, Kinh A Di Pa (k€ ca hai bd, ngin va dai),
Kinh Pai B4t Nié€t Ban, van van. Mii cho d&€n hom nay, Phat gido Viét
Nam van chua ¢6 bd kinh tang bing chit Viét; tuy nhién, vao thip nién
1980s rat nhiéu nd luc tp trung vao viéc phién dich Tam Tang Phat
dién, hodc tir Hin vin hay Bic Phan, hay Nam Phan ra ti€ng Viét.
Vao nim 2003, Ty Kheo Thich Tinh Hanh & Pai Loan tuyén b6 ring
dng da hoan tat viéc phién dich va hién dang xic ti€n viéc in 4n bo dai
tang nhiéu tap nay.

Co S6 Gido Duc ciia Phdt Gido Viét Nam: a) Sy thanh ldp cia cdc
Hoi Phdt Hoc: Trong thap thdp nién 1920s, c6 mot cudc phuc hung
Phit gido tai Viét Nam, va bat ddu nim 1931 mot sd cédc t6 chic Phat
gido ra doi trén toan qudc. T ndm 1931 dén 1934, Hoa Thugng Khanh
Hoa lanh dao nhiéu hoi Phat Hoc khdp Bic, Trung, Nam va Phat gido
da dan dan phuc hung. P&i v6i Phat gido Viét Nam, tif trudc thip nién
1930s, cong viéc thi€t 1ap mdt hé thong gido duc Phat gido da dugc
ti€n hanh. Tuy nhién, vi thi€u mdt t6 chic théng nhit, nén ba mién
Bic, Trung vd Nam ty thanh 1ap nhitng cd s& va hiép hdi riéng cho
tirng mién. Vo nim 1948, Gido Hoi Phat Gido Viét Nam Thong Nhat
dudc thanh 14p & Ha Noi. Sau nim 1954, tai mién Nam Phat tr thinh
1ap nhiéu hiép hodi Phat gido nhu Hoi An Nam Phat Hoc, Hoi Nam Ky
Nghién Ctu Phat Hoc, van van. Vao nim 1964, Phit gido tai mién
Nam phuc hoi t8 chiic Gido Hoi Phat Gido Viét Nam Thong Nhat. Nhu
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vay sau gin 50 nim chdn hung va phét trién, dau dit nudc dang trong
tinh trang chién tranh, va dau hé thong gido duc Phit gido chua dugc
kién toan, nhung Phit gido Viét Nam coi nhu dd dugc phuc hoat.
b)Vién Pai Hoc Van Hanh: Truéc nam 1975, tai Sai Gon cé Vién bai
Hoc Van Hanh ndi ti€ng v6i nim phian khoa: Phat Hoc, Vin Khoa,
Khoa Hoc Xi Hoi, Khoa Hoc Ung Dung, va Khoa Ngon Ngit Hoc.
Riéng phian khoa Phat Hoc, c¢6 khodng 400 sinh vién theo hoc hing
nam. ¢) Co S& Gido Duc Phdt Gido Hién tai: Hién nay Phat gido Viét
Nam c6 3 vién Pai Hoc, mot & Sai Gon, mdt § Hué va mot & Ha Noi.
Riéng tai CAn Tho, Vién Phat Hoc Phit Gido Nguyén Thiy dugc
thanh 14p vao nim 2008. Bén canh d6 c6 khodng 10 trudng Cao Ping
Phat Hoc dudc md ra tai nhiéu tinh thanh khic, va khodng 30 trudng
Trung CAp Phat Hoc tai hdu hét cic tinh. d) Vién Nghién Ciutu Phdt
Hoc Viét Nam: Vién Nghién Ciu Phit Hoc Viét Nam dugc Hoa
Thugng Thich Minh Chau sdng 1ap ndm 1989. Nhitng cdng viéc chinh
clia Vién bao gdm viéc 1am sdng td 15i Phat day, m3 rong cdc sinh
hoat Phit gido trong va ngodi nudc, va truyén b4 chdnh phdp. Vién
gdm cdc ban nganh nhu Ban Phat Gido Viét Nam phu trach vé lich st
Phit gido Viét Nam bao gdm ci vin hda, kién tric, va khdo ¢d hoc
Phit gido; Ban Phat Gido Qudc T&, phu trach vé& Phat gido viing Hy
Mi Lap Son, Pong Nam A, Pong A, Au Chau va My Chau, Ban Phat
Gido Chuyén Mon phu trich vé Thién hoc, TAm Ly hoc Phat gido,
Luan Ly hoc Phat gido, Ngdn nglf hoc, va Y hoc dan tdc, Ban Gido
Duc Tang Ni phu trdch viéc dao tao Tang Ni tai cdc trudng Co Béan
Phat Hoc va trudng Cao CAp Phat Hoc. Pic biét 1a Ban Phién Dich va
An Hanh bai Tang Kinh phu trdch viéc phién dich kinh tang tir Pali,
Sanskrit, Hin va Anh ngit sang ti€ng Viét. Cong viéc phién dich Pai
Tang Kinh Viét Nam dd dugc ti€n hanh tit nim 1991. Tir d6 d€n nay
nhiéu bo kinh dugc dich tir Tang Pali nhu Trudng Bo, Trung B9, Tuong
Ung Bo... Bén canh d6 nhiéu bd dudc dich tir H4n tang va Sanskrit nhu
Trudng A Ham, Trung A Ham, va Ting Nhiat A Ham. Nhitng thanh
qua dang k€ néi trén day 1a do sy c¢d ging vuot byc ciia chu Ting Ni
trong nudc.
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Vietnamese Canonical Literature &
Educational Facilities of Vietnamese Buddhism

Vietnamese Canonical Literature: The canonical literature of
Vietnamese Buddhism comes mainly from China. Even though many
scriptures have been translated into Vietnamese, they contain a
plethora of technical terms, which cause uncomfortable to most lay
people as well as most monks and nuns when reciting sutras. Despite
this, chanting of sutras is one of the most widespread religious practices
of Vietnamese Buddhism. The most popular sutras in Vietnamese
Buddhism include the Saddharma-Pundarika-Sutra, the Vimalakirti-
Nirdesa-Sutra, the Surangama Sutra, the Amitabha Sutra (both long and
short versions), and the Mahaparinirvana Sutra, etc. Until this date,
Vietnamese Buddhism does not have its own canon yet; however, in
the 1980s lots of efforts have been focused in translating the Buddhist
Tripitaka, either from Chinese or Sanskrit, or Pali into Vietnamese. In
2003, Bhiksu Thich Nguyen Tang in Taiwan claimed that he finished
translating a complete Vietnamese Buddhist Canon and he is in the
process of publishing all the volumes at this time.

Educational Facilities of Vietnamese Buddhism: a) The Formation of
Buddhist Study Associations: In the 1920s, there was a Buddhist revival in
Vietnam, and beginning in 1931 a number of new Buddhist
organizations were founded throughout the country. From 1931 to 1934,
Most Venerable Khanh Hoa headed many Vietnamese Buddhist
Learning Centers and he tried to gradually restore Vietnamese
Buddhism. For Vietnamese Buddhism, in the 1930s, the tasks of
establishment an educational system have been initiated. However,
due to lack of a unified organization, three regions North, Central and
South established their own facilities and associations. After 1954,
Buddhists in Southern Vietnam established many Buddhists
Associations, such as The An Nam Buddhist Study Association, The
Southern Buddhist Research, and so on. In 1964, Buddhism in the South
restored with the formation of the United Buddhist Order. Thus, after
almost 50 years of revival and development, even though the country
was still in the war time, and even the Buddhist educational system has
not yet perfected, Vietnamese Buddhism has been considered revived.
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b) Van Hanh University: Before 1975, there was Van Hanh University in
Saigon which was so famous with its five departments: Buddhist
Studies, Humanity, Social Science, Applied Science and the Linguistic
Department. Especially the Department of Buddhist Studies, there
were around 400 students each year. ¢) Current Buddhist Educational
Facilities: Nowadays, Vietnamese Buddhism has three Buddhist
Universities, one in Saigon, one in Hue, and one in Hanoi. In Cantho,
the Theravada Buddhist Institute was established in 2008. Besides,
there are about ten Buddhist Colleges opened in other cities and towns,
and around 30 Buddhist High Schools in almost every province.
d)Vietnamese Buddhist Research Institute: The Vietnamese Buddhist
Research Institute was founded by Most Venerable Thich Minh Chau
in 1989. Its main tasks include elucidating the Buddha’s Teachings,
widening Buddhist activities both in Vietname and abroad, and
propagation of the Dharma. The Institute consists of many departments
such as the Department of Vietnamese Buddhism, responsible for the
History of Vietnamese Buddhism, Vietnamese Buddhist Literature,
culture, architecture, archaeology; the Department of World Buddhism,
responsible for Buddhism in Himalayan Region, Southeast Asian
Region, East Asian Region, European and American Regions; the
Department of Buddhist Specialties, responsible for Meditation studies,
Psychology, Logic, Linguistics and native medicine; the Department of
Monastic Education, responsible for training of monks and nuns at
Basic Buddhist schools and Institutes of Advanced Buddhist Studies.
Especially, the Department of Translating and Publishing the Tripitaka,
responsible for translating and publishing the Buddhist Tripitaka from
Pali, Sanskrit, Chinese and English into Vietnamese. The translation of
the Tripitaka has been under way since 1991. Since that time, many
sutras written in Pali has been translated from the Original Pali Canon
such as Digha Nikaya or Long-Length Discourses, Majjhima Nikaya or
Middle-Length Discourses, and Samyutta Nikaya or the Kindred
Sayings. Besides many collections translated from Chinese and
Sanskrit versions such as the Digha Agama, the Madhya Agama and
the Samyukta Agama. The above mentioned results are the
inconceivable efforts of monks and nuns in Vietnam.
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Chuong Bon
Chapter Four

Nhiing Buéc Thing Tram
Cuia Phdt Gido Viét Nam

Nhu trén da néi, Phat gido ¢ 1& di dudc dwa vao Viét Nam bing
dudng bién vao diu thé ky thit nhat. Vao khodng thé ky thit hai thi tai
Giao Chi di c6 nhitng vi Ting ndi ti€ng, dién hinh 13 ngai Khuong
Ting Hoi. Tuy nhién, Phat gido Viét Nam chua dugc phdt trién manh
cho mii d&€n nim 580 khi Thién su Ty Ni Pa Luu Chi, mdt vi su An
Do, 12 dé tir cia Tam T8 Tiang Xdn, trudc khi dong Thién Trung Hoa
bi chia 1am hai, Bic va Nam tong, dd dén Viét Nam va sdng 1ap dong
Thién Ty Ni Pa Luu Chi. T8 truyén ctia dong Thién dau tién ndy chaim
dit sau khi t6 thi 28 ctia n6 thi tich vao nim 1216. Tuy nhién, 4nh
hudng clia né con rat manh & phia Bic. Dong Thién thit hai tai Viét
Nam dugc phat khéi bdi mot nha su Trung Hoa tén 1a V6 Ngdn Thong,
mot dé tf cia Thién su Bach Trugng Hoai Hai. TS truyén cla dong
Thién niy chdm dift vao thé ky thit 13, du dong Thién niy van ton tai.
Mic dit hai dong Thién ndy khong con tdn tai nhu nhitng dong truyén
thira, nhung chinh hai dong Thién ndy da dit nén méng vitng chic cho
Phat gido Viét Nam. Dudi thdi nha Pinh (969-981), vua DPinh Tién
Hoang di dit ra Tang Gia Viét Nam dugc nha vua bdo trd va bd
nhiém nhitng vi su ndi ti€ng vao cic chiic vu trong triéu, nhitng chitc
vu ma trude kia déu do cic hoc gia Khdng Nho ddm nhiém. Duéi thdi
nha Tién L& (981-1009), bd Pai Tang biing H4n vin dau tién da dugc
thinh vé tir Trung Qudc, 1am cin ban gido di€n cho Phat gido Viét
Nam. Thdi nha Ly 12 thdi hoang kim ctia nén ty chii Viét Nam. Nim
1069, vua Ly Thdnh Ton phat dong chi€n dich Nam tién chdng lai
Chiém Thanh, trong chi€n dich niy trong s6 hang trim ngan t binh
bit dugc, c6 mot ti binh rat dic biét dugc dua vé kinh d6 Thing Long,
mot nha su Trung Hoa tén Thio Pudng. Vi sy hd trd manh mé clia
vua Ly Thanh Tén, dong Thién Thio Pudng di dudc khai sing. Vé
sau niy tong phai Tinh P6 dugc du nhip vao Viét Nam tir Trung Qudc
chi€m vi th& khd manh va tdn tai cho d€n ngay nay. Ngoai ra, hiu hét
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nhitng tdng phdi Phit gido Trung Hoa déu dugc truyén ba va ton tai tai
Viét Nam. Trong sudt chi€u dai lich sit gan hai ngan nim, Phat gido
Viét Nam da kinh qua nhiu giai doan thing tram.

Thoi Ky Thit Nhat La Thoi Ky Du Nhép Phdt Gido Vao Vigt
Nam: Cé ngudi cho ring khdi xuéng cong cudc truyén bd Phat Gido
vao Viét Nam bit diu tir Ngai Mau Bdc, mot vi Ting ngudi & Ngo
Chau, tru'g’ic tu theo dao Lao, sau d&€n Giao Chau va hoc dao véi cdc
Ting s An D6 ¢ ddy. Tuy nhién, déng tin cdy hon c6 1& Phat Gido
Viét Nam bit ngudn tir nhitng gido doan ma vua A Duc di cir di dé
truyén ba Phat Phdp vao th& ky thit hai hoic thi ba truéc Thién Chda.
Trong s6 cdc trung tim Phat gido ¢d Lac Duong, Banh Thanh va Luy
LAu thi ¢6 1& Luy Lau 1a thich hgp va thudn tién nhdt cho cdc nha
truyén gido tién phong An Do dén, & lai va truyén gidng gido phép.
Vao khodng th€ ky thit hai thi tai Giao Chi di c6 nhitng vi Tang ndi
ti€ng, dién hinh 12 ngai Khuong Ting Hoi. Ngoai cdc ngai Miu Bic va
Khuong Tang Hoi con c6 rat nhiéu Ting si danh ti€ng khdc nhu ngai
Ma La Ky Vuc va Thién Hitu, van van, da theo hodc dudng bd qua
ngd Trung Hoa, hoic dudng bién qua eo bién Ma Lai d&€n Giao Chau,
ndi phat xuit cudc Nam ti€n clia nuSc Viét Nam ngdy nay, va chic
chin cdc vi Ting ndy di don dudng cho sit mang truyén ba Phat gido
vao Viét Nam vé sau nay. Vao thdi ky nay Giao Chau noi thudc Trung
Hoa, mdt qudc gia theo Khdng gido, nén ddi vdi dao Phat, ho khong
cAm cdn ma ciing khong khuy&n khich. Chinh vi vy ma ngoai vai bd
kinh théng dung cht Hin nhu Hoa Nghiém va Phdp Hoa, it c6 ngudi
nao bi€t d&€n kho tang Phap B4o phong phii ctia Phit Gio.

Thoi Ky Thit Nhi La Thoi Ky Phdt Trién Ciia Phdt Gido Viét
Nam: T nim 544 d&€n ndm 602, tuy thdi gian tu chd c¢6 ngdn ngii,
nhung day chinh 13 thdi ky cuc ky quan trong cho viéc truyén b4 Phat
Gido tai Viét Nam. Tuy nhién, Phit gido Viét Nam vin chua dudc phat
trién manh cho mai d€n nim 580 khi Thién suw Ty Ni Pa Luu Chi, mot
vi su An Do, 1a dé t cia Tam TS Tiang Xén, trudc khi dong Thién
Trung Hoa bi chia 1am hai, Bic va Nam tong, da dé€n Viét Nam va
sang 1ap dong Thién Ty Ni Pa Luu Chi. TS truyén clia dong Thién ddu
tién ndy chdm dit sau khi t8 thit 28 clia né thi tich vao nim 1216. Tuy
nhién, 4nh hudng clia n6 con rit manh & phia Bic. Dong Thién thi hai
tai Viét Nam dugc phdt khdi bdi mot nha su Trung Hoa tén la Vo
Ngon Thong, mot dé tir ctia Thién su Bach Trugng Hoai Hai. TS
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truyén cla dong Thién ndy chdm dit vao thé ky thi 13, du dong Thién
niy van ton tai. Mic du hai dong Thién ndy khong con ton tai nhu
nhitng dong truyén thira khdc, nhung chinh hai dong Thién ndy da dit
nén méng vitng chic cho Phit gido Viét Nam. Vao thdi ky ndy, Viét
Nam ching ta chi c¢6 khodng 15 b6 kinh do Ngai Khuong Tang Hoi
dich ma thoi.

Thoi Ky Thit Ba La Thoi Ky Ngung Phdt Trién Ciia Phdt Gido
Tai Vigt Nam: Ng6 Quyén ddnh dudi quan Trung Hoa gianh lai quyén
tu chii vao nim 939, nhung ching bao liu sau dé nha Ngd bi sup d6,
dua d&n loan 12 sit quan. Trong giai doan ndy, Phat gido tai Trung Hoa
bi ngudc ddi mot cach khiing khi€p trong khi sy phat trién ctia Phat
Gido Viét Nam ton tai nhung khdng dudc phat trién.

Thoi Ky Thit Tu La Thoi Ky Chdn Hung Ciia Phdt Gido Vigt
Nam: Khodng dau th& ky tht mudi, vua Ly Nam D& khéi ddu mot thdi
ky tu tri ciia Pai Viét, ong rat sung kinh dao Phat va 6ng thudng tham
van véi cdc vi Ting ciing nhu thyc hién nhitng 15i khuyén cda ho trong
viéc bdo vé dit nudc. Dudi thdi nha Pinh (969-981), vua Pinh Tién
Hoang di dit ra Tang Gia Viét Nam dugc nha vua bdo trd va bd
nhiém nhitng vi su ndi ti€ng vao cic chic vu trong triéu, nhitng chitc
vu ma trudc kia déu do cdc hoc gid Khéng Nho ddm nhiém. Nam 970,
vua Dinh Tién Hoang phong cho Thién Su Ngé Chan Luu lam Ting
Thong va ban hiéu Khuong Viét, dién ta 1ong bi€t on clia nha vua vdi
vi Tang c6 cong sta sang nudc Viét.

Thoi Ky Thit Nam La Thoi Ky Hoang Kim Ciia Phdt Gido Viét
Nam: Du6i thdi nha Tién Lé (981-1009), bd Pai Tang biing H4n vin
diu tién da dudc thinh vé tir Trung Qudc, lam cin ban gido dién cho
Phat gido Viét Nam. Phat gido Viét Nam dat d&€n dinh cao hung thinh
vao hai thdi dai Ly va Trin. Mii dén thé€ ky thit 11, biy gid Viét Nam
van con dudi sy d6 ho clia ngudi Trung Hoa, va ngay cd sau khi nha
Ly da thi€t 1ap xong triéu dai, Trung Hoa van ti€p tuc 4nh hudng ding
ké vao Viét Nam. Tuy nhién, vao giita thé ky thit 10 d&n thé ky thi 11,
Phat gido Viét Nam da dat d€n dinh cao cla thdi ky hoang kim cda né.
Thoi nha Ly 13 thdi hoang kim ctia nén ty chii Viét Nam. Du6i thdi
nha Ly, Phat gido Viét Nam da tuy thudc vao sy bdo trg cia chanh
quyén. TAt c4 tdm vi vua clia vuong triéu nha Ly tir 1010 d&€n 1224 déu
12 nhitng ngudi ho tri Phat gido trung kién. Chinh vi th€ ma nha Ly c6
mot vi tri that dic biét trong lich st Phat gido Viét Nam. Vao thsi nay
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nhiéu nha s da tham gia vao viéc tri nudc, dic biét 1a sw Van Hanh (...
1018), ngudi di gép phan quan trong trong viéc tdn Vua Ly Thdi T3,
ngudi sang 1ap triéu Ly 1&én ngodi. Sau d6 Ngai di dugc vua ban tu6c
hiéu 12 Qudc Su (Ting Théng). Nim 1069, vua Ly Thanh Ton phat
dong chién dich Nam ti€n chong lai Chiém Thanh, trong chi€n dich
ndy trong s hang trim ngan tu binh bit dugc, c6 mdt th binh rat dic
biét dudc dua vé kinh d6 Thing Long, mot nha su Trung Hoa tén Théo
Pudng. Véi su hé tr¢ manh mé cia vua Ly Thdnh Ton, dong Thién
Thio Pudng da dudc khai sdng. V& sau nay tong phi Tinh D6 dudc du
nhip vao Viét Nam tif Trung Qudc chi€m vi thé khd manh va ton tai
cho d&€n ngay nay. Ngoai ra, hau hé&t nhitng tong phéi Phat gido Trung
Hoa déu dugc truyén ba va ton tai tai Viét Nam. Vua Ly Thdi TS va
cdc vi noi ngdi Ngai 1a nhitng ngudi Gng ho va bdo trg Phat gido rat
nhiét tinh. C4c ngai chinh thifc cdng nhan Phat gido 1a qudc gido va cai
tri dit nuSc y theo mudi phin sy clia mdt quan vuong Phat gido. Céc
ngai con biéu 16 1ong dai bi dai tir vd khoan dung d6i v6i moi ngudi,
cho db ngudi 4y Ia toi pham, th nhan, ngoai dich hay nhitng ké phan
loan. Dudi thdi vua Ly Thdnh Toén, Khéng Gido da bit diu truyén ba
manh mé& vao Viét Nam, nhung mii d&€n d5i vua Ly Nhan Ton Khéng
Gido mdi dugc phd bién rong rdi trong dan ching sau khi nha vua ban
chi€u chi 1ap ra khoa ctt. Tuy nhién, Phong trio Khdng hoc khong lam
phuong hai d€n Phat Gido vi bing moi cach cdc vua triéu Ly vin tiép
tuc bdo trd Pao Phat. Nhiéu biit tich con luu lai d€n ngay nay ching té
Phat Gido thdi 4y da dat d€n trinh dd siéu viét. Lirng 14y nhat 1a cdc
ngai Vién Chi€u, Ngo An, vd Kho PAu. Gidng nhu ngai Khudng Viét
hdi thdi Pinh Lé, cdc vi Ting ndy nim giif cdc vi tri quan trong nhat
trong triu. Trong sudt chiéu dai lich st Viét Nam, chua c6 thdi ndo
Phat Gido dugc thinh dat cho bing dudi thdi nha Ly. Trong khodng
thdi gian 215 nim dudi triéu nha Ly, Pao Phat Ia ton gido duy nhat
dudc dan chiing sting bdi. P&n ddi nha Trin, cdc vi vua diu nhu Trin
Thdi Tong va Tran Nhan Tong déu 1a nhitng Phat tif nhiét thanh, hon
cd cdc vi vua thdi nha Ly. Phat gido ddi Trdn, con goi 1a Phat gido
Tric Lam, tén clia mot thién phdi dic biét phat trién do vua Trin
Nhan Tong lanh dao, di trd thanh modt hé thdng tu tudng triét 1y Phat
gido that gin gdi vdi dan toc. PAy 12 phong trho Phit gido Nhip thé
dAu tién tai Viét Nam. Duéi thdi nha Trin, hdu nhu toan thé nhan dan
tham gia vao cdc sinh hoat Phit gido. Mudi hai vi vua cida triéu dai
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nha Trin cai tri Viét Nam trong sudt 175 nim (1225-1400) vin ti€p tuc
ling hd Phat gido, nhung dudi thdi nha Trin, 4nh hudng Khdng gido
dang ting dan trong triéu dinh. Khi triéu dai nha Tran sup d6 vio nim
1400, Phat gido ciing bit dau suy tan va su ting ho Khéng gido cang
gia ting hon do hiu quad cda nhitng cuéc xam ling clia ngudi Trung
Hoa vao nim 1414. Dudi hai thdi Ly Tran, hang ngan ngdi chuia di
dugc xAy dung. Dudi thdi nha Trin, bin khic toan bo kinh Phit do su
Phdp Loa va hang traim Téang si cling nhu hang ngan Phat td tai gia
khdc ddm trach, kéo dai 24 nim va dugc hoan thanh (1295-1319) tai
chtia Quynh LAm dudi su bio trg clia vua TrAn Anh Tong. Thién phdi
Triic Lam trong thoi hoang kim ciua Phdt Gido Viét Nam: Duéi thoi
nha Tran, mot Thién phdi ndi ti€ng dugc sang 1ap, d6 1a Thién phdi
tric LAm. Thién phai ndy do vua Trin Nhan Téng sing 1ap va phat
trién. Phong trao Phat giaé nhdp th& do vua Trin Nhin Tong khdi
xudng di dudc toan din tham gia. Sau khi chi€n thing quin Mong C6,
nha vua xudt gia nim 1299, ngai 14y ndi Yén T& lam noi tu hanh.
Piém dic biét cta Thién phdi Trdc Lam la mang dao Phit vao ddi
song hing ngay cta nhian din. Py 1a loai dao phuc vu cho cd ddi
song ddi sdng phiic 1gi x4 hdi cling nhu tAm linh cho nhan din. Thién
st Vién Chiing, Qudc Su ctia vua Tran Nhan Tong, dd néi rd vé nhitng
nguyén tic huéng din ddi sdng cia mot nha chinh tri Phat ti nhu sau:
“Pa lam ngudi phung sy nhin dan thi phdi 14y c4i mudn clia din lam
c4i mudn ca minh, phdi 14y ¥ din 1am y minh, trong khi d6 khong xao
lang viéc tu hanh clia chinh bdn thin minh.” Du6i thdi nha Tran, cdc
Ting si khong tryc ti€p tham gia vao cdc sinh hoat chinh tri, nhung
Phat gido 1a mot y€u t6 cuc ky quan trong trong viéc n6i k€t nhan tim.
Chinh tinh thin Phat gido da khi€n cho cdc vi vua ddi Tran 4p dung
nhitng chinh sdch hét sitc binh di ma than din va vo cling din chi.
Chinh vua Trin Nhan Téng di x& dung tiém ning cda Phat gido néi
chung va Thién phdi Tric LAm néi riéng d€ phuc vu dat nudc va nhan
dan. Thién phai Tric LAm da thuc sy phat huy moi tdc dung cla Phat
gido trong ddi song xa hoi ciing nhu chinh tri cda triéu dai nha Tran.
That vdy, néi vé mdi tuong quan nhin qua, thi sy 6n dinh va hung
thinh bit ngudn tir sy yén &n trong tAm clia nhan dan. Thién phdi tric
LAm di 1am sdng té gido Iy Phit gido ndy qua phudng cich “Tam an
Cénh binh” vay. N6i tém lai, dudi thdi nha Trin, cd Phat gido, Thién
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ph4i tric Lam, va gidi Ting si da gép phin ding k€ vé moi mit cho
thdi ky hoang kim cua lich sit dit nuéc.

Thoi Ky Thit Sdu La Thoi Ky Suy Tan Cua Phdt Gido Vi¢gt Nam:
Pé&n cudi ddi nha Tran thi Khdng Nho hung khdi va chi€m doc quyén
& triéu dinh nén Phat gido mat din 4nh hudng, nhdt 1a sau khi quin
Minh xAm chi€m Dai Viét vio nim 1414. Vi chianh sich dong héa
ngudi Viét Nam thanh ngudi Trung Hoa va truyén bd Khdng gido nén
nhitng ngudi cai tri clia nha Minh phdt dong chi€n dich dan 4p Phat
gido bing céch tich thu hau hét kinh sich, dwa vé Kim Ling va phd
hiy rit nhiéu dén chiia. Hon th& nifa, nhiéu nha su tai gidi bi bat dua
di day sang Trung Hoa. P&n ddi nha Hiu Lé, Khdng gido van ti€p tuc
4nh hudng manh trong tri¢u dinh. Trong khi d6, Lio gido va Lat Ma
gido ciing tir tir c6 anh hudng & Viét Nam, chi c6 Phat gido 1a bi diy
10i. May nhd Phat gido da bam ré vio moi tang 16p quan chiing nén ho
ludn gitt vitng niém tin dit phdi chiu sy chdng d6i manh liét clia cic
hoc gid Khdng Nho va ménh 1&énh doc ton clia nha vua (cé vé nhu triéu
dinh nghiéng vé Khdng gido trong khi thudng dan vin duy tri niém tin
ndi Phit gido). D&n thé kY thit 16 trong thdi Trinh Nguyé&n phan tranh,
c4 hai ho Trinh vi Nguyé&n déu ra stic phuc hung Phit gido. Cic chia
Trinh va Nguyé&n da s& 12 Phat tif thudn thanh va 13 nhitng ngudi bdo
tr¢ Phat gido dic lyc. Vao th€ ky thit 17, mot s6 nha su Trung Hoa
sang Viét Nam va sing l1ap nhitng dong Thién LAm T& va Tao Pong.
Ho dudc chda Trinh & dang ngoai ti€p dii ndng hau. Cung thsi d6,
Thién phdi Tric LAm clia Viét Nam ciing dugc phuc hdi. Cling lic Ay
thi & dang trong, cdc chia Nguyén cling chio dén cdc nha su Trung
Hoa mot cach ndng nhiét. Nhiéu nha su ndi ti€ng ctia Viét Nam ciing
xuét hién trén cd hai mién Nam va Bic. Tuy nhién, ciing vao thé ky
thtt 17, trudng phdi Tinh P da bit ddu chi€m wu thé hon cdc Thién
phdi tai mién Bic Viét Nam. Trong khi d6, cdc vi vua triéu Nguyén
d4o 16n hoan toan khuynh huéng Ging ho Khdng sang khuynh huéng
ing hd Phat gido. Vao nim 1601, chia Nguyén Hoang bdo tr¢ viéc
x4y cat chiia Thién Mu néi ti€ng & Hué&. Dudi triéu Gia Long, Minh
Mang va Thiéu Tri, nhiéu chiia dugc triing tu va nhiéu chiia khic duge
khdi cong xay dung. Cdc vua chda nha Nguyén con ban Sic T cho
nhiéu chiia v mién thu€ rudng dat cho chiia nita.

Thoi Ky Thit Bay La Thoi Ky Cén Pai Ciia Phét Gido Viét Nam:
Vao hiu ban th& ky tht 19, Phat gido vin con phd cdp trong din
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chiing, nhung phéi chiu thut hau trong thdi thuc din Phdp thong tri Viét
Nam, ho Ging h Thién Chia gido va dan dp Phat gido mot cdach da
man. Ngudi Phap bi danh dudi ra khéi linh thd Viét Nam vio thé ky
20. Vao nim 1917, bdc HY Phap Pham Cong Tic sdng 1ap Cao Pai
gido, ton gido bao gdm ca ba niém tin ctia Phat, Lio, va Cd Pdc gido.
Cao-Pai chip nhan vii tru ludn cda Phat gido Tinh D6 va Lio gido;
tuy vdy, modt sd Phat tif khong ddng y sip dit Cao Pai nhu 1a mot
trudng phdi cia Phat gido. Vao giita th€ ky thd 20, Viét Nam c6
khodng trén 80 phan trim dan ching theo Phat gido; tuy nhién, phan
16n nhitng ngudi duge goi 1a Phat tif ¢6 mot y nghi rdt md hd vé y
nghia that sy ciia Phat gido. Trong thap thiap nién 1920s, c6 mdt cudc
phuc hung Phat gido tai Viét Nam, va bit diu nim 1931 mot s§ cdc td
chifc Phat gido ra ddi trén toan qudc. T¥ nim 1931 d&€n 1934, Hoa
Thugng Khanh Hoa linh dao nhiéu hoi Phat Hoc khip Bic, Trung,
Nam va Phat gido da din din phuc hung. Vao nim 1948, Gido Hoi
Phat Gido Viét Nam Thong Nhit dugc thanh 1ap & Ha Noi. Nhidu tap
chi va dich bdn sich bdo Phat gido dugc phit hanh. Tai Hu€, Hoa
Thugng Thich Gidc Nhién va cu s Minh Tam Lé Dinh Thim da dng
gbp tich cyc vao phong trao chian hung Phit gido bing cdch thuyét
phdp bing ti€ng Viét, thanh lap nhiéu t§ chiic thanh nién Phat ti va
dich Kinh Ling Nghiém sang Viét ngit. Vao ndm 1951 mdt hoi nghi
Phit gido toan qudc hop tai Hu& nhim thdng nhit cdc t6 chic Phat
gido va hoat dong cla Ting Gia. Hoi nghi da chip thuin cho Gido Hoi
Phat Gido Viét Nam gia nhap Hoi Phat Tt Than Hitu Thé Gidi dugc
thanh 1ap tai Colombo Tich Lan vao ndm 1950. Thing 9, nim 1952,
hoi nghi Phat Gido th€ Gi6i ky 2 tai Pong Kinh, Nhat Ban. Phai doan
Tich Lan, trén dudng t6i BPong Kinh, di ghé lai Sai Gon trén tau “La
Marseillaise” v6i x4 1gi cia Piic Phat. Nhan cd hoi ndy Gido Hoi Phat
Gido Viét Nam thong nhit da bi€u duong thuc Iyc clia minh sau 1&
cung nghénh x4 1gi Phat ctia hon 50.000 Phat t& trong 6 ngay lién tuc.
Sau nim 1954, Viét Nam bi chia d6i, mién Bic Cong S4dn duéi sy 1anh
dao ctia H5 Chi Minh va mién Nam Cong Hoda dudi su 1anh dao cla
Ngd Pinh Diém. Do tinh hinh chinh tri x40 tron trén c4 hai mién Nam
Bic nén Phit gido Viét Nam khong dudc phat trién nhu Phat gido tai
nhitng qudc gia khdc trong viing. Phat gido bi dan dp dudi cd hai ch&
dd, mién Bic Cong Sdn va mién Nam clda Ngo DPinh Diém, mot tin dd
Thién Chia Gido. Sau nim 1963, Phat gido mién Nam phuc hdi véi su
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thanh hinh cia Gido Hoi Phat Gido Thong Nhat, nhung Phit gido mién
Bic vin Am thim v6i nhitng sinh hoat gi6i han dudi ché d6 Cong San.
Sau nim 1975, Cong Sin chi€m toan bd Viét Nam, Phit gido Viét
Nam bi phin tdn. Nhiéu Ting Ni va hang trim ngan Phat tir da vugt
thodt d&€n cdc qudc gia khdc trén thé gidi va Phat gido Viét Nam tai
h&i ngoai dugc hung thinh trén nhitng viing dit mdi ndy. Nim 1980
chanh quyén Cong San cho thanh 1ap Gido Hoi Phat Gido Viét Nam.
T d6 ndi qudc nodi, Phat Gido Viét Nam c6 hai gido hoi hoat dong
song hanh cho d&€n ngay nay. Du sao di nita, Phit gido ludn dugc su
ling ho va bit ré siu xa trong quan chiing.

The Ups and Downs of Vietnamese Buddhism

As mentioned above, Buddhism may have been introduced to
Vietnam by sea as early as the first century. By the second century,
Tongkin already had several famous monks, especially Sanghapala.
However, Vietnamese Buddhism had not developed until 580 when
Vinitaruci, an Indian monk, a disciple of the Third Patriarch Seng-
Ts’an, long before its split into northern and southern schools. The first
lineage of Vietnamese Zen Masters ended with the death of its twenty-
eighth patriarch in 1216, however, its influence continued to be
prominent in the north (see Ty Ni Pa Luu Chi). The second Zen
lineage in Vietnam was initiated by the Chinese monk named Wu-
Yun-T’ung, a disciple of Pai-Zhang. This lineage of Zen Masters also
died out in the thirteenth century, though the school itself survives.
Although the first two lineages of Zen did not survive as lineages, they
did lay the solid foundations for future Vietnamese Buddhism. In the
Pinh dynasty (969-981), king Pinh Tién Hoang established a State-
sponsored Vietnamese Sangha and initiated the pactice of appointing
eminent monks to advisory positions at court, offices formerly filled
exclusively by Confucian scholars. In the Early Le dynasty (981-1009),
the first complete Chinese Tripitaka was imported from China,
establishing the scriptural basis of Vietnamese Buddhism. The Ly
dynasty spanned the golden age of Vietnamese independence. In 1069,
the Ly dynasty’s campaign of southward expansion against Champa
reached its farthest extent, the seventeenth parallel. In the course of
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this campaign, a very significant prisoner of war was brought to Thang
Long Capital from captured Champa territory. This prisoner was the
Chinese monk Ts’ao-Tang. With the strong support of king Ly Thanh
Tén (1054-1072), Ts’ao-Tang established the Ts’ao-Tang Zen lineage.
Later, the Pure Land sect (from China) gradually became prominent in
Vietnam and it maintains to the present day. Besides, most of Chinese
Buddhist sects were propagated and survived in Vietnam. During the
length of almost two thousand years of history, Vietnamese Buddhism
has experienced many periods of ups and downs.

The First Period Is the Period of Introduction of Buddhism into
Vietnam: Some people believe that Buddhism may have been
introduced to Vietnam by Mau Bac (Meou-Po) from You-Chou, China,
a former Taoist who had become a Buddhist Monk, later immiragted to
Giao Chau and studied with Indian monks there. However, it is most
likely to have been introduced to Vietnam by sea as early as the first
century. Perhaps its origin dates back to the second or the third century
B.C. when King Asoka sent numerous Buddhist missions abroad to
dissiminate the Buddha’s Teachings. Among the three Ancient
Buddhist centers, perhaps Luy Lau, the capital of Giao Chau, was the
most favorable place for Indian missionaries to arrive, stay and preach
the Buddha’s Teachings. By the second century, Tongkin already had
several famous monks, especially Sanghapala. Besides Meou-Po and
Sanghapala (K’ang-Seng-Hui), there were many other famous monks,
i.e., Marajivaka and Kalyanaruci had come either from China or
arrived by sea, and had stayed some time in Giao-Chau, originating
point of the present Viet Nam. They surely expounded the necessary
teachings that prepared the way for Meou-Po to expand Buddhism into
Vietnam later on. At that time, Giao Chau belonged to China, a nation
with the majority of Confucianists. Even though Buddhism was not
prohibited, it was not supported by the government. Therefore, only a
few sutras were known in Chinese translations, no one knew about a
precious tripitaka of Buddhist doctrines at that time.

The Second Period Is the Growth of Vietnamese Buddhism: From
544 to 602, in a short period of independence, it was an extremely
important period for the expansion of Buddhism in Vietnam. However,
Vietnamese Buddhism still had not developed until 580 when
Vinitaruci, an Indian monk, a disciple of the Third Patriarch Seng-
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Ts’an, long before its split into northern and southern schools. The first
lineage of Vietnamese Zen Masters ended with the death of its twenty-
eighth patriarch in 1216, however, its influence continued to be
prominent in the north. The second Zen lineage in Vietnam was
initiated by the Chinese monk named Wu-Yun-T’ung, a disciple of Pai-
Zhang. This lineage of Zen Masters also died out in the thirteenth
century, though the school itself survives. Although the first two
lineages of Zen did not survive as lineages, they did lay the solid
foundations for future Vietnamese Buddhism. During this period of
time, Vietnam had only 15 translations of sutras from Sanghapala.

The Third Period Is the Period of Non-Development of Buddhism
in Vietnam: In 939, Ngo Quyen expelled Chinese army, ended foreign
domination in more than a thousand years, and regained the
independence for Vietnam. But not long after, the Ngo dynasty
weakened and collapsed, the whole country fell amid the fire and
blood of the “Rebellion of the Twelve Lords.” During this period of
time, Buddhism in China suffered a terrible persecution, while
Vietnamese Buddhism survived without any further development.

The Fourth Period Is the Period of Prosperity of Buddhism in
Vietnam: In the beginning of the tenth century, King Ly Nam De
opened Dai Viet’s Independence. He highly honored Buddhism and he
often consulted with Buddhist monks and followed their advice on
national affairs. In the Dinh dynasty (969-981), king Pinh Tién Hoang
established a State-sponsored Vietnamese Sangha and initiated the
practice of appointing eminent monks to advisory positions at court,
offices formerly filled exclusively by Confucian scholars. In 970, King
Dinh Tien Hoang appointed a monk named Ngo Chan Luu to be Head
of the Sangha and granted him the complimentary title Khuong Viet,
the expression of the king’s appreciation of the monk’s sound advice
on public affairs.

The Fifth Period Is the Flourishing Period of Buddhism in
Vietnam: In the Early Le dynasty (981-1009), the first complete
Chinese Tripitaka was imported from China, establishing the scriptural
basis of Vietnamese Buddhism. The prosperity of Vietnamese
Buddhism reached its heigh under the Ly and the Tran Dynasties
during four centuries. Until the eleventh century, present day Vietnam
was effectively under Chinese control, and even after the Ly dynasty
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(1010-1225), China continued to exert considerable influence.
However, from the second half of the tenth century to the eleventh
century, Buddhism reached its peak of glory. The Ly dynasty spanned
the golden age of Vietnamese independence. During the Ly dynasty,
Buddhism in Vietnam had to depend on the protection and support of
the Government. All eight kings of the Ly dynasty from 1010 till 1224
were staunch Buddhist supporters. Thus, the Ly dynasty had a very
special place in the history of Vietnamese Buddhism. Many Buddhist
monks were engaged in politics under the Ly Dynasty, such as Ch’an
Master Van Hanh (... 1018), who made his great contribution to the
enthroning of King Ly Thdi T4, the founder of Ly Reign, and was later
granted the title “Sangha President.” In 1069, the Ly dynasty’s
campaign of southward expansion against Champa reached its farthest
extent, the seventeenth parallel. In the course of this campaign, a very
significant prisoner of war was brought to Thang Long Capital from
captured Champa territory. This prisoner was the Chinese monk Ts’ao-
Tang. With the strong support of king Ly Thianh Tén (1054-1072),
Ts’ao-Tang established the Ts’ao-Tang Zen lineage (see Thao Pudng).
Later, the Pure Land sect (from China) gradually became prominent in
Vietnam and it maintains to the present day. Besides, most of Chinese
Buddhist sects were propagated and survived in Vietnam. King Ly Thai
To and his successors were devout Buddhist supporters and patrons
who officially recognized Buddhism as a state religion and ruled
righteously in accordance with the ten duties of a king. They showed
their great compassion, loving-kindness and tolerance towards their
people, even criminals, prisoners and foreign enemies or rebels. Under
the reign of King Ly Thanh Ton, Confucianism had already been
introduced into Vietnam when the king issued an Imperial Decree for
selecting mandarins. However, the Confucian Movement did not harm
Buddhism because all the kings continued to support Buddhism by all
means. Many writings of the time show the profundity of contemporary
Buddhist thought, represented for example by Venerable Vien Chieu,
Ngo An, Kho Dau. Like Khuong Viet under the Dinh and the Le, the
latter filled most of the important posts of Imperial Councilor.
Throughout Vietnamese history, Buddhism was never so flourishing as
under the Ly dynasty. In a period of 215 years, Buddhism was the only
one worshipped and honored. In the beginning of the Tran dynasty,
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kings Tran Thai Tong and Tran Nhan Tong were even more devout
than Emperors of the Ly dynasty. Buddhism during the Tran Dynasty,
or Truc Lam Buddhism, name of a special Zen Sect, which was
founded and developed by king Tran Nhan Tong, became a Buddhist
idealogy being attached to the people. This was the first Engaged
Buddhist Movement in Viet Nam. Under the Tran Dynasty, almost all
people participated in all Buddhist activities. Twelve rulers of the Tran
dynasty who ruled Vietnam for 175 years (1225-1400) also continued
to support Buddhism, but it also experienced increasing competition
from Confucians, who gradually replaced Buddhists within the royal
court. When the Chen Dynasty was vanquished in 1400, Buddhism
began to dwindled and support for Confucianism was accelerated as a
result of Chinese invasions in 1414. Thousands of temples were built
under the Ly and the Tran Dynasties. Under the Tran Dynasty the
engraving of Buddhist scriptures completed. The great task was carried
out by Master Phap Loa (1284-1330) and lasted 24 years from 1295 to
1319 at Quynh Lim temple under the King Tran Anh Tong. The
Bamboo Forest Zen Sect during the flourishing period of Buddhism in
Vietnam: During the Tran Dynasty, a famous Zen sect was founded,
that was The Bamboo Forest Zen Sect. This sect was founded and
developed by king Tran Nhin Tong. The Engaged Buddhism which
initiated by king Tran Nhan Tong was participated in by all people.
After defeating the Mongolian forces, the king renounced in 1299, and
turned the top of Yen Tu Mountain into his place of cultivation. A
characteristic of the Bamboo Forest Zen Sect was to enter into
everyday life of the people. This was a form of religion that served
both the material and spiritual well-being of the people. Zen Master
Vien Chung, king Tran Nhan Tong’s National Teacher, said very clear
on the leading principles as follows: “When you decide to devote
yourself to serve people, you should consider the people’s wishes and
thinking as being your own. However, you should be never neglecting
your own cultivation.” Under the Tran Dynasty, monks did not directly
take part in political activities, but Buddhism was an extremely
important factor that linked people’s minds. It was the Buddhist spirit
that made kings in the Tran dynasty governed the country with simple
means, but they were so democratic and so friendly to the people. It
was king Tran Nhan Tong who employed the potential of Buddhism in
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general, and the Bamboo Zen Sect in particular to serve his country
and people. The Bamboo Forest Zen Sect did develop Buddhist effects
on society and politics. As a matter of fact, as regards the causality, the
nation’s stabilization and prosperity arose from the peaceful mind of
the people. The Bamboo Forest Zen Sect made the Buddhist doctrines
clear that “When inner feelings are happy, the surroundings are
peaceful.” In summary, during the Tran Dynasty, Buddhism, the
Bamboo Forest Zen Sect, and the Sangha remarkably contributed in
every way to the golden era in the national history.

The Sixth Period Is the Decaying Period of Buddhism in Vietnam:
By the end of the Tran Dynasty, as Confucianists and scholars gained
their influence at the royal court, Buddhism gradually lost its influence,
especially after the invasion of the Ming in 1414, Pai Viét became a
colony of China again. With the policy of assimilating the Vietnamese
into Chinese and spreading the Confucianism, Ming rulers oppressed
Vietnamese Buddhists by consficating most of their Buddhist
textbooks, sent them to Chin-Lang and destroying a large number of
temples. Moreover, a large number of talented monks were sent to
China in exile. When Vietnam regained its independence (second Le
dynasty), the influence of Confucianism was still very strong in the
royal court. During that period of time, Taoism and Lamaism gradually
made their influence, but Buddhism lagged behind. Fortunately,
Buddhism had been rooted so deeply in the majority of Vietnamese
people and they always tried to keep their faith despite Confucianist
scholars’ strong opposition and the king’s exclusive orders (it was
likely that the royalties were more inclined to Confucianism whereas
the commoners were maintaining their faith in Buddhism). In the 16"
century, during the Trinh and Nguyen conflicts, lasting about 300 years,
both Trinh and Nguyen Lords tried to restore Buddhism. Many of them
were sincere Buddhists and devout patrons of Buddhism. In the 17
century, a number of Chinese monks came to Vietnam and founded
such Ch’an Sects as the Lin-Chi Sect and the T’ao Tung Sect. They
were warmlly received by the Trinh in the North. The Ch’an Sect of
Truc Lam was also restored. At the same time, in the South, the
Nguyen Lords also heartily welcomed numerous Ch’an Masters from
China. Many Vietnamese famous monks also appeared in both the
North and the South. However, by the seventeenth century, the
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Pureland School had begun to take over the place of the meditation
schools and it became the main stream in the North. During that period
of time, the rulers of the Nguyen dynasty totally reversed the trend of
supporting of Confucianism to the support of Buddhism. In 1601, Lord
Nguyen Hoang sponsored the construction of the famous Thien Mu
Pagoda in Hue. Especially under King Gia Long, King Minh Mang and
King Thieu Tri, many temples were renovated and many more were
built. The Nguyen Lords and Kings granted many temples a royal
charter board and approved tax exemptions for their farming land.

The Seventh Period Is the Modern Period of Buddhism in
Vietnam: In the second half of the nineteenth century, though
Buddhism remained popular among the masses, but encountered a
setback during the age of French colonists’ domination over Vietnam,
they supported Catholicism and cruely suppressed Buddhism. The
French were only expelled in the twentieth century. In 1917, Dharma
Protector Pham Cong Tac founded a new religion called “Cao-Dai”
which embraces Buddhism, Taoism and Christianity. Cao-Dai has
adopted the cosmological view of Buddhist Pureland School and
Taoism; however, some Buddhists do not agree to classify it under
Buddhism as a school. By the mid-twentieth century, there were more
than eighty percent of Vietnamese population were Buddhists;
however, the majority of the so called Buddhist had very vague ideas
of true Buddhism. In the 1920s, there was a Buddhist revival in
Vietnam, and beginning in 1931 a number of new Buddhist
organizations were founded throughout the country. From 1931 to 1934,
Most Venerable Khanh Hoa headed many Vietnamese Buddhist
Learning Centers and he tried to gradually restore Vietnamese
Buddhism. In 1948 the United Vietnamese Buddhist Association was
established in Hanoi. Many Buddhist magazines and translations were
issued. In Hue, Most Venerable Thich Giac Nhien and Upasaka Minh
Tam Le Dinh Tham have tried their best to contribute to the Buddhist
restoration by preaching the Buddha’s Teachings in Vietnamese,
founding several Buddhist youth organizations and translating the
Surangama Sutra into Vietnamese. In 1951, a National Buddhist
Conference was held in Hue, aimed at unifying all Buddhist
associations and reorganizing the Sangha’s activities. It approved the
participation of Vietnamese Buddhist in the World Fellowship of
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Buddhists which was founded in Colombo, Ceylon in 1950. In
September 1952, the Second Buddhist World Congress was held in
Tokyo, Japan. The Singhalese Delegation to this congress was taking a
relic of the Buddha to Japan on a French steamer named “La
Marseillaise”, which had stopped for a day in Saigon. The Unified
Vietnamese Buddhism proved to the world its auspicious strength with
50,000 Buddhists assembled to accord a devout reception to this relic in
6 days. After 1954, Vietnam was divided into two parts, the Communist
North Vietnam, under Ho Chi Minh; and the Republic of South
Vietnam, under Ngo Dinh Diem. Because of the political turmoils in
both North and South Vietnam, Buddhism could not been developed as
it has been in some other countries in the region. Vietnamese
Buddhism was oppressed in both North and South Vietnam, the North
was under the Communist regime, the South was under Ngo Dinh
Diem, a Catholic. After 1963, Buddhism in the South restored with the
formation of the United Buddhist Order, but Buddhism in the North was
still quiet with limited activities under the Communist regime. After
1975, the Communist Regime dominated the whole country, Buddhism
in Vietnam had been disintegrated. Many Buddhist monks and nuns
and several hundred thousands of Buddhists had escaped to other
countries in the world and Oversea Vietnamese Buddhism prospers in
its new homes. In 1980, the government founded another Vietnamese
Buddhist Congregation. Since then, there exist two Buddhist
Congregations in Vietnam. No matter what happens, Buddhism always
has public support and remains deeply rooted in Vietnam.
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Chuong Nam
Chapter Five

Gido Hpi Phit Gido Viét Nam Bdc Tong

Gido ly clia Phat gido Bidc Tong hay Pai Thira Phdp khong nhitng
12 mot tri€t Iy va tAm 1y phat trién cao d6 va tham siu, ma nd ciing 12
mot cd xe ning dong dé dat thanh Phat qui. Gido phdp tu tdp cin ban
ctia Pai Thira 1a viéc tu tip Luc Bd Ba La Mit, trong d6 tri tué vién
min 14 c4i dinh cao nhat, vi sy hi€u biét tryc ti€p sdu sic vé tinh
khong s& bi€n ddi viéc thuc hanh b thi, tri gidi, nhin nhuc, tinh tin va
thién dinh thanh vién man. Vai trd cla tri tué vién man that 1a doc ddo
trong sdu dic hanh vién man, vi dugi anh sdng cua tri tué vién man,
chiing ta thdy ro tdnh khong clia chii thé, khdch thé ciing nhu hanh
dong clia nim ditc hanh kia. Thi du nhu trong viéc b thi, chinh tri tué
vién man khi€n cho ching ta hi€u dugc tinh khong clia chii thé hay
ngudi cho, tinh khong ctia khach thé hay ngudi nhin, v tinh khong cia
ting vat. Tuong ty, trong dic hanh vién man cda tri gidi, nhin nhuc,
tinh tin, va thién dinh, chinh 1a do sy hi€u biét tri tué vién min ma
chiing ta c¢6 thé hi€u dugc sy thanh tinh hay tinh khong ctia chi thé,
khdch thé, va hanh dong hién dién trong tiing pham vi hanh dong.
Hanh tri sdu ditc hanh vién man dua d&n viéc thii dic cong dic va
ki€n thitc. Pitc hanh b thi, tri gidi, va nhin nhuc vién min s& din dén
st tich lily cong dic; trong khi thién dinh va tri tué vién min lai din
dé&n sy tich liiy ki€n thiic cAn thiét cho viéc tu tap; dic hanh tinh tin
can thi€t cho c4 cong ditc va ki€n thitc. C4 hai thit cdng ditc va kién
thitc déu t5i can thi€t cho viéc tu tip dé dat thanh Phat qua. Ngoai ra,
bon tim vd lugng hay bon ditc hanh phét sinh ra cdc ditc hanh citu do
vi tha. Chiing 12 nhitng dai nguyén cla nhitng bic gidc ngd mudn gidi
thodt chiing sanh. Nhitng bic gidc ngd ndy diung di moi phuong tién
thién x3o d€ @6 minh do ngudi. Hién tai, tai Viét Nam c6 2 gido hoi
Phat Gido Bic Tong:

Thit nhat la Gido Hoi Phdt Gido Viét Nam Thong Nhat (1964): Tu
nim 1955 d&n nim 1963, ch&é @6 Ngoé Dinh Diém di lam dung quyén
hanh dan 4p Phat gido mot cdch dd man. Vao ndm 1963, hau nhu toan
bd chu Ting Ni tai mién Nam d3 tham gia vao cong cudc diu tranh
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ch6ng lai sy ky thi ton gido ctia ch€ d9, kéu goi hlity bd dao luit thudc
dia s6 10, mot dao luat di dugc thira nhan tir thdi thyc dan Phap va
van dugc Tdng Thong Ngd Dinh Diém duy tri, chi thira nhian Thién
Chia Gido La Ma, trong khi Phit gido va cdc ton gido khac chi dugc
coi nhu 1a “hi€p hdi” ma thdéi. Vao dém 20 thdng 8 ndm 1963, chinh
quyén 6ng Diém tung ra nhitng cudc can quét bing canh sit mot cich
qui mo tai Hu€ va Sai Gon nhiim khiing b va bit bé chu Ting Ni. P&
bdo vé Phit gido, Hdoa Thugng Thich Qudng Dic cling mdt s6 chu
Tang Ni da tu thiéu vi chdnh phdp. Sau phdp nan niy, Gido Hoi Phat
Gido Viét Nam tr6 nén manh mé hon. Chinh sic manh ctia Tang doan
trong Gido HoOi Phat gido Viét Nam néi riéng va ctiia Phat gido néi
chung da déng mdt vai trd quyét liét trong viéc 1am sup dd ché& do clia
Téng Thong Ngd Pinh Diém vao nim 1963. Sau nim 1963, Phat gido
mién Nam phuc hdi v6i sy thanh hinh cia Gido Hoi Phat Gido Thong
Nha't vao nim 1964. Gido Hoi Phat Gido Viét Nam Thong Nhat chinh
thitc dai dién cho truyén thong 2.000 nim Phat Gido Viét Nam. Pic
diém clia Gido Hdi 1a k&t hgp 1an ddu tién giita nhitng hé phai 16n nhu
Bic Tong, Khi't Siva Nam Tong lam mot gido hdi duy nhat.

Thit nhi la Gido Hoi Phdt Gido Viét Nam (1983): T chitc dudc
nha nudc Cong Hoa Xa Hoi Chu Nghia Viét Nam thanh 14p nam 1983,
dugc hiu nhu 13 8 chifc bao trim hét tit ci sinh hoat cla tu vién va
Phat tif tai gia. Vi thé tai Viét Nam hién nay c6 hai gido hoi: Gido Hoi
Phat Gido Viét Nam Thong Nhat, dugc thanh 1dp vao nim 1963; va
Gido H6i Viét Nam, dudc thanh 13p vao ndm 1983. Theo Gido Hoi
Phit Gido Viét Nam, dao Phit ching nhitng tin vao long bi min va sy
yéu thuong, ma con phdi dau tranh xéa bd giai cAp nhu Pic Phat da
lam trén 2.500 nim vé trudc. TS chifc nay xuit ban nguyét san Gidc
Ngd, d€ thong tin sinh hoat Phat sy va phan anh chinh sich duong thdi
clia nha nuSc vé 100.000 Ting Ni va hon 60 triéu Phat tif tai gia,
nhung nhitng con s& nay con phai hdi lai.

Northern Vietnamese Buddhist Orders

The Mahayana doctrine is not only a highly developed and
profound philosophy and psychology, it is also an accessible, dynamic
vehicle for achievement of Buddhahod. The basic practice doctrine of
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Mahayana Buddhism is the cultivation of the six paramitas; among
them, the perfection of wisdom is the crown of the six perfections, for it
is the penetrative, direct understanding of emptiness will transform the
practices of generosity, morality, patience, energy, and meditation into
perfections. The role of the perfection of wisdom is unique among the
six perfections, for it is in the light of the perfection of wisdom that we
see the emptiness of the subject, object, as well as action of the other
five perfections. For example, in the perfection of generosity, it is the
perfection of wisdom that causes us to understand the emptiness of the
subject of the action of giving or the giver, the emptiness of the object
of giving or the recipient, and the emptiness of the gift. Similarly, in
the perfections of morality, patience, energy, and meditation, it is
through understanding the perfection of wisdom that one understands
the purity or emptiness of the subject, object, and action present in
every sphere of action. The practice of the six paramitas results in the
accomplishment of the two accumulations of merit and knowledge. The
perfection of generosity, morality, and patience result in the
accumulation of merit; while those of meditation and wisdom result in
the accumulationof knowledge; the perfection of energy is necessary in
both accumulations of merit and knowledge. These two accumulations
is very necessary for the -cultivation and achievement of the
Buddhahood. Besides, four infinite minds or four perfections of virtues
may also be termed stereological or altruistic perfections. They are
great vows of the enlightened ones with intention to free all sentient
beings. These Enlightened Beings use all kinds of skillful means to
save themselves as well as to save others. In the present time, in
Vietnam, there are two Northern Buddhist Orders:

First, the Unified Buddhist Order of Vietnam (1964): From 1955 till
1963, Ngo Dinh Diem’s regime missued the political power to brutally
suppress Buddhists. In 1963, almost all monks and nuns in the South
took part in the Buddhist struggle against religious discrimination,
calling for the abrogation of the Tenth Colonial Decree. This decree,
adopted by the French Colonists and maintained by President Ngo Dinh
Diem, which recognized only Roman Catholicism as a “Church”, while
Buddhism and all other religions were reduced to the status of a mere
“association”. On the night of August 20, 1963, in a massive police
sweep launched by the Ngo Dinh Diem Government in Hue and Saigon
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to terrorize and arrest a lot of monks and nuns. In order to safeguard
Buddhism, Most Venerable Thich Quang Duc together with some other
monks and nuns burnt themselves for the cause of Buddhism. After this
calamity, the United Buddhist Order became even stronger. The power
of the Sangha of the United Buddhist Order in particular, and the power
of Buddhism in general were demonstrated by a decisive role in
bringing down the regime of President Ngo Dinh Diem in 1963. After
1963, Buddhism in the South restored with the formation of the United
Buddhist Order in 1964. The Unified Buddhist Church of Vietnam
represents the 2,000-years tradition of Vietnamese Buddhism, and it
has the unique characteristic of uniting Buddhism’s three principle
schools, the Northern School (Mahayana), the Mendicant School, and
the Southern School (Theravada) into one congregation.

Second, the Vietnamese Buddhist Association (1983): Organization
founded in 1983 by the government of the Socialist Republic of
Vietnam, which was conceived as an umbrella organization for all
monastic and lay Buddhists. So, in Vietnam, there exist two Buddhist
Orders: United Buddhist Order, founded in 1964; and Vietnamese
Buddhist Association, founded in 1983. According to the Vietnamese
Buddhist Association, Buddhism does not only believe in compassion
and love, but also in class struggle as did the Buddha nore than twenty-
five hundred years ago. The organization publishes a monthly
magazine called “Giac Ngo” (Enlightenment), which informs Buddhist
activities as well as reflects current government policies regarding to
represent 100,000 monks and nuns, and 60,000,000 lay Buddhists, but
these figures are questionable.
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Chuong Sdu
Chapter Six

Phdt Gido Nguyén Thuy Tai Viét Nam

1) Téng Quan Phét Gido Nguyén Thiiy Tai Vigt Nam: Phat gido
Viét Nam tuy da bi dnh hudng bdi ca hai tong phdi Phit gido Nguyén
Thiy tir phia Nam va Pai Thira tir phia Bic. Nhung Viét Nam da bi
Trung Hoa d6 h§ trén m{t ngan ndm nén nén vin héa cta Viét Nam
gin gidng vdi nén vin héa cla Trung Hoa va vi thé€ ma Phat Gido Viét
Nam c6 khuynh huéng nghiéng hin vé Phat gido Pai Thira. Vao diu
th€ ky thit 15 khi ngudi Viét Nam mé c¢di vé phuong Nam noi ma
ngudi Chim theo Phat gido Nguyén Thiy ngay tir thé ky thit 3, hoic
mot s& khac thi theo Hoi Gido. Rdi dén thé ky thit 17, ngudi Viét Nam
lai ti€n xa hon nita v& phia Nam va chi€m 14y phin di't ma bay gid 1a
Nam Ky (Cochinchin), ndi ma da phan dan Khd Me ciing theo truyén
thong Phit gido Nguyén Thiy. K& tir d6 hai truyén thong (Pai Thira va
Nguyén Thily) cling tdn tai mot cdch binh yén trén viing dit ndy. Nhu
vay Phat gido Nguyén Thiy tai Viét Nam c6 hai hé, mot 1a hé Nguyén
Thily clia ngudi Khd Me, va mot 12 cla cong dong ngudi Viét Nam,
m&i phat trién tir thip nién 1930.

2) Su Phdt trién Phdt Gido Nguyén Thity trong cong dong Viét
Nam: Vao dau thip nién 1930s, dng Lé Vin Giang, mdt Bac Si Thd Y
tré, dudc dua sang Nam Vang, lam viéc cho chdnh quyén thuodc dia.
Trong khodng thdi gian ndy, 6ng cé hing thd v6i Phat gido, nén bt
diu tu tAp theo cic trudng phdi Tinh Do, rdi Mat Tong, nhung khong
cdm thay vira long. Trong mot dip ving cdnh chiia Mién, 6ng gip vi
Phé Ting Thong clia Ting Gia Cam B6t, dude vi ndy trao cho mdt
quyén siach Phat gido Nguyén Thiy néi vé Bit Thianh Pao dugc viét
bing ti€ng Phap. Ong cam thiy vo ciing thich thi véi bitc thong diép
1o rang trong quyén sich, nén quyét dinh tu tip theo phuong phap ciia
Phat gido Nguyén Thdy. Sau vai nim, 6ng quyé&t dinh xuat gia va tho
gidi cu tic v6i Phdp Danh Ho Tong. Vio thap nién 1940, 6ng trd vé
Viét Nam, thanh l1ap ngoi chuia Phat Gido Nguyén Thiy dau tién tai
quian Thi DPic, chiia Bitu Quang, khodng 20 ciy s& vé phia Ty Bic
clia Sai Gon. Tir ngdi chiia nay nhitng vi cao Ting Phat gido Nguyén
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Thdy da hoding héa va thuyét phap bing ti€ng Viét Nam. V€ sau ndy
ngai HOo Tong cling da phién dich rat nhiéu tai liéu Phat gido tir ti€ng
Pali ra ti€ng Viét. T d6 Phat gido Nguyén Thiy chinh thitc di vao
hoat dong vGi dong chdanh Phat gido Viét Nam. Vao nim 1949, ngai
HO Tong cung nhitng ngudi tng hd da xay dung chuia Ky Vién tai Sai
Gon. Ngdi chiia ndy di tr§ thanh tru s hoat dong chinh ctia Phat gido
Nguyén Thay tai Viét Nam. Vao nim 1957, Gido Hoi Phat Gido Ting
Gia Nguyén Thiy Viét Nam dugc chinh thic thanh 14p va dugc chdanh
quyén Viét Nam Cong Hoa cong nhian. Ngai Ho Tong dugc bau chon
1am vi Ting Thong diu tién cla gido hoi. Nhitng thip nién 1960 va
1970, vi dit nudc dang trong tinh trang chi€n tranh, nén chu Ting clia
Gido Hoi cliing dugc gi sang cdc nude Tich Lan va Thdi Lan tu tip.
Sau nam 1975, truyén thong Phat Gido Nguyén Thdy lan rong ra téi
cdc mién khac ciia dat nuSc. Tinh d€n nim 2000, c6 khodng 65 ngdi
chtia Nguyén Thuy trong ca nudc.

3) Kinh Dién Phdt Gido Nguyén Thiiy:

a) Kinh Dién: Nhitng bai thuyé&t gidng cia DPic Phat Thich Ca.
Tam tang Kinh Pién bao gém Kinh, Luat va Luin dudgc Phat Gido
Nguyén Thily ghi lai biing ti€ng Ba Li. Pai thira goi day 1a nhitng suu
tap cdc vin bdn Kinh bing ti€ng Phan. Kinh A Ham 12 bdn dich ti€ng
Hoa nhitng kinh dién. Ph4i Nhat Thi&t Hitu B goi 14 nhitng bai gidng
ctia Dic Phat bing Phan ngit, trudng phdi Nguyén Thdy goi la Bo
Tang Kinh (Nikaya). Thit nhdt la Kinh A Ham: i) Trudng Bo Kinh, ii)
Trung Bo Kinh, iii) Tuong Ung B9 Kinh, iv) Ting Chi B9 Kinh, v) Tiéu
B6 Kinh. Hoa Thugng Thich Minh Chau di phién dich 27 quyén thudc
b&n bd A Ham vao cudi thap nién 1980. Ngai van con dang dich bd thi
Nam. Thit nhi la Kinh Phdp Ci: Thugng Toa Tinh Sy da phién dich bd
Kinh Phdp Ci sang ti€ng Viét vao dau thap nién 1980. Thit ba la Kinh
Na Tién Ty Kheo: Thugng Toa Tinh Sy da phién dich bd Kinh Na Tién
Ty Kheo sang ti€ng Viét vao diu thap nién 1980.

b) Ludt Tang: Luat Tang bao gdm tat ci giGi luat 12 nhitng qui tic
cin ban trong dao Phat. Gi6i dugc Pitc Phat ché ra nhim gidp Phat ti
gilt minh khéi toi 16i cling nhu khong 1am céc viéc dc. Toi 18i phat sanh
tif ba nghiép than, khdu va y. Gidi sanh dinh. Pinh sanh hué. Véi tri
tué¢ khong gidn doan chiing ta cé thé doan trir dugc tham sin si va dat
dén gidi thodt va an lac. Luat phdp va quy tic cho phép ngudi Phat tir
thuan thinh hanh dong ding trong moi hoan cidnh (phip diéu ti€t than
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tam dé ngin ngira cdi 4c goi 1a luat, phdp gitp thich tng véi phép tic
chan chinh bén ngoai goi la nghi). Gi6i c6 nghia 1a hanh nguyén song
ddi pham hanh cho Phat tif tai gia va xuét gia. Theo Phit gido Nguyén
Thuy, c¢6 5 gidi cho ngudi tai gia, 227 cho Ty kheo, 348 cho Ty kheo
Ni; tuy nhién, trong Phit gido Nguyén Thuy, gido doan Ni khong con
tdn tai. Ptic Phat nhAn manh sy quan trong clia giGi hanh nhu phuong
tién di d&€n ctu cdnh gidi thodt rot rdo (chian gidi thodt) vi hanh tri gidi
luat gitp phat trién dinh lyc, nhd dinh luc ma ching ta thong hi€u gido
phéap, thong hiu gido phap gitip chiing ta tin diét tham sin si va ti€n
bd trén con dudng gidc ngd.

c) Lugn Tang: A Ty Pat Ma con dudc goi 1a Vi diéu Phiap hay bd
Luan Tang Phat gido hay 13 cdi gid cda hoc thuyét cao thugng. Vi
Diéu Phdp 1a tang thif ba trong Tam tang gido dién Phit gido. Nghién
cttu vé& Phat phap. A Ty Pat Ma dudc dich sang ti€ng Trung Hoa nhu 1a
DPai Phdp hay Vo Ty Phap (V6 D&i Phdp). Tuy nhién, trong nhitng tdc
phdm Phat gido Pai Thira vé sau nay, ngudi ta thudng gan cho tir “A
Ty Pat Ma” 1a gido thuyét Ti€u Thira. Ky that, day chinh la nhiing 15i
gidng va phan tich vé cdc hién tugng tAm thin va tim linh chita dung
trong nhitng thdi thuy€t phdp clia Phat va cdc dé t& cda Ngai.
Abhidharma véi ti€p dAu ngit “Abhi” c6 nghia 13 “hon th&,” hay “néi
vé&.” Nhu vdy Abhidharma cé nghia 13 “T6i thing Phap” hay “trin
thuat vé Dharma.” Trong khi Dharma 1a gido ly tong quét ctia Phat, thi
A Ty bat Ma la mot tran thuat siéu hinh dic biét do cdc bac trudng lao
mang lai. A Ty Pat Ma chita dung nhitng minh gidi tritu tugng va triét
hoc siéu hinh vé& Phat gido; hai tang kia 13 Luat Tang, gdm nhitng diéu
luat Phat ché ra cho t& ching. Tang Luin, do ngai Ca Chién Dién
(Katyayana) trung tung, chita dung nhitng bai luin ban thio vé nhitng
gido 1y chinh y&u clia dao Phat. LuiAn Tang bao gdm phin gidi thich va
bién luan kinh dién hay nhitng 15i Phat day. Luan Tang dau tién dugc
moi ngudi cdng nhin 13 clia ngai Pai Ca Di€p, mot dé tir cda Phat
bién soan, nhung mii vé sau ndy mdi hoan thanh. Luin Tang tip trung
chinh yé&u vao tri€t hoc va tim 1y hoc, thudng dudc goi tit 1a Ludn.
Nhitng 18i gidng va phan tich vé cdc hién tugng tim than va tim linh
chita dung trong nhitng thdi thuy&t phdp clia Phit va cdc dé tir clia
Ngai. B Luian Tang di dugc dich sang Hoa ngit gdm ba phin: Pai
Thita Luan, Tiéu Thita Luan, vd Tong Nguyén Tuc Nhiap Tang Chu
Luan (960-1368 sau Tay Lich). Pay ciing la cd s& gido 1y chd y&u cla
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phdi Nam Tong. Vi Diéu Phédp la tang tht ba trong Tam Tang Kinh
Dién Phat Gido clia trudng phdi Phat gido Nguyén Thily. Mic di hiu
hét cdc trudng phdi Phit gido nguyén thily déu c6 bod luin tang riéng
clia ho, nhung chi c6 hai bd con dén ngay nay: 1) Thuyé&t Nhat Thiét
Httu BO A Ty Pat Ma, con ban Hoa ngit va Tay Tang; va 2) A Ty Pat
Ma Phat Gido Nguyén Thiy, ban chit Pali. Tudng ciing nén ghi nhén,
toan bd Luan Vi Diéu Phdp dugc ngai Tinh Sy phién dich vao diu thap
nién 1980.

d) Nhitng Sdch V& Nguyén Thiiy Khdc: Vao thip nién 1960, mot
ngudi trong sd nhitng Phat tif tai gia ndi ti€ng, 6ng Pham Kim Khanh,
da phién dich nhiéu sich ciia Hoa Thugng Narada sang ti€ng Viét,
g6m cdc bd “Pidc Phat va Phat Phdp,” “Todt Y&u Vi Diéu Phédp,”
“Kinh Niém X,” “Kinh Phap C4,” van van. Hién tai 6ng Pham Kim
Khinh dang song & Seattle, ti€u bang Washington, USA. Tuy dang &
tudi gan 90, nhung dng van con ti€p tuc phién dich nhiéu sich v§ clia
cdc thién su ndi ti€ng ctia Phat gido Nguyén Thiy tif cic quic gia
Mié&n Pién, Thdi Lan va Tich Lan.

Theravada Buddhism in Vietnam

1) An Overview of the Theravada Buddhism in Vietnam: Buddhism
in Vietnam has been influenced by both Theravada from the South and
Mahayana from the North. However, Vietnam was occupied by China
for almost a thousand years, from the beginning of the first century till
the middle of the tenth century. Therefore, Vietnamese culture had
been more closely akin to that of Chinese, and Vietnamese Buddhism
tends to lean more to the Mahayana Buddhism. In the fifteenth century,
when Vietnamese people opened their boudaries to the South and
occupied the Champa Kingdom where the Champa either followed
Theravada Buddhist tradition from as early as the third century A.D., or
some others followed Islam. Then, in the beginning of seventeenth
century, they moved farther to the South and occupied Cochinchin
where most of the Khmer also followed Theravada tradition. Since
then, both traditions (Mahayana and Theravada) have been co-existing
peacefully in South Vietnam. Thus, Theravada Buddhism in Vietnam
has two branches, the Theravada Branch of the Khmer Community,
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and the Theravada Branch of the Vietnamese Community which began
to develop in the 1930s.

2) The development of the Theravada Buddhism in the Vietnamese
Community: In the early 1930s, Mr. Le Van Giang, a young Vietnamse
Veterinarian who was assigned to station in Phnom Penh to work for
the French Colonist Government. During that time, he began to have
interest in Buddhism. At first he practiced the Pure Land and Tantric
Buddhism but he was not satisfied. When he visited a Cambodian
Temple in Phnom Penh, he met the Vice Sangharaja of the Cambodian
Sangha and was given a Theravada text book on the Eightfold Noble
Path written in French. He was delightful with the clear message in the
book and decided to follow the Theravada Method. After a few years,
he decided to become a monk and to be ordained with the Dhamma
name of Ho Tong. In the 1940s, he returned to Vietnam to establish the
first Theravada Temple, Buu Quang Tu, in Thu Duc District, about 20
kilometers northwest of Saigon. At Buu Quang Temple, a lot of
outstanding Theravada monks propagated and preached the Buddha-
Dharma in Vietnamese language. Later, Ven. Ho Tong also translated
many Buddhist materials from the Pali Canon into Vietnamese. Since
then, Theravada Buddhism officially entered the mainstream of the
Vietnamese Buddhism. In 1949, Ven. Ho Tong together with supporters
built a new temple in Saigon, named Ky Vien Temple. This temple
became the centre of the Theravada headquarters in Vietnam. In 1957,
the Vietnamese Theravada Buddhist Sangha Congregation was
officially formed and recognized by the Government of the Republic of
Vietnam. Venerable Ho Tong was elected the first Sangharaja
(President of the Congregation). In the 1960s and 1970s, because the
country was still at war, monks of the Theravada Congregation were
sent to either Sri Lanka or Thailand for further training. After 1975, the
Theravada tradition spread to other parts of the country. By the year
2000, there were about 65 Theravada temples throughout the country.

3) Theravada Sutras:

a) Suttas: Three baskets in Pali recognized by Theravada school,
including the sutras (kinh), Tantras (ludt), and the Commentary (luin).
Mahayana name for collections of writings of the Sanskrit canon or
sutras or sermons as collected by the Sarvastivadin school of Hinayana
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which the Theravada Buddhism calls Nikaya. First, the Nikaya Suttas:
i) Dighanikaya (p), ii) Majjhimanikaya (p), iii) Samyuttanikaya (p), iv)
Anguttaranikaya (p), and v) Khuddakanikaya (p). Most Venerable
Thich Minh Chau translated 27 volumes of the first four Nikayas in the
late 1980s. He is still translating the Fifth Nikaya. Second, the
Dhammapada Sutta: Ven. Tinh Su translated the Dhammapada into
Vietnamese in beginning of the 1980s. Third, the Milinda-Panha Sutta:
Ven. Tinh Su translated the Milinda-Panha Sutta into Vietnamese in
beginning of the 1980s.

b) Vinaya: Basic precepts, commandments, discipline, prohibition,
morality, or rules in Buddhism. Precepts are designed by the Buddha to
help Buddhists guard against transgressions and stop evil.
Transgressions spring from the three karmas of body, speech and mind.
Observe moral precepts develops concentration. Concentration leads to
understanding. Continuous Understanding means wisdom that enables
us to eliminate greed, anger, and ignorance and to obtain liberation,
peace and joy. Rules and ceremonies, an intuitive apprehension of
which, both written and unwritten, enables devotees to practice and act
properly under all circumstances. Precepts mean vows of moral
conduct taken by lay and ordained Buddhists. There are five vows for
lay people, 227 for fully ordained monks, 348 for fully ordained nuns;
however, nowadays, the Theravada Buddhism has no Nun Order. The
Buddha emphasized the importance of morals as a means to achieve
the end of real freedom for observing moral precepts develops
concentration. Concentration leads to understanding. Continuous
understanding means wisdom that enables us to eliminate greed, anger,
and ignorance and to advance and obtain liberation, peace and joy.

c) Abhidhamma: Abhidharma or the Higher Dharma or the analytic
doctrine of Buddhist Canon or Basket of the Supreme Teaching.
Abhidharma is the third of the three divisions of the Buddhist Canon.
The study and investigation of the Buddha-dharma. Abhidharma was
translated into Chinese as Great Dharma, or Incomparable Dharma.
However, in many later Mahayana works, the term “Abhidharma” is
always referring to Hinayana teachings. As a matter of fact,
Abhidharma consists of books of psychological analysis and synthesis.
Earliest compilation of Buddhist philosophy and psychology,
concerning psychological and spiritual phenomena contained in the
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discourses of the Buddha and his principal disciples are presented in a
systematic order. Abhidharma with the prefix “Abhi” gives the sense
of either “further” or “about.” Therefore, Abhidharma would mean
“The Higher or Special Dharma” or “The Discourse of Dharma.” While
the Dharma is the general teaching of the Buddha, the Abhidharma is a
special is a special metaphysical discourse brought forward by certain
elders. Abhidharma contains highly abstract, philosophical elucidations
of Buddhist doctrine; the sastras which discuss Buddhist philosophy or
metaphysics; defined by Buddhaghosa as the law or truth (dharma)
which abhi goes beyond the law. This is the third of the three baskets
(tripitaka) of the Buddhist canon, which contains scholastic treatises
that discuss the central doctrines of Buddhism. It comprises the
philosophical works. The first compilation is accredited to Maha-
Kasyapa, disciple of Buddha, but the work is of a later period. The
primary focus of Abhidharma Pitaka is on philosophy and psychology,
usually known or called by the short name Abhidharma. Books of
psychological analysis and synthesis. Earliest compilation of Buddhist
philosophy and psychology, concerning psychological and spiritual
phenomena contained in the discourses of the Buddha and his principal
disciples are presented in a systematic order. The Chinese version is in
three sections: the Mahayana Philosophy, the Hinayana Philosophy,
and the Sung and Yuan Addenda (960-1368 AD). The Abhidharma also
reflects the views of Hinayana. The Abhidharma is the third division of
the Buddhist Canon of the Theravadan School. Although most of the
early Buddhist schools probably developed their own Abhidharmas,
only two complete versions are extant today: 1) the Sarvastivada
Abhidharma, which exists in Chinese and Tibetan; and 2) the
Theravada Abhidharma, which is preserved in Pali. It should be noted
that the complete set of the Abhidhamma was translated into
Vietnamese by Ven. Tinh Su in in beginning of the 1980s.

d) Other Theravada Literatures: In the 1960s, one of the most
eminent laypersons, Mr. Pham Kim Khanh, translated many books of
Ven. Narada, including “The Buddha and His Teachings,” “Manual of
Abhidhamma,” “Buddhism in a Nutshell,” “Satipatthana Sutta,” “The
Dhammapada Sutta,” etc. Mr. Pham Kim Khanh is now almost 90 years
old, lives in Seattle, Washington State, U.S.A. He is still active in
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translating Dhamma books of well-known meditation masters from
Burma, Thailand, and Sri Lanka.
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Chuong Bdy
Chapter Seven

Phét Gido Tang Gia Khdt St Viét Nam

T8 Su Minh Ping Quang 12 mot Pai Ting quan trong ctia Phat
gido Viét Nam vao tién ban th& ky 20. Ngai sanh vio nim 1923 va
ving béng vao nim 1954. Ngai 12 mot trong nhitng nha su cdi cdch
Phat gido chii y€u trong lic luin ly va dao didc Phat gido dang con
nghiéng nglra, va 1a ngudi sdng 1ap ra Gido Hoi Phit gido Tang Gia
Kha't Si Viét Nam. Ngai di khéo 1éo phdi hgp giita hai truyén thong
gido 1y Bic va Nam tong dé 1am thanh gido 1y cin ban cho gido hoi.
Khong bao 1du sau khi thanh 1ap, hang triéu tin dd da theo Ngai tu tap.
Vao gitra thip nién 70s, mot dé & ciia Ngai 1a Hoa Thugng Thich Gidc
Nhién da thanh 1ap Gido Hoi Phat Gido Tiang Gia Khat Si Thé Gidi
Vi s6 tin dd khdp ndi trén thé€ gigi. Ton su Minh Ping Quang sanh ra
va 16n 1én trong mot gia dinh theo truyén thdng Khdng Manh. Chinh vi
thé nén du sau nay lau thong Tam Tang kinh dién, Ngai van ton trong
né nép Khéng Manh da in siu trong 1ong dan toc. Ngai thim nhuin
tri€t Iy Khdng Manh ngay tir khi Ngai con rit nhd d&€n ndi Ngai ludn
ton trong gido ly Khdng Manh mic dii hoan toan thong sudt kinh dién.
Du thdi gian hoding phdp ctia Ton su chi von ven ¢6 mudi nim, nhung
Ngai da déng g6p that nhiéu cho Phit gido Viét Nam néi riéng va cho
Phat gido n6i chung. Ton sw Minh Ping Quang di dén va da di. ba 70
nim trdi qua tir khi cong cudc Hoiing Phdp ddy y nghia cia Ngai da
di€m t6 cho bdi canh lich st Viét Nam vao thdi dé, dic biét 1a céc
viing & mién dat phuong Nam. Tir mot chi€c béng don 1€ trong thdi
budi cuc ky ly loan cda lich st Viét Nam, Ngai ¢ md ra mot ky
nguyén mdi cho Phat gido Viét Nam, ky nguyén ctia dao Phit that sy,
dao Phat chinh thdng, dao Phat that sy ngdm siu vao long dan Viét
sau nhiéu nim oiin oai dudi chanh sich hily diét ton gido clia thuc din
Ph4p. Pa hon ntta th€ ky tro6i qua, th€ ma cudc ddi va su nghiép tu
hanh ctia Ngai ching bao gid mat 4nh hudng, ching nhitng d6i vdi
hang dé t ma con d6i véi tat cd nhitng ai c6 co hodi bi€t d&€n Ngai. Ky
that, thdi gian dudng nhu khong c6 dnh huéng gi hét vé6i nhitng ky e
vé Ngai, vd dinh luat vo thudng dudng nhu ciing khong chiu in diu
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tang thuong trén danh ti€ng vi dai clia vi thiy vi dai nay. Tac phong
sdng ngdi va ddc tdnh siéu nhién cia Ngai, thém vao ¥ chi kién quyét
da gidp Ngai c6 kha ning khai m& mot truyén thdng Phat gido ndi
ti€ng tai Viét Nam. Ngai bit diu sit mang clia minh ngay tir khi hay
con rit tré. Sy nhiét thanh hing hdi ctia Ngai dé tim ki€m va truyén b
Phat phdp Iic ndo ciing khi€n hang hau bdi ching ta kinh phuc va ludn
khuy&n tan ching ta ti€p tuc di theo v&t chin ciling nhu tAim guong rang
ngdi ctia Ngai d€ phuc vu Chanh Phap.

Gido hdi Phat Gido Tang Gia Khat Si Viét Nam dugc Pic Ton Su
Minh Piang Quang sdng 1ap ndm 1944. Gido Hoi dugc sdng 1ap trong
giai doan suy dbi clia Phat gido Viét Nam. Pc Ton Su da khéo léo
phdi hop gitta hai truyén thdng gido Iy Nam va Bic Tong d€ lam gido
Iy cdn ban cho Gido Hoi. Khong bao 1du sau ngay dugc Pic Ngai
thanh 1ap, hang triéu tin dd di theo Ngai tu tip. Ti€ng Piic Ngai vang
vong, tuy nhién D¢ Ngai thinh linh ving bong vao ndm 1954, tir nim
d6 Gido Hoi chinh thic tudng niém ngay Pitc Ngai ving béng. Sau khi
bitc Ngai ving béng Gido Hoi Phat Gido Ting Gia Khat Si Viét Nam
da phat trién nhanh hon trén mot binh dién rong hon tir khip cdc mién
Nam Viét ra tan Bic Trung Viét vdi hang triéu triéu tin dd.

Hién tai c¢6 6 gido doan Ting va 3 gido doan Ni trén toan qudc. a)
Gido doan Tang: Gido doan Ting thd Nhat do Truéng Lio Gidc
Chénh lanh dao, 18y Tinh X4 Ngoc Vién trong tinh Vinh Long 1am tru
s& chdnh. Gido doan thtt hai do Trudng Lao Gidc T4nh lanh dao, 18y
Tinh X4 Ngoc Trang trong tinh Nha Trang lam try s§ chdnh. Gido doan
thit ba do Trudng Lao Gidc An lanh dao, 14y Tinh X4 Ngoc Tong trong
tinh Nha Trang lam try s§ chanh. Gido doan thd tv do Phdp Su Gidc
Nhién lanh dao, 14y Phiap Vién Minh DPing Quang trong tinh Bién Hoa
lam try sd chdnh. Gido doan thé nim do Trudng Lao Gidc Ly lanh
dao, 14y Tinh X4 Trung TAm & Sai Gon lam tru s& chdnh. Gido doan
thtt sdu do Trudng Lio Gidc Hué ldanh dao, 14y Gidng Pudng Loc
Uyén & Sai Gon lam tru s§ chdnh. b) Gido doan Ni: Gido doan Ni thit
Nhat do Ni Trudng Huynh Lién lanh dao, 14y Tinh X4 Ngoc Phuong &
Sai Gon lam try s& chdanh. Gido doan thi hai do Ni Trudng Lao Ngin
Lién lanh dao, 14y Tinh X4 Ngoc Tién tai Ha Tién, trong tinh Rach
Gid lam try sd chdnh. Gido doan thi ba do Ni Trudng Tri Lién lanh
dao, 14y Tinh X4 Ngoc Hiép trong tinh M§ Tho lam tru s§ chdnh.
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Gido Hoi Phat Gido Tang Gia Khat ST Viét Nam dudi sy 1anh dao
ctia Ton Su Minh Ping Quang tf nim 1946 d&€n 1954. T nim 1954
dén 1975 do Trudng Lio Gidc Chanh lanh dao. Sau nim 1975, tai qudc
ndi, Trudng Lio Gidc Chénh ti€p tuc 1anh dao. Trong khi d6 Phip Su
Gidc Nhién, trudng Gido doan 4 xudt ngoai va thanh 1ip Gido Hoi
Phat Gido Ting Gia Khat ST Thé Gi6i. Trudng Lio Gidc Chanh thi tich
nim 2004. Hién Gido Hoi Kha't Si trong vd ngoai nudc dugc sy linh
dao tinh than ca Hoa Thugng Thich Gidc Nhién. Tuy nhién, Gido Hdi
trong nudc dude sy lanh dao tryc ti€p cia Thugng Toa Thich Gidc
Toan, tru sG dit tai Tinh X4 Trung TAm, thudc dia phan Sai Gon.

Vietnamese Sangha Bhikshu Buddhist Sect

Minh Dang Quang was an important Vietnamese Monk in the first
half of the twentieth century. He was born in 1923 and considered
missing on the way to preach in 1954. When moral and traditions of
Vietnamese Buddhism were in rapid decline, he was one of the key
monks in the revival and reformation of Vietnamese Buddhism during
that time; he was also the founder of the Vietnamese Sangha Bhikshu
Buddhist school. Most Honorable One Minh Ping Quang cleverly
combined both doctrines from Mahayana and Theravada (Hinayana) to
make the doctrine for the Vietnamese Sangha Bhikshu Buddhist Sect.
Not long after the day he founded the school, millions of followers
followed him to practice. In mid 70s, one of his great disciples, Most
Venerable Thich Gidc Nhién, founded the International Sangha
Bhikshu Buddhist Association in the United States of which followers
are all over the world nowadays. Venerable Master Minh Dang Quang
was born and raised in a family with Confucian tradition. He was much
imbued with the lofty principles of Confucianism since he was very
young so that He was always sincerely respect the main principles of
Confucius-Mencius although he deeply devoted to the Triple Gem.
Even though his time of propagation of the Dharma was only ten years,
he had contributed so much to Vietnamese Buddhism and to Buddhism
in general. Venerable Master Minh Dang Quang had come and gone.
Seventy years had elapsed since his magnificient propagation of the
Buddha-dharma adorned the historical background of Vietnam at that
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time, especially the Southern parts. From a lonely shadow of his during
the most chaotic time of Vietnamese history, he opened a new era for
Buddhism in Vietnam, an era of a real Buddhism, an era of an orthodox
Buddhism, a Buddhism that indeed deeply infiltrated Vietnamese
people after years of suffer under the policy of religious destruction
implemented by the French colonists. More than half a century had
passed, Venerable Master Minh Dang Quang, his life and his religious
works never lose their powerful impact upon not only his disciples, but
also those who come across them. As a matter of fact, time seems to
have no impact on his memory and the law of impermanence also
seems to refuse to imprint its miserable seal on the great fame of this
outstanding master. His shining personality and supernatural character,
in addition to his determined will to carry out his noble mission had
helped his ability to found a famous Buddhist tradition in Vietnam. He
started his mission even when he was very young. His vigor and his
unceasing search for and propagation of the Buddha-dharma always
inspire our respect and encourage us to continue to follow his footsteps
and his gorgeous example to serve the Correct Dharma.

Vietnamese Sangha Bhikshu Buddhist Association, founded in
1944 by the Late Most Honourabled One Minh Pédng Quang. The
school was established during declined period of the Vietnamese
Buddhism. Most Honourabled One Minh Piang Quang cleverly
combined both doctrines from Theravada (Hinayana) and Mahayana to
make the doctrine for the Vietnamese Sangha Buddhism. Not long
after he founded The Vietnamese Sangha Buddhism, millions of
followers followed him to practise. He was so famous; however, he
suddenly disappeared in 1954. He was officially considered missing in
1954. After he disappeared, the Vietnamese Sangha Bhikshu Buddhism
developed more quickly on a larger scale from all over the South
Vietnam to North of Central Vietnam with millions more followers.

At this time, in Vietnam, there are six Missionaries of Monks and
four Missionaries of Nuns. a) Missionaries of Monks: The first
Missionary of Monks led by Most Venerable Giac Chanh and its
headquarters is Ngoc Vien Monastery in Vinh Long Province. The
second Missionary of Monks led by Most Venerable Giac Tanh and its
headquarters is Ngoc Trang Monastery in Nha Trang Province. The
third Missionary of Monks led by Most Venerable Giac An and its
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headquarters is Ngoc Tong Monastery in Nha Trang Province. The
fourth Missionary of Monks led by Dharma Master, Most Venerable
Giac Nhién and its headquarters is Minh Dang Quang Dharma Institute
in Bien Hoa Province. The fifth Missionary of Monks led by Most
Venerable Giac Ly and its headquarters is Central Monastery in
Saigon. The sixth Missionary of Monks led by Most Venerable Giac
Hue and its headquarters is Loc Uyen Dharma Hall in Saigon. b)
Missionaries of Nuns:The first Missionary of Nuns led by Venerable
Nun Huynh Lien and its headquarters is Ngoc Phuong Monastery in
Saigon. The second Missionary of Nuns led by Venerable Nun Ngan
Lien and its headquarters is Ngoc Tien in Ha Tien, Rach Gia Province.
The third Missionary of Nuns led by Venerable Nun Tri Lien and its
headquarters is Ngoc Hiep Monastery in My Tho Province.

Vietnamese Sangha Bhikshu Buddhist Association led by Most
Honorable One Minh Dang Quang from 1946 till 1954. From 1954 to
1975, led Most Venerable Giac Chanh. After 1975, Most Venerable
Giac Chdnh continued to lead the Vietnamese Sangha Bhikshu
Buddhist Association in Vietnam. Meanwhile, Dharma Master Thich
Giac Nhien, leader of the fourth Missionary of Monks went oversea
and established the International Sangha Bhikshu Buddhist Association
in California, the United States of America. Most Venerable Giac
Chanh passed away in 2004. At this time, Vietnamese Sangha Bhikshu
Buddhist Association and International Sangha Bhikshu Buddhist
Association led by Dharma Master, Most Venerable Thich Giac Nhien.
However, Vietnamese Sangha Bhikshu Buddhist Association in
Vietnam is directly led by Venerable Thich Giac Toan, and its
headquarters is Central Monastery in Saigon.
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Chuong Tam
Chapter Eight

Thién Tong Viét Nam
(A) Luoc St Thién Phét Gido Tai Viét Nam

I. Lugc St Phét Gido & Su Phdt Trién Thién Tai Viét Nam:
Do bdi vi tri nim bén bd Pong Nam Chau A va c6 ciing bién gidi
v6i Trung Hoa nén Viét Nam da bi dnh hudng bdi cd hai tdng phdi
Phat gido Nguyén Thiy tif phia Nam va Dai Thira tif phia Bdc. Hon
nita, trong s8 cdc qudc gia trong viing Pong Nam chiu A thi nén vin
héa clia Viét Nam gin gidng v6i nén vin héa ctia Trung Hoa nén Phat
Gido Viét Nam cé khuynh huéng nghiéng hin vé Phit gido Pai Thira.
Tuy nhién, do hoan cdnh dia 1y va lich s phat tri€n, Phat gido Nguyén
Thily ciing tir tir bit ré trong ddi sdng hiing ngay cla din chiing. Phat
gido d&€n Viét Nam tir nhi€u noi, bao gbm Trung Hoa, Phu Nam,
Champa (mt vuong qudc & mién Trung Viét Nam da mat vao khodng
th& ky thi 15), Cao Mién, va tit nhitng nha su di dudng bién tir An Po.
Phit gido c6 1& da dugc dwa vao Viét Nam bing dudng bién vao ddu
thé ky thit nhat. Vao khodng thé ky thit hai hay thi ba tru6c Tay lich,
c6 nhiéu phdi doan Phat gido dugc hoang d€ A Duc phdi ra nuéc ngoai
dé truyén b4 gido 1y ctia Ditc Phat § nhitng xi xa x0i, vudt xa bién gidi
An P06 nhu Phi Chau, TAy A va Trung A ciing nhu Pong Nam A gém
cdc nudc nhu Ma Lai, Mi€n Pién, Thdi Lan, Lao, Cao Mién, Cham va
Viét Nam, thoi bdy gid ¢6 tén 1a Quan Giao Chi (bay gid 1a vung tinh
Bic Ninh). Mii cho dé&n thé ky thit 10, Viét Nam vAn con nim dudi sy
dd ho cla ngudi Trung Hoa, nén dnh hudng ctia Trung Hoa ridt manh
vé moi mit trong x4 hoi Viét Nam, bao gdm ludn viéc truyén ba Phat
gido. Vao khodng th& ky thif hai thi tai Giao Chi da c6 nhitng vi Ting
ndi ti€ng, dié€n hinh 12 ngai Khuong Ting Hoi. Ngudi ta tin ring trong
ba trung tim Phat gido ¢d dai § Pong A 1a Lac Duong, Banh Thanh va
Luy LAu thi trung tAm Luy Liu & Giao Chi 12 trung tAm Phat gido diu
tién dugc thanh 1ap dudi triéu Han vio khodng thé ky thit nhat Tay
lich. Thai d6 Luy Lau Ia thi phi clia Giao Chi, ltic bay gid 1a thudc dia
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ctia Trung Hoa. Vi Luy Lau nim gifta con dudng giao thudng An Hoa,
nén thdi d6 cdc nha su tién phong An b0 trude khi d&€n Trung Hoa ho
déu ghé lai Luy LAu. Vi th€ ma Luy LAu da trd thanh mot di€m thuin
tién va hung thinh cho cdc doan truyén gido tién phong tir An b6 dén
luu trd, truyén ba gido 1y nha Phat trudc khi céc vi ti€p tuc cudc hanh
trinh di vé phuong Bic. Ciing chinh vi th€ ma Ting Poan Luy Liu
dugc thanh 14p trude ca Lac Duong va Banh Thanh. Vao thdi d6 trung
tam Luy Lau c6 trén 20 ngdi chiia va 500 Ting si. Pugc bi€t Kinh T
Thiap Nhi Chuong xuAt hién ddu tién tai Luy Lau vao th€ ky thd hai
sau TAy Lich. C6 ngudi cho ring khdi xuéng cong cudc truyén b Phat
Gido vao Viét Nam bit ddu tir Ngai Mau Bac, mot vi Ting ngudi §
Ngd Chau, trudc tu theo dao Lio, sau dén Giao Chau va hoc dao véi
cic Tang si An Do & day. Tuy nhién, ddng tin cdy hon c6 1& Phat Gido
Viét Nam bit ngudn tir nhitng gido doin ma vua A Duc di ctr di dé
truyén ba Phat Phdp vao th& ky thit hai hodc thit ba truéc Thién Chda.
Trong s6 cdc trung tim Phat gido ¢d Lac Duong, Banh Thanh va Luy
Lau thi c6 1€ Luy Lau l:El thich hgp va thuin tién nhat cho cdc nha
truyén gido tién phong An Do dé€n, & lai va truyén gidng gido phap.
Vao khodng th€ ky thit hai thi tai Giao Chi d3 c¢6 nhitng vi Ting ndi
ti€ng, dién hinh 12 ngai Khuong Ting Hoi. Ngoai cdc ngai Mau Béc va
Khuong Tiang Hoi con c6 rat nhiéu Ting si danh ti€ng khdc nhu ngai
Ma La Ky Vuc va Thién Hitu, vin van, da theo hodc dudng bd qua
ng4 Trung Hoa, hoic dudng bi€n qua eo bién Mi Lai d&€n Giao Chau,
ndi phit xudt cudc Nam ti€n clia nuéc Viét Nam ngay nay, va chic
chin cdc vi Tang ndy da don dudng cho sif mang truyén b4 Phit gido
vao Viét Nam vé sau ndy. Vao thdi ky ndy Giao Chau noi thuoc Trung
Hoa, mdt qudc gia theo Khdng gido, nén d6i vdi dao Phat, ho khong
cAm cdn ma cling khong khuyé&n khich. Chinh vi vy ma ngoai vai bo
kinh thong dung chr Hin nhu Hoa Nghiém va Phap Hoa, it c6 ngudi
nao bi€t dén kho tang Phdp Bdo phong phi clia Phat Gido. T nim
544 d&n nam 602, tuy thdi gian ty chli ¢c6 ngin ngdi, nhung ddy chinh
12 thdi ky cuc ky quan trong cho viéc truyén ba Phat Gido tai Viét
Nam. Tuy nhién, Phat gido Viét Nam van chua dugc phdt trién manh
cho mii d&€n nim 580 khi Thién su Ty Ni Pa Luu Chi, mot vi su An
Do, 13 dé ti ctia Tam T8 Tiang Xdn, trudc khi dong Thién Trung Hoa
bi chia 1am hai, Bic va Nam tong, d3 d€n Viét Nam va sdng 1dp dong
Thién Ty Ni Pa Luu Chi. T8 truyén ctia dong Thién dau tién ndy cham
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dit sau khi t6 thit 28 clia né thi tich vio nim 1216. Tuy nhién, dnh
hudng clia né con rat manh & phia Bic. Dong Thién thit hai tai Viét
Nam dugc phat khéi bdi mot nha su Trung Hoa tén la V6 Ngdn Thong,
mot dé tf cia Thién su Bach Trugng Hoai Hai. T truyén clia dong
Thién ndy chdm dit vao thé€ ky thi 13, du dong Thién nay van ton tai.
Mic dit hai dong Thién ndy khong con tdn tai nhu nhitng dong truyén
thira khdc, nhung chinh hai dong Thién ndy di dit nén méng virng
chic cho Phit gido Viét Nam. Vao thdi ky nay, Viét Nam ching ta chi
c6 khodng 15 bd kinh do Ngai Khuong Tiang HoOi dich ma théi. Vao
nim 939, Ngo Quyén dianh dudi quan Trung Hoa gianh lai quyén tu
chii, nhung ching bao lau sau d6 nha Ngo bi sup d6, dua dén loan 12
st quan. Trong giai doan ndy, Phat gido tai Trung Hoa bi ngudc dii
mot cich khiing khi€p trong khi sy phat trién ctia Phat Gido Viét Nam
ton tai nhung khong dugc phat trién. Khodng dau thé ky thi mudi, vua
Ly Nam D€ khdi ddu mot thdi ky tu tri ctia Pai Viét, 6ng rat siing kinh
dao Phat va 6ng thudng tham van vé6i cdc vi Ting ciing nhu thuc hién
nhitng 15i khuyén clia ho trong viéc bdo vé dit nudc. Dudi thdi nha
binh (969-981), vua DPinh Tién Hoang da dit ra Tang Gia Viét Nam
dugce nha vua bdo trg va bd nhiém nhifng vi su ndi ti€ng vao cdc chiic
vu trong tri¢u, nhitng chifc vu ma trudc kia déu do cic hoc gia Khdng
Nho ddm nhiém. Niam 970, vua Dinh Tién Hoang phong cho Thién Su
Ngd Chan Luu 1am Ting Thong va ban hiéu Khudng Viét, dién t3 1ong
bi€t on ctia nha vua véi vi Ting c6 cong stta sang nuSc Viét. Dudi thoi
nha Tién L& (981-1009), bd Pai Tang biing H4n vin diu tién da dugc
thinh vé tir Trung Qudc, lam cin ban gido dién cho Phat gido Viét
Nam. Phat gido Viét Nam dat d&€n dinh cao hung thinh vao hai thoi dai
Ly va Tran. Mii d&n thé€ ky tht 11, bdy gis Viét Nam van con dudi sy
dd hd clia ngudi Trung Hoa, v ngay c4 sau khi nha Ly da thi€t lap
xong triéu dai, Trung Hoa van ti€p tuc 4nh hudng ding ké vao Viét
Nam. Tuy nhién, vao giita th€ ky thit 10 d&n thé ky thit 11, Phit gido
Viét Nam da dat d&€n dinh cao ciia thdi ky hoang kim clia né. Thdi nha
Ly 1a thdi hoang kim ctia nén ty chii Viét Nam. Dudi thdi nha Ly, Phat
gido Viét Nam da tiy thudc vao su bdo trg clia chdnh quyén. TAt cd
tdim vi vua clia vuong triéu nha Ly tir 1010 d&€n 1224 déu la nhitng
ngudi ho tri Phat gido trung kién. Chinh vi th€ ma nha Ly c¢6 mot vi tri
that dic biét trong lich sit Phat gido Viét Nam. Vao thdi nay nhiéu nha
su da tham gia vao viéc tri nu6c, dic biét la sw Van Hanh (... 1018),
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ngudi da gép phin quan trong trong viéc ton Vua Ly Thdi T8, ngudi
sdng 1ap triéu Ly 1én ngdi. Sau d6 Ngai dd dugc vua ban tuSc hiéu 1a
Qudc Su (Ting Thong). Nam 1069, vua Ly Thanh Ton phdt dong chi€n
dich Nam ti&€n chong lai Chiém Thanh, trong chién dich niy trong s&
hang trim ngan ti binh bit dudc, c6 mot ti binh rat dic biét dugc dua
vé kinh d6 Thing Long, mot nha su Trung Hoa tén Thio Pudng. Véi
st hd trg manh mé cda vua Ly Thanh Ton, dong Thién Thio Pudng da
dudc khai sdng. V& sau ndy tong phai Tinh Py dudc du nhap vao Viét
Nam tir Trung Qudc chi€m vi thé khd manh va tdn tai cho dén ngay
nay. Ngoai ra, hau hét nhitng tdng ph4i Phat gido Trung Hoa déu dugc
truyén b4 va tdn tai tai Viét Nam. Vua Ly Thdi T8 va cdc vi ndi ngdi
Ngai 12 nhitng ngudi Ging ho va bdo trg Phat gido rit nhiét tinh. Céc
ngai chinh thifc cdng nhan Phat gido 12 qudc gido va cai tri di't nuéc y
theo mudi phan sy clia mot quan vuong Phat gido. C4c ngai con biéu
10 1ong dai bi dai tir va khoan dung ddi v6i moi ngudi, cho du ngudi Ay
l1a tdi pham, th nhin, ngoai dich hay nhitng ké phdn loan. Dudi thoi
vua Ly Thanh Ton, Khéng Gido da bit diu truyén bd manh mé vao
Viét Nam, nhung mai dé€n ddi vua Ly Nhan Tén Khdng Gido mdi dugc
phd bién rong rii trong din ching sau khi nha vua ban chi€u chi 1ap ra
khoa ctt. Tuy nhién, Phong trao Khdng hoc khdng lam phuong hai dén
Phat Gido vi bing moi cach cdc vua triéu Ly van ti€p tuc bdo trg Pao
Phat. Nhiéu bt tich con luu lai d€n ngay nay chitng té Phat Gido thdi
Ay da dat dé€n trinh do siéu viét. Lirng 1Ay nhat 1a cdc ngai Vién Chiéu,
Ngd An, va Khd Pau. Giong nhu ngai Khudng Viét hdi thdi Dinh L&,
cdc vi Ting ndy ndm giit cdc vi tri quan trong nhat trong triéu. Trong
sudt chiéu dai lich si Viét Nam, chua c6 thdi nao Phat Gido dudc thinh
dat cho biing dudi thdi nha Ly. Trong khodng thdi gian 215 ndm dudi
tri€u nha Ly, Pao Phat 12 ton gido duy nhit dudc dan ching siing b4i.
Dé&n ddi nha Tran, cdc vi vua diu nhu Tran Thdi Tong va Trin Nhan
Tong déu la nhitng Phat ti nhiét thanh, hon ca cdc vi vua thdi nha Ly.
Phat gido ddi Tran, con goi 1a Phat gido Tric LAm, tén cla mot thién
phéi dic biét phat trién do vua Tran Nhan Toéng linh dao, di trd thanh
mot hé thong tu tudng tri€t 1y Phat gido that gan gdi v6i dan toc. Pay
12 phong trao Phat gido Nhap th& dau tién tai Viét Nam. Du6i thdi nha
Tran, hdu nhu toan thé nhian din tham gia vio cdc sinh hoat Phat gido.
Mudi hai vi vua clia tri€u dai nha Tran cai tri Viét Nam trong su6t 175
nim (1225-1400) van ti€p tuc ing hd Phit gido, nhung duéi thdi nha
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Tran, 4nh hudng Khdng gido dang ting din trong triéu dinh. Khi triéu
dai nha Trin sup d vao nim 1400, Phat gido ciing bit dau suy tan va
s ing hd Khdng gido cang gia ting hon do hiu qua clia nhitng cudc
xam ling clia ngudi Trung Hoa vio nim 1414. Dudi hai thdi Ly Tran,
hang ngan ngodi chuia di dugc xay dung. DuGi thdi nha Tran, bin khic
toan bd kinh Phat do su Phdp Loa va hang traim Téng si ciing nhu hang
ngan Phit t& tai gia khdc dam trach, kéo dai 24 nim va dugc hoan
thanh (1295-1319) tai chiia Quynh Lam duéi su bdo tr¢ cda vua Trin
Anh Tdng. Du6i thdi nha Tran, mdt Thién phdi ndi ti€ng dugc sdng
1ap, d6 1a Thién phdi tric Lam. Thién phdi ndy do vua Trin Nhin
Tong sdng 1ap va phét trién. Phong trao Phat giaé nhap thé€ do vua
Trin Nhan Téng khdi xuéng dd dugc toan din tham gia. Sau khi chién
thing quan Mong C8, nha vua xuit gia nim 1299, ngai 1dy ndi Yén T
1am ndi tu hinh. Piém dic biét cia Thién phdi Tric LAm 12 mang dao
Phat vao ddi song hiing ngay clia nhan din. Pay 12 loai dao phuc vu
cho c& ddi song ddi s6ng phiic 1¢i xa hoi ciing nhu tAm linh cho nhin
dan. Thién su Vién Chitng, Qudc Su cda vua Tran Nhan Tong, di néi
rd vé nhitng nguyén tic huéng din ddi song clia mdt nha chinh tri Phat
tir nhu sau: “P3a 1am ngudi phung sy nhin dan thi phdi 14y cdi mudn
clia dan Iam cdi mudn clia minh, phdi 14y ¥ dan lam y minh, trong khi
d6 khong xao lang viéc tu hanh cta chinh ban thin minh.” Duéi thoi
nha Tran, cdc Ting s khong truc ti€p tham gia vao cdc sinh hoat chinh
tri, nhung Phat gido 12 mdt yé&u t6 cuc ky quan trong trong viéc ndi két
nhin tAm. Chinh tinh thin Phat gido dd khi€n cho cdc vi vua ddi Tran
4p dung nhitng chinh séch hét strc binh di ma than dan va vo ciing dan
chii. Chinh vua Tran Nhian Téng d3 x& dung tiém niing cla Phit gido
n6i chung va Thién phdi Tric LAm néi riéng d€ phuc vu dit nuéc va
nhin dan. Thién phdi Tric LAm da thuc sy phat huy moi tic dung cla
Phat gido trong ddi song xa hodi cling nhu chinh tri clia triéu dai nha
Trin. That viy, néi vé mdi tuong quan nhan qud, thi sy 6n dinh va
hung thinh bit ngudn tir sy yén 6n trong tim ctia nhan dan. Thién phai
tric LAm da 1am sdng té gido ly Phat gido ndy qua phuong cdch “TAm
an Canh binh” vay. N6i tém lai, dugi thdi nha Tran, cd Phat gido,
Thién phdi Tric LAm, va gi6i Ting si di gép phan ddng ké v& moi
mit cho thdi k¥ hoang kim ciia lich st di't nuc. P&n cudi ddi nha Trin
thi Khéng Nho hung khéi va chi€m doc quyén § triéu dinh nén Phat
gido mat dan dnh hudng, nhit 12 sau khi quan Minh xdm chi€m Pai
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Viét vao nim 1414. Vi chdnh sdch dong héa ngudi Viét Nam thanh
ngudi Trung Hoa va truyén b4 Khdng gido nén nhitng ngudi cai tri clia
nha Minh phédt dong chi€n dich dan 4p Phat gido bing cdch tich thu
hau hét kinh sich, dua vé Kim Ling va phd hdy rit nhiéu dén chua.
Hon th€ nita, nhiéu nha su tai gidi bi bat dua di day sang Trung Hoa.
DPén d5i nha Hau L&, Khdng gido van ti€p tuc 4nh hudng manh trong
triéu dinh. Trong khi d6, Lao gido va Lat Ma gido ciing tif tif ¢6 dnh
hudng & Viét Nam, chi c6 Phit gido 1a bi ddy lui. May nhd Phat gido
da bam ré vio moi tang 16p quin ching nén ho ludn gilt vitng niém tin
dii phai chiu sy chéng d6i minh liét clia cdc hoc gia Khdng Nho va
ménh 1&énh doc ton clia nhd vua (c6 vé nhu triéu dinh nghiéng vé
Khéng gido trong khi thudng dan vin duy tri niém tin noi Phat gido).
Dén thé ky thit 16 trong thdi Trinh Nguyé&n phan tranh, ¢4 hai ho Trinh
va Nguyén déu ra stic phuc hung Phat gido. C4c chda Trinh va Nguyén
da s6 1a Phat tf thudn thanh va 13 nhitng ngudi bdo trg Phat gido dic
lyc. Vao thé ky tht 17, mot s6 nha su Trung Hoa sang Viét Nam va
sang 1ap nhitng dong Thién LAm T& va Tao Pong. Ho dugc chia Trinh
& dang ngoai ti€p ddi ndng hau. Cung thdi d6, Thién phai Tric LAm
clia Viét Nam ciing dugc phuc hodi. Cuing lic 4y thi § dang trong, cdc
chiia Nguyén ciing chio d6n cdc nha su Trung Hoa mot cich ndng
nhiét. Nhiéu nha su ndi ti€ng clia Viét Nam ciing xuat hién trén ca hai
mién Nam va Bic. Tuy nhién, ciing vao th& ky tht 17, trudng phai
Tinh Do dd bit diu chi€m uu th€ hon ciac Thién phdi tai mién Bic
Viét Nam. Trong khi d6, cdc vi vua triéu Nguyén ddo 1o6n hoan toan
khuynh huéng tng h Khdng sang khuynh huéng tng hd Phat gido.
Vao nim 1601, chia Nguyén Hoang bao trg viéc xay cit chiia Thién
Mu ndi ti€ng & Hu€. Dudi triéu Gia Long, Minh Mang va Thiéu Tri,
nhiéu chila dugc tring tu va nhiéu chila khic dugc khdi cong xiy
dung. C4c vua chda nha Nguyén con ban Sic Tt cho nhiéu chlia va
mién thué€ rudng dat cho chila nita. Vao hiu ban th& ky thi 19, Phat
gido vin con phd cap trong dan chiing, nhung phai chiu thut hiu trong
thdi thuc dan Phéap thong tri Viét Nam, ho ing ho Thién Chda gido va
dan dp Phat gido mot cich dd man. Ngudi Phap bi danh dudi ra khdi
lanh thd Viét Nam vao th€ ky 20. Vao nim 1917, Bic Ho Phiap Pham
Cong Tic sang 1ap Cao Pai gido, ton gido bao gdm c4 ba niém tin cla
Phat, Lio, vd Co Pdc gido. Cao-Pai chip nhin vii tru ludn clia Phat
gido Tinh P9 va Lo gido; tuy vy, mdt s& Phat tit khdong dong y sip
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dit Cao bai nhu 1a mot trudng phéi ctia Phat gido. Vao giita thé ky tha
20, Viét Nam c6 khodng trén 80 phan trim dan ching theo Phat gido;
tuy nhién, phan 16n nhitng ngudi dugc goi 12 Phit tr c6 mot § nghi rat
mo ho vé ¥ nghia that sy cia Phat gido. Trong thap thap nién 1920s, c6
mdt cudc phuc hung Phat gido tai Viét Nam, va bit diu nim 1931 mot
s6 céc td chitc Phat gido ra ddi trén toan quoc. T ndm 1931 d&n 1934,
Hoa Thugng Khdnh Hoa linh dao nhiéu hoi Phat Hoc khidp Bic,
Trung, Nam va Phat gido da dan din phuc hung. Vao nim 1948, Gido
Hoi Phat Gido Viét Nam Thong Nhit dugc thanh 1ap & Ha Noi. Nhidu
tap chi va dich ban sich bdo Phat gido dugc phat hanh. Tai Hu€, Hoa
Thugng Thich Gidc Nhién va cu s Minh Tam Lé Dinh Tham da dong
g6p tich cuc vao phong trao chidn hung Phat gido bing cdch thuyét
phdp biing ti€ng Viét, thanh 1ap nhiéu t§ chic thanh nién Phat tif va
dich Kinh Ling Nghiém sang Viét ngit. Vao ndm 1951 mot hoi nghi
Phit gido toan qudc hop tai Hu€ nhim thdng nhit cdc t6 chic Phat
gido va hoat dong clia Ting Gia. Hoi nghi da chap thuian cho Gido Hoi
Phat Gido Viét Nam gia nhap Hoi Phat Tt Than Hitu Thé Gidi dugc
thanh 1ap tai Colombo Tich Lan vao ndm 1950. Thing 9, nim 1952,
hoi nghi Phat Gido th€ Gi6i ky 2 tai Pong Kinh, Nhat Ban. Phai doan
Tich Lan, trén dudng t§i Pong Kinh, dd ghé lai Sai Gon trén tau “La
Marseillaise” v4&i x4 1gi ciia Bic Phat. Nhan cd hoi nﬁy Giao Ho1 Phat
Gido Viét Nam thong nhit da bi€u duong thuc lyc cia minh sau 1&
cung nghénh x4 1gi Phat ctia hon 50.000 Phit t& trong 6 ngay lién tuc.
Sau nim 1954, Viét Nam bi chia d6i, mién Bic Cong Sdn dudi su 1anh
dao ctia H5 Chi Minh va mién Nam Cong Hoa dudi su 1anh dao cla
Ngd Pinh Diém. Do tinh hinh chinh tri x40 tron trén c4 hai mién Nam
Bic nén Phit gido Viét Nam khong dudc phat trién nhu Phat gido tai
nhitng quéc gia khdc trong viing. Phat gido bi dan d4p du6i cd hai ché
dd, mién Bic Cong Sdn va mién Nam cta Ngo DPinh Diém, mot tin dd
Thién Chia Gido. Sau nim 1963, Phat gido mién Nam phuc hdi véi su
thanh hinh cia Gido Hoi Phat Gido Thong Nhait, nhung Phat gido mién
Bic vin Am thim véi nhitng sinh hoat gi6i han dudi ché @6 Cong San.
Sau nim 1975, Cong Sin chi€m toan bd Viét Nam, Phit gido Viét
Nam bi phin tdn. Nhiéu Ting Ni va hang trim ngan Phat tif da vugt
thodt dé€n cdc qudc gia khdc trén thé gidi va Phat gido Viét Nam tai
hdi ngoai dugc hung thinh trén nhitng ving dat méi ndy. Nim 1980
chianh quyén Cong Sin cho thanh lap Gido Hoi Phat Gido Viét Nam.
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T d6 ndi qudc nodi, Phat Gido Viét Nam c6 hai gido hoi hoat dong
song hanh cho d&€n ngay nay. Du sao di nita, Phit gido ludn dugc sy
ling ho va bit ré siu xa trong quan chiing.

II. Tu Tdp Theo Quan Piém Thién Pinh:

Thién theo ti€ng Phan 12 Dhyana. Thién 12 mot y&u td clia Dinh;
tuy nhién, c4 hai tir dugc diing gan nhu 1in 16n v6i nhau. “Pinh” theo
ti€ng Phan 12 Samadhi. Pinh bao triim toan bo bdi canh ctia Thién, dé
tAm chuyén chd vao mot d6i tugng ma dat téi trang thdi tich tinh
khong tdn loan. C6 nhiéu dinh nghia vé Thién Pinh. Thién dinh hay su
phét trién tAm linh, hay quidn chi€u vé& khd, vo thudng va vd ngi.
Thién dinh trong céc trudng phdi Phit gido tuy c6 khdc nhau vé hinh
thic va phuong phdap, nhung cung c6 mdt muc ti€u chung la lam tinh
than tap trung, thanh thin va trong sudt nhu mot dong sdng nudc trong
ma ngudi ta ¢6 thé nhin thdy tin ddy, tir d6 y thidc biét dugc sy thé
nghiém vé& ngd, gidi thodt va dai gidc. Ngoii ra, cd ging thuc tap thién
dinh thudng xuyén néu hanh gid chua nhap vao chan 1y thi it ra cling
sé& gilip chiing ta xa rdi nhi nguyén phin biét. Thién ciing 12 qud trinh
tap trung va thAm nhip nhd d6 ma tdm dudc yén tinh va nhat tAm bat
loan (qui nhat), r6i di dén gidc ngd. Thién dinh d€ chi nhitng gido ly
thién thudc vé Phat gido, nhung 4p dung dic biét vao Thién Tong. La
mot tong phdi Phat gido Pai Thira, Thién 12 mot ton gido thoat khoi
gido diéu ma chi huéng thing d&n sy tu chitng ngd. Ty nhu sy ty chitng
ngd ctia Pirc Phat Thich Ca du6i cdi cAy Bd PE sau khi nd Iyc tu tap.
Thién khong phdi I trim tu mic tudng. Ngd khong cdt tao ra mot diéu
kién nao d6 theo chii tim da dinh truSc bing cdch tip trung tu tudng
manh vao d6. Trai lai, Thién 13 sy nhian chin modt ning luc tAm linh
méi c6 thé phan dodn sy vat trén mdt quan diém mdi. Phap tu Thién
vdi muc dich 1 dit khodt 1at d6 ngdi nha gid tao ma minh dang c6 dé
dung 1én cdi khdc trén mot nén méng hoan toan mdi. Cd ciu cii goi la
vd minh, va ngdi nha méi goi 12 gidc ngd. Do d6 trong Thién khdng hé
c6 viéc tram tu vé nhifng cAu néi tugng trung hodc siéu hinh nio thudc
vé san phim cia y thic hay cd tri. Phat t tu tip Thién dinh dé huin
luyén tam va ky luat ty gidc bing cdch nhin vao chinh minh. Tu tip
thién dinh 12 fim cach hi€u rd ban chit clia tAim va st dung n6 mot
cdch hitu hiéu trong cudc song hiing ngay, vi tim 1a chia khéa clia
hanh phiic, ma ciing 14 chia khéa clia khd dau phién nio. Tu tip thién
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dinh trong cudc song hiing ngay 1a gidi thodt tinh than ra khéi nhitng
tréi budc clia tu tudng cling nhu nhitng nhiém 6 loan dong. Tu tap thién
dinh 13 con dudng truc ti€p nhat d€ dat tdi dai gidc. Thién tdong Viét
Nam bao gébm c4c phdi LaAm T€, Tao Pong, va Triic Lam.

II1.Cdc Tong Phdi Thién Tong Viét Nam:

Chinh ra Khuong Ting Hoi 1a vi Thién su Viét Nam dau tién; tuy
nhién, thién phdi Viét Nam chi bit dau dudc thanh 1ap tir thdi Thién su
Ty Ni Pa Luu Chi ma thdi. Phat gido Thién tong c6 nhi¢u nhénh tai
Viét Nam, 1a phdi Ty Ni Pa Luu Chi, phdi V6 Ngon Thong, va phdi
Thao Pudng. J Viet Nam ngay nay, Thién 12 trudng phdi chi€m uu
th€, nhung & vai tinh mién Nam, noi ma Phat gido Nguyén Thiy chi€m
uu thé, thi Luat Tong 12 tdng phdi chinh. Pa phin 13 ngudi Khmer tu
tap theo tong phai nay. Trong lich s, Phit gido Thién Tong Viét Nam
c6 6 tong phdi, nhung hién nay con lai 3 tong phdi, trong s6 dé c6
Thién phdi Tric Ladm vita méi dugc Thién Su Thich Thanh Tir phuc
hung lai hdi cudi thé ky thit XX. Céc Thién phdi Viét Nam bao gdm:
Thit nhdt la Phdi Ty Ni Pa Luu Chi: Ddng thi nbéft 12 dong Thién Ty
Ni Pa Luu Chi, dudc khai sang bdi mot vi Tang An Do, dé ti ciia Tam
T& Tang Xdn tir Trung Hoa. Ngai d&€n Viét Nam vao cudi thé ky thit 6.
Thit nhi la Phdi V6 Ngén Thong: Dong Thién thit nhi 1a dong Vo Ngon
Thong, dugc khai sdng bdi Thién su Vo Ngdn Thong, mot Thién su
Trung Hoa, dé tit ctia TS Bach Trugng Hoai Hai tir Trung Hoa. Thif ba
la Phdi Thdo Puong: Dong Thién thit ba 13 dong Thio Pudng, dudc
khai sang bdi Thién su Thio Pudng, dé ti¥ clia Pitc Son Tuyén Gidm.
Thit tw la Phdi Triic Lam: Dong Thién Tric LAm do sd T8 Trin Nhan
Tong khai sidng. Thit ndm la Phdi Lam Té: Phdi LAm T€ dudc truyén
thing tir Trung Hoa tir t§ Lam T€. Thit Scu la Phdi Tao Pong: Phéi
Tao Pong dudc truyén thing tir Thién phdi cia Luc T8 & Tao Khé,
Trung Qudc.

(B) Dong Thién Tao Pong Viét Nam

I. Thién Phdi Tao Pong Viét Nam:
Phdi Tao Pong dugc truyén thing tir Thién phdi ctia Luc TS & Tao
Khé, Trung Qudc. Truyén thong Thién tong Trung Hoa dugc ngai
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Pong Son Luong Gidi cling dé ti clia ngai 1a Tao Son Bdn Tich sdng
1ap. Tén clia tong phdi 18y tr hai chit dau cla hai vi Thién su nay. C6
nhiéu thuyét néi vé ngudn goc clia phdi Tao Pong. Mot thuyét cho
ring n6 xud't phat tir chit dau trong tén ctia hai Thién su Trung Qudc 1a
Tao Son B6n Tich va Pong Son Luong Gidi. Mot thuyét khéc cho ring
day 1a trudng phdi Thién dugc Luc T8 Hué Ning khai sdng tai Tao
Khé. & Viet Nam thi Tao Pong 12 mot trong nhitng phdi Thién ¢6 tAim
c8. Nhitng phéi khdc 1a Ty Ni Pa Luu Chi, V6 Ngon Thong, LaAm T€,
Th4o Pudng, van van. Tao Pdng nhadn manh dé&n toa thién nhu 12 16i tu
tap chinh y&u d€ dat dugc gidc ngd. Trong khi phai Tao Pong dit phap
M:c Chi€u Thién va phuong phdp 'Chi Quan P4 Toa' 1én hang du; thi
phdi Lam T¢& lai dit 1én hang ddu Khan Thoai Thién va phudng phap
cong an.

Nhitng Dong Truyén Thira Va T8 Su Cla Thién Phdi Tao Pong
(Tinh Tir T6 Ma Ha Ca Dié€p). Hai mudi bdy dong truyén thira tir t6 Ma
Ha Ca Diép dén B6 Bé Pat Ma. B6 Bé DPat Ma khai mé dong Thién &
Trung Hoa lam so t8, truyén lai dén t6 thit sau 1a Hué Ning thudc
dong truyén thira ddi thit 33. Dong truyén thira ddi thit ba muoi bon 1a
Thién Su Thanh Nguyén Hanh Tu (660-740). Dong truyén thira ddi thi
ba muoi lim 12 Thién Su Thach Pau Hy Thién (700-790). Dong truyén
thira ddi thi ba mudi sdu 12 Thién Suw Dugc Son Duy Nghiém (745-828
hay 750-834). Dong truyén thita d&i thit ba muoi bdy 1a Thién su Van
Nham Pam Thanh Thién Su (780-841). Dong truyén thira dsi thi ba
muoi tdim va 1a ddi thi nhat Tao Pong Tong 1a Thién su Luong Gidi
Pong Son Thién Su (807-869). Dong truyén thira ddi thit ba muoi chin
va 1a doi thit nhi Tao Pong Tong 1a Thién su Pao Ung Van Cu. Dong
truyén thira d&i thi bdn mudi va 1a ddi thit ba Tao Pong Tong 1a Thién
st Pong An Pao Bi. Dong truyén thira doi thit bon mudi mot va 1a doi
thit tv Tho Pong Tong 1a Thién su Pong An Quan Tri. Dong truyén
thita ddi thit bon muoi hai va 1a ddi tht nim Tao Pong Tong 1a Thién
su Luong Son Duyén Qudn Lang Chau Thién Su (920-990). Dong
truyén thira d5i thit bon mudi ba va 1a ddi thit sdu Tao Pong Tong 1a
Thién su Pai Duong Kinh Huyén Thién Su (943-1027). Dong truyén
thira d5i thit bn mudi bon va 1a ddi thit bdy Tao Pong Tong 1a Thién
su Pau Tk Nghia Thanh Thién Su (1032-1083). Dong truyén thira ddi
thit bon muoi 1im va 1a ddi thit tim Tao Pong Tong 1a Thién su Pao
Giai Phit Dung. Dong truyén thira ddi thit bdn muoi sdu va 1a doi thi
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chin Tao Pong Tong 1a Thién su Pon Ha T Thuan (1064-1117). Dong
truyén thira doi tht bon muoi bdy va 1a doi thi mudi Tao Pdng Tong
1a Chon Y&t Thanh Li€u Thién Su (1089-1151). Dong truyén thira ddi
thit bon mudi tdim va 12 ddi thd mudi mdt Tao Pong Tong 12 Thién su
Thién Pong Tong Gidc. Dong truyén thira d5i thit b6n mudi chin va la
ddi tht mudi hai Tao Pong Tong 1a Tuyét Pau Tri Gidm Thién Su
(1105-1192). Dong truyén thira ddi thtt nim mudi va 1a ddi thd mudi ba
Tao Pong Tong 1a Thién Pong Nhu Tinh Thién Su (1163-1228).

I1. Dong Thién Tao Pong Xit Pang Ngoai:

Maii dé&n cudi thé ky thit XVII, dong Thién Tao Pong Trung Hoa
méi duge truyén sang Viét Nam tir Pi Thit Ba Mudi Lim v6i Thién
Su Nhat Cd Tri Gido. P&i Thit Ba Muoi Sdu véi Thién Su Thiy
Nguyét Thong Gidc (1637-1704). BSi Thit Ba Musi By véi Thién Su
Tong Dién Chan Dung (1640-1711). Khong c6 tai lidu tir ddi thit ba
muoi tim dén ddi thit ba mudi chin. PJi Thit B6n Muoi véi Thién Su
Thanh Lang Pao Nguyén. Bdi Thit B6n Muoi M6t véi Thién Su Thanh
Pam (?-1867). Pdi Thit B6n Mudi Hai véi Thién Su Minh Chdnh (?-
1867). Khodng c6 tai liéu tir doi thit bdn muoi ba d&€n ddi thit bdn muoi
bon. B&i Thit B6n Mudi Lim v6i Thién Sw Nhu Nhu.

I11.Dong Thién Tao Pong Xit Pang Trong:

Dong Thién Tao Pong Trung Hoa dudc truyén sang xid Pang
Trong ctia Viét Nam vao dau thé€ ky thit XVII, k€ tir B&i Thit Hai Muoi
Chin v6i Thién Su Thach Liém (1632-1704). Khong c6 tai lidu tir doi
thit ba mudi d&€n dsi thit ba mudi lim. P&i Thit Ba Mudi Sdu véi Thién
Su Phap Thong Thién Hy. Khong cé tai li€u tir doi thd ba mudi bay
dé&n dvi tht bon muoi bon. PJi Thit B6n Mudi Lim véi Thién Su An
Thién.

(C) Dong Thién Lam T€ Viét Nam

I. Thién Phdi Lam Té Vi¢t Nam:

Phdi LAm T€& dugc truyén thdng tir Trung Hoa tir t6 LAm T€. Pay
12 mot trong nhitng trudng phai Thién ndi ti€ng cla trung Qudc dugc
Thién su LAm T€ sdng 1ap. LAim T¢& 13 dai dé t¥ clia Hoang B4. Vao
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thdi ky ma Phat gido bi ngudc dii & Trung Qudc khodng tir nim 842
d&n niam 845 thi thién s LAim T& sdng 1ap ra phdi thién Lim T&, mang
tén ong. Trong nhitng thé ky k€ ti€p, tobng Lam TE ching nhitng ndi
bac vé Thién, ma con 1a mot tong phdi thi€t y&u cho Phat gido Trung
Hoa thdi bay gid. Tong LAm T& mang dén cho Thién tdng mdt y&u td
méi: cong dn. Phai Thién LAm T€& nhin manh d&n tAm quan trong clia
st “Pon Ngd” va dung nhitng phuong tién bat binh thudng nhu mot
ti€ng hét, mdt cdi tat, hay ddanh manh vao thién sinh c¢6t 1am cho ho
giut minh tinh thi‘c ma nhin ra chin tdnh cia minh. Ngay nay hiu hét
céc thién vién clia Viét Nam déu thudc tong LAm TE.

Dong Thién Lam T& tai Viét Nam khd&i nguyén tir dong Thién
LAm T€ bén Trung Hoa, dugc khai sdng bdi Thién su LAm T€. Nhitng
Dong Truyén Thira Va T8 Su Ctia Thién Phdi LAim T€ Viét Nam (tinh
tir TS Ma Ha Ca Di€p). Tir th& nhat tdi th 28 1a hai mudi tim TS An
DPo6. Tir d5i thit 28 d&n ddi thit 33 12 Luc T8 Trung Hoa. Dong truyén
thira ddi tht ba mudi bon 12 Thién Su Nam Nhac Hoai Nhugng. Dong
truyén thita ddi thit ba muoi lim 12 Thién Su Ma T8 Pao Nhat. Dong
truyén thira ddi thtt ba mudi sdu 1a Thién Su Bach Trugng Hoai Hai.
Dong truyén thira ddi thit ba muoi bdy 12 Thién Su Hoang B4 Hy Van
Thién Su (?-850). Dong truyén thira ddi thit ba muoi tim va 1a ddi tha
nhit LAm T& Tong 1a Thién Su Lam T€& Nghia Huyén (?-866). Dong
truyén thira d5i thit ba muoi chin va 1a ddi thit nhi LAm T& Tong 1a
Thién Su Hung Héa Ton Tuong Thién Su (830-888). Dong truyén thira
ddi thd bon muoi va 1a doi thd ba LAm T€ Tong 1a Nam Vién Hué
Ngung Thién Su (?-930). Dong truyén thira ddi thit bdn muoi mdt va 1a
ddi th tw Lam T€ Tong 13 Thién Su Phong Huyét Dién Chiéu (896-
973). Dong truyén thira ddi tht bon muoi hai va 13 ddi thit nim Lam
T& Tong 1a Thién Su Thi Son Tinh Niém (926-993). Dong truyén thira
ddi thit bon muoi ba va 13 ddi thi sdu LAm T& Tong 12 Phan Duong
Thién Chiéu Thién Su (947-1024). Dong truyén thira ddi thi bon muoi
bon va 1a ddi thit bdy Lam T€& Tong 1a T Minh S& Vién Thién Su
(986-1041). Dong truyén thira doi thtt bdn muoi 1am va 12 ddi thi tim
LAam T& Tong 13 Thién Su Hoang Long Hué Nam (1002-1069). Pay
ciing 12 khéi diém clia Thién Phdi Hoang Long bén Trung Hoa. Dong
truyén thira doi thi bdn muoi sdu va 1a ddi tht chin LAm T& Tong 1a
Thién Su Hoi Pusng T TaAm Hoang Long (1025-1100). Dong truyén
thita ddi tht bon muoi bdy va 1a ddi tht mudi LAm T€& Tong 1a Thién
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Su T& Tam Ngo6 Tan Hoang Long va Thién su Linh Nguyén Duy
Thanh. Dong truyén thira ddi tht bon mudi tdim va la doi thd mudi mot
Lam T€ Tong l1a Thién Suw Hué Phuong va Thién Su Trudng Linh Thi
Trdc, nhitng Thién su Trung Hoa vao thdi nha Téng (960-1279).

II. Dong Thién Lam Té Xit Pang Ngoai:

Mai dén giita thé€ ky thit XVII, dong Thién LAm t&€ Trung Hoa md&i
dudc truyén sang Viét Nam tir BSi Thit Ba Muoi Bon v6i Thién Su
Chuyét Cong (1590-1644). Bsi Thit Ba Muoi lim v6i Thién Su Thién
Su Minh Hanh (1596-1659) va Thién Su Minh Luong. Pdi Thit Ba
Muoi Sdu v6i Thién Su Chan Nguyén (1647-1726). Bsi Thit Ba Muoi
Bay vdi Thién Su Nhu Hién (?-1765) va Thién Su Nhu Trirng Lan Gidc
(1696-1733). B&i Thit Ba Muoi Tam v6i Thién Su Tinh Tinh (1692-
1773). B&i Thit Ba Muoi Chin v6i Thién Su Tinh Tuyén (1674-1744).
D&i Thit Bon Muoi v6i Thién Su Hai Quynh Tir Phong (1728-1811).
boi Thit B6n Muoi Mot v6i Thién Su Kim Lién Tich Truyén (1745-
1816). Bsi Thit Bon Muoi Hai v6i Thién Su Tudng Quang Chi€u
Khoan (1741-1830) va Thién Su Phiic Pién. PJi Thit B6n Mudi Ba véi
Thién Su Ph8 Tinh. B&i Thi B6n Mudi Bon véi Thién Su Thong Vinh.

II1.Dong Thién Lam Té Xit Pang Trong:

Mai dén giita thé€ ky thit XVII, dong Thién Lim t&€ Trung Hoa m&i
dudgc truyén sang Viét Nam tir Pdi Thit Ba Muoi Ba v6i cdc Thién Su
Nguyén Thiéu (1648-1728), Thién Su Nguyén Phuéc Hiép (1653-
1693), va Thién Su An Tiy. B&i Thit Ba Mudi Bon vé6i cic hién Su
Minh Vit Nhat Tri (?-1786), Thién Su T Dung Minh Hoiing, va Thién
Su Tinh Gidc Thién Tri. Pdi Thit Ba Muoi Lim véi cdc Thién Su Liéu
Qudn (?-1743), Thién Su Liéu Pat Thiét Thanh (?-1823), Thién Su
Phat Y Linh Nhac (1725-1821), Thién Su Thiét Dinh Chdnh Hién
(1712-1796), Thién Su Thiét Ki&€n Liéu Triét (1702-1764), Thién Su
Thiét Thoai Tanh Tudng (1741-1817), va Thién Su Toan Nhat Quang
Pai. Pdi Thit Ba Mudi Sdu véi cac Thién Su T An Mat Hoing (1735-
1835), Thién Su TS Tong Vién Quang (1758-1827), Thién Su T€ Bén
Vién Thudng (1769-1848), va Thién Su T€ Gidc Quing Chau (1788-
1875). bsi Thit Ba Mudi Bay vdi cdc Thién Su Nhat Dinh (1784-1847)
va Thién Su Tién Gidc Hai Tinh (1788-1875). B&i Thit Ba Muoi T4m
v6i cac Thién Su Minh Vi Mat Hanh (1828-1898), Thién Su Minh
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Khiém Hoing An (1850-1914), va Thién Su Pao Trung Thién Hiéu.
D&i Thit Ba Mudi Chin véi cdc Thién Su Tanh Thong Gidc Ngd, Thién
Su Nhu Nhian Tir Phong (1864-1939), Phu6c Hiu Hoa Thugng, Thién
Su Tanh Hué Nhitt Chon (?-1852), va Thién Su Tanh Khoat Pic Giai
(1796-1866). P3i Thir Bon Mudi v6i Thién Su Hai Binh Bdo Tang
(1818-1862). Bai Thit B&n Muoi Mt véi cdc Thién Su Ngd Chan Long
C6c va Thién Su Thanh K& Hué Ping (1873-1953). Psi Thit Bon
Muoi Hai véi Thién Su Van An (1886-1967). Chu Thién Pitc Lam T&
Thé& Ky Thit XX véi cdc Hoa Thugng Tinh Khiét (1891-1973), Thién
Su Khianh Anh (1895-1961), Thién Su Phuéc Hué Chon Luan (1870-
1945), va Thién Su Thién An.

Vietnamese Zen Sects

(A) A Brief History of Vietnamese Zen Buddhism

I. A Brief History of Vietnamese Buddhism and the

Development of Zen Schools in Vietnam:

Because of its location at the edge of Southeast Asia and bodering
on China, Vietnam has been influenced by both Theravada from the
South and Mahayana from the North. Furthermore, among the
Southeast Asian countries, Vietnamese culture had been more closely
akin to that of Chinese, so Vietnamese Buddhism tends to lean more to
the Mahayana Buddhism. However, owing to her geographical location
and historical development, Theravada Buddhism gradually rooted into
the daily lives of the people. Buddhism came to Vietnam from a
variety of quarters, including China, Funan, Cambodia, Champa (a lost
kingdom in Central Vietnam in the 15™ century), and form monks who
traveled directly from India by sea. Buddhism may have been
introduced to Vietnam by sea as early as the first century. In around the
second and the third century B.C., when numerous Buddhist missions
were sent abroad by Emperor Asoka to disseminate the Buddha’s
Teachings in such distant countries beyond the borders of India as those
in Africa, West and Central Asia as well as South East Asia including
Malaysia, Burma, Thailand, Laos, Cambodia, Champa and Vietnam
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which was then known as Tongkin or Giao Chi District (now Bac Ninh
province). Until the 10™ century, Vietnam was still under Chinese
control, so Chinese influence was so strong on Vietnamese society in
all aspects, including the spread of Buddhism. By the second century,
Tongkin already had several famous monks, especially Sanghapala. It
is believed that among the three ancient Buddhist centers in East Asia,
Lo-Yang, Peng-Ch’eng, and Luy-Lau, Luy Lau center in Giao Chi
(Tongkin) was then the first to be founded under the Han Dynasty,
around the early first century A.D. Luy Lau at that time was the capital
of Giao Chi, which was then a Chinese colony, was on the main trade
route between India and China, so before landing in China, most
pioneer Indian monks landed in Tongkin. Therefore, Luy Lau became
a favorable and prosperous resort for Indian pioneer missionaries to
stay and preach the Buddha’s Teachings before continuing their
journey to the North. And therefore, the Order Buddhism of Luy Lau
was founded even before the ones in Lo-Yang and Peng-Ch’eng.
According to the document recorded in an Anthology of the Most
Talented Figures in Ch’an Park, our most ancient Buddhist literary
collection, Master K’ang Seng Hui, a monk of Sogdian origin, was the
first Buddhist Master at Luy Lau Center. He was born in Tongkin,
where he was received into the Order of monks afterwards. He became
the most famous monk who translated a large number of Buddhist
Canonical books into Chinese and later he visited Nan-King, where he
built the first temple and preached the Dharma. At that time, Luy Lau
had more than 20 temples and 500 monks. It is known that the Sutra of
the forty-Two Sections appeared at Luy Lau in the second century.
Some people believe that Buddhism may have been introduced to
Vietnam by Mau Bac (Meou-Po) from You-Chou, China, a former
Taoist who had become a Buddhist Monk, later immiragted to Giao
Chiu and studied with Indian monks there. However, it is most likely
to have been introduced to Vietnam by sea as early as the first century.
Perhaps its origin dates back to the second or the third century B.C.
when King Asoka sent numerous Buddhist missions abroad to
dissiminate the Buddha’s Teachings. Among the three Ancient
Buddhist centers, perhaps Luy Lau, the capital of Giao Chau, was the
most favorable place for Indian missionaries to arrive, stay and preach
the Buddha’s Teachings. By the second century, Tongkin already had
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several famous monks, especially Sanghapala. Besides Meou-Po and
Sanghapala (K’ang-Seng-Hui), there were many other famous monks,
i.e., Marajivaka and Kalyanaruci had come either from China or
arrived by sea, and had stayed some time in Giao-Chau, originating
point of the present Viet Nam. They surely expounded the necessary
teachings that prepared the way for Meou-Po to expand Buddhism into
Vietnam later on. At that time, Giao Chau belonged to China, a nation
with the majority of Confucianists. Even though Buddhism was not
prohibited, it was not supported by the government. Therefore, only a
few sutras were known in Chinese translations, no one knew about a
precious tripitaka of Buddhist doctrines at that time. From 544 to 602,
in a short period of independence, it was an extremely important period
for the expansion of Buddhism in Vietnam. However, Vietnamese
Buddhism still had not developed until 580 when Vinitaruci, an Indian
monk, a disciple of the Third Patriarch Seng-Ts’an, long before its split
into northern and southern schools. The first lineage of Vietnamese
Zen Masters ended with the death of its twenty-eighth patriarch in
1216, however, its influence continued to be prominent in the north.
The second Zen lineage in Vietnam was initiated by the Chinese monk
named Wu-Yun-T ung, a disciple of Pai-Zhang. This lineage of Zen
Masters also died out in the thirteenth century, though the school itself
survives. Although the first two lineages of Zen did not survive as
lineages, they did lay the solid foundations for future Vietnamese
Buddhism. During this period of time, Vietnam had only 15 translations
of sutras from Sanghapala. In 939, Ngo Quyen expelled Chinese army,
ended foreign domination in more than a thousand years, and regained
the independence for Vietnam. But not long after, the Ngo dynasty
weakened and collapsed, the whole country fell amid the fire and
blood of the “Rebellion of the Twelve Lords.” During this period of
time, Buddhism in China suffered a terrible persecution, while
Vietnamese Buddhism survived without any further development. In
the beginning of the tenth century, King Ly Nam De opened Dai Viet’s
Independence. He highly honored Buddhism and he often consulted
with Buddhist monks and followed their advice on national affairs. In
the Pinh dynasty (969-981), King Pinh Tién Hoang established a
State-sponsored Vietnamese Sangha and initiated the practice of
appointing eminent monks to advisory positions at court, offices
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formerly filled exclusively by Confucian scholars. In 970, King Dinh
Tien Hoang appointed a monk named Ngo Chan Luu to be Head of the
Sangha and granted him the complimentary title Khuong Viet, the
expression of the king’s appreciation of the monk’s sound advice on
public affairs. In the Early Le dynasty (981-1009), the first complete
Chinese Tripitaka was imported from China, establishing the scriptural
basis of Vietnamese Buddhism. The prosperity of Vietnamese
Buddhism reached its heigh under the Ly and the Tran Dynasties
during four centuries. Until the eleventh century, present day Vietnam
was effectively under Chinese control, and even after the Ly dynasty
(1010-1225), China continued to exert considerable influence.
However, from the second half of the tenth century to the eleventh
century, Buddhism reached its peak of glory. The Ly dynasty spanned
the golden age of Vietnamese independence. During the Ly dynasty,
Buddhism in Vietnam had to depend on the protection and support of
the Government. All eight kings of the Ly dynasty from 1010 till 1224
were staunch Buddhist supporters. Thus, the Ly dynasty had a very
special place in the history of Vietnamese Buddhism. Many Buddhist
monks were engaged in politics under the Ly Dynasty, such as Ch’an
Master Van Hanh (... 1018), who made his great contribution to the
enthroning of King Ly Th4i T8, the founder of Ly Reign, and was later
granted the title “Sangha President.” In 1069, the Ly dynasty’s
campaign of southward expansion against Champa reached its farthest
extent, the seventeenth parallel. In the course of this campaign, a very
significant prisoner of war was brought to Thang Long Capital from
captured Champa territory. This prisoner was the Chinese monk Ts’ao-
Tang. With the strong support of king Ly Thianh Tén (1054-1072),
Ts’ao-Tang established the Ts’ao-Tang Zen lineage. Later, the Pure
Land sect (from China) gradually became prominent in Vietnam and it
maintains to the present day. Besides, most of Chinese Buddhist sects
were propagated and survived in Vietnam. King Ly Thai To and his
successors were devout Buddhist supporters and patrons who officially
recognized Buddhism as a state religion and ruled righteously in
accordance with the ten duties of a king. They showed their great
compassion, loving-kindness and tolerance towards their people, even
criminals, prisoners and foreign enemies or rebels. Under the reign of
King Ly Thanh Ton, Confucianism had already been introduced into
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Vietnam when the king issued an Imperial Decree for selecting
mandarins. However, the Confucian Movement did not harm Buddhism
because all the kings continued to support Buddhism by all means.
Many writings of the time show the profundity of contemporary
Buddhist thought, represented for example by Venerable Vien Chieu,
Ngo An, Kho Dau. Like Khuong Viet under the Dinh and the Le, the
latter filled most of the important posts of Imperial Councilor.
Throughout Vietnamese history, Buddhism was never so flourishing as
under the Ly dynasty. In a period of 215 years, Buddhism was the only
one worshipped and honored. In the beginning of the Tran dynasty,
kings Tran Thai Tong and Tran Nhan Tong were even more devout
than Emperors of the Ly dynasty. Buddhism during the Tran Dynasty,
or Truc Lam Buddhism, name of a special Zen Sect, which was
founded and developed by king Tran Nhan Tong, became a Buddhist
idealogy being attached to the people. This was the first Engaged
Buddhist Movement in Viet Nam. Under the Tran Dynasty, almost all
people participated in all Buddhist activities. Twelve rulers of the Tran
dynasty who ruled Vietnam for 175 years (1225-1400) also continued
to support Buddhism, but it also experienced increasing competition
from Confucians, who gradually replaced Buddhists within the royal
court. When the Chen Dynasty was vanquished in 1400, Buddhism
began to dwindled and support for Confucianism was accelerated as a
result of Chinese invasions in 1414. Thousands of temples were built
under the Ly and the Tran Dynasties. Under the Tran Dynasty the
engraving of Buddhist scriptures completed. The great task was carried
out by Master Phap Loa (1284-1330) and lasted 24 years from 1295 to
1319 at Quynh Lam temple under the King Tran Anh Tong. During the
Tran Dynasty, a famous Zen sect was founded, that was The Bamboo
Forest Zen Sect. This sect was founded and developed by king Tran
Nhan Tong. The Engaged Buddhism which initiated by king Tran Nhan
Tong was participated in by all people. After defeating the Mongolian
forces, the king renounced in 1299, and turned the top of Yen Tu
Mountain into his place of cultivation. A characteristic of the Bamboo
Forest Zen Sect was to enter into everyday life of the people. This was
a form of religion that served both the material and spiritual well-being
of the people. Zen Master Vien Chung, king Tran Nhan Tong’s
National Teacher, said very clear on the leading principles as follows:
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“When you decide to devote yourself to serve people, you should
consider the people’s wishes and thinking as being your own.
However, you should be never neglecting your own cultivation.” Under
the Tran Dynasty, monks did not directly take part in political activities,
but Buddhism was an extremely important factor that linked people’s
minds. It was the Buddhist spirit that made kings in the Tran dynasty
governed the country with simple means, but they were so democratic
and so friendly to the people. It was king Tran Nhan Tong who
employed the potential of Buddhism in general, and the Bamboo Zen
Sect in particular to serve his country and people. The Bamboo Forest
Zen Sect did develop Buddhist effects on society and politics. As a
matter of fact, as regards the causality, the nation’s stabilization and
prosperity arose from the peaceful mind of the people. The Bamboo
Forest Zen Sect made the Buddhist doctrines clear that “When inner
feelings are happy, the surroundings are peaceful.” In summary, during
the Tran Dynasty, Buddhism, the Bamboo Forest Zen Sect, and the
Sangha remarkably contributed in every way to the golden era in the
national history. By the end of the Tran Dynasty, as Confucianists and
scholars gained their influence at the royal court, Buddhism gradually
lost its influence, especially after the invasion of the Ming in 1414, Dai
Viét became a colony of China again. With the policy of assimilating
the Vietnamese into Chinese and spreading the Confucianism, Ming
rulers oppressed Vietnamese Buddhists by consficating most of their
Buddhist textbooks, sent them to Chin-Lang and destroying a large
number of temples. Moreover, a large number of talented monks were
sent to China in exile. When Vietnam regained its independence
(second Le dynasty), the influence of Confucianism was still very
strong in the royal court. During that period of time, Taoism and
Lamaism gradually made their influence, but Buddhism lagged behind.
Fortunately, Buddhism had been rooted so deeply in the majority of
Vietnamese people and they always tried to keep their faith despite
Confucianist scholars’ strong opposition and the king’s exclusive orders
(it was likely that the royalties were more inclined to Confucianism
whereas the commoners were maintaining their faith in Buddhism). In
the 16" century, during the Trinh and Nguyen conflicts, lasting about
300 years, both Trinh and Nguyen Lords tried to restore Buddhism.
Many of them were sincere Buddhists and devout patrons of Buddhism.
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In the 17" century, a number of Chinese monks came to Vietnam and
founded such Ch’an Sects as the Lin-Chi Sect and the T’ ao Tung Sect.
They were warmly received by the Trinh in the North. The Ch’an Sect
of Truc Lam was also restored. At the same time, in the South, the
Nguyen Lords also heartily welcomed numerous Ch’an Masters from
China. Many Vietnamese famous monks also appeared in both the
North and the South. However, by the seventeenth century, the
Pureland School had begun to take over the place of the meditation
schools and it became the main stream in the North. During that period
of time, the rulers of the Nguyen dynasty totally reversed the trend of
supporting of Confucianism to the support of Buddhism. In 1601, Lord
Nguyen Hoang sponsored the construction of the famous Thien Mu
Pagoda in Hue. Especially under King Gia Long, King Minh Mang and
King Thieu Tri, many temples were renovated and many more were
built. The Nguyen Lords and Kings granted many temples a royal
charter board and approved tax exemptions for their farming land. In
the second half of the nineteenth century, though Buddhism remained
popular among the masses, but encountered a setback during the age of
French colonists’ domination over Vietnam, they supported
Catholicism and cruely suppressed Buddhism. The French were only
expelled in the twentieth century. In 1917, Dharma Protector Pham
Cong Tac founded a new religion called “Cao-Dai” which embraces
Buddhism, Taoism and Christianity. Cao-Dai has adopted the
cosmological view of Buddhist Pureland School and Taoism; however,
some Buddhists do not agree to classify it under Buddhism as a school.
By the mid-twentieth century, there were more than eighty percent of
Vietnamese population were Buddhists; however, the majority of the
so called Buddhist had very vague ideas of true Buddhism. In the
1920s, there was a Buddhist revival in Vietnam, and beginning in 1931
a number of new Buddhist organizations were founded throughout the
country. From 1931 to 1934, Most Venerable Khanh Hoa headed many
Vietnamese Buddhist Learning Centers and he tried to gradually
restore Vietnamese Buddhism. In 1948 the United Vietnamese
Buddhist Association was established in Hanoi. Many Buddhist
magazines and translations were issued. In Hue, Most Venerable Thich
Giac Nhien and Upasaka Minh Tam Le Dinh Tham have tried their
best to contribute to the Buddhist restoration by preaching the Buddha’s
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Teachings in Vietnamese, founding several Buddhist youth
organizations and translating the Surangama Sutra into Vietnamese. In
1951, a National Buddhist Conference was held in Hue, aimed at
unifying all Buddhist associations and reorganizing the Sangha’s
activities. It approved the participation of Vietnamese Buddhist in the
World Fellowship of Buddhists which was founded in Colombo, Ceylon
in 1950. In September 1952, the Second Buddhist World Congress was
held in Tokyo, Japan. The Singhalese Delegation to this congress was
taking a relic of the Buddha to Japan on a French steamer named “La
Marseillaise”, which had stopped for a day in Saigon. The Unified
Vietnamese Buddhism proved to the world its auspicious strength with
50,000 Buddhists assembled to accord a devout reception to this relic in
6 days. After 1954, Vietnam was divided into two parts, the Communist
North Vietnam, under Ho Chi Minh; and the Republic of South
Vietnam, under Ngo Dinh Diem. Because of the political turmoils in
both North and South Vietnam, Buddhism could not been developed as
it has been in some other countries in the region. Vietnamese
Buddhism was oppressed in both North and South Vietnam, the North
was under the Communist regime, the South was under Ngo Dinh
Diem, a Catholic. After 1963, Buddhism in the South restored with the
formation of the United Buddhist Order, but Buddhism in the North was
still quiet with limited activities under the Communist regime. After
1975, the Communist Regime dominated the whole country, Buddhism
in Vietnam had been disintegrated. Many Buddhist monks and nuns
and several hundred thousands of Buddhists had escaped to other
countries in the world and Oversea Vietnamese Buddhism prospers in
its new homes. In 1980, the government founded another Vietnamese
Buddhist Congregation. Since then, there exist two Buddhist
Congregations in Vietnam. No matter what happens, Buddhism always
has public support and remains deeply rooted in Vietnam.

I1. Cultivation in the Point of View of Zen:

Dhyana is Meditation or Zen, probably a transliteration. Meditation
is an element of Concentration; however, the two words (dhyana and
samadhi) are loosely used. Concentration is an interpretation of
Samadhi. Samadhi covers the whole ground of meditation,
concentration or abstraction, reaching to the ultimate beyond emotion
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or thinking. There are several different definitions for Dhyana and
Samadhi. Meditation or Mental development, or to meditate upon the
implications or disciplines of pain, unreality, impermanence, and the
non-ego. Although different in forms and methods in different Buddhist
schools, but has the same goal is to concentrate the mind of the
cultivators, to calm and to clarify it as one would calm and clarify the
surface of a turbulent body of water, so that the bottom of which can be
seen. Once the surface of that turbulent water is pacified, one can see
it’s bottom as when the mind is pacified, one can come to an
expierence or a state of awakening, liberation or enlightenment. In
addition, diligent repetition of practice of meditation, if the cultivator
has not yet become one with the ‘“absolute truth,” dualistic state of
mind and distinction between subject and object disappeared in that
person. Zen is also a process of concentration and absorption by which
the mind is first tranquilized and brought to one-pointedness, and then
awakened. The term “Dhyana” connotes Buddhism and Buddhist things
in general, but has special application to the Zen (Ch’an) sects. As a
Mahayana buddhist sect, Zen is a religious free of dogmas or creeds
whose teachings and disciplines are directed toward self-
consummation. For example, the full awakening that Sakyamuni
Buddha himself experienced under the Bodhi-tree after strenuous self-
discipline. Meditation is not a state of self-suggestion. Enlightenment
does not consist in producing a certain premeditated condition by
intensely thinking of it. Meditation is the growing conscious of a new
power in the mind, which enabled it to judge things from a new point of
view. The cultivation of Zen consists in upsetting the existing
artificially constructed framework once for all and in remodelling it on
an entirely new basis. The older frame is call ‘ignorance’ and the new
one ‘enlightenment.” It is eveident that no products of our relative
consciousness or intelligent faculty can play any part in Zen. Buddhists
practise meditation for mind-training and self-discipline by looking
within ourselves.To meditate is to try to understand the nature of the
mind and to use it effectively in daily life. The mind is the key to
happiness, and also the key to sufferings. To practice meditation daily
will help free the mind from bondage to any thought-fetters,
defilements, as well as distractions in daily life. Practicing meditation
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is the most direct way to reach enlightenment. In Vietnam, Zen sects
comprise of Lin-Chi, T’ ao-Tung, and Ch’u-Lin.

I11.Vietnamese Zen Sects:

Hjiang-Jing-Hui was the first Vietnamese Zen master; however,
Vietnamese Zen sects only developed at the time of Zen master
Vinitaruci. Zen Buddhism has several branches in Vietnam, namely,
the Vinitaruci, the Wu-Yun-T’ung, and the Tsao-T’ang. In Vietnam
today, Ch’an is the dominant tradition of Buddhism, but in some of the
southern Vietnam, Theravada predominates, the main sect being the
Disciplinary school. It is mainly practiced by Khmers. In Vietnamese
Zen history, Vietnamese Zen Buddhism has six sects, but only three
sects survive until today, among which the Tric Lam Zen sect has just
been revived by Zen Master Thich Thanh Tu in the end of the
twentieth century. Vietnamese Zen Sects include: First, Vinitaruci Zen
Sect: The first branch was founded in Vietnam by an Indian monk
named Vinitaruci, who was one of the great disciples of the third
patriarch, Seng-Ts’an from China. He came to Vietnam at the end of
the sixth century. Second, Wu-Yun-T ung Zen Sect: The second branch
was founded by a Chinese Zen master named Wu-Yun-T ung, a great
disciple of Pai-Ch’ang-Huai-Hai from China. Third, Tsao-T ang Zen
Sect: The third branch was founded by Tsao-T’ang, a disciple of Te-
Shan. Fourth, Triic Ldm Zen Sect: Tric Lam Zen sect was founded by
the first patriarch TrAn Nhan Tong. Fifth, Lin-Chi Zen Sect: The Lin
Chi Zen sect was transmitted directly from China from Lin Chi
Patriarch. Sixth, T’ao-T’'ung Zen Sect: T’ao-T’ung Zen sect was
transmitted directly from T’ ao-Tsi, China.

(B) The Vietnamese Ts'ao Tung Zen Sect

I. The Vietnamese Ts'ao-Tung Zen Sect:

T’ao-T’ung Zen sect was transmitted directly from T’ao-Tsi, China.
Chinese Ch’an tradition founded by Tung-Shan Liang-Chieh (807-869)
and his student Ts’ao-Shan Pen-Chi (840-901). The name of the school
derives from the first Chinese characters of their names. It was one of
the “five houses” of Ch’an. There are several theories as to the origin
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of the name Ts’ao-Tung. One is that it stems from the first character in
the names of two masters in China, Ts’ao-Shan Pén-Chi, and Tung-
Shan Liang-Chieh. Another theory is that Ts’ao refers to the Sixth
Patriarch and the Ch’an school was founded by Hui-Neng, the sixth
patriarch. In Vietnam, it is one of several dominant Zen sects. Other
Zen sects include Vinitaruci, Wu-Yun-T’ung, Linn-Chih, and Shao-
T’ang, etc. Ts’ao-Tung emphasizes zazen, or sitting meditation, as the
central practice in order to attain enlightenment. In Soto Zen,
'Mokusho' Zen and thus 'Shikantaza' is more heavily stressed; in Rinzai,
'Kanna' Zen, and koan practice.

Lineages of Transmission And Patriarchs of the Ts'ao-Tung Zen
sect (Counted From Patriarch Mahakasyapa). Twenty-eight lineages of
transmission from Patriarch Mahakasyapa to Bodhidharma.
Bodhidharma founded the Zen Sect in China to be the first patriarch
there and transmitted to the sixth patriarch Hui-Neng of the thirty-third
generation. The thirty-fourth lineage was Zen master Ch'ing-yuan
Hsing-ssu. The thirty-fifth lineage was Shih-t'ou Hsi ch'ien. The thirty-
sixth lineage was Zen master Yao-Shan Wei-Yen. The thirty-seventh
lineage was Zen master Yun-Yen-T’an-Shéng. The thirty-eighth
lineage the first generation of the Ts'ao-tung Tsung was Zen master
Tung-Shan Liang-Chieh. The thirty-ninth lineage the second
generation of the Ts'ao-tung Tsung was Zen master Yun-Chu Tao-
Ying. The fortieth lineage the third generation of the Ts'ao-tung Tsung
was Zen master T'ung-An Tao-P'i. The forty-first lineage the fourth
generation of the Ts'ao-tung Tsung was Zen master T'ung-An Kuan-
Chih. The forty-second lineage the fifth generation of the Ts'ao-tung
Tsung was Zen master Liang-Shan Yuan-Kuan. The forty-third lineage
the sixth generation of the Ts'ao-tung Tsung was Zen master Ta-Yang
Ching-Hsuan. The forty-fourth lineage the seventh generation of the
Ts'ao-tung Tsung was Zen master T ou-Tzu I-Ch'ing. The forty-fifth
lineage the eighth generation of the Ts'ao-tung Tsung was Zen master
T’ao-K'ai Fu-Jung. The forty-sixth lineage the ninth generation of the
Ts'ao-tung Tsung was Zen master Tan-Hsia Tzu-Ch'un. The forty-
seventh lineage the tenth generation of the Ts'ao-tung Tsung was Zen
master Chén-Hsieh Ch'ing-Liao. The forty-eighth lineage the eleventh
generation of the Ts'ao-tung Tsung was Zen master T'ien-T'ung Tsung-
Chueh. The forty-ninth lineage the twelfth generation of the Ts'ao-tung
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Tsung was Zen master Hsueh-Tou Chih-Chien. The fiftieth lineage the
thirteenth generation of the Ts'ao-tung Tsung was Zen master T'ien-
T'ung Ju-Ching.

I1. The Ts'ao Tung Zen School in the Tonkin:

Till the end of the seventeenth century, the Chinese Ts'ao-tung
Tsung started to spread to Vietnam from the Thirty-Fifth Generation
with Zen Master Nhat Cu Tri Giao. The Thirty-Sixth Generation with
Zen Master Thuy Nguyet Thong Giac. The Thirty-Seventh Generation
with Zen Master Tong Dien Chan Dung. No records from Thirty-Eighth
Generation to the Thirty-Ninth Generation. The Fortieth Generation
with Zen Master Thanh Lang Dao Nguyen. The Forty-First Generation
with Zen Master Thanh Dam. The Forty-Second Generation with Zen
Master Minh Chanh. No records from Forty-Three Generation to the
Forty-Fourth Generation. The Forty-Fifthth Generation with Zen
Master Nhu Nhu.

II1.The Ts'ao Tung Zen School in the Cochinchin:

The Chinese Ts'ao-tung Tsung started to spread to Cochinchin of
Vietnam in the beginning of the seventeenth century from the Twenty-
Ninth Generation with Zen Master Thach Liém. No records from
Thirtieth Generation to the Thirty-Fifth Generation. The Thirty-Sixth
Generation with Zen Master Phap Thong Thien Hy. No records from
Thirty-Seventh Generation to the Forty-Fourth Generation. The Forty-
Fifthth Generation with Zen Master An Thien.

(C) The Vietnamese Lin Chi Zen Sect

1. The Vietnamese Lin-Chi Zen Sect:

The Lin Chi Zen sect was transmitted directly from China from Lin
Chi Patriarch. This is one of the most famous Chinese Ch’an founded
by Ch’an Master Lin-Chi I-Hsuan, a disciple of Huang-Po. At the time
of the great persecution of Buddhists in China from 842 to 845, Lin-Chi
founded the school named after him, the Lin-Chi school of Ch’an.
During the next centuries, this was to be not only the most influential
school of Ch’an, but also the most vital school of Buddhism in China.
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Lin-Chi brought the new element to Zen: the koan. The Lin-Chi School
stresses the importance of “Sudden Enlightenment” and advocates
unusual means or abrupt methods of achieving it, such as shouts, slaps,
or hitting them in order to shock them into awareness of their true
nature. Nowadays, almost Zen monasteries in Vietnam belong to the
Lin-Chi Zen sect.

The Vietnamese Lin Chi Zen sect was originated from the Lin Chi
Sect in China, which was founded by Zen master Lin Chi. Lineages of
Transmission And Patriarchs of the Tsu Lin Zen sect (Counted From
Patriarch Mahakasyapa). From the first lineage to the twenty-eighth
lineage was twenty-eight patriarchs in the Indian Zen Sect. From the
twenty-eighth lineage to the thirty-third lineage were the six patriarchs
in China. The thirty-fourth lineage of the Tsu Lin Zen sect was Zen
master Nan Yueh Huai Rang. The thirty-fifth lineage of the Tsu Lin
Zen sect was Zen master Ma Tzu Tao-I. The thirty-sixth lineage of the
Tsu Lin Zen sect was Zen master Pai Chang Huai-Hai. The thirty-
seventh lineage of transmission was Zen master Huang-Po Hsi-Yun.
The thirty-eighth lineage of transmission and the first generation of the
Lin-Chi Tsung was Zen master Lin-Chi-I-Hsuan. The thirty-ninth
lineage of transmission and the second generation of the Lin-Chi Tsung
was Zen master Hsing-Hua Ts'un-Chiang. The fortieth lineage of
transmission and the third generation of the Lin-Chi Tsung was Zen
master Nan-Yuan-Hui-Yung. The forty-first lineage of transmission
and the fourth generation of the Lin-Chi Tsung was Zen master Féng-
Hsueh Yen-Chao. The forty-second lineage of transmission and the
fifth generation of the Lin-Chi Tsung was Zen master Shou-Shan
Hsing-Nien. The forty-third lineage of transmission and the sixth
generation of the Lin-Chi Tsung was Zen master Fén-Yang Shan-Chao.
The forty-fourth lineage of transmission and the seventh generation of
the Lin-Chi Tsung was Zen master Shih-Shuang Ch'u-Yuan. The forty-
fifth lineage of transmission and the eighth generation of the Lin-Chi
Tsung was Zen master Huang-Lung Hui-Nan. This was also the starting
point of the Huang-lung Zen Sect in China. The forty-sixth lineage of
transmission and the ninth generation of the Lin-Chi Tsung was Zen
master Hui-T’ang Tsu-Hsin. The forty-seventh lineage of transmission
and the tenth generation of the Lin-Chi Tsung were Zen master Tsu-
Hsin Wu-Hsin Huang-Lung and Zen master Ling Yuan. The forty-
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eighth lineage of transmission and the eleventh generation of the Lin-
Chi Tsung were Zen master Hui-Fang and Zen master Chang Ling,
Chinese Zen masters during the Sung Dynasty (960-1279).

II. The Lin Chi Zen School in the Tonkin:

Till the middle of the seventeenth century, the Chinese Lin Chi
Tsung started to spread to Vietnam from the Thirty-Fourth Generation
with Zen Master Chuyet Cong. The Thirty-Fifth Generation with Zen
Master Zen Master Minh Hanh and Zen Master Minh Luong. The
Thirty-Sixth Generation with Zen Master Chan Nguyen. The Thirty-
Seventh Generation with Zen Master Nhu Hien and Zen Master Nhu
Trung Lan Giac. The Thirty-Eighth Generation with Zen Master Tinh
Tinh. The Thirty-Ninth Generation with Zen Master Tinh Tuyen. The
Fortieth Generation with Zen Master Hai Quynh Tu Phong. The Forty-
First Generation with Zen Master Kim Lien Tich Truyen. The Forty-
Second Generation with Zen Master Tuong Quang Chieu Khoan and
Zen Master Phuc DPien. The Forty-Third Generation with Zen Master
Pho Tinh. The Forty-Fourth Generation with Zen Master Thong Vinh.

I11.The Lin Chi Zen School in the Cochinchin:

Till the middle of the seventeenth century, the Chinese Lin Chi
Tsung started to spread to Vietnam from the Thirty-Third Generation
with Zen Master Nguyen Thieu, Zen Master Nguyen Phuoc Hiep, and
Zen Master En-Sui. The Thirty-Fourth Generation with Zen Master
Minh Vat Nhat Tri, Zen Master Tu Dung Minh Hoang, and Zen Master
Tinh Gidc Thién Tri. The Thirty-Fifth Generation with Zen Master
Lieu Quan, Zen Master Lieu DPat Thiet Thanh, Zen Master Phat Y Linh
Nhac, Zen Master Thiet Dinh Chanh Hien, Zen Master Thiet Kien Lieu
Triet, Zen Master Thiet Thoai Tanh Tuong, and Zen Master Toan
Quang Nhat Dai. The Thirty-Sixth Generation with Zen Master To An
Mat Hoang, Zen Master To Tong Vien Quang, Zen Master Te Bon
Vien Thuong, and Zen Master Te Giac Quang Chau. The Thirty-
Seventh Generation with Zen Master Nhat Pinh and Zen Master Tien
Giac Hai Tinh. The Thirty-Eighth Generation with Zen Master Minh Vi
Mat Hanh, Zen Master Minh Khiem Hoang An, and Zen Master Pao
Trung Thien Hieu. The Thirty-Ninth Generation with Zen Master Tanh
Thong Giac Ng, Zen Master Nhu Nhan Tu Phong, Most Venerable Fu-
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hou, Zen Master Tanh Hue Nhut Chon, and Zen Master Tanh Khoat
Duc Giai. The Fortieth Generation with Zen Master Hai Binh Bao
Tang. The Forty-First Generation with Zen Master Ngo Chan Long Coc
and Zen Master Thanh Ke Hue Dang. The Forty-Second Generation
with Zen Master Van An. Zen Virtues of The Lin-chi Zen School in the
Twentieth Century with Most Venerable Tinh Khiet, Zen Master
Khanh Anh, Zen Master Phuoc Hue Chon Luan, and Zen Master Thien
An
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Chuong Chin
Chapter Nine

Tinh Do Tong Viéet Nam

1. Ngubn Géc Va Lich St Ciia Tinh Dj Tong:

Tinh D6 con duge goi la Di Ba gido phdt sinh tir vung Tay Bic An
bg, trong vung bién gidi gilta An b6 va Ba Tu. Tinh Po von dich
nghia tir chit Phan “Sukhavati” c6 nghia 1a Cyc Lac Qudc Do. Tong
phdi Tinh P9, 14y viéc niém Phat cAu ving sanh lAm trong tim. Ai la
ngudi tin tudng va tinh chuyén niém hdng danh Pitc Phat A Di Pa sé
thac sanh vao noi Tinh P d€ thanh Phat. Nhitng vi B4 T4t lién hé t&i
Phat A Di Pa bao gdbm Pai Th& Chi B Tat, Phd Hién Bd Tit, Vin
Thd Su Loi B6 Tét, va Qudn Th€ Am Bd Tat. Phai thuc tinh ma néi,
kinh Di Lan Pa Van Pao 13 khdi diém cta niém tin niém Phat citu rdi.
Mot s6 nguoi tin rang ¥ tudng “dugc citu dé” dai khdi duoc xem nhu la
mdi mé trong Phdt Gido. Nhung khodng nhitng ndm 150 trudc tdy lich,
vua Di Lan Da ciing da héi Ty Kheo Na Tién dugc ghi lai trong quyén
“Di Lan Da Van Pao” nhu sau: “Thdt la vo 1y khi mét nguoi dc lai
dugc citu dé néu y tin tuéng noi mét vi Phdt vao déem héom ngay trudc
khiy chét.” Na Tién Ty Kheo ddp rdng: “Mét hon dd, dau nhé thé may,
van chim trong nudc; nhung ngay cd mot tang dd ndng hang trdm tdn,
néu dugc ddt trén mot chiéc tau, ciing sé ndi trén mdt nudc.” DAy
chinh 1a mot trong nhitng khdl diém cla sy cttu rdi qua niém tin va
niém Phat. Chu t§ Tinh P9 & An Do bit diu tir Ma Minh B6 Tit, Long
Tho B6 Tat, Th€ Than B6 T4t. Nhitng nha hoiing phdp viing Bic An
da dem tong phdi nay vao Trung Hoa vao khodng nim 150 sau tiy
lich.

Nhitng nha Su tién phong trong Tinh Pd Tong Trung Hoa bit diu
vGi Phat Ba Tang Ha hay Phat Trirng (Fo-T’u-Ch’éng), tén clia mot
nha su Thién Tric, d&€n Lac Dudng vao khodng nim 310 sau Tay Lich.
Ong con dugc bi€t dén qua danh hiéu Thién Tric Phat DS Trimg, tu
hoc tir bé va dic phap thin thong. Tai Trung Hoa, nhitng thim quyén
vé tin ngudng Di Pa rit nhiéu, nhung Phat P Trirng dugc nhin nhin 13
mot trong bdn dong truyén thira chinh. Phat P Trirng truyén phdp cho
Pao An, Pao An truyén phip cho Hué Vién, va Hué Vién lam nén
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dong truyén thira Tinh Po 16n nhit & Trung Hoa. G Trung Qudc va
Nhat Bén, tdng phdi ndy c6 tén Lién Hoa Tong, dugc ngai Ld Son Hué
Vién (334-416 AD) dudi triéu dai nha Tan (317-419) phd truyén, va
Ngai Ph Hién 12 so t5. Nhi t6 12 Quang Minh Thién Pao (613-681
AD), tam t3 13 Su B4t Chau Thira Vién (680-748 AD), it t6 1a Su Ngii
Ho Phap Chi€u, ngii t6 12 Su Pai Nham Thi€u Khang, luc t§ 13 Su
Vinh Minh Dién Tho (904-976), thit t§ 1a Su Chiéu Khdnh Tinh
Thudng, bat t6 12 Su Van Thé Chau Hoiing Lién Tri (1535-1616 AD),
ctru t6 1a Su Tri Hic Ngau Ich (1599-1655 AD), thap 5 1a Su Phd
Nhian Hanh Séch Triéu Luu, thip nhat t6 12 Su Tién Lam Thic Hién
Tinh Am, thdp nhi t6 1a Su Tir Phiic T€ Tinh Triét N g0, va thip tam td
la St Linh Nham An Quang (1861-1940 AD). Trong khi d6 dong
Truyén Thira Thit Hai Tai Trung Hoa do Su Tir Mdn huéng din. Dong
Truyén Thira Thit Ba Tai Trung Hoa do Su Pam Loan huéng din. Sau
Hué Vién, nhan vit quan trong k& ti€p trong phong trao Tinh Do 1a
Pam Loan, ngudi ma nha & gin Ngii Pai Son vé phuong Bic. Nhu vy
la vao thé€ ky thit 7, ngai Pam Loan (476-542) dudi thdi nha Dudng
chinh thitc thanh 1p Tinh B6 Tong. Pam Loan, vi t& thi nhat clia dong
truyén thira thit ba clia Tinh Do Tong Trung Hoa do B6 P& Luu Chi,
mot vi su ngudi An Do truyén lai. Pam Loan 12 ngudi diu tién da phan
chia cdch tu tAp Phat phdp ra lam hai loai: loai “dé&” va loai “khé6.”
Pam Loan cdm thdy riing tu tAp thién dinh va gi6i hanh trong ty vién
khong c6 hiéu qud, khong thich hgp va qua khé khin d6i v6i khdi 16n
Phat tir trong thdi mat phdp, nén dng di bit dau phuong thifc tu tip
niém Phat. Phuong thifc nay phdi hgp viéc 1€ lay, niém Phat, quin
tudng d&€n coi Tinh P Cuc Lac, va nguyén sé ving sanh vé c¢di nudc
nay. Theo lugc st cia Pam Loan trong Phit gido Trung Hoa, trong
mot dip Pam Loan phuc hdi tirf mot cin bénh hiém nghéo khi d6 dng
tha'y cong trdi md ra truSc mit minh. Vi kinh nghiém nay, 6ng quyét
dinh di tim phuong thuéc mang lai trudng sanh. Khi dng nghe néi &
mién Nam Trung Hoa c¢6 mdt vi dao si c6 phuong thudc nay, 6ng bén
ti€n hanh di t6i viing d6 va c¢6 dudc bo "Tién Kinh" gdm 10 quyén tir
vi dao si. Trén dudng trd vé phuong Bic 6ng gip mot vi Ting Phat
gido tén B6 P& Luu Chi, ngudi bdo dng ring trong Phit gido c6 mot
cong thitc c6 thé dat dugc trudng sanh con tdi thing hon thd cla vi dao
s kia nita. Pudc thinh ciu ti€t 16 cong thiic, BO P& Luu Chi da day cho
Pam Loan nhitng vdn ban cia Tinh P Tong, trén d6 Pam Loan bi
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thuy€t phuc d&€n ndi 6ng da ném bd viin ban cliia Pao gido ma dng da
nhin dugc trudc diy va tap trung vao viéc dat dugc Tay Phuong Cuc
Lac. Su chuyén ddi nay xdy ra vao khodng nim nim 530 sau tiy lich,
va O6ng dd cong hi€n phan ddi con lai cia minh trong viéc truyén b
gido phap Tinh B§. Vi tri cia Pam Loan trong lich st Phat gido chd
y&u dugc dya vao nhitng nd lyc truyén bd gido phap va tu tip Tinh P9
trong hodi Trung Hoa vao thdi clia 6ng. V& phuong dién nay thi dng
khdc véi Hué Vién. Viéc tu tip niém va quin tudng hong danh clia
diic Phat A Di Pa c6 1& bit ngudn véi ong. Trong mdt tic phdm clia
ong 6ng viét vé viéc qudn tudng trén nhitng dic tinh khdc nhau cla
Phat: hdng danh, dic diém, thugng thugng cdn, cong ddc, va tri tug,
van van. Viéc niém h6ng danh ctia Phat A Di Pa dudc 6ng cd tinh
nudi dudng va khuyén tan trong nhitng hiép hoi do chinh 6ng t6 chitc &
phuong Bic. Pam Loan Lugc St da viét ring d&n Iic gan thi tich, dé
tlt cda 6ng, khodng ba trim ngudi, quiy quan bén dng dé niém A Di
DPa Phat. Ngudi ta cling n6i BO P& Luu Chi truyén phdp cho Hué Stng,
Hué Stng truyén phip cho Pao Trang, Pao Trang truyén phip cho
Pam Loan, Pam Loan truyén phip cho Pai Hai, vd Pai Hai truyén
phdp cho Phdp Thugng. Hién nay chiing ta khong c¢6 nhiéu chi tiét vé
dong truyén thira nay.

II. Su Khai Sanh Ciia Cdc Truong Phdi Tinh Dj:

Ngay nay con dudng khé khin nhoc nhin cla tri tué trong d6 hanh
gi4 phai ty tu luyén chinh minh khong con c6 thé thuc hién duge ddi
v6i nhi€u ngudi, n€u khong mudn ndi 1a ddi véi da s8, ngay cd doi véi
nhitng ngudi xudt gia. Trong tinh hudng nay, con dudng dé dang cla
ddc tin 1a con dudng duy nhdt ma ngudi ta c6 thé di theo. Ngay tir
khodng bon trim nidm trude tay lich, phong trao tu tip bing con dudng
d& dang cla dic tin da c6 wu thé & An Do, va dén diu tdy lich thi n6
da dat d&€n dinh cao. VA cdc trudng phdi Tinh D6 van ti€p tuc phat
trién nhanh chéng va manh mé cho mii d€n ngay hom nay vi né khong
chi chi trong d&n nhitng phan ti tinh hoa wu ti ma né con 1a phuong
tién hitu hi€u trg gidp nhitng ngudi cdn co kém cdi. Cic trudng phdi
Tinh P quan tim dén nhitng ngudi dong hanh c6 cin co thap kém.
Nhitng trudng phdi nay c¢d gdng lam sao cho chanh phép, né€u khong dé
lanh hoi dudc, thi it ra ciing 1am cho ctfa phuong tién ludn sian sang cho
ho ¢6 thé budc vao duge. That vay, néu long tir bi cla ditc Phat vo
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lugng, Ngai phdi citu dd moi ngudi, ké ci nhitng ngudi mé mudi khiing
dién. N&€u Phat tdnh c6 trong tit cd ching sanh, thi tdt ci ching sanh
déu gan Phit tinh nhu nhau. Cic trudng phdi Tinh P di d&€n nhitng
k&t luan thyc tién nhu sau: Cdc phdp mon niém Phat triét tiéu su sai
biét gitta ké giau ngudi ngheo, gitta ngudi ngu ké tri, gitta ké pham tdi
va thdnh nhan, gita thanh tinh va bat tinh. B&i vi tAt cd moi ngudi déu
c6 quyén gidi thodt gidng nhu nhau, nhitng gido phdp nay phdi gitp
dugc ho bude vao cta gidi thodt nhu nhau. Tém lai, cdc trudng phdi
Tinh Do dugc khai mon dé cho tit cd moi ngudi, khong phan biét hién
luong hay tdi pham, déu dudc nhin vao cdi Cuc Lac clia dic Phat A Di
DPa. Long tin tudng vao hong an cda Phat A Di Pa 1a diéu kién duy
nhat d€ dugc chap thuin.

I11. Triét Ly Ciia Tinh Dp Tong:

Dai su Hué Vién 1ap ra tong Tinh D6 & Trung Hoa nhim day mot
phdp mon dé tu dé ching, cin ¢t trén bd kinh A Di Pa. Trong mdt thdi
gian dai, Tinh B§ Trung Hoa dya vao Phat Thich Ca Mau Ni va nhiing
vi Bd T4t quan trong nhu Di Lic, Quian Thé Am va Pia Tang. Theo
Tié€n Si Edward Conze trong quyén “Phit Gido: Tinh Hoa va Sy Phit
Trién,” mic dau B Tat Di Lic luén dudc phd bi€n, phdi thd phung
ngai Van Thu va dic Phat Ty L6 Gid Na banh tru6ng mot cach rong rai
vao th€ ky thi VIII, kinh dién va 4nh tugng cho thiy didc Phat Vo
Ludng Quang dudc biét tdi vao khodng nim 650 sau tay lich, va sau dé
B& Tat Quan Thé Am dugc lién k&t chit ché véi Phat A Di Pa. Trong
khi & An D9 cho mai dén ngay nay ngudi ta khong thdy nhitng hinh 4nh
bi€u thi Phat A Di Pa va c6i cuc lac clia ngai, thi tai Trung Hoa lai dua
ra it nhiéu dnh tugng thudc loai nay. Ching ta khong biét vi 1y do gi
ma cdi cuc lac cta dic Phiat A Di Pa da kich thich 6c tudng tugng cla
ngudi Trung Hoa d€n mifc d6. Néi gi thi néi, ngay nay dic Phat A Di
Pa va ¢bi cuc lac cda ngai da phd bi€n trong hau hét cdc trudng phai
Tinh P trén thé gidi. Tinh D6 Tong cho ring thé gigi TAy Phuong la
ndi § clia Pitc Phat A Di Pa va dit niém tin vao “ctu do nhd dit sy tin
tudng tuyét di vio quyén ning tir bén ngoiai.” Ho dit ning viéc khan
nguyén hong danh Piic Phit A Di Pa, xem diy 1a viéc quan trong clia
mot tin db, nhiim td 1ong bi€t on ddi vdi Pic Phat ctu dd. Cac bin
luan vé Thap Pia Kinh clia cdc ngai Long Tho va Thé Than 1 nhitng
tic phim An D6 dudc Tinh PO Tong nhin nhin vi con dudng “dé
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dang” va “tha lyc” dd dugc minh gidi trong cdc bd ludn ndy. Ngai
Long Tho da cd quyét ring c6 hai phuong tién dat d&€n Phat qud, mot
“kh6” (y néi cdc tong khac) va modt “dé” (y néi Tinh P9 tdng). Mot
nhu 12 di bd con mdt nita 12 ddp thuyén. Tin ngudng Di Pa sé& 1a tdi
thugng thira trong cdc thita d€ cho tdt ca nhitng ai cin dén. Y tudng
dugc cttu dd dugc coi nhu 1a mGi mé trong Phat gido. Khi vua Milinda
(mdt vi vua Hy Lap tri vi tai Sagara vao khoang nim 115 truGc Tay
Lich) da hdi luan su Na Tién (Nagasena) ring thiat 1a vo ly khi mot
ngudi ac lai duge citu dd néu y tin twdng noi mot vi Phat vio dém hom
truc ngay y chét. Ty Kheo Na Tién ddp ring: “Mot hon dd, dau nhd
cdch miy, vin chim trong nu6c; nhung ngay cd mot tding dd ning trim
cAn, néu dit trén tau, cling s& ndi bong bénh trén mit nudc.” Trong lic
cdc tong phdi khdc ctia Pai thira chuyén chi vé tu gidc, thi Tinh Do
Tong lai day y chi noi Phit lyc. Pic Phat ctia nhitng tong phdi khac la
Thich Ca Mau Ni, trong lic Pic Phit cia Tinh D6 tong 1a A Di Pa hay
V6 Ludng Quang, VO Lugng Tho. Qudc do clia Ngai § TAy phuong
thudng dugce goi 1a Tay Phuong Tinh P9. V6 Lugng Quang hay Vo
Lugng Tho 1a mot vi Phat da dugc 1y tudng hoa tir Bic Phat lich s
Thich Ca Mau Ni. Theo Gido Su Takakusu trong Cudng Y&u Triét Hoc
Phit Gido, néu Phiat A Di Pa chi thuan 1a 1y tudng trén nguyén tic,
don gidn d6 12 “Vd Lugng.” VO Lugng nhu th€ sé 12 mot véi Chan
Nhu. Vo Lugng néu miéu td xét theo khdng gian, s& 1a Vo Ludng
Quang; néu xét theo thdi gian 12 V6 Lugng Tho. DAy l1a Phap Than.
Phdp than nay 12 Bdo than n€u Phat dugc coi nhu 1a Pic Phat ‘gidng
ha thé€ gian.” N&u ngai dugc coi nhu mot vi BO T4t dang ti€n 1én Phat
qud, thi Ngai 12 mot vi Phat sé thanh nhu tién than Pitc Phat 13 B6 Tt
Can Kh8. Chinh D¢ Thich Ca Mau Ni dich than md t hoat dong clia
B6 tdt Phap Tang nhu mot tién than clia Ngai. Thé nguyén clia vi B6
T4t d6 hay ngay ca ctia Ptic Thich Ca Mau Ni, dugc bi€u 16 day da
bing 48 15i nguyén trong kinh. Triét Iy cia Tinh Do tdng cin cit vao
nhitng 15i nguyén quan trong cda Phat A Di Pa. Thé nguyén clia vi Bd
T4t d6 hay ngay c4 ctia Pic Phat Thich Ca Mau Ni, dugc biéu 16 day
dl bing 48 15i nguyén trong kinh. Nguyén thit 12 va 13 néi vé Vo
Luong Quang va V6 Lugng Tho ring: “Néu ta khong ching dugc Vo
Luong Quang va V6 Lugng Tho, ta s€ khong thanh Phat.” Khi Ngai
thanh Phat, Ngai c6 thé€ tao nén cdi Phat tuy y. Mot buc Phat, 1& di
nhién 12 Ngai tru tai “Ni€t Ban V6 Tru,” va do d6 Ngai c6 thé & bat ct
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ndi ndo va khdp & moi ndi. Nguyén ctia Ngai la 14p nén mot cdi Cuc
Lac cho tat cd ching sanh. Mot quoc do 1y tudng trang nghiém bing
bdo vat, c6 ciy quy, c6 ao quy d€ ti€p nhan nhitng thién tin thuin
thanh. Nguyén thit 18 dugc xem 1a quan trong nhat, hita cho nhitng ai y
chi hoan toan noi Phat Iyc vé6i tron tAm long thanh tinh va chuyén niém
tri Phat hiéu, s& dugc thdc sinh vao cdi Cuc Lac ndy. Nguyén thit 19,
nguyén ti€p din truSc gid 1Am chung nhitng ai cé nhiéu cdng dic.
Nguyén tht 20 n6i ring ai chuyén niém danh hiéu Ngai v6i y nguyén
thdc sanh vao noi qudc do clia Ngai thi sé dugc nhu'y.

IV. Kinh Dién Chinh Ciia Tinh P$ Téng Viét Nam:

1) Tong Quan Vé Kinh Pién Chinh Ciia Tinh Dp Tong: Kinh A Di
Pa hay Tiéu Ban Shukavati-vyuha 12 mdt ban todt y&u hay trich y&u
cia Pai Phdm Shukavati-vyuha hay Pai V6 Luong Tho Kinh. B chét
trong s ba kinh, Quan V6 Ludng Tho Kinh cho chiing ta bi€t nguyén
lai clia gido ly Tinh P do Pic Phat Thich Ca Mau Ni thuyé&t. A Xa
Thé, thdi ti thinh Vuong X4, ndi loan chdng lai vua cha 1a vua Binh
Sa Vuong va ha nguc nha vua ndy. Hoang hiau Vi Pé Hy ciing bi giam
vao mot ndi. Sau d6 Hoang hau thinh Pitc Phat chi cho ba mot chd tdt
dep hon, ndi khong cé nhitng tai bi€n xdy ra nhu vay. Ptic Th€ Ton
lién hién than trudc mit ba va thi hién cho ba thiy tit ci cdc Phat do.
Ba da chon qudc do ctia Pic Phat A Di Pa vi ba coi nhu 12 t8i h3o.
Pitc Phat ben day cho ba cdch tung niém vé qudc dd niy d€ sau cling
dugc thdc sanh vao d6. Ngai day ba biing gido phdp riéng ctia Ngai va
ddng thdi Ngai ciing gidng gido phdp cia Piic Phat A Di Pa. C3 hai
gido phdp cudi cling chi 1a mot diéu nay ta c6 thé thdy rd theo nhitng
15i Ngai da day A Nan & doan cudi cda bai phdp: “Niay A Nan Da!
Hiy ghi nhé bai thuyé&t phdp nay va lip lai cho dai ching & Ky Xa
Quat nghe. Thuyét gido ndy, ta goi ddy 12 Kinh A Di Pa.” Tir 6 chiing
ta c6 thé k&t luan ring d6i tugng clia bai thuyét phdp ndy 1a sy ton thd
bitc Phat A Di Pa. Nhu vay, gido thuyét ctia Ptic Phat Thich Ca Mau
Ni cudi ciing ciing khong kh4c vé6i clia Pitc Phat A Di Pa chiit nao.

2) Tinh Dy Tam Kinh Nhét Ludn: Ba bd kinh v mot bd luan quan
trong nhat trong trudng phdi Tinh Pd: kinh A Di Pa, kinh V6 Lugng
Tho, kinh Qudn V6 Lugng Tho, vd Luin Ving Sanh clia ngai B Tit
Thé& Than. Ngoai ra, chiing ta ciing phai k& d&én Phim Phd Hién Hanh



93

Nguyén trong kinh Hoa Nghiém vad Phd&m Pai Thé Chi B Tit trong
kinh Lang Nghiém.

i) Kinh A Di Pa: Kinh A Di Pa 1a mot trong ba bo kinh chii yéu
cta truong phdi Tinh P9. Kinh dugc Ngai Cuu Ma La Théap dich sang
Hin ty. Tén dd cda kinh dudc dich tir Hoa Ngit 1a Phat Thuyé&t A Di
ba Kinh. C6 hai by, mdt 1a bd kinh dai va mot 1a bd kinh ngin, c4 hai
déu mang tén 1a “Kinh A Di Pa” va c4 hai déu 14y chi dé Pic Phat A
Di Pa, Tay phuong Tinh d6. Cuc Lac 1a tén clia qudc dd nay. Con mot
bd kinh khéc ciing dién td vé cdi TAy Phuong Cuc Lac, d6 12 Kinh
Qudn A Di ba Kinh hay Quan V6 Lugng Tho Kinh. Ba bd kinh nay 14p
thanh Tinh D6 Tam Kinh. Bo kinh dai gidi thich vé 48 15i nguyén cla
Ditc Phat A Di Pa trong tién ki€p va su hién thuc ctia qudc d6 Cuc
Lac. B Quan A Di Pa Kinh huéng din cédch tu va néi v& mudi siu
phdp qudn nhim giip dua hanh gid d&én chd héa sanh Cyu Lac. C4 hai
bd kinh déu bao gdm nhitng phdp dugc thuyét gidng do sy yéu cau clia
chiing sanh. B6 Trudng A Di Pa thi do ngai A Nan thinh Phit, con bd
Quén A Di DPa Kinh thi do ba hoang hau Vi Pé Hy, me clia 4c vuong
tt A Xa Thé, thinh cau Phat thuy&t gidng. Trong khi by A Di Pa, du 1a
bd kinh ngdn nhit trong ba bd, nhung khong phai 1a khong quan trong.
DAy 1a bd kinh trong phin bd “Vo6 vin ty thuyé&t” kinh ctia Pic Phat.
N6i cich khic, Pic Phat ty y thuy&t b kinh nay, vugt hin ra ngoai
thong 1& 12 phdi chd ai héi thi Ngai méi thuyét gidng. Pic Phat néi
ring trong thdi ngili truge 4c thé, nhitng 13i thuy€t gidng trong kinh nay
that 1a khé tin. Kinh Ti€u B9 con gidng vé nguyén nhin va hoan cinh
tdi sanh vao qudc do Cuc Lac. Ldi nhin nhi chd y&u trong Kinh nay
day ching ta ni€ém “Nam M6 A Di Pa Phat.” Bic Phat A Di Ba c6
mot quan hé that I6n v4i ching sanh trong cdi ta ba. Trudc khi thanh
Phat, Ngai da 1ap 48 15i nguyén va trong mdi 15i nguyén déu quan hé
t6i viéc dua ching sanh d&€n Phat qud. Lic d6 Ngai chinh 12 Ty Kheo
Phdp Tang. Ngai néi: “Khi t6i thanh Phat, tdi nguyén ring ching sanh
nao niém hdng danh t6i déu sé dudc thanh Phiat. Néu khong tdi
nguyén khong dic thainh Chinh Ping Chanh Gidc.” Vi nguyén luc cia
Ngai, Ptrc Phat A Di Da ti€p din chiing sanh tdi sanh vao qudc dd noi
ma ho c6 thé thanh Phat. Nguyén luc nay hip din chiing sanh vé coi
Cuc Lac ciing nhu khoi nam cham hiit 14y mat sit vay. Néu chiing
sanh niém tén Ngai ma khdng thanh Phat thi Ngai nhit quyé&t khong
thanh Phat. Qua 1a mot 16i nguyén vo cung vi dai vay!
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ii) Kinh V6 Luong Tho: Kinh V6 Lugng Tho 1a mdt trong ba bd
kinh cht y&u cla trudng phdi Tinh 6. C6 hai bin vin, mot ngdn mot
dai. Kinh bit diu biing cudc ddi thoai giita Phat A Di Pa va Phat Thich
Ca. buc Thich Ca ngdi khen Bic Di Ba vdi ¢di Tinh B trang nghiém
va bitc A Di Pa tian than Ptc Thich ca thanh tyu cdng dic khé thanh
tuu noi cdi Ta Ba ngil trude dc thé. Kinh duge Ngai Khuong Ting Khai
dich sang Hén tu.

iii) Kinh Qudn Vo Luong Tho: Kinh quan Phat A Di DPa, vi Phat
truong tho. Pay 1a mot trong ba bd kinh chinh cta trudng phdi Tinh
DPo6. Kinh dién td vé c¢di nudc Tinh PO clia Phat A Di Pa va phuong
phép tu hanh cho phai Tinh D6 qua cudc sdng tinh hanh, tri trai gitt gidi
va niém hdéng danh Phat A Di Pa dé got rita nhitng 4c nghiép va vang
sanh Tinh Po. Kinh ciing néi vé thdi gidng ctia Phat di chi dAn Hoang
Hau Vi P& Hi cdch ving sanh Tinh Po. Con dugc goi 12 Kinh A Di Pa
Tiéu Bén 13 mot ban todt y&u hay trich y&u cia Pai phim Pai Vo
Luong Tho Kinh (Sukhavati-Vyuha). Bd chét trong s6 ba kinh, Quédn
V6 Lugng Tho Kinh (Amitayr-dhyana-sutra) cho ching ta bi€t nguyén
lai ctia gido ly Tinh P do Pitc Phat Thich Ca Mau Ni thuyé&t. Nguyén
do DPiic Phat thuyé&t Kinh A Di Pa 13 khi thdi t& A Xa Thé ndi loan
chdng lai vua cha 12 Tan Ba Sa La va ha nguc nha vua nay. Hoang hau
Vi bé Ha ciing bi giam vao mot ndi. Sau d6 Hoang Hau thinh Pic
Phat chi cho ba mot chd t6t dep hon, noi khong cé nhitng tai bi€n xay
ra nhu vdy. Pitc Thé Ton lién hién thin truSc mit ba va thi hién cho
thdy tit cd cdc Phat do, va ba chon qudc do ctia Pitc Phat A Di Pa coi
nhu 12 t6i hdo. Phat ben day ba cdch tung niém vé qudc do ndy dé sau
cung dudc thiac sanh vao d6. Ngai day ba bing gido phdp riéng clia
Ngai, v dong thdi gidng gido phdp ctia Phat A Di Pa. Pic Phat di
cin din ngdi A Nan nhu sau: “Nay A Nan! Hiy ghi nhS bai thuyét
phdp niy va lip lai cho dai chiing & Ky Xa Quat nghe. Thuyét gido
ndy, ta goi diy 1a Kinh A Di Pa.” D6i tugng clia bai thuyét phdp niy
ctia Phat 1a sy ton thd Phat A Di Pa, va tir d6 ching ta ciing thdy ring
gido thuyét cia Pic Phat Thich Ca Mau Ni cudi cing ciing khong
khic vdi gido thuyét cia Phat A Di Pa. Kinh A Di Pa Tiéu Bdn Ia
gido tung chinh y&u cda tong Tinh Po. Theo Tinh P9 tdng, viéc
chuyén tim niém Phat 12 cAn thi€t d€ dao sau dic tin, vi néu khong cé
dtc tin niy thi khong bao gid ¢6 su cttu do tron ven.
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iv) Ludn Vang Sanh: Ching ta di bi€t Vo Lugng Quang hay Vo
Lugng Tho 1a mdt vi Phat duge 1y tudng héa tir Bic Phat lich st Thich
Ca MAau Ni. N&u Phat A Di Pa chif thudn 13 1y tudng trén nguyén tic,
don gidn d6 1a “Vd Lugng,” V6 Lugng nhu thé sé 1a mot v6i Chan
Nhu. Xét theo khdng gian sé 12 V6 Ludng Quang; néu xét vé thdi gian
thi la V6 Lugng Tho. Vang Sanh Luin, con dugc goi la V6 Lugng Tho
Kinh Uu Ba Bé X4. V6 Lugng Tho Kinh Uu Ba P& X4 Nguyén Sanh
Ké. Ciing con goi 1a V6 Lugng Tho Kinh O Ba P& Thuéc, do ngai Thé
Than bién soanvao thé ky tht V sau tdy lich Pay 1a mdt trong nhitng
bo kinh quan trong ctia trudng phédi Tinh PO, dinh nghia § tudng cin
ban vé gido thuyé&t tha luc.

V. Tinh D Tong Viét Nam:

Khong may 12 hién nay chiing ta khong cé nhiéu tai liéu ghi lai
diy di vé cdc dong truyén thira ctia Tinh Do Tong Viét Nam. C6 1&
Tinh P9 tong Viét Nam bit ngudn tir Pai Su Pam Hoing (?-455), mot
vi danh Ting Trung Hoa vao thdi nha Liéu Téng bén Trung Hoa (420-
497). Ngai 1a mot trong nhitng vi Ting xuit sic dau tién ctia Trung Hoa
vé giang kinh V& Lugng Tho cta Tinh Do Tong. C6 1& Ngai 1a vi Ting
Trung Hoa da dua Tinh D6 vao dat Giao Chau khi ngai d&€n hoiing héa
tai day vao giita thé ky thit V. Trong thdi cin dai, cdc vi Hoa Thugng
Thich Tri Thd, Thich Tri Tinh va Hdoa Thugng Thich Thién TAm dugc
xem nhu 13 nhitng vi cao Ting tich cuc xién duong phdp mon Tinh Do &
Viét Nam. Bo Tinh Pd Thdnh Hién Luc tru6c kia dudc Hoa Thuong
Thich Tri Tinh phién dich vé6i tén Pudng Vé Cuc Lac, va sau niy dugc
Hoa Thugng Thich Thién Tam chuyén dich va bd cuc lai mot 1an nita,
dé tén 1a May Piéu Sen Thanh. Tinh P Th4dnh Hién Luc ghi lai mudi
mot vi TS clia Tong mdn Tinh Pd. V& sau ndy tai dao trang Linh
Nham, ngai An Quang Dai Su nhém hop cac hang lién hitu Tang, Tuc
lai va suy ton ngai Hanh Sdch Pai Su vio ngoi vi T8 thit 10, ton ngai
Thiét Hién Pai Su 1am T6 thd mudi mot, va ngai Triét Ngoé bai Su
lam TS thd mudi hai. Sau khi ngai An Quang bai Su vang sanh, chu
lién hitu xét thd'y ngai dic hanh trang nghiém va c6 cong 16n vdi tdng
phai Tinh P9, nén hop nhau ddng suy ton ngai vao ngdi vi TS thit mudi
ba. Theo truyén thdng Tinh P9, cdc dai su chi thuan vé bi, tri va 10i
sanh nén khong bao gid cdc ngai tuw xung 12 TS. Chi khi cdc ngai vién
tich r6i, d€ lai ky tich hoidc c6 thoai tuéng ving sanh, ngudi ddi sau



96

méi cin ctf vao d6 ma suy tdn cdc ngai vao ngdi vi TS. Noi dung cla
Tinh D6 Thanh Hién Luc tru6c sau déu ghi lai nhitng chitng tin va hién
chitng lugng xédc thuc nhit cia Phdp Mon Tinh PO cho nhitng ai con
nghi ngd vé phip mon nay. Hiu hét cdc bic ton dic ving sanh dugc
ghi danh trong Tinh P Thanh Hién Luc, déu da nuong theo phdp mon
niém Phit ma tryc ving TAy Phuong, du vao noi chin phdm sen ciia
mién Cuc Lac.

Hoa Thugng Thich Thién TAm (1925-1992), mdt trong nhitng vi
cao Ting trong trudng phdi Tinh Do Viét Nam. Ngai c6 thé€ danh 1a
Nguy&n Nhuyt Thiing. Ngai sinh nim 1925 tai GdO Cong, mién Nam
Viét Nam (c6 ndi n6i la 6ng sanh vao ndm 19247). Nam 6ng 1&én 12
tudi, thin miu bénh ning nén 6ng phai 1én M§ Tho tim thudc tri cho
me. Trong khodng thdi gian nay, dng luu tri tai phong thudc nam chiia
Vinh Trang. Sau khi me 6ng khdi bénh, 6ng ti€p tuc trd 1én chiia Vinh
Trang, vira gidp cho phong thudc nam, vita nghién cttu Phiat phdp. Nim
1944, 6ng xin phép cha me cho xuit gia, nhung khong dudc chip
thuan. Vi vy 6ng van ti€p tuc tai gia, nhung thudng lui téi nhitng ngdi
chiia trong dia phudng dé vira tu tap vira lam cong qua. P&n nim 1945,
sau khi dugc cha me doéng ¥ cho xuit gia, 6ng xuit gia 1am dé tf Hoa
Thugng Thanh Pao tai chia Linh Thiu & lang Xoai Hot. Nam 1948,
ong tho gi6i Sa Di va theo hoc Trung Pang Phat Hoc. Nam 1950, tho
gi6i Ty Kheo, hoan tit khéa Phat hoc trung ding nim 1951. P&€n nim
1954, 6ng hoan tit chuong trinh cao ding Phat hoc. Ngay sau d6, 6ng
nhap thi't va tw b€ mdn trong phong d€ ty thanh tinh, ting trudng dinh
lyc va dich sich Phat gido tir ti€ng Hoa sang ti€ng Viét. Pén nim
1964, 6ng md trudng Trung Ping Phat Hoc tai chia Hué Nghiém,
quian Binh Chdnh. Ngai ciing lam gidng su v6i Hoa Thugng Thich
Thanh Tir. Nam 1968, 6ng 1én Lam Pong, 1ap dao trang Tinh D9 tai
chia Pai Ninh. Nim 1970, Hoa Thugng Thién Tam lap Huong
Nghiém Tinh Vién, khuyé&n tu Tinh D6. Hda Thugng Thién Tam thi
tich nim 1992 & tudi 68. Trong sudt 47 nim tu tap, Hoa Thugng Thién
TAm da phién dich rat nhiéu sich tir ti€ng Hoa sang ti€ng Viét. Dudi
day la nhitng b0 sdch chinh: Quan V6 Lugng Tho Kinh, L4 Tho Tinh
b§, Huong Qué Cuc Lac, Tinh Hoc Tan Luong, Tinh P9 Thap Nghi
Luin, Kinh Pai Bi Tam Pa La Ni, Tinh B9 Phidp Nghi, Kinh Phat
DPanh Ton Thing Pa La Ni, Mdy Diéu Sen Thanh, Niém Phat Thap
Yé&u, Duy Thitc Hoc Cudng Y€&u, Tinh Pd Thanh Hién Luc, van van.
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The Vietnamese Pure Land Sect

I. The Origin of the Pure Land Sect:

The sect of Amitabha had originated in the North West of India, in
the borderland between India and Iran. Pure Land is a translation of a
sanskrit word “Shukavati” which means Land of Bliss. The Pure Land
sect, whose chief tenet is salvation by faith in Amitabha (Lién Hoa
Téng in Japan: The Lotus sect). Those who believe in Amitabha
Buddha and continuously recite his name will be born in the Pure Land
to become a Buddha. Bodhisattvas related to Amitabha Buddha include
Mahasthama Bodhisattva, Samantabhadra Bodhisattva, Manjusri
Bodhisattva, and Avalokitesvara Bodhisattva. Truly speaking, the Sutra
of Questions of King Milinda was the starting point of saving through
faith in practicing of Buddha Recitation. Some people believe that the
idea of being “saved” is generally considered new in Buddhism. But in
around 150 B.C., King Milinda also questioned Bhiksu Nagasena,
recorded in the “Milinda-Panha” as follows: “It was unreasonable that
a man of bad conduct could be saved if he believed in a Buddha on the
eve of his death.” Bhiksu Nagasena replied: “A stone, however small,
will sink into water, but even a stone weighing hundreds of tons if put on
a ship will float.” This is really one of the starting points of saving
through believing in practicing of Buddha recitation. Pure Land
Patriarchs in India began with Asvaghosa Bodhisattva, Nagarjuna
Bodhisattva, Vasubandhu Bodhisattva. Missionaries from the
Northwestern India had carried the teachings of this school to China
about 150 A.D.

Pioneer Monks in Chinese Pure Land Schools began with
Buddhacinga or Buddhochinga, an Indian monk who came to Lo-Yang
about 310 A.D., also known as Indian Fo-T’u-Ch’éng, noted for his
magic. In China, the authorities of the faith in Amitabha Buddha are
many, but Fo-T'u-Ch'éng was recognized as one of the four major lines.
Fo-T’u-Ch’éng transmitted the teachings to Tao-An, Tao-An
transmitted his teachings to Hui-Yuan, and Hui-Yuan established the
biggest Pure Land line in Chinese Pure Land Buddhism. In China and
Japan, it is also called the Lotus sect, established by Hui-Yuan of the
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Chin dynasty (317-419), it claims P’u-Hsien (Samantabhadra) as
founder. The second patriarch was Master Kuang-Ming Shan Tao, the
third patriarch was Master Sheng-Yuan Great Master, the fourth
patriarch was Master Fa Chao, the fifth patriarch was Master Shao-
K’ang, the sixth patriarch was Master Yung-Ming Yenshou, the
seventh patriarch was Master Tseng-Shang, the eighth patriarch was
Master Chu Hung Lien-ch’ih, the ninth patriarch was Master Chu-Rut
Ou-1, the tenth patriarch was Master Hsing-She Tsao Liu, the eleventh
patriarch was Master Hsing-She Tsao LiuSua-Sen Tseng-an, the
twelfth patriarch was Master Hsing-She Tsao LiuChi-Sun Tz’ie-Wu,
and the thirteenth patriarch was Master Hsing-She Tsao LiuLing-Yan
Yin Kuang. Meanwhile the Second Line of Transmission of the Pure
Land in China led by Master Tzu-Min. The Third Line of Transmission
of the Pure Land in China lef by Master T'an-Luan. After Lu-Shan Hui-
Yuan the next important figure in the Pure Land Movement was T'an-
Luan, whose home was near Wu-T'ai-Shan in the North. Therefore,
Tan-Lan officially founded the Pure Land (Sukhavativyuha) in the
seventh century A.D. under the reign of the T’ang dynasty. T an-Luan,
the first Chinese patriarch of the third line of transmission of the
Chinese Pure Land Sect from the first patriarch Bodhiruci, an Indian
monk. He was the first to divide Buddhist practices into two types: the
“easy” and the “difficult.” T’an-Luan felt that the meditative practices
and monastic rules are ineffective, inappropriate and too much difficult
for the mass of Buddhists in the “final dharma age,” so he initiated the
method of practicing of chanting the name of Amitabha Buddha:
“Namo Amitabha Buddha” (Praise to Amitabha Buddha). This practice
combined with prostrations, chanting the Buddha’s name, visualizations
of the Pure Land of Sukhavati, and making vows to be reborn there.
According to the biography of T'an-Luan in Chinese Buddhism, on one
occasion T'an-Luan recovered from a serious illness when he suddenly
saw a heavenly gate open before him. With this experience he decided
to search for an elixir that would bring about everlasting life. When he
heard that a Taoist master in the south, possessed such a formula, he
proceeded to that area and obtained the "Sutra on Immortals" in ten
volumes from the Taoist. On his way back to the north he met the
Buddhist monk Bodhiruci, who told him that in Buddhism there was a
formula for attaining elverlasting life that was superior to that of the
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Taoist. Upon being asked to reveal the formula, Bodhiruci taught him
the texts of the Pure Land School, whereupon T'an-Luan became so
convinced that he discarded the Taoist text which he had obtained and
concentrated on the attainment of the Western Paradise. This
conversion took place in around 530 A.D., and for the remainder of his
life he devoted his time to the propagation of the Pure Land tenets.
T'an-Luan's place in Buddhist history is based mainly on his efforts to
spread the Pure Land teachings and practices in Chinese society during
his time. In this respect he differed from Lu-Shan Hui-Yuan. The
practice of reciting and contemplating on the name of the Buddha
Amitabha probably originated with him. In one of his works he wrote
about contemplating on various attributes of the Buddha: his name,
characteristics, extraordinary faculties, merits, wisdom, and so on. The
oral invocation of the name of Amitabha was deliberately fostered by
him in societies that he organized in the north. T'an-Luan's Biography
wrote that as he neared death, his disciples, who numbered about three
hundred, gathered about him to chant "Amitabha." People also said that
Bodhiruci transmitted the teachings to Hui-Chung, Hui-Chung
transmitted his teachings to Tao-Ch'ang, Tao-Ch'ang to Tan-Luan, Tan-
Luan transmitted his teachings to Ta-Hai, and Ta-Hai transmitted his
teachings to Fa-Shang (495-580). At the present time, we do not have
details on this line.

I1. The Birth of the Pure Land Schools:

The hard way of self-trained, vigorous wisdom was no longer
feasible for many, if not for the majority, even among those who had
renounced the world. Under these circumstances, the easy way of faith
was the only one of which people were still capable. The movement of
the easy way of faith had gathered momentum in India from four
hundred years Before Christ, and about the beginning of our era it had
gained great strength. And the Pure Land Schools continue to develop
quickly and strongly till today, for it had not only concentrated on the
elite, but it also was an effective means that helped the less endowed
to salvation. The Pure Land schools pay attention to less developed
fellow-beings. These schools try to make the Dharma, if not
intelligible, then at least the skilful means is always ready and
accessible to them. In fact, if the Buddha's compassion is unlimitted,
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He must save everyone including the fools. If the Buddha-nature is
equally present in all, then all are equally near Buddhahood. The Pure
Land Schools draw these practical conclusions as follows: Buddha
Recitations are methods that help remove the difference between poor
and rich, between ignorant and learned, between sinners and saints,
between the pure and the impure. Since all have the same claim to
salvation, these teachings must be made equally accessible to all. In
short, the Pure Land schools had been opened so that all beings,
whether honest or criminal, are, without distinction, admitted to
Amitabha's Paradise. Faith in Amitabha's grace is the one and only
condition of admission.

II1. The Philosophy of the Pure Land:

Great Master Hui-Yuan founded Chinese Pure Land School to
teach an easy way to practitce and salvation, based on the Sukhavati
Sutra. For a long time the Chinese Pure Land based on Sakyamuni
Buddha and some important Bodhisattvas like Maitreya,
Avalokitesvara, and Ksitigarbha. According to Dr. Edward Conze in
“Buddhism: Its Essence and Development (p.205),” although Maitreya
Bodhisattva always remained popular, and the cult of Manjusri and
Vairocana spread widely in the eighth century, the inscription and
images suggest that Amitabha came to the fore about 650 A.D., and
Avalokitesvara became then firmly associated with his cult. While in
India so far scarcely any portrayals of Amitabha and none of his
Paradise have been found, China offers an abundance of such images.
We do not know the reasons why just Amitabha's Paradise should have
stirred the imagination of the Chinese to such an extent. Whatever we
say, nowadays Amitabha Buddha and His Paradise have been popular
in most of the world Pure Land Schools. According to the doctrine of
the Pure Land, the Western Heaven is the residence of the Amitabha
Buddha. This sect bases its belief on the formula that salvation is to be
attained “through absolute faith in another’s power,” and lays emphasis
on the recitation of the name of Amitabha Buddha, or Namo Amitabha
Buddha, which is regarded as a meritorious act on the part of the
believer. The recitation of the Buddha’s name is looked upon as the
expression of a grateful heart. Nagarjuna’s Dasabhumi Sutra and
Vasubandhu’s commentary on it are the Indian authorities recognized
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by the Pure Land School because the “easy way” and “power of
another” are indicated and elucidated by them. Nagarjuna asserted that
there were two ways for entering Buddhahood, one difficult (other
sects) and one easy (the Pure Land sect). One was traveling on foot
and the other was passage by boat. Amitabha-pietism will be the
greatest of all vehicles to convey those who are in need of such means.
The idea of being saved is generally considered new in Buddhism. But
King Milinda (a Greek ruler in Sagara, about 115 B.C.) questioned a
learned priest Nagasena, saying that it was unreasonable that a man of
bad conduct could be saved if he believed in a Buddha on the eve of
his death. Nagasena replied: “A stone, however small, will sink into the
water, but even a stone weighing hundreds of tons if put on a ship will
float.” While all other schools of Mahayana insist on self-
enlightenment, Pure Land Sects teach sole reliance on the Buddha’s
power. The Buddha of all other exoteric schools is Sakyamuni while
the Buddha of the Pure Land Sects is Amita, or Infinite Light
(Amitabha), or Infinite Life (Amitayus) whose Land is laid in the
Western Quarter, often designated as the Western Pure Land. The
Amitabha or Amitayus is a Buddha idealized from the historical
Buddha Sakyamuni. According to Prof. Takakusu in The Essentials of
Buddhist Philosophy, if the Buddha is purely idealized, he will be
simply the Infinite in principle. The infinite will then be identical with
Thusness. The Infinite, if depicted in reference to space, will be the
Infinite Light; and if depicted in reference to time, will be the Infinite
Life. This is Dharma-kaya or ideal. This dharma-kaya is the sambhoga-
kaya or the Reward-body or body of enjoyment if the Buddha is
viewed as a Buddha ‘coming down to the world.” If he is viewed as a
Bodhisattva going up to the Buddhahood, he is a would-be Buddha like
the toiling Bodhisattva (Sakyamuni). It is Sakyamuni himself who
describes in the Shukavati-vyuha the activities of the would-be
Buddha, Dharmakara, as if it had been his former existence. The vow,
original to the would-be Buddha or even to Sakyamuni Buddha
himself, is fully expressed in forty-eight vows in the text. The
philosophy of the Pure Land is based on Amitabha’s most important
vows: Vows 12 and 13 refer to the Infinite Light and Infinite Life. “If
he cannot get such aspects of Infinite Light and Life, he will not be a
Buddha.”If he becomes a Buddha he can constitute a Buddha Land as
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he likes. A Buddha, of course, lives in the “Nirvana of No Abode,” and
hence he can live anywhere and everywhere. His vow is to establish
the Land of Bliss for the sake of all beings. An ideal land with
adornments, ideal plants, ideal lakes or what not is all for receiving
pious aspirants. The eighteenth vow which is regarded as most
important, promises a birth in his Land of Bliss to those who have a
perfect reliance on the Buddha, believing with serene heart and
repeating the Buddha’s name. The nineteenth vow promises a
welcome by the Buddha himself on the eve of death to those who
perform meritorious deeds. The twentieth vow further indicates that
anyone who repeats his name with the object of winning a birth in his
Land will also be received.

1V. The Pure Land’s Main Texts:

1) An Overview of The Pure Land’s Main Texts: The smaller text
of Shukavati-vyuha is a resume or abridged text of the larger one. The
last of the three texts, the Amitayus-dhyana Sutra, tells us the origin of
the Pure Land doctrine taught by the Buddha Sakyamuni. Ajatasatru,
the prince heir-apparent of Rajagriha, revolted against his father, King
Bimbisara, and imprisoned him. His consort, Vaidehi, too was confined
to a room. Thereupon the Queen asked the Buddha to show her a better
place where no such calamities could be encountered. The World-
Honoured One appeared before her and showed all the Buddha lands
and she chose the Land of Amita as the best of all. The Buddha then
taught her how to meditate upon it and finally to be admitted there. He
instructed her by his own way of teaching and at the same time by the
special teaching of Amita. That both teachings were one in the end
could be seen from th words he spoke to Ananda at the conclusion of
his sermons. “Oh Ananda! Remember this sermon and rehearse it to
the assembly on the Vulture Peak. By this sermon, I mean the name of
Amitabha.” From this we can infer that the object of the sermon was
the adoration of Amita. Thus, we see that Sakyamuni’s teaching was
after all not different from that of Amitabha.

2) Four important texts in the Pure Land Sect:Three sutras and
one sastra of the Pure Land Sect: Amitabha Sutra, Larger Amitabha
Sutra (Longer Amitabha Sutra, Contemplation sutra (Meditation Sutra),
and Vasubandhu's Discourse on the Pure Land. Besides, we should also
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mention about Bodhisattva Samantabhadra’s Conducts and Vows in the
Flower Adornment Sutra (Avatamsaka Sutra) and Mahasthama-prapta
Bodhisattva in the Lankavatara Sutra.

i) Amitabha Sutra: Short form of Amitabha Sutra. One of the three
basic sutras of the Pure Land sect. It was translated into Chinese by
Kumarajiva. The complete title translated from the Chinese is The
Buddha Speaks of Amitabha Sutra. There are two sutras, the large and
the small (Sukhavati-vyuha-sutra, large and small), both sutras have the
same title “Amitabha Sutra” and take their subject as Amitabha
Buddha, his pure Buddhaland to the West. Ultimate Bliss is the name
of this land. There is another sutra also describes Sukhavati: the
Meditation on Amitabha Sutra or the Meditation on the Infinite Life
Sutra. Together, these three sutras comprise the three basic texts of the
Pure Land School. The large sutra explains Amitabha Buddha’s 48
vows made in His former life and their realization in the Land of
Ultimate Bliss. The Meditation on Amitabha Sutra is a guide to
cultivation and describes a series of sixteen meditations which lead to
various grades of rebirth by transformation in the Land of Ultimate
Bliss. Both sutras contain Dharmas preached in specific response to the
requests of sentient beings. The large Amitabh Sutra, at the request of
Ananda, the Meditation on Amitabha Sutra at the request of Vaidehi,
queen mother of wicked Prince Ajatasatru. The small Amitabha Sutra,
although the shortest of the three, is by no means less important than
the other two for the entire sutra belongs to the “self-spoken division.”
In other words, the Buddha spontaneously preached the Dharma of this
sutra, over-stepping the usual practice of speaking Dharma only upon
request. The Buddha proclaims in this sutra that in the evil time of the
five turbidities, this dharma is extremely difficult to believe. The sutra
also explains the causes and circumstances for rebirth in the Land of
Ultimate Bliss. The essential message of this sutra is to teach us to
recite the name “Namo Amitabha Buddha.” Amitabha Buddha has a
great infinity with living beings in the Saha world. Before realizing
Buddhahood, he made forty-eight vows and each vow involved taking
living beings to Buddha-hood. At that time, he was a Bhiksu named
Dharma-Treasure or Dharmakara. He said: “When 1 realize
Buddhahood, I vow that living beings who recite my name will also
realize Buddhahood. Otherwise, I won’t.” By the power of his vows,
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Amitabha Buddha leads all beings to rebirth in his country where they
realize Buddhahood. This power attracts living beings to the Land of
Ultimate Bliss, just as a magnet attracts iron filings. If living beings do
not attain enlightenment, he himself won’t realize Buddhahood. What a
great vow!

ii) Sukhavativyuha Sutra: Sutra of Infinite Life, one of the three
basic sutras of the Pure Land school. It exists in two forms: The Longer
and the Short Form of Amitabha Sutras. It begins with a dialogue
between Sakyamuni Buddha and Amitabha Buddha. Sakyamuni
praises Amitabha with his Adorned Pure Land, while Amitabha praises
Sakyamuni Buddha that he had achieved unbelievable merits and
virtues in the Saha world with the five defilements and all evil worlds.
The sutra was translated into Chinese by Samghavarman.

iii) Amitayurdhyana Sutra: Meditation Sutra, the sutra on the
contemplation of the Buddha Amitabha, the buddha of Boundless Life.
This si one of the three sutras that form the doctrinal basis of the Pure
Land sect. It gives description of the Pure Land of the Buddha
Amitabha and the pactice of this school through leading a pure life,
observing moral rules and recitation of Amitabha’s name to wipe away
all unwholesome deeds and attain rebirth in the Pure Land. The sutra
also mentioned about the Buddha’s preaching to help Vaidehi to attain
the Pure Land. Also called the smaller text of Sukhavati-vyuha is a
résumé or abridged text of the larger one. The last of the three texts,
the Amitayur-dhyana Sutra, tells us the origin of the Pure Land
doctrine taught by Sakyamuni Buddha. The reason for the Buddha to
preach this sutra was from the following story, Ajatasatru, the prince
heir-apparent of Rajagriha, revolted against his father, King Bimbisara,
and imprisoned him. His consort, Vaidehi, toow was confined to a
room. Thereupon the Queen asked the Buddha to show her a better
place where no such calamities could be encountered. The World-
Honored One appeared before her and showed all the Buddha lands
and she chose the Land of Amitabha as the best of all. The Buddha
then taught her how to meditate upon it and finally to be admitted
there. He instructed her by his own way of teaching and at the same
time by the special teaching of Amitabha. That both teachings were
one in the end could be seen from the words he spoke to Ananda at the
conclusion of his sermons. “Oh Ananda! Remember this sermon and
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rehearse it to the assembly on the Vulture Peak. By this sermon, I
mean the name of Amitabha." ” From this we can see that the object of
the sermon was the adoration of Amitabha. Thus, we see that
Sakyamuni Buddha’s teaching was after all not different from that of
Amitabha. The smaller Sakhavati-vyuha is the main text for reciting of
the Pure Land Sect. With the Pure Land, the devotional repetition of
the Buddha's name is a necessary action of the pious to deepen the
faith, without which salvation will never be complete.

iv) Treatise on the Pure Land:As we have seen that the Amitabha
or Amitayus (boundless, infinite life), or Infinite Light and Infinite Life,
is a Buddha realized from the istorical Buddha Sakyamuni. If the
Buddha is purely idealized he wil be simply the Infinite in principle.
The Infinite will then be identical with Thusness. The Infinite, if
depicted in reference to space, will be the Infinite Light, and if
depicted in reference to time, the Infinite Life. Commentary on the
Longer Amitabha Sutra (Amitayus-sastropadesa (skt), also called
Amitayus-Upadesa sastra, or treatise on gaining rebirth to the Pureland
(Rebirth Treatise), composed by Vasubandhu in the fifth century. This
is one of important Pure Land works which denotes the basic idea of
the other-power teaching.

V. Vietnamese Pure Land School:

Unfortunately, we do not have records of lines of transmission of
the Vietnamese Pure Land School. Vietnamese Pure Land School was
probably originated from the Great Master T'an Heng, a Chinese
famous monk in the Liao Sung Dynasty in China. He was one of the
earliest outstanding monks who preached the Sukha-vativyuha Sutra of
the Pure Land Sect in China. He might be the first Chinese monk who
introduced the Pure Land teachings when he came to Jiao-Chou to
spread the Buddhadharma there. In the modern times, Most Venerables
Thich Tri Tinh and Thich Thien Tam were considered the prominent
monks who actively propagated the Pure Land teachings in Vietnam.
The Pureland text, “The Road to the Ultimate Bliss World” was first
translated into Vietnamese by the Most Venerable Thich Tri Thu, Most
Venerable Thich Tri Tinh, and, later, it was translated and explained
again by the late Great Dharma Master Thich Thien Tam with the title
“Collection of Lotus Stories.” Biographies of Pure Land Sages and
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Saints, or Enlightened Saints of Pureland Buddhism, which recorded
eleven Patriarchs for the Pureland Dharma Tradition. Eventually, at
Linh Nham Congregation, the Great Venerable Master Yin-Kuang had
a convention for Pureland Cultivators, both lay people and clergy, to
promote Great Venerable Sinh-So as the Tenth Patriarch, Great
Venerable Master Sua-Sen as the Eleventh Patriarch, and Great
Venerable Master Che-Wu as the Twelfth Patriarch. After the Great
Venerable Master Yin-Kuang gained rebirth in the Pureland, Pureland
cultivators carefully examined his life and made the following
observations: His conduct and practice were pure and adorning. He
made significant contributions to the Pureland Buddhism. Thus, after
their meeting, they honored him as the Thirteenth Patriarch. According
to the tradition of Pureland Buddhism, the Great Venerable Masters
followed the path of compassion, wisdom, and benefitting others;
therefore, they never proclaimed themselves as Patriarchs. Only after
they passed away, leaving behind significant and extraordinary
artifacts, such as caris, upon death they were received by Buddha,
Maha-Bodhisattvas, etc, or having outward characteristics of gaining
rebirth, did future generations, relying on these evidences, bestowed
upon them as Patriarchs. The Biographies of Pure Land Sages is a
collection of real life stories of Pureland cultivators, lay and ordained
Buddhists, who gained rebirth to provide concrete evidence and serve
as testimony to the true teachings of the Buddha and Pureland
Patriarchs for those who may still have doubts and skepticism. Almost
all the virtuous beings recorded in the Biographies of Pureland Sages
relied on the dharma door of Buddha Recitation to gain rebirth and
earn a place in one of the nine levels of Golden Lotus in the Western
Pureland.

Most Venerable Thich Thien Tam, one of the most outstanding
monks in Vietnamese Pure Land School. His worldly name was
Nguyen Nhut Thang. He was born in 1924 in Go Cong, South Vietnam
(some sources said he was born 19247). When he was 12 years old, his
mother got seriously ill, so he went to Vinh Trang Temple in My Tho to
search herbals to treat his mother. After his mother recovered from the
illness, he continued to go back to Vinh Trang Temple to volunteer to
help the temple and to study Buddhadharma. In 1944, he asked his
parents to give him permission to become a monk, but the parents did
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not allow him to leave home. So he continued to be a lay person who
often visited local temples to help for meritorious deeds and to
cultivate. In 1945, his parents gave him permission to become a monk,
so he became a disciple of Most Venerable Thanh Dao at Linh Thuu
Temple at Xoai Hot Village. In 1948, he received ten commandments
of a Sramanera (a novice monk) and attended the Intermediate
Buddhist Studies. In 1950, he received 250 commandments of a Bhiksu,
and completed his Intermediate Buddhist Studies in 1951. In 1954, he
completed his Advanced Buddhist Studies. Right after that, he entered
and shut off himself up in the room to purify, strengthen his
concentration power, and to translate Buddhist books from Chinese into
Vietnamese. In 1964, he opened an Intermediate Buddhist Studies
Institute at Hue Nghiem Temple, Binh Chanh District. He and Most
Venerable Thich Thanh Tu were responsible for the lectures. In 1968,
he went to Lam Dong Province to establish a place of training of Pure
Land disciples at Dao Ninh Temple. In 1970, he founded Huong
Nghiem Pure Land Institute to encourage people to practice Pure Land.
Most Venerable Thich Thien Tam passed away in 1992 at the age of
68. During the period of 47 years of being a monk, he translated a lot of
books from Chinese into Vietnamese. Here are some major ones: The
Sutra of Contemplation of Infinite Life (Amitayur-dhyana-sutra),
Letters From the Pure Land, Country of the Ultimate Bliss, Great
Compassion Mind Mantra (Mahakarunika-citta-dharani), Pure Land
Methods & Regulations, the Unisha Vijaja Dharani Sutra, Collection of
Lotus Stories, Ten Core Issies in Buddha Recitation, Fundamental
Teachings of the Mind-Only, Biographies of Pure Land Sages and
Saints, and so on.



108



109

Phédn Ba
Tdang Ni & Cu St Khai Sdng
Cac Tong Phai Phdt Gido Viet Nam

Part Three
Monks, Nuns & Lay Buddhists Who
Founded Vietnamese Buddhist Sects
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Chuong Muoi
Chapter Ten

Khuong Tang Hoi:
Thdy Tdng Mé Pao Tai Vigt Nam

Phit gido c6 1& di dugc dua vao Viét Nam bing dudng bién vio
diu th& ky thit nhat. Vao khodng thé ky thit hai thi tai Giao Chi di c6
nhitng vi Tang ndi ti€ng ngudi A’n, di€n hinh 12 ngai Khuong Ting Hoi.
Sau 1in m§ dao nay clia Ngai Khuong Ting Hoi, vé sau nay, hiu hét
nhitng tong phdi Phat gido Trung Hoa déu dugc truyén b4 va ton tai tai
Viét Nam. Trong sudt chiu dai lich st gin hai ngan nim, Phat gido
Viét Nam di kinh qua nhiéu giai doan thing traim. Khuong Ting Hoi
(?-280), ngudi nu6c Khuong Cu, cha me sang dat Giao Chiu lam in
budn ban ki€m song. Ngai md coi cha tir lic mdi 1én mudi. Sau dé
ngdi xudt gia va tr§ thinh mdt nha su ndi ti€ng thdi bay gid. Ngai
thong hiéu Tam Tang kinh dién. Ngai sang Pong Ngo (bay git 12 mién
Trung nuéc Tau) dé€ hoiing duong Phat Phap. Ngai dich nhiéu kinh
dién tir chit Phan ra chit Hin nhu Kinh Vo Lugng Tho va Kinh An
Bang Tha Y, vin van. Trong kinh An Bang Thi Y, ngai ¢6 nhic nhd:
“C6 ba 16i ngdi theo dao, mdt 12 ngdi s& titc, hai 1a ngdi tung kinh va
ba 12 ngdi vui nghe kinh. Ngdi c6 ba cAp, mot 1a ngdi hiép vi, hai la
ngdi tinh, va ba 12 ngdi khong c6 két. Ngdi hiép vi 1a y bam 1y hanh
khong rdi; ngdi tinh 12 khong niém nghi; va ngdi khdng c6 két 1a k&t
da hét.” Ngoai ra, ngai con ludn nhan manh sy quan trong ctia hoi th
vdi dd chiing trong lic hanh thién ring: “Hoi thd ra, hoi thd vao ty
hi€u. Hoi thd ra, hdi thd vao ty bi€t. Puong lic 4y 1a hiéu, vé sau la
bi€t. Hi€u 12 hi€u hoi thd dai ngdn. Bi€t 1a bi€t hoi thd sinh diét, thd
t&, chAm nhanh.” That vay, su chi tAim ddi v6i hdi thd vao va thd ra
hay thién qudn hdi thé 12 mot trong nhitng bai tAip quan trong nhit dua
dé&n sy dinh tinh. Phdp thién niém hdi thd gitp tinh tim mdt cich dé&
dang. PAy 12 phuong phap Thién Quédn cin bin cho nhitng ngudi sd co.
N&u ching ta khong thé thyc hanh nhitng hinh thic thién cao cip,
chiing ta nén thit quan sé tifc. Thién S8 Tic hay tap trung vio hoi thd
vao thd ra qua miii. Chi tip trung tAm vao mot viéc 1a hoi thd, ching
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bao 1au sau chiing ta s& vugt qua sy lo ra va khS ndo cla tim. Dic
Phit day, ‘hoi thd ra ching bdo ddm dudc hoi thd vao,” nén cd ma tu
mau kéo tré. Ngai da dé lai mot bai ké thién nhim khuyén tin dé ti
nén séng v6i nhitng gidy phiit ma ching ta dang c6 trong hién tai ndy
day, chit dirng nghi vé& qud khit hay lo ling gi cho tuong lai. Hiy cam
nhin hoi thd va cdm nhin thin minh cling dang thd ngay trong ldc nay
day. Nén nhé ring niém trudc da diét va niém sau thi chua sinh. N6i
tém lai, ngdi mudn khuyén bio chiing ta ring ‘Hay trd qud khi vé cho
qud khi” va chi tu tip nhitng gidy phidt qui biu ma minh c¢6 dugc trong
hién tai nay thoi:
“Nay khong phai la trudce, trude khong phéi la nay.

Nghia 14 niém trudc da diét,

Niém bay gid khong phai la ni€m trudc.

Ciing c6 nghia la viéc lam ddi trudc,

Viéc lam ddi nay, mdi ty c6 phudc.

Ciing c6 nghia la viéc thi€n nay lam,

Khéng phéi viéc dc lam trude do,

Hoi thg truGe d6 khong phéi 1a haoi thg bay gis.”

Thién su Khuong Tang Hoi thi tich khodng nim 280 sau Tay Lich.

Master Sanghapala: The Monk Who
First Brought Buddhism to Vietnam

Buddhism may have been introduced to Vietnam by sea as early as
the first century. By the second century, Tongkin already had several
famous monks, especially Sanghapala (?-280). After the first spreading
of Buddhism from Sanghapala, later, most of Chinese Buddhist sects
were propagated and survived in Vietnam. During the length of almost
two thousand years of history, Vietnamese Buddhism has experienced
many periods of ups and downs. Sanghapala, a native of Sogdiane, now
belongs to China. His parents came to North Vietnam to do business to
earn a living. His father passed away when he was only ten years old.
After that he left home and became a very famous monk at that time.
He thoroughly understood the Tripitaka. He went to Tung-Wu (now
Central China) to expand the Buddha Dharma. He also translated many
sutras from Sanskrit into Chinese such as the Infinite Life Sutra, the
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Anapanasati Sutra, etc. In the Anapanasati Sutra, he reminded: “There
are three ways of sitting in meditation. First, sit and keep your mind on
breathing; second, sit and chant the sutras; and third, sit and happily
listen to the preaching of sutras. Sitting has three levels: sit in union, sit
in peacefulness, and sit without fetters. To sit in union means our mind
becomes one with our body when we sit; to sit in peacefulness means
our mind has no thought when we sit; and to sit without fetters means
all fetters are destroyed when we sit.” Besides, he always emphasized
on the breathing with his disciples during meditation practices:
“Breathing in, you feel you are breathing in; breathing out, you feel
you are breathing out. Breathing in, you know you are breathing in;
breathing out, you know you are breathing out. While you breath, you
feel; then, you know. Feeling means you feel the breath long or short.
Knowing means you are aware of the breath rising and falling, rough or
smooth, slow or fast.” As a matter of fact, wakefulness during inhaling
and exhaling, or meditation on the breath, is one of the most important
preliminary exercises for attainment absorptions. Breathing meditation
helps calm the mind easily. This is the basic meditation method for
beginners. If we are unable to engage in higher forms of meditation,
we should try this basic breathing meditation. Meditation or
concentration on normal inhalations and exhalations of breath through
our nostrils. Just focus our mind on one thing: breathing, we will soon
overcome a lot of distractions and unhappy states of mind. Try to calm
the body and mind for contemplation by counting the breathing. The
Buddha taught, ‘there is no certainty that we will have a breath-in after
the breath-out or breathing-out not waiting for breathing-in or we can
be breathless at any time,” so we should take advantage of any time we
have to cultivate. He left a Zen verse to encourage his disciples to live
with the very present moment, not to think about the past, and not to
worry about the future either. Let’s feel our breath and feel our body
breathing at this very moment. Remember that the previous thought
already vanished and the next thought does not arise yet. In short, he
wanted to advise us that ‘Let bygone be bygone’ and cultivate only
with the precious times that we have at this very moment:
“The present is not the past, the past is not the present.
That means past thoughts vanished,
And the present thought is not the previous thought.
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That means every act in past lives and now has its own merit
That means the good deed now is not the bad act done before.
That means the breath now is not the breath earlier,
And the breath left previously was not
the breath sensed presently.”

Zen Master Sanghapala passed away in around 280 A.D.
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Chuong Muoi Mot
Chapter Eleven

Ty Ni Pa Luu Chi (?- 594) &
Thién Phdi Ty Ni Pa Luu Chi

I. Thién Su Ty Ni Pa Luu Chi:

Thién su Ty Ni Pa Luu Chi ngai gdc ngudi nam gn, sanh trudng
trong mot gia dinh Ba La Mon. Sau khi xudt gia, ngai du hanh khip
cdc mién tdy va nam An Do dé hoc thién. Tuy vay, nhan duyén chua
dén, Su bén cAm gdy du hanh sang cic xit Pong A. Trong khoing nién
hiéu Pai Ki€n nim thit sdu, dudi thdi nha Tran, Su d&€n kinh d6 Trudng
An nim 574, gip ngay lic Chu Vo D& dang bach hai Phat phdp. Su
bén sang dit Nghiép, bay gid 1a kinh d6 ctia Bic Té. Lic d6 Tam T8
Ting X4n ciing dang ty nan trong nidi Tu Khong. Su d&€n gip T4, thdy
T8 c6 cit chi phi pham, nén Su dem 1ong kinh md, bén t6i trudc mit
chip tay ding x4 1& ba 1an. Tuy nhién, T8 vin ngdi yén, mit vin
nhdm, va khong néi gi. Su suy nghi gidy lat, bdng nhién trong 1ong nhu
c6 sd dic, lién sup lay TGS ba lay. TS gt dau ba cdi ma thoi. Su lui lai
ba budc, thua ring: “Pé tr d€n diy ngay trong lic nhiéu nhuong, nay
nhd Hoa Thugng tir bi, cii xin cho con theo hdu ha bén ngai.” TS day:
“Ong mau qua phuong Nam gido héa, khong nén & day 1au.” Theo Hoa
Thugng Thich Thanh Tir trong Thién Su Viét Nam, sau khi gip va dugc
T8 Ting Xdn khuyén tin, Su d€n Quing Chiu & chiia Ché& Chi trdi qua
sdu nim, Su dich dudc kinh “Tugng Pau Bido Nghiép Sai Biét.” Pén
thang 3 nim 580, trong khodng nién hiéu Chu Pai Tudng nim thi 2,
Thién su Ty Ni Pa Luu Chi d3 sang d&€n dat Viét. Tai day Su lai dich
thém bo kinh “Téng Tri” 1 quyén. Su la vi sd t§ da siang lap ra dong
thién Ty Ni Pa Luu Chi tai Viét Nam, theo ky luc clia dong thién nay
thi c6 su nhadn manh & nghi 1& va khd hanh, ciing nhu lam nhitng viéc
1gi ich cong cong. TS dinh clia dong thién dudc dit tai chiia Phap Van
tai khu vuc Long Bién. Ngai dd hoiing héa tai Viét Nam gan hai muoi
nim cho d&n khi thi tich vio nim 594. Dong thién nay ton tai trén sdu
th€ ky, nhung tan lun sau 19 ddi t&. Du theo lich si Thién Tong Viét
Nam, ngudi ta x&p truyén thdng nay 1am mot dong thién, nhung c6 rit
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it hodc gid khong c6 ching ct nao chiing t6 né 1a mot dong thién, vi
thién khong chudng nghi 1& hay khd hanh.

Mic ddu dong thién ctia Su nhdn manh & nghi 1& va khé hanh va
lam viéc cdng ich, nhung Su thudng nhic nhd dé t vé ‘TAm An:
“TAm 4n 12 tAm dudc Phat An chitng vé chin ly. PAy néi vé 4n ching
bing truc gidc, chit khong qua ngdn ngit hay vin ty. TAm 4n 1a diu in
vao tim hay ddu hi¢u truyén tAm ti¥ tim ctia mot vi thién s qua tim
clia mot dé tir. Cdi quan trong § day 1a cdc 6ng phai bi€t ‘Tam An’
clia chu Phat khong c6 lira di, tron dong thdi hu, khong thi€u khong
du, khong di khong lai, khong dugc khong mat, ching mot ching khic,
ching thudng ching doan; von khong c¢6 chd sanh, ciing khong c¢6 chd
diét, ching phai xa lia ma ching phdi ching xa lia. Vi d6i vdi vong
duyén ma gid 1ap tén 4y thoi.” Sw mudn nhic ring hanh gid nén ludn
nhin tim minh dé thdy ring niém niém dé€n, di va chuyén héa khong
ngirng nghi, nhung diu &n clia tAm bAt sinh, vo tidc va bat diét. Su lai
mudn nhic ring vo thudng 12 bin chat chinh y€u clia van hitu. Van
hitu k€ c4 than tAm con ngudi vo thudng, tirng gidy titng phiit bi€n ddi.
Tu tudng nay thay ddi qua tu tudng kia va tu tudng ti€p tuc di t6i. Tu
tudng sau dua tu tudng trudc ciing gidng nhu nhitng con séng bién,
séng sau diia séng trudc. Ching hién hitu rdi hoai diét chit khong
ngitng dong. TAt c& déu phdi trdi qua ti€n trinh sinh tru di diét. Quin
tAm vo thudng, phii nhan § nghi vé “thudng.” G day hanh gid quin tim
trén tadm, tinh cin, tinh gidc, chdnh niém d€ nhi€p phuc tham sin trén
ddi. Mot hom, Su goi vi dé tit 16n clia minh 13 Phap Hién lai nhic nhd:
“TAm 4An cla chu Phat, khdng c6 lira doi, tron dong thdi hu, khong
thi€u khong du, khong di khong lai, khong dudc khong mat, ching mot
ching khdc, ching thudng ching doan; von khong c6 chd sanh, ciing
khong c6 chd diét, ching phdi xa lia ma ching phai ching xa lia. Vi
ddi véi vong duyén ma gid 1ap tén Ay thoi. BSi vay, chu Phat trong ba
ddi ciing nhu thé, nhiéu ddi T6 su ciing do nhu thé ma dudc, ta cling do
nhu th€ dudc, dng cling do nhu thé€ dugc, cho d&n hitu tinh vo tinh cling
do nhu th€ dudc. V4 lai, T6 Tang Xdn khi 4n ching tAm nay cho ta,
bdo ta mau vé phuong Nam gido héa, khong nén & lai d6 1au. Pa trai
qua nhiéu ndi, nay dé€n day gip dudc 6ng qua 13 phii hdp vdi 18i huyén
ky. Vay 6ng nén khéo giit gin, gid di cla ta da dé€n.” N6i xong, Su
chiip tay, ngdi ki€t gia, an nhién thi tich. Phdp Hién 1am 1& tra ty, thau
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g6p x4 Igi ndm sdc, xay thdp cing dudng. Nim 4y nhim nién hiéu
Khai Hoang thtt mudi bon nha Tuy (594).
V& sau ndy, vua Ly Thdi Tong (1028-1054) c6 1am mdt bai ké tin
than Thién su Ty Ni Pa Luu Chi nhu sau:
“Mé 161 nu6c Nam dén,
Nghe Ngai gidi tap Thién.
Hién bay cdc Phit tanh,
Xa hiép mot ngudn tAm.
Trang Lang Gia sdng 13,
Hoa B4t Nha ngat ngao.
Bao gid dugc gdp mit,
Cung nhau ban dao huyén.”
(Sdng ty Nam lai quSc. Vin quin ctu tip thién. Ung khai chu Phat
tinh. Vién hdp nhat tim nguyén. Hao hao Ling Gia nguyét. Phan phan
Bat Nha lién. Ha thdi hanh tuong ki€n. Tuong dif thodi tring huyén).

I1. Dong Thién Ty Ni Pa Luu Chi:

Dong Thién thit nhat § Viét Nam 1a dong Thién T Ni ba Luu Chi,
dugc khai sing bdi ngai Ty Ni Pa Luu Chi, mot vi Ting An Do, dé ti
ctia Tam TS Tiang Xdn tir Trung Hoa. Ngai dén Viét Nam vao cudi thé
ky thtt 6. Nhitng Dong Truyén Thira Va TS Su Cda Thién Phai Ty Ni
Pa Luu Chi (Tinh Tir T6 Ma Ha Ca Di€p). Tir thit nh' tdi thit 28 12 hai
muoi tim T6 An Po. Pdi thit 29 1a So TS Bd P& Pat Ma. Pai thd 30 1a
Nhi T8 Hué Khd. PdJi thit 31 1a Tam T8 Ting Xan. PJi thit 32 13 khdi
diém ctia Thién Phdi Ty Ni Pa Luu Chi hay la doi thi nhdt cta Thién
Phdi Ty Ni Pa Luu Chi. B&i Thit Nhi Dong Thién Ty Ni Pa Luu Chi ¢6
mot ngudi: khong ghi lai dugc ti€u sit. PJi Thit Ba Dong Thién Ty Ni
Pa Luu Chi ¢c6 mdt ngudi: khong ghi lai duge ti€u si. Pdi Thi Tu
Dong Thién Ty Ni Pa Luu Chi ¢6 mot ngudi ghi dugc tiéu sir: Thién
Su Thanh Bién (?-686). Bdi Thit Nim Dong Thién Ty Ni Pa Luu Chi
c6 mot ngudi: khdng ghi lai dugc tiéu sit. PJi Thit Sdu Dong Thién Ty
Ni Pa Luu Chi c6 mdt ngudi: khong ghi lai dudc tiéu st. BSi Thit Bay
Dong Thién Ty Ni Pa Luu Chi c6 mdt ngudi: khdng ghi lai dugc tiéu
stt. P&i Thit Tam Dong Thién Ty Ni Pa Luu Chi c6 ba ngudi, chi c6
mot ngudi ghi lai dude ti€u st Thién Su Pinh Khong (730-808). Bdi
Thtt Chin Dong Thién Ty Ni Pa Luu Chi ¢6 ba ngudi: khong ghi lai
dugc ti€u sit. PJi Thit Mudi Dong Thién Ty Ni Pa Luu Chi ¢6 bdn
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ngudi, trong d6 c6 ba ngudi ghi lai dugc tiéu si: Trudng ldo La Qui
(852-936), Thién Su Phdp Thuan (914-990), va Thién Su Ma Ha. Ddi
Tht Mudi Mot Dong Thién Ty Ni Pa Luu Chi c6 bon ngudi, trong d6
¢6 hai ngudi ghi lai dudc ti€u st Thién Su Thién Ong Pao Gia (902-
979) va Thién Su Siing Pham (1004-1087). P&i Thit Mudi Hai Dong
Thién Ty Ni Pa Luu Chi c6 bay ngudi, trong d6 ¢6 nim ngudi ghi lai
dugc ti€u st: Thién Su Van Hanh (?-1018), Thién Su Pinh Hué, Thién
Su Pao Hanh (?-1115), Thién Su Tri Bét (1049-1117), va Thién Su
Thuin Chan (?-1101). B&i Thit Mudi Ba Dong Thién Ty Ni Pa Luu
Chi c6 sau ngudi, trong s6 d6, c6 bdn ngudi ghi lai dugc ti€u si: Thién
Su Minh Khong (1076-1141), Thién Su Hué Sinh (?-1063), Thién Su
Thién Nham (1093-1163), va Thién Su B&n Tich (?-1040). B&i Thu
Mudi Bon Dong Thién Ty Ni Pa Luu Chi c6 bdn ngudi, chi c6 mot
ngudi ghi lai dugc ti€u st: Thién Su Khdnh Hy (1066-1142). P&i Thit
Mudi Lim Dong Thién Ty Ni Pa Luu Chi ¢6 ba ngudi, trong s& d6 c6
hai ngudi ghi lai dugc tiéu sit: Thién Su Gidi Khong va Thién Su Phép
Dung (?-1174). Bdi Thit Mugi Sdu Dong Thién Ty Ni Pa Luu Chi c6
ba ngudi déu ghi lai dugc ti€u si: Thién Suw Chan Khong (1045-1100),
Thién Su Tri Nhan, va Thién Su Pao Lam (?-1203). B&i Thit Musi
Bay Dong Thién Ty Ni Pa Luu Chi ¢6 bon ngudi, trong sd dé c6 ba
ngudi ghi lai duge ti€u st Thién Su Ni Diéu Nhan (1041-1113), Thién
Su Vién Hoc (1073-1136), va Thién Su Tinh Thién (1121-1193). DB&i
Thtt Mudi Tam Dong Thién Ty Ni Pa Luu Chi c6 hai ngudi, chi ¢6 mot
ngudi ghi lai dugc tiu sit: Thién Su Vién Thong (1080-1151). Bdi Thi
Mudi Chin Dong Thién Ty Ni Pa Luu Chi ¢6 hai ngudi, chi c6 mot
ngudi ghi lai dugc ti€u sit: Thién Su'Y Son (2-1213).

Master Vinitaruci (?- 594) &
The Vinitaruci Zen Sect

1. Zen Master Vinitaruci:

Zen master Vinitaruci was from South India, from a Brhamin
family. After he joined the Sangha, he travelled all over the west and
south India to study meditation. However, he didn't encounter any
opportunity, so he carried his staff to wander to East Asian countries.
During the sixth year of the dynasty title of Ta-Chien, of the Chen
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dynasty, he arrived at Chang-An, the capital of Northern China, in 574
A.D., right at the time of Buddhist persecution (574-577) during the
reign of King Chou Wu-Ti. He then traveled to Yeh, the capital of the
Northern Chi. During that time, the Third Patriarch Seng-Ts’an (?-606)
had hidden himself in Mount Hsi-k'ung. When Vinitaruci came to meet
the Patriarch, he noticed the Patriarch's extraordinary behavior, he
admired the Patriarch and came right in front of him to join his palms
and bow his head for three times. However, the Patriarch just sat still,
eyes closed, and said nothing. While standing and pondering there,
Vinitaruci gained some kind of attainment in mind, so he bowed down
and prostrated three times. The Patriarch only nodded his head three
times. Vinitaruci stepped back three steps and said, “This disciple came
here right at the time of troubles, yet I beg you, Most Venerable of the
Order, to show compassion and permit me to serve by your side.”
Seng-Ts’an said, “You should immediately go south to receive
disciples; it's not good for you to stay here too long” According to the
Most Venerable Thich Thanh Tt in the Vietnamese Zen Masters, after
meeting the Third Patriarch in China, Seng-Ts’an, Vinitaruci went to
Chi-chi Temple in Kuang-chou. He remained there for six years and
translated the Differentiation of Karmic Reward. During the second
year of the dynasty title of Chu Dai Tuong, in the third month in 580,
Zen master Vinitaruci arrived in Vietnam and settled down at Phap
Van Temple. Here he translated the “Dharani Sutra” in one volume.
Vinitaruci was the first patriarch of the Vinitaruci Zen Sect in Vietnam,
which according to traditional records had an emphasis on ritualism and
asceticism and engaged in public works. Its headquarters was Phap
Van Temple in Long Bien area. He spent almost twenty years to
expand Buddhism in Vietnam until he passed away in 594. The
tradition lasted for over six centuries, but eventually died out after its
nineteenth patriarch. Although according to Vietnamese Zen history, it
is considered as a Zen sect, but there is little or no fact to prove that
Vinitaruci tradition is a Zen tradition, for Zen does not favor rituals nor
asceticism.

Although his Zen Sect emphasized on ritualism and asceticism and
engaged in public works, he always reminded his disciples about the
‘Mind Seal’: “Mind seal is mental impression or intuitive certainty. The
mind is the Buddha mind in all, which can seal or assure the truth. The
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term indicates the intuitive method of the Ch’an (Zen) school, which
was independent of the spoken or written word. Mind-seal of the
Buddha is a sign of the true transmission from a Zen master to his
disciple. The most important thing here all of you should know is that
the mind seal of Buddha is unfeigned, encompassing the universe,
neither deficient nor excessive, neither gaining nor losing, neither one
nor difference, neither iternity nor annihilation; having nowhere to
arise or vanish, and neither far away nor not far away. It is grudgingly
named like that just only because of unreal circumstances.” He wanted
to remind Zen practitioners that they should always watch their mind to
see that thoughts come and go and transform endlessly, but the mind
seal is unborn, uncreated, and undying. He also wanted to remind that
impermanence is the key nature of all things. From moment to
moment, all things in this universe, including human’s bodies and
minds are in constant transformation. Thought after thought changes
and moves on. Thoughts are like waves on the sea. When one thought
passes, another takes place. Thoughts come into being and then ceases
to be, thoughts never stop. Everything passes through a period of birth,
maturity, transformation and destruction. Mind as an abode of
mindfulness, or mindfulness of the mind as impermanent, or to
contemplate the mind as impermanent. Ordinary mind is impermanent,
merely one sensation after another (mind is everchanging. consider
the mind to be a constant state of flux). This negates the idea of
“Permanence.” Here a practitioner abides contemplating mind as mind,
ardent, clearly aware and mindful, having put aside hankering and
fretting for the world. One day, Zen master Vinitaruci called his great
disciple, Phap Hien, to remind: “The mind seal of Buddha is unfeigned,
encompaasing the universe, neither deficient nor excessive, neither
gaining nor losing, neither one nor difference, neither iternity nor
annihilation; having nowhere to arise or vanish, and neither far away
nor not far away. It is grudgingly named like that just only because of
unreal circumstances. So all the Buddhas of past, present, and future
also rely on this to attain enlightenment, and so do the successive
generations of patriarchs. Me too, [ also rely on this to attain
enlightenment, and so do you, and so do all sentient beings and non-
sentient beings; they all rely on this to attain enlightenment. Moreover,
after the Third Patriarch Seng-Ts’an transmitted this mind seal to me,
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he told me to go south as quickly as possible to spread the Dharma,
because it was not good for me to remain there too long. It has been a
long time since then, and now I have met you. This agrees with my
master's prediction. Now you must preserve it well. It's time for me to
leave this world.” After speaking these words, Zen master Vinitaruci
sat cross-legged, joined his palms, his back was upright, and peacefully
passed away. His disciple, Phap Hien, prepared the cremation
ceremony, collected his five-colored relics, and built a stupa to house
them. It was the fourteenth year of the dynasty title of Khai Hoang in
594, under the Sui Dynasty.
Later, King Ly Thai Tong wrote a poem to praise Zen master
Vinitaruci:
“When you first opened road to the South,

People heard that you were a good Zen practitioner.

You showed clearly the nature of Buddhas

So practitioners in future generations

Could live with the source of the mind.

The moon of Lankavatara is bright,

The Prajna flower is sweet-scented.

When I can see you face to face,

Together we can discuss the profound doctrine of Buddhism.”

I1. The Vinitaruci Zen Sect:

The first Zen Sect was founded in Vietnam by an Indian monk
named Vinitaruci, who was one of the great disciples of the third
patriarch, Seng-Ts’an from China. He came to Vietnam at the end of
the sixth century. From the first lineage to the twenty-eighth lineage
was twenty-eight patriarchs in the Indian Zen Sect (lineages of
transmission and patriarchs of the Vinitaruci Zen sect counted From
Patriarch Mahakasyapa). The twenty-ninth lineage was Patriarch
Bodhidharma. The thirtieth lineage was the the second patriarch Hui
K'o (487-593). The thirty-first lineage was the third patriarch Seng-Ts’an
(7-606). The thirty-second lineage was the starting point of the
Vinitaruci Zen Sect or the first generation of of the Vinitaruci Zen
School. The Second Generation of the Vinitaruci Zen School had one
person: no recorded biography. The Third Generation of the Vinitaruci
Zen School had one person: no recorded biography. The Fourth
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Generation of the Vinitaruci Zen School had one person with recorded
biography: Zen Master Ch'ing-pien (?-686). The Fifth Generation of the
Vinitaruci Zen School had one person: no recorded biography. The
Sixth Generation of the Vinitaruci Zen School had one person: no
recorded biography. The Seventh Generation of the Vinitaruci Zen
School had one person: no recorded biography. The Eighth Generation
of the Vinitaruci Zen School had three persons, only one person with
recorded biography: Zen Master Dinh Khong. The Ninth Generation of
the Vinitaruci Zen School had three persons: no recorded biographies.
The Tenth Generation of the Vinitaruci Zen School had four persons,
among them, three persons with recorded biographies: Senior
Venerable La Qui, Zen Master Phap Thuan, and Zen Master
Mahamaya. The Eleventh Generation of the Vinitaruci Zen School had
four persons, among them, two persons with recorded biographies: Zen
Master Thién Ong Pao Gia and Zen Master Sung Pham. The Twelfth
Generation of the Vinitaruci Zen School had seven persons, among
them, five persons with recorded biographies: Zen Master Van Hanh,
Zen Master Pinh Hue, Zen Master Pao Hanh, Zen Master Tri Bat, and
Zen Master Thuan Chan. The Thirteenth Generation of the Vinitaruci
Zen School had six persons, among them, four persons with recorded
biographies: Zen Master Minh Khong, Zen Master Hue Sinh, Zen
Master Thien Nham, and Zen Master Bon Tich. The Fourteenth
Generation of the Vinitaruci Zen School had four persons, only one
person with recorded biography: Zen Master Khanh Hy. The Fifteenth
Generation of the Vinitaruci Zen School had three persons, among
them, two persons with recorded biographies: Zen Master Gidi Khong
and Zen Master Phap Dung. The Sixteenth Generation of the Vinitaruci
Zen School had three persons with recorded biographies: Zen Master
Chan Khong, Zen Master Tri Nhan, and Zen Master Pao Lam. The
Seventeenth Generation of the Vinitaruci Zen School had four persons,
three persons with recorded biographies: Nun Zen Master Dieu Nhan,
Zen Master Vien Hoc, and Zen Master Tinh Thien. The Eighteenth
Generation of the Vinitaruci Zen School had two persons, only one
person with recorded biography: Zen Master Vien Thong. The
Nineteenth Generation of the Vinitaruci Zen School had two persons,
only one person with recorded biography: Zen Master Y Son.



123

Chuong Muoi Hai
Chapter Twelve

Vo Ngon Thong (?-826) &
Thién Phdi V6 Ngon Thong

I. Thién Su V6 Ngon Thong:

Thién Su V6 Ngdn Thong (?-826) 1a mot trong nhitng thién su
ngudi Trung Hoa, g&c Quing Chau, ho Trinh, nhung ndi ti€ng tai Viét
Nam vio cudi thé ky thi tim. Su 1a so t6 cda phdi thién V6 Ngon
Thong ¢ Viét Nam. T nhd Su di sing md dao Phat va khdong mang
dé&n gia sdn. Su vao chiia Song LAm & Vii Chau dé bit dau cudc sdng
tu hanh. Theo Canh Ptc Truyén Ping Luc, quyén IX, Su 1 ngudi
rong lugng, siu sic, va it néi. Su nhan biét thuc tinh cia moi viéc mot
cédch ling 1€, nén ngudi dudng thdi goi Su'la V6 Ngdn Thong, c6 nghia
12 Vo Ngon Thuc Chiing. Theo Canh Pitc Truyén Ping Luc, quyén
IX, mot hom, V6 Ngon Thong dang 1€ bdi Phat, c6 mot vi Thién khach
dé&n héi: "Toa chii dang 1& cdi gi d6?" Su ddp: "L& Phat." Vi Thién
khdch chi vao tugng Phat hoi: "Cdi nay 1a cdi gi?" Su khong ddp dugc.
Pém hom dé, véi y phuc chinh t&, Su di gip vi Thién khéich, 1& bai
xong Su bén héi: "Piéu ngai hdi ban sing chua biét y chi nhu thé
niao?" Thién khich hdi: "Toa chii tir khi xuat gia dé€n nay dudc miy
ha?" Su thua: "Mudi ha." Thién khdch héi: "Lai titng xuat gia chua?"
Su trd nén hoang mang hon. Thién khich bdo: "N&u ngay ci viéc nay
ma 6ng cling khong hiéu, thi dit ¢6 trim ha cling ching 1¢i ich gi?"

Sau d6 vi Thién khich nay khuyén su nén d&€n tim gip Mi T4,
nhung khi dén Giang TAy thi Ma T& di vién tich. Su tim gip Bach
Trugng Hoai Hai xin 1am dé t&r. BAy gid c6 mot vi Tang héi Thién su
Béch Trugng: "Thé nao 1a phdp mon don ngd cia Pai Thira?" Bich
Trugng ddp: "PAt tAm trong khdng, trdi tué ty chi€u." Ngay nhitng 15i
nay V6 Ngon Thong tinh ngd. It 1au sau d6, Su vé tru tri chiia Hoa An.
Mot hom, c6 mot vi Tang hdi: "Thay c6 phdi 13 Thién su hay khong?"
Su dip: "Ban Ting chua tirng ho Thién." Sau mdt hdi im ling, Su goi
vi Ting va vi Ting ddp lai. Su chi vé phia ciy co. Vi Ting khong c6
ciu trd 18i. Khi Ngudng Son Hué Tich con 1a mot Sa di, mot hdom,
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Thién su V6 Ngon Thong goi: "Hué Tich, dem cdi giudng lai diy cho
lao Ting." Ngudng Son mang cdi giudng dén. Su lai bdo: "Mang lai
chd cii." Ngudng Son vang 15i. Su lai héi: "Hué Tich, bén nay c6 cdi
gi?" Ngudng Son ddp: "Khong vat gi." Su lai hdi: "Con bén kia?"
Ngudng Son cling dap: "Khong vat gi." Su lai goi Ngudng Son: "Hué
Tich con!" Ngudng Son thua: "Da!" Su bdo: "bPi di!"

Sau d6 su sang Viét Nam vao khodng nim 820, tru tai chiia Ki€n
Sd, lang Phit Pdng, tinh Bic Ninh. Tai ddy su dién bich su6t miy nim
ma khong ai hay biét, duy chi c6 Thién su Cam Thanh, vi tru tri clia
chiia Ki€n Sd bi€t dugc nén rit cdm phuc va ton thd 1am Thiy. Su
thudng nhic nhd dé ti: “Khdng phai do nghe nhitng ngdn thuyét va
chuong ci ma dugc phap Nhian Tang hay dugc hién chitng. Ngudc lai,
hanh gid cin phai tu tip va chi qua kinh nghiém ty thin méi c6 thé
tha'y sudt thé tanh chin thit clia cdc phap ma dudc phdp Nhin tang
hay hién chitng. Chinh vi viy ma chu T8 xwa da néi nhiéu vé ‘TAm
tong Biét truyén,” bat 1ap vin tv ma dung tAm truyén tim trong truyén
thong nha Thién. Nghia 1a cdc ngai truyén xudng ddi sau nhitng 13i
day tir tAm ndy qua tim kia ch khong bing 15i. Hanh gid nén ludn
nhd ring truc gidc 1a sy lién hé tryc ti€p véi tAm linh clia nha Thién.
Theo truyén thuy&t Phat gido thi sy truyén thu riéng biét bén ngoai cic
kinh dién da dugc bit dau ngay tir thdi Phat Thich ca véi thsi thuyét
gidng trén dinh Linh Thitu. Trudc mdt nhém dong d6 dé, Phat chi gic
cao moOt bong sen ma khong néi mot 13i nao. Chi c¢6 dé tt Pai Ca Diép
bdng dai ngd, hiéu dudc ¢ Phiat va mim cudi. Sau d6 Phat da goi Pai
Ca Di€p, mdt dé tif vira gidc ngd clia Ngai. Ca Di€p ciing chinh 12 vi
trudng 1do diu tién cia dong thién An d6.” That vay, trén mot ngin
nim vé trudc, Thién su Vo Ngon Thong di gidng rd rang cho cic dé ti
clia ngai vé ‘Bat CAu Nghia’ hay tdm nguyén tic cin bdn, cla truc
gidc hay lién hé truc ti€p véi tAm linh cla trudng phdi Thién Tong:
Chénh Phdp Nhin Tang, Ni€t Ban Diéu TAm, Thuc Tuéng Vo Tuéng,
Vi Diéu Phdap Mon, Bat Lip Vin Tu, Gido Ngoai Biét Truyén, Truc
Chi Nhan Tam, Kié€n T4anh Thanh Phat. G day, di€u tdm la tAm thé
tuyét diéu khong thé nghi ban, né vudt ra ngoai sy suy tudng clia nhin
thién, khdng con vuéng mic bdi c6 khdong, trong d6 tit cd nhitng 4o
tudng ta vay déu bi loai bd.

Trudc khi thi tich, ngai goi CdAm Thanh lai cdn ddn: “Xua Ptic Phat
xudt hién vi mot dai sy nhan duyén 1a khai thi cho chiing sanh ngo
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nhap tri ki€n Phat. Trudc khi nhap Ni€t Ban, Ngai dd dem Chdnh Phdp
Nhin truyén trao lai cho mot trong nhitng dai dé tf cda ngai 1a Ton gia
Ma Ha Ca Di€p. TS t8 truyén nhau tir d5i ndy sang ddi khac. Pén T3
Dat Ma tir An D6 sang Trung Hoa truyén tim &n cho TS Hué Kha, rdi
T& Hué Kha truyén cho TS Ting Xdn, TS Ting Xdn truyén cho T8
Pao Tin, T6 Pao Tin truyén cho Ngii T8 Hoding Nhin, rdi Luc T6 Hué
Ning, T6 Nam Nhac Hoai Nhugng, Ma T8, Biach Trugng. T6 Bach
Truong da truyén tAm An cho ta. Nay dng phdi vi ddi sau ma hoing
duong Chénh Phap cho th€ hé ndi ti€p.” Su lai n6i ti€p: Va ong phai
nén luon nhd ring ngay xua, TS ta 13 Thién Suw Nam Nhac Hoai
Nhugng da day nhu th€ nay khi ngai sip thi tich:
"TAt cd cdc phdp
DPéu tir tAm sinh
Tam khong chd sinh
Phép khong chd tru
Né&u dat dat tAm
Chd 1am khdng ngai
Khong gip thi€n cin
Cén than ché néi."
Day xong, Su chdp tay ma thi tich, d6 12 vao ngay 12 thiang giéng
nim Binh Ngo, dudi triéu Pudng Bio Lich thi 2, nim 826 sau Tay
Lich. Su tho sdu mudi tdm tudi.

I1. Thién Phdi Vé Ngén Thong:

Dong Thién V6 Ngon Thong 1a dong thién thit nhi tai Viét Nam,
dudc khai sdng b3i Thién su V6 Ngon Thong, mot Thién su Trung Hoa,
dé t cia T8 Bdch Trugng Hoai Hai tir Trung Hoa. Nhitng Dong
Truyén Thira Va T8 Su Cta Thién Phai V6 Ngon Thong (Tinh Tir TS
Ma Ha Ca Di€p). Tir thit nhat t&i th 28 13 hai muoi tim T3 An bo. Tu
ddi thit 28 dé&n ddi thit 33 12 Luc T Trung Hoa. Dong truyén thira ddi
tht ba mudi bon 12 Thién Su Nam Nhac Hoai Nhugng. Dong truyén
thira ddi thit ba mudi 1im 13 Thién Su Ma TS Pao Nhit. Dong truyén
thira ddi thit ba mudi sdu 1a Thién Su Bich Trugng Hoai Hai. Dong
truyén thira ddi thi ba muoi bdy ciing 12 Khgi Piém cta Thién Phdi
V6 Ngon Thong 1a Thién su VO Ngon Thong. Ddi thi nhiat Dong
Thién V6 Ngon Thong c6 mot ngudi d6 1a: Thién Su Cdm Thanh (?-
860). Pdi thit nhi Dong Thién V6 Ngdn Thong c6 mdt ngudi ghi lai
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dugc ti€u si: Thién Su Thién Hoi (?-900). PBJi thit ba Dong Thién Vo
Ngon Thong c6 mot ngudi ghi lai duge tiéu st: Thién Su Van Phong
(?-956). bdi thit tuv Dong Thién V6 Ngdn Thong cé hai ngudi, mot
ngudi ghi lai dugc ti€u st: Thién Su Khuong Viét (933-1011). Ddi thit
nim Dong Thién V6 Ngon Thong cé hai ngudi, mot ngudi ghi lai duge
ti€u st: Thién Suw Pa Bao. Ddi thit sdu Dong Thién V& Ngon Thong cé
ba ngudi, hai ngudi ghi lai dugc ti€u sir: Thién Su Pinh Huong (?-
1051) va Thién Su Thién Lio. Ddi thtt bdy Dong Thién V6 Ngon
Thong c¢6 bdy ngudi, trong d6 c6 6 ngudi ghi lai dugc ti€u st: Thién Su
Vién Chi€u (999-1090), Thién Su Ctu Chi, Thién Su Minh Tam (?-
1034), Thién Su Bio Tinh (?-1034), Thién Su Quang Tri, va Thién Su
Ly Thdi Tong (1001-1054). PgJi thit tim Dong Thién V6 Ngon Thong
6 6 ngudi, 3 ngudi ghi lai dugc tiéu si: Thidn Su Ngo An (1019-
1088), Thién Su Min Gidc (1052-1096), va Thién Su Thong Bién (?-
1134). B&i thit chin Dong Thién V6 Ngon Thong c6 8 ngudi, 5 ngudi
ghi lai dudc ti€u si: Thién Su Bio Gidm (?-1173), Thién Su Pao Hué
(?-1172), Thién Su Bién Tai, Thién Su Khong Lo (?-1119), va Thién
Su Bén Tinh (1100-1176). Bdi tht mudi Dong Thién V6 Ngon Thong
¢6 12 ngudi, trong d6 c6 10 ngudi ghi lai dudc tiu sir: Thién Su Gidc
H&i, Thién Su Tinh Khong (?-1170), Thién Su Pai Xa (1120-1180),
Thién Su Tin Hoc (?-1190), Thién Su Trudng Nguyén (1110-1165),
Thién Su Tinh Luc (1112-1175), Thién Su Tri Bao (?-1190), Thién Su
Minh Tri (?-1196), Thién Su Tinh Gidi (?-1207), va Thién Su Nguyén
Hoc (?-1174). B&i tht mudi mdt Dong Thién V6 Ngon Thong c6 9
ngudi, nhung chi c6 mot ngudi ghi lai dudc ti€u si: Thién Su Quing
Nghiém (1121-1190). DJi thtt mudi hai Dong Thién V& Ngon Thong
c6 7 ngudi, nhung chi c6 mot ngudi ghi lai dudc tiéu si: Thién Su
Thudng Chi€u (?-1203). Pdi thit mudi ba Dong Thién V6 Ngon Thong
¢6 5 ngudi, nhung chi c¢6 2 ngudi ghi lai dugc ti€u si: Thién Su Than
Nghi (?-1216) va Thién Su Thong Thién (?-1228). B&i thd mudi bon
Dong Thién V6 Ngon Thong ¢6 nim ngudi, trong d6 ¢6 2 ngudi ghi lai
dugc ti€u si: Thién Su Ttic Ly va Thién Su Hién Quang (?-1221). Bdi
tht mudi 1im Dong Thién V6 Ngdn Thong cé mot ngudi ghi lai dude
tiu sit: Thién Su Ung Thuin Vuong.
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Wu-Yen-T'ung (?-826) &
The Wu-Yen-T'ung Zen Sect

1. Zen Master Wu-Yen-T'ung:

Wu Yen T'ung was one of the most outstanding Chinese monks,
originally from Kuang-chou, his family name was Cheng; however, he
was famous in Vietnam in the end of the eighth century. He was the
founder of the V6 Ngdn Thong Zen Sect in Vietnam. He respected
Buddhism since he was young, and did not care much to the family
property. He entered at Shuang-lin Temple in Wu-chou to begin his
religious life. According to the Records of the Transmission of the
Lamp (Ch’uan-Teng-Lu), Volume IX, he was generous, profound, and
a man of few words. He silently comprehended and realized the true
nature of things, so his contemporaries called him Wu-Yen-T'ung,
which means "Wordless Realization." According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu), Volume IX, one day,
T'ung paid homage to the Buddha, a Zen master asked him,
"Venerable, what are you paying homage to?" T'ung said, "To the
Buddha." The Zen master pointed to the Buddha image and said, "But
what is this one?" T'ung could not reply. That night he went to meet to
Zen master with full formal deportment. After bowing the Zen master,
T'ung said, "What was the meaning of what you asked me this
morning?" The Zen master asked, "How many summers since you left
home?" T'ung said, "Ten summers." The Zen master said, "Have you
ever really left home yet?" T'ung became even more confused. The
Zen master said, "If you can't understand even this, what is the use of
leaving home for a hundred summers?"

Later, this Zen master recommended him to go to see Ma-Tsu;
however, when he arrived at Ma-Tsu’s Temple in Kiang-hsi, Ma-Tsu
already passed away. He came to see Pai-Chang and insisted to be his
disciple. When T'ung was at Pai-chang's Temple, there was a monk
who asked Zen master Pai-chang, "What is the sudden enlightenment
of the Great Vehicle?" Pai-chang said, "When the mind-ground is
empty, the sun of wisdom naturally shines." At these words, T'ung
attained awakening. Sometime later, he moved to stay at Hua An
Temple in Kuang-Chou. One day, a monk asked Zen master Wu-yen-
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T'ung: "Are you a Zen master or not?" Wu-yen-T'ung said, "This poor
monk has never studied Zen." After a long silence, master Wu-yen-
T'ung called out to the monk and the monk responded. Master Wu-yen-
T'ung pointed to a palm tree, and the monk had no reply. When Yang-
shan was still a novice, one day, Zen master Wu-yen-T'ung called out
to him: "Hui-chi, move the bed over here for me." Yang-shan moved
the bed over to him. The master said: "Now put it back to its old place."
Yang-shan obeyed and did as he was told. The master again ask: "Hui-
chi, what is there over here?" Yang-shan said, "Nothing." The master
asked again: "What is there over there?" Yang-shan said: "Nothing."
The master called out Yang-shan: "Hui-chi!" Yang-shan said, "Yes,
master." The master said, "Go away."

In 820, he came to Vietnam and stayed at Kien So Temple. There
he sat in meditation with face to a wall for several years, but nobody
knew his practice except CAm Thanh, the abbot of Ki€n So Temple.
Cam Thanh respected and honored him to be his master. He always
reminded his disciples: “One does not attain the Eye-Treasure or self-
realization by listening to the talks and discourses. On the contrary,
practitioner must practice and only through own experience, one can
see intimately into the truth and reality of all things in order to attain
the Eye-Treasure or self-realization. Thus, the ancient Patriarchs
talked a lot about ‘Mind-to-mind special transmission’. It is to say, they
passed on to the next generations the teachings from mind to mind
without writing. Practitioners should always remember that intuition is
relating to direct mental vision of the Zen School. According to a
Buddhist legend, the special transmission outside the orthodox teaching
began with the famous discourse of Buddha Sakyamuni on Vulture
Peak Mountain (Gridhrakuta). At that time, surrounded by a crowd of
disciples who had assembled to hear him expound the teaching. The
Buddha did not say anything but holding up a lotus flower. Only
Kashyapa understood and smiled. As a result of his master, he
suddenly experienced a break through to enlightened vision and
grasped the essence of the Buddha’s teaching on the spot. The Buddha
confirmed Mahakashyapa as his enlightened student. Mahakashyapa
was also the first patriarch of the Indian Zen.” As a matter of fact, over
a thousand years ago, Zen master Vo Ngon Thong clearly explained to
his disciples about ‘the eight fundamental intuitional principles,” which
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are relating to direct mental vision of the Zen School: Correct Law
Eye-Treasury (treasury of the eye of the true dharma), Nirvana of
Wonderful and Profound Mind (the subtle mind of nirvana), Reality is
nullity (true marks are no marks), the Door of Abhidharma (the
extremely subtle dharma gate), no establishment of words and letters
(it is not relying on books, or not established on words), the distinct
transmission outside of the teachings (it is a special transmission
outside the teachings), directly pointing to the mind of man (it points
directly to the human mind), seeing the nature is the attainment of
Buddhahood (through it one sees one’s own nature and becomes a
Buddha). Here, the wonderful and profound mind or heart which is
beyond human thought. The mind which clings to neither to
nothingness nor to actuality. The mind in which all erronuous
imaginings have been removed.

Before passing away, he called Cdm Thanh to his side and
advised: “For the sake of a great cause, the Buddha appeared, for the
changing beings from illusion into enlightenment. Before entering into
Nirvana, he transmitted the right Dharma eye treasury (something that
contains and preserves the right experience of reality) to one of his
great disciples, Maha-Kasyapa. Patriarchs continued to transmit
generation after generation. When Patriarch Bodhidharma came to
China from India, he transmitted the Mind-seal to Hui-K’o, from Hui-
K’o to Seng-Ts’an, from Seng-Ts’an to T’ao-Hsin, from T’ao-Hsin to
Hung-Jung, from Hung-Jung to Hui-Neng, from Hui-Neng to Nan-
Yueh-Huai-Jang, from Nan-Yueh-Huai-Jang to Ma-Tsu, from Ma-Tsu
to Pai-Chang. I received the mind-seal from Pai-Chang, and now I just
want to transmit it to you. Please keep expanding the Correct Dharma
to the next generation.” He continued to say: And you should always
remember that in old days our ancestral master Nan-yueh Huai-jang
taught this when he passed away:

"All phenomena are born from mind
Once mind is uncreated
Phenomena have no place to abide.
If you realized the mind ground,
Your actions are unobstructed.
Unless you meet someone with goodroots,
Be careful when admitting anyone to the Dharma."
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After finishing these words, he joined his palms together and
passed away. That was on the twelfth day of the first month of the year
of the Horse, the second year of King T'ang Pao Li of the T'ang
dynasty, in 826 A.D.

I1. The Wu-Yen-T'ung Zen sect:

The Wu-Yun-T’ung Zen Sect was the second branch in Vietnam
which was founded by a Chinese Zen master named Wu-Yun-T ung, a
great disciple of Pai-Ch’ang-Huai-Hai from China. Lineages of
Transmission And Patriarchs of the Wu-Yen-T'ung Zen sect (Counted
From Patriarch Mahakasyapa). From the first lineage to the twenty-
eighth lineage was twenty-eight patriarchs in the Indian Zen Sect.
From the twenty-eighth lineage to the thirty-third lineage were the six
patriarchs in China. The thirty-fourth lineage of the Wu-Yen-T'ung
Zen sect was Zen master Nan Yueh Huai Rang. The thirty-fifth lineage
of the Wu-Yen-T'ung Zen sect was Zen master Ma Tzu Tao-I. The
thirty-sixth lineage of the Wu-Yen-T'ung Zen sect was Zen master Pai
Chang Huai-Hai. The thirty-seventh lineage of the Wu-Yen-T'ung Zen
sect was also the Starting Point of the Wu-Yen-T'ung Zen Sect. The
first Generation of the Wu-Yen-T'ung Zen sect had one person with
recorded biography: Zen Master Cam Thanh. The second Generation
of the Wu-Yen-T'ung Zen sect had one person with recorded
biography: Zen Master Shen-Hui. The third Generation of the Wu-Yen-
T'ung Zen sect had one person with recorded biography: Zen Master
Yun-Feng. The fourth Generation of the Wu-Yen-T'ung Zen sect had
two persons with one recorded biography: Zen Master Khudng Viet.
The fifth Generation of the Wu-Yen-T'ung Zen sect had two persons
with recorded biography: Zen Master Pa Bao. The sixth Generation of
the Wu-Yen-T'ung Zen sect had three persons with two recorded
biography: Zen Master Pinh Huong and Zen Master Thien Lao. The
seventh Generation of the Wu-Yen-T'ung Zen sect had 7 persons with
6 recorded biographies: Zen Master Vien Chieu, Zen Master Cuu Chi,
Zen Master Minh Tam, Zen Master Bao Tinh, Zen Master Quang Tri,
and Zen Master Ly Thai Tong. The eighth Generation of the Wu-Yen-
T'ung Zen sect had 6 persons with 3 recorded biographies: Zen Master
Ngo An, Zen Master Man Giac, and Zen Master Thong Bien. The ninth
Generation of the Wu-Yen-T'ung Zen sect had 8 person with 5
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recorded biographies: Zen Master Bao Giam, Zen Master Pao Hue,
Zen Master Bien Tai, Zen Master Khong Lo, and Zen Master Bon
Tinh. The tenth Generation of the Wu-Yen-T'ung Zen sect had 12
persons with 10 recorded biographies: Zen Master Giac Hai, Zen
Master Tinh Khong, Zen Master Pai Xa, Zen Master Tin Hoc, Zen
Master Truong Nguyen, Zen Master Tinh Luc, Zen Master Tri Bao,
Zen Master Minh Tri, Zen Master Tinh Gioi, and Zen master Nguyen
Hoc. The eleventh Generation of the Wu-Yen-T'ung Zen sect had 9
persons with only one recorded biography: Zen Master Quang Nghiem.
The twelfth Generation of the Wu-Yen-T'ung Zen sect had 7 persons,
but with only one recorded biography: Zen Master Thuong Chieu. The
thirteenth Generation of the Wu-Yen-T'ung Zen sect had 5 person, but
only 2 with recorded biographies: Zen Master Than Nghi and Zen
Master Thong Thien. The fourteenth Generation of the Wu-Yen-T'ung
Zen sect had five person with two recorded biographies: Zen Master
Tuc Lu and Zen Master Hién Quang. The fifteenth Generation of the
Wu-Yen-T'ung Zen sect had one person with recorded biography: Zen
Master Ung Thuan Vuong.
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Chuong Muoi Ba
Chapter Thirteen

Thién Su Thdo Puong &
Dong Thién Thdo Puong

I. Thién Su Thdo Puong:

Thio Pudng 13 tén clia mot vi Thién su Trung Hoa, dé tir clia
Thién su Trung Hién Tuyé&t Pau. Ngai 12 Phap tir ddi thi ba ctia dong
Thién Van Mé6n. C6 1& ngai sang Chiém Thanh d€ hoiing phip vio
ndm 1069, nén trong cudc danh chi€m Chiém Thanh, ngai 12 mot trong
hang trim ngan ti binh bi vua Ly Thanh Tong bit dugc. Vé sau ngudi
ta bi€t dugc ngai 12 mot trong nhitng cao Ting duong thdi. Vua Ly
Thénh Tdng thinh ngai vé kinh 1am Qudc Su va dé ngai try tai chiia
Khai Qudc & kinh @6 Thing Long. Ngai khai sang dong Thién Thio
Pudng vdi rit dong dé tir. Ngai thi tich lic 50 tudi.

I1. Thién Phdi Thdo Puong:

So sdnh v6i cdc vua nha Dinh va nha Lé thi cdc vua triéu Ly ti€n
xa hon rit nhiéu vé phuong dién hoc thitc. Su sing bdi dao Phat clia
cdc vua ddi Ly ciing c6 tinh cdch tim linh va tri thiic hon. Ho déu c6
hoc Phat va thudng mdi cdc Thién su d€n d€ dam luan vé gido ly.
Trong triéu da xu't hién nhiéu hoc gid, trong s6 nay c6 nhiéu ngudi do
cdc Thién su dao tao. Lic dau cdc Thién su dd mé nhitng cudc vin
dong giy y thiic qudc gia, cdc ngai da st dung nhitng mdn hoc nhu
phong thlly va sim truyén trong cudc vin dong Ay, da tryc ti€p thiét
1ap k& hoach, tho vin thu, ti€p ngoai giao doan, va ngay cd ban luan
vé nhitng vin d& quéan sy. Nhung vé sau nay, sau khi triéu dinh di c6
dl ngudi 1am nhitng viéc nay, cdc Thién su chi déng gép vé mit din
dit tinh thin va c6 van qudc su chit khong truc ti€p 1am qudc su. Ho
ciing khdong 1am quan va khong thio chi€u du hay vin thu cla triéu
dinh. Tuy th&, trong khi 1am viéc tit cd cdc Thién su vin ludn gitt
phong cdch xuat thé cda minh va ngay sau khi xong viéc thi ho lién rit
trd vé chuia. Tri€t Iy hanh dong clia Thién su Van Hanh tiéu bi€u cho
thdi do chung cla cdc Thién su: "Lam thi lam vi dit nuSc, nhung
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khong mic ket vao cdng viéc, khong nuong tua vao danh thé, dia vi,
ma cudi cuing ho trd vé tu hanh d€ dat dugc su gidi thoat trong Phat
Pao." Dong Thién Thio Pudng, dong Thién thif ba tai Viét Nam, sau
hai dong kia 12 Ty Ni Pa Luu Chi vd V6 Ngdn Thong. Dong Thién
Thio Pudng dugc khai sang bdi Thién su Thio Pudng, dé tir cia Pic
Son Tuyén Gidm. Dong Thién Tric Lam do so T& Tran Nhan Tran
Nhan Tong khai sdng. Phdi LAm T€& dudc truyén thing tir Trung Hoa tir
t6 LAm T&. Phdi Tao Pong dudc truyén thing tir Thién phai cia Luc
T8 & Tao Khé, Trung Qudc. Duéi thdi nha Pinh (969-981), vua Pinh
Tién Hoang da dit ra Tang Gia Viét Nam dugc nha vua bédo trg va bd
nhiém nhitng vi su ni ti€ng vao cic chifc vu trong triéu, nhitng chic
vu ma trude kia déu do cdc hoc gid Khdng Nho ddm nhiém. Dudi thdi
nha Tién L& (981-1009), bd Pai Tang bing Han vin dau tién da dugc
thinh vé€ tir Trung Qudc, lam cin ban gido dién cho Phit gido Viét
Nam. Th&i nha Ly 13 thdi hoang kim ctia nén tu chii Viét Nam. Nim
1069, vua Ly Thdnh Ton phit dong chi€n dich Nam tié€n chdng lai
Chiém Thanh, trong chién dich nay trong sd hang trim ngan ti binh
bit dugc, c6 mot tii binh rit dic biét dugc dua vé kinh @6 Thing Long,
mot nha su Trung Hoa tén Thio Pudng. Vi su hd trd manh mé cla
vua Ly Thanh Tén, dong Thién Thio Pudng d3 dudc khai sdng. Ngoai
ra, hau hét nhitng tdng phdi Phat gido Trung Hoa déu dugc truyén ba
va ton tai tai Viét Nam.

Nhitng Dong Truyén Thira Va TS Su Ctia Thién Phdi Thio Pudng
(Tinh Tir T6 Ma Ha Ca Dié€p). Hai mudi bay dong truyén thira tir t6 Ma
Ha Ca Diép dén B6 B¢é Pat Ma. B6 Dé Pat Ma khai m& dong Thién &
Trung Hoa lam so t8, truyén lai dén t8 thit sdu 1a Hué Ning thudc
dong truyén thira ddi thit 33. Dong truyén thira ddi thit ba muoi bon 1a
Thién Su Thanh Nguyén Hanh Tu (660-740).Dong truyén thira ddi thi
ba mudi 1dm 12 Thién Su Thach Pau Hy Thién (700-790). Dong truyén
thita ddi thtt ba muoi sdu 12 Thién Su Thién Hoang Pao Ngo (748-
807). Dong truyén thira ddi thit ba muoi bdy 1a Thién Su Long Pam
Suing Tin vao thé ky thit IX. Dong truyén thira dSi thit ba mudi tim 1a
Thién Su Pitc Son Tuyén Gidm (780-865). Dong truyén thira di thi ba
muoi chin 12 Thién Su Tuy&t Phong Nghia Ton (822-908). Dong truyén
thira d5i thit bon mudi 12 Thién Su Vian Mon Vin Yén (864-949). Dong
truyén thira doi thit bdn muoi mét 1a Thién Sv Huong LAm Trirng Vién
(908-987). Dong truyén thira ddi thi bon mudi hai 12 Thién Su Tri Mon
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Quang T9. Dong truyén thira d&i thit bdn muoi ba 13 Triung Hién Tuyét
DPau Thién Su (980-1052). Dong truyén thira ddi thit bdn mudi bon 1a
Thién su Thio Pudng, S¢ T§ Va Khdi Piém Cda Thién Phdi Thio
Pudng.

Sau Thién su Thdo Pudng, con bon ddi truyén thira nita. The Hé
Thit Nhat sau Thién su Thio Pudng c6 ba ngudi déu ghi lai dudc tiu
stt: Thién Su Ly Thanh Tong (1054-1072), Thién Su Bt Nhi, va Thién
Su Ng6 X4. Thé hé thi nhi sau Thién su Thdo Pudng ¢6 nim ngudi
déu ghi lai dugc tiéu si: Thién Suw Ngo Ich, Thién Su Thiéu Minh,
Thién Su Pinh Gidc, Thién Su Ly Nhan Tong (1072-1127), va Vién
Thong Thién Su. Th& hé thit ba sau Thién su Thio Pudng c6 ba ngudi
déu ghi lai dugc ti€u si: Thién Suv P& Vii, Thién Su Pham Am, va
Thién Su Ly Anh Toéng. Thé hé thit tu sau Thién su Thio Pudng c6
bdn ngudi déu ghi lai dugc ti€u si: Thién Su Truong Tam Tang, Thién
Su Ly Cao Téng, Thién Su Nguyén Thifc, va Thién Su Pham Phung
Ngu.

Zen Master Ts'ao T'ang &
The Ts'ao T'ang Zen Sect

1. Zen Master Ts'ao T'ang:

Ts'ao-T'ang, name of a Chinese Zen master, a disciple of Zen
Master Tring Hién Tuyé&t Pau. He was the Dharma heir of the third
generation of the Yun-Men Zen Sect. He probably went to Champa to
expand the Buddha Dharma. In 1069, king Ly Thanh Tong invaded
Champa. Thdo Pudng was among hundreds of thousands of prisoners
of wars seized by king Ly Thanh Téng. Later, they found out that he
was one of the famous monks at that time. The king invited him to the
royal palace and honored him as the National Teacher and let him stay
at Khai Qudc Temple in Thing Long Citadel. He founded Thdo Pudng
Zen Sect with a lot of followers. He passed away at the age of fifty.

Il. The Ts'ao-T'ang Zen sect:

Compared with the kings of Dinh and Le dynasties, kings of Ly
dynasty were more advanced in studying. Their devotion to Buddhism
was more spiritual and more intellectual. They all studied Buddhist
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doctrines and usually discussed the doctrines with the Zen masters. In
the imperial court there appeared scholars, among them many were
trained by Zen masters. In the beginning of the dynasty, the Zen
masters organized campaigns to awaken people's national
consciousness by employing geomancy and the sibylline utterance of
prophets. They directly made plans, compiled imperial documents,
received diplomatic delegations, and even discussed military strategy.
But later once the imperial court had been established, the Sangha only
held moral leading positions and held positions of advisors in the
nation's affairs such as economic and political strategies. They did not
take on diplomatic posts or compiled royal documents. Nevertheless,
while helping with nation's affairs, all Zen masters still kept their monk
character. After working at the Palace, they went back to the pagoda.
The philosophy of their conduct was similar to that of Zen master Van
Hanh: "To work for the sake of the nation, but never became attached
to their work nor strove to become famous. Finally, they turned back to
cultivating to attain emancipation in the the Buddhist Way." Ts’ao-
Tang Zen Sect, the third branch of Zen in Vietnam, the other two were
the Vinitaruci Zen Sect and the Wu-yen-t'ung Zen Sect. Ts'ao T'ang
Zen Sect was founded by Zen Master Tsao-T ang, a disciple of Te-
Shan. Tric Lam Zen sect was founded by the first patriarch. Lin Chi
Zen sect was transmitted directly from China from Lin Chi Patriarch.
T’ao-T’ung Zen sect was transmitted directly from T’ao-Tsi, China. In
the Pinh dynasty (969-981), king Pinh Ti€én Hoang established a State-
sponsored Vietnamese Sangha and initiated the pactice of appointing
eminent monks to advisory positions at court, offices formerly filled
exclusively by Confucian scholars. In the Early Le dynasty (981-1009),
the first complete Chinese Tripitaka was imported from China,
establishing the scriptural basis of Vietnamese Buddhism. The Ly
dynasty spanned the golden age of Vietnamese independence. In 1069,
the Ly dynasty’s campaign of southward expansion against Champa
reached its farthest extent, the seventeenth parallel. In the course of
this campaign, a very significant prisoner of war was brought to Thang
Long Capital from captured Champa territory. This prisoner was the
Chinese monk Ts’ao-Tang. With the strong support of king Ly Thdnh
Toén (1054-1072), Ts’ao-Tang established the Ts’ao-Tang Zen lineage.
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Besides, most of Chinese Buddhist sects were propagated and survived
in Vietnam.

Lineages of Transmission And Patriarchs of the Ts'ao-T'ang Zen
sect (Counted From Patriarch Mahakasyapa). Twenty-eight lineages of
transmission from Patriarch Mahakasyapa to Bodhidharma.
Bodhidharma founded the Zen Sect in China to be the first patriarch
there and transmitted to the sixth patriarch Hui-Neng of the thirty-third
generation. The thirty-fourth lineage of the Ts'ao T'ang Zen sect was
Zen master Ch'ing-yuan Hsing-ssu. The thirty-fifth lineage of the Ts'ao
T'ang Zen sect was Shih-t'ou Hsi ch'ien. The thirty-sixth lineage of the
Ts'ao T'ang Zen sect was Zen master T ien-huang Tao-wu. The thirty-
seventh lineage of the Ts'ao T'ang Zen sect was Zen master Lung-t'an-
Ch'ung-hsin in the ninth century. The thirty-eighth lineage of the Ts'ao
T'ang Zen sect was Zen master T€-shan-Hsuan-chien. The thirty-ninth
lineage of the Ts'ao T'ang Zen sect was Zen master Hsueh-féng I-ts'un.
The forty lineage of the Ts'ao T'ang Zen sect was Zen master Yun-men
Wén-yen. The forty-first lineage of the Ts'ao T'ang Zen sect was Zen
master Hsiang-lin Ch'€ng-yuan. The forty-second lineage of the Ts'ao
T'ang Zen sect was Zen master Chih-Mén Kuang-Tso. The forty-third
lineage of the Ts'ao T'ang Zen sect was Zen master Chung-Hsien
Hsueh-Tou. The forty-fourth lineage was Zen master Ts'ao-T'ang, the
first patriarch of the Ts'ao T'ang Zen sect.

After Zen master Ts'ao-T'ang, there were four more generations.
The first Generation after Zen master Ts'ao T'ang, there were three
persons with recorded biographies: Zen Master Ly Thanh Tong, Zen
Master Bat Nha, and Zen Master Ngo Xa. The second Generation after
Zen master Ts'ao T'ang, there were five persons with recorded
biographies: Zen Master Ngo Ich, Zen Master Thieu Minh, Zen Master
binh Giac, Zen Master Ly Nhan Tong, and Zen Master Vien Thong
(1085-1151). The third Generation after Zen master Ts'ao T'ang, there
were three persons with recorded biographies: Zen Master Po Vu, Zen
Master Pham Am, and Zen Master Ly Anh Tong. The fourth
Generation after Zen master Ts'ao T'ang, there were four persons with
recorded biographies: Zen Master Truong Tam Tang, Zen Master Ly
Cao Tong, Zen Master Nguyen Thuc, and Zen Master Pham Phung
Ngu.
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Chuong Muoi Bon
Chapter Fourteen

Tu¢ Trung Thuong ST &
Phat Tam Ca

Tué Trung Thugng Si tén that la Tran Tung (1230-1297), sanh ndm
1230, 1a con c4 ctia Tran Liéu. Ong 1a chdu kéu vua Trin Thdi Tong
biing chti. Thud thi€u thdi 6ng bAm chit thong minh thuin hiu. Trong
thdi chi€n dau véi quan Mong C3, 6ng di hai 1dn 1am tuéng cAm quin
dep gidc. Khi thdi binh, 6ng lui v& 4n tu tai Phong 4p Van Nién. Tai
day ong tu thién v6i Thién su Tiéu Dao. Ong s6ng ddi don gian, khong
chay theo thé& luc chanh tri. Ong sdng an nhan tu tai trong thé giGi
nhiéu nhuong va khong bi dinh mic vao bit cit thit gi. Theo 6ng thi
néu khong tham thi khong lam di. Chinh vi th€ ma ca Ting lan tuc
déu dé&n hoc Thién vdi dng. Vua Trin Thdnh Toéng ton 6ng l1a Tué
Trung Thuong Si va giti Thai T& TrAn Khim (sau ndy 13 vua Trin
Nhan Tong) dén hoc Thién véi 6ng. Ong luén nhan manh dén “Tam
tic Phat. Cdi tim ciia mudn phdp chinh 1a tdim Phat. Tam Phit cling 1a
tAm ta hop lai. Chinh vi th€ ma ldc nao ciing phdi thién, di ciing thién,
diing ciing thién, ngdi ciling thién, nim ciing thién. Lic ndo ciing phai
tinh thiic!” Dudi diy 1a mot trong nhitng bai thd thién ‘Phat Tam Ca’
ndi ti€ng clia ngai:

“Phat! Phat! Phat! Khong thé thay
Tam! TAm! TAm! Khong thé néi.
N&u khi tAm sanh 1a Phit sanh
N&u khi Phat diét 1a tAm diét.

Diét tim con Phit chuyén khong dau
Diét Phit con tAm khi nao hét?
Mudn bi€t Phat tAm, sanh diét tAim
DPoi d&€n sau nay Di Lic quyét.

Xua khong tAm, nay khong Phéat
Pham, Thanh, ngudi, trdi nhu dién chép.
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Tam thé khodng thi cling khong phi
Phat tinh ching hu ciing ching that.

Bdng dung diy, bdng dung dirng
Xua qua nay lai lu6ng nghi ban.
PAau chi chdn viii thira TS tdng
Lai khi€n yéu ma nha minh 16ng.

Mudn tim tdm, dirng tim ngoai
Ban thé nhu nhién tu réng ling.
Nié&t Ban sanh tif budc rang sudng
Phién ndo bd dé ddi dich rong.

Tam tic Phat, Phat tirc tam
Diéu chi sang ngdi sudt ¢d kim.
Xuan dén, tu nhién hoa xuin nd
Thu v&, hién 16 nét thu sau.

B4 vong tim, giit chian tdnh

Nhu ngudi tim béng ma quén kinh.
DPau biét béng c6 tir noi guong
Ching o vong tir trong chan hién.

Vong dén khong that ciing khdng hu
Guong nhan khong cong ciing khong thing.
Ciing khong td1, cling khong phudce

LAm sdnh ma-ni cling bach ngoc.

Ngoc c6 vé&t chir chau cé ty

T4nh von khdng hong ciing khong luc.
Ciing khdng dugc, cling khong mat,
By lin b3y 12 bon mudi chin.

Tam ddc clru tinh nhét trong khong
Luc d6 van hanh séng trén bién.
Léng, ldng, lang, chim, chim, chim
Cai tim mudn phap la tAm Phat.
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Tam Phit lai cung tAm ta hgp
L& &y nhu nhién sudt c6 kim.

Di ciing thién, ngdi ciing thién
Trong 10 Ira ryc, mot hoa sen.

Y khi mat thi thém y khi

Pudc ndi an tién hdy an tién.
Chao! Chao! Chao! Oi! Oi! Oi!
Bot trong bi€n cdn ndi chim rong.

Céc hanh vo thudng tat ca khong
Linh c6t Tién su chd nao thay?
Tinh tinh thdc, thdc tinh tinh

Bon géc dap di't chd chinh nghiéng.

Ngudi ndo noi day tin dugc dén
Trén ddnh Ty L6 cit budc di
Hét!

C6 mot van dé vé ddi song con ngudi khong thé gidi quyét duge
biing tri thitc va nd luc cia chinh minh, d6 12 van dé sanh & vi cho diu
chiing ta c6 1a cdi gi di nita thi cdi chét vin d&€n vé6i ching ta khong
mot chiit thay d6i. Theo ban ning, ching ta cdm thiy cdi chét ding
ghét va ding sd. Ngudi tré khong cdm thdy bi 4nh hudng bdi cdi chét
vi ho hdy con tran ddy nhya séng va cdm gidc manh mé& dén ndi ho
khong nghi dén céi chét ding that nhu n6. Ho khdng s¢ cdi chét vi ho
khong nghi vé n6. N&u ho chiu nghi vé cdi ch&t mot cach nghiém tic,
chic chin ho s& run 1én vi sd. Ciing nhu chu B6 T4t, ngai Tué Trung
Thugng ST xem viéc sanh t& 1a vién 1dm cda cdc ngai vi khong nham
bd. Chu B Tit an tru trong phap nay thdi dudc dai hanh an lac lia vu
nao vo thugng ctia Nhu Lai. Ngoai ra, sanh tif cling con 1a khi gidi cia
chu BS Tat, vi ching dit hanh B T4t va ludn gido héa ching sanh.
Chu B Tat an tru noi phap nay thdi c6 thé diét trir nhitng phién nio,
ki€t st dd chita nhém tir 1du cda tit cd ching sanh. Chi c6 mdt con
dudng dé thodt khdi su de doa clia cdi chét nhu ngai Tué Trung
Thugng Si da néi “TAm ma sanh chlr sanh t& sanh; tim ma diét chir
sanh tif diét’. Hanh gid phai hi€u ring ching ta khong chét, su song
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clia chiing ta chi thay ddi hinh thitc ma tho6i. Khi chiing ta c6 thé toan
thién tAm thitc qua thién dinh, chiing ta s& thuc sy thodt khéi sur sg hii
va khd dau vé cdi chét. Hanh gid 1udn nhé hdy ty minh lam 4nh sing
cho minh, hay 14y Phdp lam 4nh sdng cho minh. DAy la nhitng 15i ma
biic Phat da néi v6i ton gid A Nan, mot trong mudi dai dé tif cia Ngai
truc khi Ngai nhap diét. Ngai A Nan nghi ring: ‘Khi Ditc Thé Ton,
bac Pao su tdi thing nhap diét, chiing ta s& nuong tua vao ai trén doi
nay dé€ tu tp va sinh sdng?” Pép lai ndi lo ling clia A Nan, Dtc Phat
day ngai nhu sau: ‘Nay A Nan! Trong tuong lai, cic 6ng nén tv minh
lam dnh sdng cho minh va nén nuong tva vao chinh minh. Cic 6ng chd
nuong tya vao ai khac. Cdc 6ng ciing nén 14y Phdp lam 4nh sédng cho
minh va nén nuong tya vao Phiap. Cic 6ng chd nuong tya vao ai khac.’
By gid ching ta hidy ling nghe nhitng 13i day ctia ngdi Tué Trung
Thugng Si qua mot trong nhitng bai k& Thién ‘Sanh T& Nhan Nhi Di’
ndi ti€ng clia ngai:
“T4am chi sanh hé sanh ti sanh,
Tam chi diét hé sanh t{ diét.
Sanh tif nguyén lai tuy tinh khong,
Thit huyén héa than diéc duong diét.
Phién nio B6 dé 4m tiéu ma,
bia nguc thién dudng tu kho kiét.
Hoach thang 16 thin d6n thanh luong,
Ki€m tho dao son 1ap tdi chiét.
Thanh vin toa thién ngi vo toa,
Bo Tit thuyé&t phdp nga thuc thuyét.
Sanh ty vong sanh, tif vong t(,
T dai bon khong ting ha khdi.
Mac vi khét 1oc san duong diém,
Pong tiu tay tri vo tam di,
Phap than vo kht diéc vo lai,
Chéan tanh vo phi diéc vo thi.
DP4o gia tu tri bdi van trinh,
Ki&€n nguyét an ning khd tim chi.
Ngu nhin dién ddo bd sanh tt,
Tri gid dat quan nhan nhi di.”
(TAm ma sanh chir sanh tf sanh,
Tam ma diét chir sanh tir diét.
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Sanh t xua nay ty tdnh khong,
Than huyén héa nay roi sé diét.
Phién ndo Bo dé thim tiéu mon,
bia nguc thién dudng ty khd kiét.
Lo 1tta dau sbi chéng mat lanh,

Cay ki€m nii dao lién gy hét.
Thanh vin ngdi thién, ta khong ngdi
B6 T4t néi phdp, ta ndi that.

Song tu doi sdng, chét ddi chét,

Bon dai von khong, tir dau khéi.
Ché nhu nai khat du6i séng ning,
Chay dong tim tdy khong tam nghi.
Phép than khdong dén ciing khong di,
Chan tdnh khdng phai cling khong quay.
Dé&n nha nén biét thoi hdi dudng,
Thay tring, ddu nhoc tim tay ay.

Ké ngu dién ddo sg song chét,
Ngudi tri thA'y su6t nhan thoi vay).

Zen Master Tue Trung Thuong Si (1230-1297)

His real name was Trin Tung, he was born in 1230, the eldest son
of Tran Liéu. He was a nephew of King Tran Th4i Tong. He was
intelligent and well-behaved when he was very young. During the war
time with the Mongolian, he had been a general twice, leading his
troops against the invasive Mongolian army to the the victory. During
the peace time, he retired to Van Nien hamlet, the land rewarded by
the king. He practiced meditation under the instruction of Zen Master
Tiéu Dao and was enlightened. He led a simple life, not engaging in
any competition for political power. He lived freely in his world and
did not have any idea of clinging to anything. To him, no greed
involved, no sins committed. Thus, laity and monks from all over came
to study Zen with him. King Trin Thanh Téng honored him with the
respected title “Tué Trung Thugng S’ (a highest intellect who always
lives within his wisdom). The king also sent his young prince Trin
Kham (later became King Tran Nhan Tong) to come to study Zen with
him. He always emphasized on “From mind is Buddhahood. The mind
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of all phenomena is the Buddha-mind. The Buddha mind and our mind
are just one. Therefore, we must practice Zen at all times, walk in Zen,
stand in Zen, sit in Zen, lie down in Zen. Be mindful at all times!”
Below is one of his famous Zen poems:

“Buddha! Buddha! Buddha! Cannot be seen!
Mind! Mind! Mind! Cannot be told!
When the mind is born, Buddha is born.
When Buddha is gone, the mind is gone too.

It is impossible where the mind is gone while Buddha remains.
It is impossible when Buddha is gone while the mind remains.
If you want to know the mind of Buddha,

and the mind of ‘birth and death’,

Just wait for Maitreya and ask Him.

Once upon a time, there was no mind; there is no Buddha now.
All the unenlightened, the saints,

human beings, heavenly beings

are just like flashes of lightning.

The mind nature is neither right nor wrong.

The Buddha nature is neither real nor unreal.

Suddenly arising, suddently ceasing,

Formerly leaving, now coming,

You all waste your time thinking and discussing.

In that way, you would bury the Vehicle of the Patriarchs,
And also cause the devils to appear in the house.

If you wish to find the mind, stop seeking outward.
The nature of the mind is naturally empty and still.
Nirvana and ‘birth and death’ are hollow bonds.
Afflictions and Bodhi are empty opponents

The mind is Buddha, Buddha is the mind.

The profound meaning shines bright

since the beginningless time.

When spring comes, the spring flowers blossom naturally.
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When autumn arrives, the autumn waters
reflect the sorrow clearly.

Leaving the false mind, and keeping the true nature is similar
to a person who looks for the reflections without the mirror.
He does not know that reflections come from the mirror,

and that the false appear from the truth.

That the false come is neither real nor unreal,

that the mirror reflects is neither wrong nor right.
There is neither sinfulness nor blessedness.

Do not mistake wish-fulfilling gem with white jewel.

Gems could have scratches, while Jewels could have defects.
The mind nature is neither pink nor green,

neither gained, nor lost.

Seven times seven is forty-nine.

The three poisons, the nine kinds of beings,

and the sun in the sky.

The six paramitas and ten thousand conducts

are waves in the ocean.

Be still, be still, be still. Sink, sink, sink.

The essence of all phenomena is the Buddha mind.

The Buddha mind and your mind are also one.
This is natural the profound meaning

since the beginningless time.

Walk in Zen, sit in Zen,

then you will see the lotus in a brilliant fire.

When your will becomes weak, just strengthen it.

When your place is peaceful and comfortable, just stay there.
Ah! Ah! Ah! Oh! Oh! Oh!

Bubbles floating and sinking in the ocean are all empty.

All conducts are impermanent; all phenomena are empty.
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Where can you find the sacred bones of your late master?
Be mindful, be mindful, be awake.

Be awake, be mindful, be mindful.

Keep four corners in contact with the ground;

do not let things tilt.

If someone here trust this,
He can start walking from the crown of Vairocana Buddha.
Kwats!

There is one problem of human life that cannot be solved through
human knowledge and endeavor, this is the problem of life and death.
No matter who we are or what we are, death invariably comes to us all.
We instinctively feel death to be undesirable and frightening. Young
people do not feel so horrified by death because they are so full of
vitality and strong feelings that they do not think of death as it really is.
They are not afraid of death because they do not think about it. If they
gave it serious consideration, they would probably tremble with fear.
Birth and death is a grove for Enlightening Beings because they do not
reject it. Enlightening Beings who abide by these can achieve the
Buddhas’ unexcelled peaceful, happy action, free from sorrow and
afflication. Besides, birth-and-death is a weapon of enlightening beings
because they continue enlightening practices and teach sentient beings.
Enlightening Beings who abide by these can annihilate the afflictions,
bondage, and compulsion accumulated by all sentient beings in the
long night of ignorance. There is one way to be free from the threat of
death as Zen master Tué Trung Thugng Si has said: ‘When the mind
arises, birth and death arise; when the mind vanishes, birth and death
vanish.” Zen practitioners should see that we do not die, our lives only
change in form. When we can perfect our consciousness through
meditation, we will be truly free from the terror and suffering of death.
Zen practitioners should always remember to make the self your light,
make the Law your light. These are the words the Buddha spoke to
Ananda, one of his ten great disciples, before dying. Ananda felt
anxious, reflecting: “When the World Honored One, who is
unparalleled leader and teacher, dies, who on earth should we depend
upon in our practice and life?” In response to Ananda’s anxiety, the
Buddha taught him as follows: “Ananda! In the future, you should
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make yourself your light and depend upon your own self. You must not
depend upon other people. You should make the Law your light and
depend upon the Law. You must not depend upon others. Now, let’s
listen to one of his famous Zen poems ‘At Ease with Birth and Death’:
“When the mind arises, birth and death arise;

When the mind vanishes, birth and death vanish.

Birth and death are originally empty in nature,

This unreal body will someday be gone,

When you see affliction and Bodhi fading,

Hell and heaven will themselves wither.

The fire and the boiling oil will soon cool down,

The tree of swords and the mountain of knives will break all.

The Sound hearers meditate; I don’t.

The Bodhisattvas preach dharma; I tell the truth.

Life is itself illusory, and so is death.

The four great elements are originally empty;

Where did they emerge from?

Do not behave like a thirsty deer chasing the mirage,

And searching east, then west endlessly.

The Dharma Body neither comes nor goes.

The True Nature is neither right nor wrong.

After arriving home,

you should not ask for the direction anymore.

After seeing the moon, you need not to look for the finger.

The unenlightened erroneously fear of birth and death,

The enlightened have fully insight, and live at ease.”
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Chuong Muoi Ldm
Chapter Fifteen

Trdn Nhén Tong &
Thién Phdi Triic Lam Yén Ti

I. Thién Su Tran Nhdan Tong (1258-):

Theo Thién Su Viét Nam cda Thién su Thich Thanh T, ngai sanh
nim 1258, con Vua Trin Thdi Tong. Liic thi€u thi Ngai dudc vua cha
cho theo hoc thién véi Ngai Tué Trung Thugng Si. Ngay no ngai hdi
Thay vé& bdn phin clia mdt ngudi tu thién. Tué Trung dip: “Phan
quang ty ky bdn phan sy, bat ting tha dic.” C6 nghia 13 hdy soi lai
chinh minh 12 phin sy gdc, chit khdng tir bén ngoai ma dudc. T dé
ngai thong sudt va ton Tué Trung Thugng Silam thdy. Nim hai muoi
mot tudi, ngai 1én ngdi Hoang PE, hiéu 1a Tran Nhin Tong. Nim
1284, trudc th€ xAm ling nhu vii bio clia quin Nguyén, vua Trin Nhian
Tong cho triéu tip hdi nghi Dién Hong. Tham dy hdi nghi khong phai
la cdc vuong ton cong t& ma 1a cdc bo lao trong din gian. Khi quin
Moéng CS xam ling nudc ta, ngai dich than cAm quan diét gidc, d€n khi
th4i binh ngai nhudng ngdi cho con 12 Trin Anh Tong, roi lui vé thuc
tap thién v6i ngai Tué Trung Thuong Si. Tuy nhién, lic Ay ngai vin
con lam cd van cho con 1a vua Tran Anh Tong.

Theo dao Phat, chiing sanh tuy hét thiy déu c6 cdi tim than do
ngii uin hoa hgp gid tam ma thanh va hoai diét khi nhitng thit gid hop
nay tan bién. Trong T Diéu P&, Phat day ring chdp ngi 1a nguyén
nhan cin ban cla khd dau; tir chdp truSc sanh ra budn khd; tir budn
khd sanh ra sg sét. Ai hoan toan thodt khéi chip truéc, ké d6 khong
con budn khd va rat it lo Au. N&u ban khong con chip trudc, di nhién
12 ban da gidi thoat. Hanh gid phdi c6 sy hi€u biét chon chdnh ring
than gdm ngii udn chit khdng c6 cdi goi 1a “ban ngd trudng ton.” T
dai chi hién hitu bdi nhitng duyén hdp. Khdng cé vat chat trudng tdn
ba't bi€n trong than nay. Khi t& dai hét duyén tan ra thi thin ndy lap
tifc bi€n mat. Vi vat chat do tif dai ciu thanh, tréng rong, khdng cé
thuc chit, nén con ngudi do ngii udn két hop, ciing khdng cé ty nga
vinh citu. Con ngudi thay ddi tirng gidy tirng phiit. Theo Thién su Tran
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Nhan Tong, hanh gid phdi c6 gdng tu tri cho dén khi ho thdy ring
khong hé c6 mot ‘cdi toi’ ndo dang bi tréi budc va tit cd cdc niém déu
bi€n mat nhu hoa rdi vao budi sing vay. Hay hoc cich van hanh clia
tAm qua bai ké Thién ndi ti€ng ctia Thién su Tran Nhan Tong:
“Thity phudc cénh tuong cau giai thodt

Bat pham ha tit mich than tién.

Vién nhan ma quyén nhan ung lao,

Y cuu véan trang nhat thdp thién.

Thi phi ni€ém truc tri€u hoa lac

Danh 1¢i tAm thy da vii han

Hoa tan vii tinh son tich tich

Nhait thanh dé di€u hyu xuan tan.”

(Ai tréi lai mong ciu gidi thoat

Ching pham nio phdi ki€m than tién

Vuogn nhan, ngga moi, ngudi da 1ao

Nhu cii van trang mot chdng thién.

Phdi qui’y niém roi hoa budi sém

Ldgi danh tim lanh v&i mua dém

Mua tanh, hoa trd, non ving ling

Chim kéu mdt ti€ng lai xuan tan).

DPé&n nam 1299, ngai rdi bé cung dién d€ di vao 4n tu nhu mot nha
tu khS hanh trong ndi Yén T&. Noi day ngai thanh 1ap Tang doan va
khuyén ho nén 1ay cau day clia ngai Tué Trung Thugng Sima tu hanh.
Ngai dugc ton 1am SJ TS ctia Thién Phdi Tric LAm Yén Td. Chinh vua
TrAn Nhan Tong d3 c¢6 khad ning st dung dugc tiém ning cta Phat
gido d€ phuc vu dit nudc va nhian din clia minh. Sy kién nha vua xuat
gia cling nhu nhitng nim hanh dao cla Ngai trong din gian da khién
cho Thién phdi Triic LAm trd thinh mot thién phdi di manh yém trg
cho c2 triéu dai nha Tran. Pdi v6i Thién su Tran Nhian Tong, bi quyét
clia ddi song hanh phic va thanh cong 1a phai lAm nhitng gi ciAn lam
ngay tir by gid, khi d6i thi dn, khi khat thi uéng, mét thi ngd, chit dirng
lo ling vé qué khit ciing nhu tuong lai. Chiing ta khong thé trd lai tai
tao dudc qua khi va ciing khong thé tién liéu moi thit ¢6 thé xay ra
cho tuong lai. Chi ¢6 khodng thdi gian ma ching ta cé thé phin nio
ki€m sodt dugc, d6 1a hién tai. Ngai thudng nhic nhd moi ngudi bing
bai ké sau day:

“0 trin vui dao hay tuy duyén,
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D6i dén thi dn,mét ngd lién.
Trong nha c6 bdu thoi tim ki€m,
D&i cdnh khong tAm ché hdi thién.”

That vay, néu chiing ta c6 thé song tron ven theo 15i day ctia thién
st Tran Nhan Tong, 1 chiing ta c6 thé song vdi nuéc chit khong sdng
vdi nhitng dgt séng sanh 16i diét; song vdi tdnh sing clia guong chi
khong sdng v6i cdc 4nh d&n rdi di; sdng véi ty tdnh clia tAm chit khong
song v6i cac niém sanh diét. Nhu vdy ching ta c6 thé goi cudc song
cda chiing ta 12 gi n€u khong phdi 1a Ni€t Ban? Thé giéi ma chiing ta
dang sdng 1a th€ gidi Ta Ba, ndi ma ching ta nhin thdy su sanh diét
ctia moi hién tugng thi 1am sao chiing ta cé thé néi tat ca cic phap
khong sanh khdng diét dugc? Hanh gid nén nhé ring mot khi da quyét
chi tu tri theo Phat, chiing ta phéi ling nghe 13i day ctia Phat va chu
T8, phai nhin vao bén trong d€ thdy dudc chon tAm clia minh, chirng
d6 minh méi c6 kha ning thd'y dugc chu phdp bit sanh bat diét. Hay
nhin vao tim minh va hay thanh that v6i chinh minh, rdi thi minh s& ¢6
thé thi'y ban chat cia moi vat 1a tréng rdng va bat sanh bat diét. Cac
niém dén rdi di, nhung tinh ‘thdy bi€t’ clia tAm ludn bat dong. Hiy
ling nghe mdt bai k& ndi ti€ng khdc clia Thién su Trin Nhan Tong vé
chu phép:

“Nhat thi€t phap bat sanh
Nha' thi€t phap bat diét
Nhugc nang nhu thi gidi
Chu Phat thudng hién tién.”

(T4t c& phap ching sanh
T4t ca phap ching diét
N&u hay hiéu nhu th&

Chu Phat thudng hién tién).

II. Thién Phdi Triic Lam:

So sdanh véi cac vua nha Pinh, nha L&, va nha Ly thi cic vua triéu
TrAn ti€n xa hon rat nhiéu vé phuong dién hoc thic. Sy sting bai dao
Phit clia cdc vua ddi Tran ciing c¢6 tinh cdch tAm linh va tri thifc hon.
Ho déu c6 hoc Phat va thudng mdi cdc Thién su d€n d€ dam luin vé
gido 1y. Trong triéu da xuat hién nhiéu hoc gia, trong s& nay cé nhiéu
ngudi do cdc Thién su dao tao. Lic diu cdc Thién su di md nhitng
cudc van dong gay y thiic qudc gia, cdc ngai da st dung nhitng mdn
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hoc nhu phong thiiy va sd@m truyén trong cudc van dong ay, da truc ti€p
thi€t 1ap k& hoach, thdo vin thu, ti€p ngoai giao doan, va ngay cd ban
luan vé nhitng van d& quan sy. Nhung vé sau ndy, sau khi triéu dinh da
c6 di ngudi 1am nhitng viéc nay, cdc Thién su chi déng gép vé mit
din dit tinh thin va c§ van qudc sy chit khdng truc ti€p 1am qudc su.
Ho ciing khong lam quan va khong thdo chi€u du hay vin thu cda triéu
dinh. Tuy thé, trong khi 1am viéc tit cid cdc Thién su vin ludn git
phong cdch xuit thé cia minh va ngay sau khi xong viéc thi ho lién riit
trd vé chuia. Tri€t 1y hanh dong tiéu bi€u cho thai d6 chung clia céc
Thién su thdi nha Tran: "Lam thi l1am vi dit nu6c, nhung khong mic
ket vao cong viéc, khong nuong twa vao danh th€, dia vi, ma cudi cling
ho tr§ vé tu hanh d€ dat dudc sy gidi thodt trong Phat Pao." Dudi thdi
nha Trin, Phit gido da dat d&€n dinh cao nhit va di sdu vao chinh sy
qua nhitng vi vua va triéu than ctia ho. Céc vi vua lic di tr§ thanh
nhitng Téng si hay lic dang tri vi cling dd uyén tham Phat hoc. Céac
vua ludn dugc su ¢ van clia cac Ting si Qudc su trong moi viéc triéu
chanh. Theo Pai Viét St Ky Toan Thu, Phit gido ddi Tran, tic Phat
gido Tric LAm, modt Thién phdi dic biét phat trién do vua Tran Nhin
Tong sang 1ap da trd thanh mot hé thdng tu twdng triét 1y Phat gido
gin chit vdi dan toc. Mic dau cdc Thién su ddi Trin khong truc tiép
déng gép vao su nghiép chinh tri, nhung Phat gido da 1a mot y&u td
lién k&t nhan tAm quan trong. Tinh thin Phat gido khi€n cho cdc nha
chinh tri d5i Tran 4p dung nhitng chinh sich binh di, thin dan va din
chti. That vay, chinh vua Trin Nhian Téng da st dung dudc tiém ning
ctia Phat gido dé phuc vu chinh tri. Sy kién xu4't gia ctia nha vua, cling
nhu nhitng nim hanh dao trong dan gian clia ngai di khi€n cho Thién
phdi tric LAm tr§ thinh manh mé& trong viéc yém trd cho triéu dinh.
Diéu ding ghi nhin & day 12 nhitng vi vua ddi Trin mudn st dung tiém
luc Phat gido dé lién k&t nhan tAm, nhung khong phai vi vay ma ho gia
danh Tang si. Ky thit, ho 1a nhitng Phat t& chan chdnh va cé y nguyén
phung su dao Phat cling véi su phung su qudc gia va triéu dai clia ho.
Thién Ph4i Tric LAm Yén T 12 mot trong nhitng thién phdi tién khdi
clia Viét Nam, dugc vua Tran Nhian Tong, vi vua thi ba dudi thdi nha
Trin sang 1ap. Thién phdi nay khdi ngudn tir Thién phdi Lam Té& tir
Trung Hoa, va c6 1& ddy 1a thién phdi riéng biét diu tién ctia Thién
Tong Viét Nam. Tuy nhién, thié€n phdi nay chi ton tai dugc d&€n doi vi
t6 thit ba 12 ngai Huyén Quang. Theo lich sit Viét Nam, Phat gido ddi
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Tran, tic Phat gido Tric Lam, do Tric LAm P4u Pa Tran Nhan Tong
lanh dao da trd thanh mot hé thong tu tudng tri€t Iy Phat gido gin chit
véi dan tdc. Phong trao Phat gido nhip th€ do Tric LAm Tran Nhin
Téng da dudc toan dian tham gia. Pao va tuc khdong con ranh gidi nhu
& tricu nha Ly nita. Ngudi ding dau trong Gido hdi c6 lic 1a mot
Thién su, c6 lic lai 12 mdt vi Thai Thugng Hoang (vua cha 1am c& van
cho vi vua k& nhiém). Pic biét ddi nha Trin, cdc vua hau nhu truyén
ngdi lai rat sém dé lam Ting si, tuy vaAn giif vai trd chdnh trong triéu
dinh bing ngdi Thdi Thugng Hoang. Nhu vua Tran Thdi Téng lam
Thé4i Thugng Hoang 20 nim, vua Tran Nhan Tong, vi vua tiing danh
bai cudc xAm ling cia quin Nguyén, xudt gia nim 1299, 1a So T§
Thién phdi Tric Lam Yén T&. Ong dd chon dinh Yén Tt 1am noi vira
tu hanh ma ciing vira ¢6 thé quan sit thé trin khi quan giic xAm ling
tit phuong Béc tran qua. Trong nhitng thip nién gan day, thién su Thich
Thanh Tir di ¢ gdng phuc hung lai trudng phdi nay. Ong di xdy
Thién Vién Tric LAm Yén Tk & Pa Lat, mién trung Viét Nam. Va
trong nhitng nim gin diay 6ng da du hanh ra mién Bic, d&n tin Nii
Tric Lam véi nhitng nd luc hiang diu 13 phuc hung lai ngdi chiia
nguyén thiy mang tén Tric LAm Yén Tu.

Dong Thién Tric LAm 13 dong thién thi tu tai Viét Nam, dugc
khai sdng bdi Thién su Tran Nhan Tong (1258-1308), dé ti¥ ctia Thién
st Tué Trung Thugng Si. Nhitng Dong Truyén Thira Va TS Su Cilia
Thién Phdi Tric Lam (Tinh T T6 Ma Ha Ca Di€p). Tit thit nht t6i
thit 28 12 hai mudi tim T3 An Do. Tir doi thit 28 dén ddi thi 33 1a Luc
T8 Trung Hoa. Dong truyén thira ddi thit ba muoi bdn 12 Thién Sw Nam
Nhac Hoai Nhugng. Dong truyén thira ddi thit ba mudi 1im 13 Thién Su
Mai T8 Pao Nhit. Dong truyén thira ddi thit ba muoi sdu 1a Thién Su
Bédch Trugng Hoai H&i. Dong truyén thira doi thtt ba mudi bdy la
Thién Su V6 Ngon Thong.

T dong truyén thira doi thit ba muoi tim d&€n ddi tht bon muoi
bay tuong duong vé6i tir doi thit nhat d&€n ddi thit mudi clia dong Thién
V6 Ngon Thong: Ddi thit nhdt Dong Thién V6 Ngon Thong cé mot
ngudi d6 1a: Thién Su Cadm Thanh (?-860). B&i thit nhi Dong Thién Vo
Ngdn Thong c6 mdt ngudi ghi lai dudc ti€u st: Thién Su Thién Hoi (?-
900). Ddi thit ba Dong Thién V6 Ngon Thong c6 mdt ngudi ghi lai
dudgc ti€u stt: Thién Su Van Phong (?-956). Pdi thi tv Dong Thién Vo
Ngon Thong c6 hai ngudi, mot ngudi ghi lai duge ti€u st: Thién Su
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Khuong Viét (933-1011). DBdi thtt nim Dong Thién V& Ngon Thong
c6 hai ngudi, mot ngudi ghi lai dugc tiéu st Thién Su Pa Bio. Pdi thit
sdu Dong Thién V6 Ngon Thong c6 ba ngudi, hai ngudi ghi lai dudc
ti€u st: Thién Su Pinh Huong (?-1051) va Thién Su Thién Lio. Ddi
thit bAy Dong Thién V6 Ngon Thong c6 bdy ngudi, trong d6 c6 6 ngudi
ghi lai dugc ti€u si: Thién Su Vién Chi€u (999-1090), Thién Su Citu
Chi, Thién Suw Minh Tam (?-1034), Thién Su Bdo Tinh (?-1034), Thién
Su Quéng Tri, va Thién Su Ly Thdi Tong (1001-1054). B&i thit tdim
Dong Thién Vo Ngon Thong c¢6 6 ngudi, 3 ngudi ghi lai dugc tiéu st
Thién Su Ngo An (1019-1088), Thién Su Man Gidc (1052-1096), va
Thién Su Thong Bién (?-1134). PJi thit chin Dong Thién V6 Ngon
Thong c6 8 ngudi, 5 ngudi ghi lai duge ti€u sir: Thién Su Bdo Giam (?-
1173), Thién Su Pao Hué (?-1172), Thién Su Bién Tai, Thién Su
Khong Lo (?-1119), va Thién Su Bdn Tinh (1100-1176). B&i tht mudi
Dong Thién V& Ngdn Thong c6 12 ngudi, trong d6 ¢6 10 ngudi ghi lai
dugc tiéu st Thién Su Gidc Hai, Thién Su Tinh Khong (?-1170), Thién
Su Pai X4 (1120-1180), Thién Su Tin Hoc (?-1190), Thién Su Trudng
Nguyén (1110-1165), Thién Su Tinh Lyc (1112-1175), Thién Su Tri
Bdo (?-1190), Thién Su Minh Tri (?-1196), Thién Su Tinh Gidi (?-
1207), va Thién Su Nguyén Hoc (?-1174).

Dong truyén thira ddi th bon muoi tim 1a Thién Su Quing
Nghiém doi tht mudi mot ctia Thién phdi V& Ngon Thong. Dong
truyén thira d&i thi¥ bon mudi chin 12 Thién Su Thudng Chi€u ddi thi
mudi hai cia Thién phdi Vo Ngon Thong. Dong truyén thira ddi tha
nim muoi 1a Thién Su Tri Thong, nhung ching ta khong c6 tai liéu vé
vi Thién s nay. Dong truyén thira ddi thi nim muoi mét 1a Thién Su
Hién Quang thudc ddi thit mudi bdn ctia dong Thién V6 Ngon Thong.
Dong truyén thira ddi thi nim mudi hai 12 Thién Su DPao Vién Vién
Chitng, nhung chiing ta khong c6 tai liéu vé& vi Thién su ndy (ddi thi 15
dong Vo6 Ngon Thong). Dong truyén thira ddi th nim mudi ba 1a
Thién Su Pai Pidng Qudc Su, nhung chiing ta khdng c6 tai liéu vé vi
Thién su ndy (d5i thit 16 dong Vo Ngon Thong). Dong truyén thira ddi
thi nim muoi bon 12 Thién Su Tiéu Dao tai chiia Phiic Pudng, nhung
chiing ta khong c6 tai liéu vé vi Thién su ndy (d5i tht 17 dong Vo
Ngdn Thong). Dong truyén thira ddi thd nim muoi 1im 1a Thién Su
Tué Trung Thugng Si (dGi tht 18 dong V6 Ngoén Thong). Sau Tué
Trung Thugng Si 12 khéi di€ém ctia Thién Phdi Tric Lam, dugc sing
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1ap bdi Thién Su Tran Nhan Tong. Chu Thién ddc trong Thién phai
Tric Lam: Thién Su Phdp Loa (1284-1330), Thién Su Huyén Quang
(1254-1334), Thién Su Vién Chiing, Thién Su Tric Lim Qudc Su, va
Thién Su Nhu Pic.

Zen Master Tran Nhan Tong &
The Tsu-Lin Zen Sect

I. Zen Master Tran Nhan Tong (1258-):

According to the Vietnamese Zen Masters written by Zen Master
Thich Thanh Tir, he was born in 1258 A.D., son of King Trin Thdnh
Téng. When he was young, his father sent him to practice Zen with Zen
Master Tué Trung Thugng Si. One day he asked his Master about the
obligation of a Zen practitioner. Tué Trung responded: “Looking
inward to shine up oneself is the main duty, not following anything
outward.” Since then, he thoroughly understood his duty as a Zen
practitioner and honored Tué Trung as his master. He became King
when he was twenty-years of age. In 1283, confronting with the
extremely strong forces of the Yuan, king Tran Nhan Tong called the
Dien Hong Conference to discuss the national affairs. The participants
were not members of aristocracy but were the elderly people in the
communities. When the Mongolian invaded Vietnam in 1283 and 1287,
he led his armed forces to bravely defeat the Mongolian aggressors.
When the peace restored, he relinquished the throne to his son in 1293,
and spent more time to practice Zen with Tué¢ Trung Thugng Si.
However, he still tutored his son, the young king Trin Anh Tdng.

According to Buddhism, man being composed of elements and
disintegrated when these are dissolved. In the Four Noble Truth,
Sakyamuni Buddha taught that “attachment to self” is the root cause of
suffering. From attachment springs grief; from grief springs fear. For
him who is wholly free from attachment, there is no grief and much
less fear. If you don’t have attachments, naturally you are liberated.
Zen practitioners should have a correct understanding of the body, that
it consists of the five elements or skandhas, which together represent
body and mind, and there is no such so-called “self.” Elements exist
only by means of union of conditions. There is no eternal and
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unchangeable substance in them. When these come apart, so-called
“body” immediately disappears. Since the form which is created by the
four elements is empty and without self, then the human body, created
by the unification of the five skandhas, must also be empty and without
self. Human body is in a transforming process from second to second.
According to Zen master Tran Nhan Tong, practitioners should try to
practice until they can see there is not an ‘I’ being tied and all the
thoughts disappear like the flowers falling off in the morning. Let’s
learn the working of the mind through one of Zen master’s famous Zen
poems:
“Nobody ties you; why do you ask for liberation?

If you don’t cling to your ordinary thought,

Then you don’t need to search for the holy one.

The monkeys are relaxed; the horses tired; and the men old.

The Zen stupa is still in the same old cloudy cottage.

Right and wrong thoughts are falling

just like flowers in the early morning.

Fame and wealth are chilled in a cold night rain.

After the rains are gone, the flowers are dying and

the mountain is serene.

A bird chirps a sound, and the spring is leaving again.”

In 1299 he left the royal palace to go to Yén T&r Mountain, living
and practicing as an ascetic monk. Here he organized the Sangha and
advised them to follow the advice of Tué Trung Thugng Si to lead their
life of cultivation. He was honored as the First Patriarch of Tric Lam
Yén Tk Zen Sect. It was king Tran Nhan Tong who was able to utilize
the potential of Buddhism to serve his country and people. The fact of
king Tran Nhan Tong’s renunciation and his years of practicing
meditation and spreading Buddhism all over the country made the Truc
Lam Zen Sect strong enough to support the entire dynasty. For Zen
master Trin Nhan Tong, the secret of happy, successful living lies in
doing what needs to be done now; when hungry, just eat; when thirsty,
just drink; when tired, just sleep; and not worrying about the past and
the future. We cannot go back into the past and reshape it, nor can we
anticipate everything that may happen in the future. There is one
moment of time over which we have some conscious control and that is
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the present. He always reminded his disciples with the following
verses:
“Living in the world, happy with the Way.

We should let all things take their course.

When hungry, just eat; when tire, just sleep.

The treasure is in our house; do not search any more.

Face the scenes, and have no thoughts,

Then we do not need to ask for Zen.”

In fact, if we can completely live with the teachings of Zen master
Trin Nhan Tong, we are able to live with the water, not with the waves
rising and falling; live with the nature of mirror to reflect, not with the
images appearing and disappearing; and live with the essence of the
mind, not with the thoughts arising and vanishing. Therefore, what can
we call our life if not a Nirvana? The world we are living now is the
Saha World, where we physically see all phenomena born and passed
away, how can we say ‘all phenomena are unborn and undying’? Zen
practitioners should always remember once we make up our mind to
follow the Buddha’s Path, we should listen to the Buddha’s and
Patriarchs’ teachings; we should look inward to see our real mind, then
we will have the ability to see that ‘all phenomena are unborn and
undying’. Let’s look into our mind and be honest with ourselves, then
we can see the real nature of everything: emptiness, unborn and
undying. The thoughts coming and going, but the nature of ‘seeing and
knowing’ of the mind is unmoved. Let’s listen to another famous verse
from Zen master Trin Nhan Tong:

“All phenomena are unborn.
All phenomena are undying.
If we see that constantly,
All Buddhas are before our eyes constantly.”

I1. The Tsu-Lin Zen sect:

Compared with the kings of Dinh, Le, and Ly dynasties, kings of
the Tran dynasty were more advanced in studying. Their devotion to
Buddhism was more spiritual and more intellectual. They all studied
Buddhist doctrines and usually discussed the doctrines with the Zen
masters. In the imperial court there appeared scholars, among them
many were trained by Zen masters. In the beginning of the dynasty, the
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Zen masters organized campaigns to awaken people's national
consciousness by employing geomancy and the sibylline utterance of
prophets. They directly made plans, compiled imperial documents,
received diplomatic delegations, and even discussed military strategy.
But later once the imperial court had been established, the Sangha only
held moral leading positions and held positions of advisors in the
nation's affairs such as economic and political strategies. They did not
take on diplomatic posts or compiled royal documents. Nevertheless,
while helping with nation's affairs, all Zen masters still kept their monk
character. After working at the Palace, they went back to the pagoda.
The philosophy of their conduct was: "To work for the sake of the
nation, but never became attached to their work nor strove to become
famous. Finally, they turned back to cultivating to attain emancipation
in the the Buddhist Way." In the Tran Dynasty, Buddhism reached the
pinnacle and entered into the details of nations; affairs through the
kings and their staff. The kings, who became monks or were reigning
were all profound students of Buddhist doctrines. The kings were
always given advice on ruling over the nation by National Teachers or
Zen masters. According to "A Complete History of the Great Viet", the
Tran's Buddhism, the Truc Lam (Bamboo Forest) Buddhism, which was
a special Zen Sect founded by King Tran Nhan Tong, became a
Buddhist ideology being attached to the people. Zen masters in the
Tran Dynasty did not directly take part in politics, but Buddhism was an
important factor that linked people's minds. The Buddhist spirit made
kings employed a golden means to govern the nation. As a matter of
fact, it was King Tran Nhan Tong that employed the potential of
Buddhism to serve politics. His entering monkhood and his years of
proselytizing all over the country made the Truc Lam Zen Sect strong
and it became a religious force to support the imperial court. It should
be noted that although the kings in the Tran Dynasty employed
Buddhist potential to link up people's minds they were never in
disguise. In fact, they were genuine monks and Buddhists. They only
wished to devote their abilities to Buddhism as well as to the nation
and their reign. Bamboo Grove Zen school was one of the earliest
Ch’an schools in Vietnam. It was founded by King Trin Nhin Tong,
the third king of the Tran dynasty (1226-1400). It originated from Lin-
Chi tradition from China, and probably the first distinctively
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Vietnamese Zen tradition. However, it only survived as a
distinguishable lineage until the death of its third patriarch, Huyén
Quang. According to history, Tran's Buddhism, or the Truc Lam
(Bamboo Forest) Buddhism, which was a special Zen sect developed
by King Tran Nhan Tong, became a Buddhist ideology being attached
to the people. The mass Buddhist Movement, built by the king, was
participated in by all the people. In a different way in the Ly Dynasty,
the monk's lives and the people's lives were spiritually and temporarily
linked together in the Tran Dynasty. A head of a Buddhist
Congregation was sometime a Zen master, and at other times a king's
father. Especially, in these dynasties the kings were likely to hand over
the throne to their sons very early in order that they could become a
monk. However, they still held a key position of leadership in the
imperial court. King Tran Nhan Tong who won against the Yuan
invaders, became a monk in 1299. He was the founder of the Bamboo
Forest Zen Sect. He chose the position on top of Mount Yen Tu for his
cultivation, but also at the same time from there he could have a good
view of battlefield whenever northern invaders came. In recent
decades, Zen master Thich Thanh Tur has tried to revive the school. He
built a big Zen Center named “Tric Lim Yén Td Zen Monastery” in
Dalat, South central Vietnam. And in recent years, he traveled to
Mount Truc Lam in North Vietnam, with the forefront efforts to restore
the original “Truc Lam Yen Tu” Temple.

The Tsu-Lin Zen sect was the fourth branch in Vietnam which was
founded by Zen master Tran Nhan Tong (1258-1308), a great disciple
of Zen Master Tue Trung Thuong Si. Lineages of Transmission And
Patriarchs of the Tsu Lin Zen sect (Counted From Patriarch
Mahakasyapa). From the first lineage to the twenty-eighth lineage was
twenty-eight patriarchs in the Indian Zen Sect. From the twenty-eighth
lineage to the thirty-third lineage were the six patriarchs in China. The
thirty-fourth lineage of the Tsu Lin Zen sect was Zen master Nan
Yueh Huai Rang. The thirty-fifth lineage of the Tsu Lin Zen sect was
Zen master Ma Tzu Tao-I. The thirty-sixth lineage of the Tsu Lin Zen
sect was Zen master Pai Chang Huai-Hai. The thirty-seventh lineage
was Zen master Wu-Yen T'ung.

From the thirty-eighth lineage to the forty-seventh lineage were
equivalent to from the first to the tenth lineages of the Wu-Yen-T'ung
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Zen sect: The first Generation of the Wu-Yen-T'ung Zen sect had one
person with recorded biography: Zen Master Cam Thanh. The second
Generation of the Wu-Yen-T'ung Zen sect had one person with
recorded biography: Zen Master Shen-Hui. The third Generation of the
Wu-Yen-T'ung Zen sect had one person with recorded biography: Zen
Master Yun-Feng. The fourth Generation of the Wu-Yen-T'ung Zen
sect had two persons with one recorded biography: Zen Master Khudng
Viet. The fifth Generation of the Wu-Yen-T'ung Zen sect had two
persons with recorded biography: Zen Master Pa Bao. The sixth
Generation of the Wu-Yen-T'ung Zen sect had three persons with two
recorded biography: Zen Master Pinh Huong and Zen Master Thien
Lao. The seventh Generation of the Wu-Yen-T'ung Zen sect had 7
persons with 6 recorded biographies: Zen Master Vien Chieu, Zen
Master Cuu Chi, Zen Master Minh Tam, Zen Master Bao Tinh, Zen
Master Quang Tri, and Zen Master Ly Thai Tong. The eighth
Generation of the Wu-Yen-T'ung Zen sect had 6 persons with 3
recorded biographies: Zen Master Ngo An, Zen Master Man Giac, and
Zen Master Thong Bien. The ninth Generation of the Wu-Yen-T'ung
Zen sect had 8 person with 5 recorded biographies: Zen Master Bao
Giam, Zen Master Dao Hue, Zen Master Bien Tai, Zen Master Khong
Lo, and Zen Master Bon Tinh. The tenth Generation of the Wu-Yen-
T'ung Zen sect had 12 persons with 10 recorded biographies: Zen
Master Giac Hai, Zen Master Tinh Khong, Zen Master Pai Xa, Zen
Master Tin Hoc, Zen Master Truong Nguyen, Zen Master Tinh Luc,
Zen Master Tri Bao, Zen Master Minh Tri, Zen Master Tinh Gioi, and
Zen master Nguyen Hoc.

The forty-eighth lineage was Zen master Zen master Quang
Nghiem in the Eleventh Generation of the Wu-Yen-T'ung. The heir of
the forty-nine lineage was Zen master Thuong Chieu in the Twelfth
Generation of the Wu-Yen-T'ung. The heir of the fiftieth lineage was
Zen Master Tri Thong, but we have no records of this Zen master. The
heir of the fifty-first lineage was Zen master Hien Quang in the
Fourteenth Generation of the Wu-Yen-T'ung. The heir of the fifty-
second lineage was Zen master Dao Vien Vien Chung, but we have no
records of this Zen master (the fifteenth Generation of the Wu-Yen-
T'ung Zen sect). The heir of the fifty-third lineage was Zen master Dai
Dang National Teacher, but we have no records of this Zen master (the
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sixteenth Generation of the Wu-Yen-T'ung Zen sect). The heir of the
fifty-fourth lineage of the Tsu Lin Zen sect was Zen master Tieu Dao
at Phuc Duong temple, but we have no records of this Zen master (the
seventeenth Generation of the Wu-Yen-T'ung Zen sect). The heir of
the fifty-fifth lineage was Zen master Tue Trung Thuong Si (the
eighteenth Generation of the Wu-Yen-T'ung Zen sect). After Zen
master Tue Trung Thuong Si was the starting point of the Ts'u-Lin Zen
Sect which was founded by Zen master Tran Nhan Tong. Zen Virtues
in the Tsu-Lin Zen Sect: Zen Master Phap Loa, Zen Master Huyen
Quang, Zen Master Vien Chung, National Teacher Truc Lam, and Zen
Master Nhu Duc.
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Chuong Muoi Sdu
Chapter Sixteen

Ton Su Minh Tri &
Hoi Tinh DBo Cu St Viét Nam

DPitc Ton Su Minh Tri (1886-1958) tén that 1a Nguyén Vin Bong,
sinh ndm 1886 tai xa Tan My, t6ng An Thanh Thugng (Rach Vong),
tinh Vinh Long, ngay nay thudc thanh phd Sa Péc, tinh Pong Thép.
Ong 12 con thit by ctia dng Nguy&n Vin Binh va ba Nguy&n Thi An.
Lic nhd, cha me mat sém, dng dudc ngudi chi 16n nudi dudng va cho
theo hoc chit Nho tai trudng lang. P&n khi 16n 1én, 6ng lai dugc cho
theo hoc chit Qudc ngit va chit Phap. Ngay tir lidc con rat tré tudi, dng
da nghién cttu cdc kinh dié€n Phat-Khdng-Lio rit sau xa. Bén canh d6,
ong lai tinh thdn Y Pao. Nim A/t Ty, 1905, 6ng vang 1&€nh anh chi, 13p
gia dinh, nhung khong hé xao ling viéc tu tap voi tong chi Tu-Bi-Bdc
Ai: tu 101, 19i tha; tu gidc, gidc tha. Nam At Maio, 1915, sau khi da 1anh
ngd dudc cot tiy dao Phat, 6ng ben chu du khidp viing Thit Son tAm su
hoc dao. Sau mot thdi gian ngin tu tip trén ving Nii CAm, dng hoit
nhién tryc thau chin ly. Tir d6, 6ng ti€p tuc dan thin vao con dudng
hoiing héa va truyén dao d6 sinh. Tai diy ong lip ra Luc Phuong
Tong, chii tri'ong hanh tri 1€ lay luc phuong cho ngudi tu tp. Sau khi
ddy dd phudc duyén, 6ng quyét dinh tir gid huong thon, 1én dudng di
khip noi ciing chén, mugn khoa Y Pao trudc d€ citu ddi, sau nita 1a
truyén ba gido ly d€ dit diu thién nam tin nit trén dudng tu tap gidi
tho4t. Rdi vao khodng cudi nim 1916, 6ng di sdng 1ap ra Tinh Do Cu
Si Viét Nam trén Nii CAm, mién TAy Nam nuéc Viét Nam. Gido
thuy&t clia trudng phdi Tinh D6 Cu Si Viét Nam duwa vao Kinh L& B4i
Sdu Phuong hay kinh Thi Ca La Viét l1a b kinh ddc Phat giang cho Tu
Xa ba, con trai cia mot vi trudng gia trong thanh Vuong X4, Trudng A
Ham 31. Bo kinh nady ciing dudc biét véi tén Ldi Khuyén Cla Dic
Phat Cho Ngudi Tai Gia, khuyén khich cu si Tinh D6 niém Phat va 1&
bdi sdu phuong. D&n nim 1919, 6ng xuit gia 1am du Ting chu du khip
céc ving clia mién Nam Viét Nam gitp tri bénh cho din chiing biing
thu6c Nam va khuyén khich ngudi ta tu hanh gidi thodt. T nim 1919
dé&n ndm 1933, dng ti€p tuc gitip d& ngudi dan ving DAt Phuong Nam
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xay cau va dip dudng. Nim 1933, 6ng tru lai tai Chg Lén, xay chia
Hung Long va chinh thitc thanh 1ap Hoi Tinh B§ Cho Cu S1 Viét Nam.
Pén nim 1951, ngai day cdc thién nam tin nit trong Tinh Do nén bit
diu con dudng “Phudc Hué Song Tu”, bdi bé danh nghia “Luc Phuong
Tong”. Ong 1udn nhic nhd cdc dé ti ring trong tu tip theo Phat gido,
phdp mon thi ¢6 nhiéu, nhung cich tu chi c¢6 hai: Tu phudc va tu hué.
Tu phuéc bao gdm nhitng cich thuc hanh khic nhau cho Phat ti, nhu
thuc hanh bg thi, in kinh &4n tong, xay chiia dung thdp, tri trai giit gidi,
van van. Phuéc 13 do qud bdo thién nghiép ma cé. Phudc ditc bao gom
tai sdn va hanh phu6c clia c¢di nhin thién, nén chi 1a tam bg va vin
chiu luan hdi sanh t&. Phu6c bdo tudng thudng, nhu dugc tii sanh vao
cdi trdi hay ngudi. Phudc ditc 12 k&t qud clia nhitng viéc 1am thién lanh
tu nguyén, con c6 nghia 13 phudc dién, hay hanh phuéc dién. Phudc
diic do qud bdo thién nghiép ma c6. Phudc difc bao gdm tai sidn va
hanh phudc ctia cdi nhan thién, nén chi 1 tam bg va van chiu luan hoi
sanh t&. Tu PhuGc 1a nhitng cdch thuc hanh khac nhau cho Phat t&, nhu
thuc hanh bd thi, in kinh &4n tdng, xay chiia dung thdp, tri trai giit gidi,
van van. Phu6c dirc 1a tinh chit trong ching ta bio dim nhitng on
phudc sip dén, cd vat chit 1in tinh thin. Khong cAn khé khin 1im
ngudi ta cling nhin thdy ngay ring u6c ao phuéc dic, tao phuéc dic,
tang chita phudc dic, hay thu thip phudc dic, du xitng ding th& nao
ching nita vin 4n ting mdt mic dd ich ky ddng ké. Phudc dirc ludn
luén 13 nhitng nhitng chi€n thudt ma cdc Phit t&, nhitng thanh phin
y&u kém vé phuong dién tAm linh trong gido hoi, ding dé lam yéu di
nhitng bin ning chdp thd, biing cich tdch r&i minh véi cla cédi va gia
dinh, biing cdch ngudc lai hudng din ho vé mot muc dich duy nhat,
nghia 1a sy thi dic phudc dic tir 1du vin ndm trong chi€n thuat cla
Phat gido. Nhung, di nhién viéc nay chi c6 gid tri & mifc do tinh thin
thap kém. 0 nhitng giai doan cao hon ngudi ta phai quay lung lai v6i
c& hinh thic thii ddc nay, ngudi ta phdi sdn sing budng bd kho tang
phuGc ddc cia minh vi hanh phic ctia ngudi khdc. Trong tu hanh Phat
gido, Phudc va Hué 1a d6i chan cta vi hanh gid dang trén dudng di
dén viing dat Phat. N&u thi€u mat mot chan thi ngay lap tifc ngudi Ay
s& tr§ thanh qué quit va sé khong bao gid tw minh c¢6 thé di dén dudc
da't Phat. Nho tu tué ma hanh gid dat dudc mot s6 cong ditc gép phian
khong nhd cho ti€n trinh gidi thodt khdi sdu néo luan hdi. Cong dic 1a
thyc hanh cdi gi thién lanh nhu gidm thi€u tham, sin, si. Cong dic 1a
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hanh ty cdi thién minh, vuot thoat khdi vong luan hdi sanh t& d€ di
dé&n Phit qua. Stic manh lam nhitng viéc cong difc, gidp vudt qua bd
sanh tr va dat d€n qua vi Phat. Phudc dic dudce thanh 1ap bing cich
gitip d& ngudi khic, trong khi cong diic nhd vao tu tip d€ ty cdi thién
minh va 1am gidm thi€u nhitng ham mudn, gidn hdn, si mé. C4 phudc
ditc va cong ditc phai dudc tu tip song hanh. Ong thi tich vao ngay 23
thing 8 ndm 1958, tho 73 tudi. Dan tdc Viét Nam, nhat 1a ngudi dan
Dbat Phuong Nam sé mii mai nh§ on ngai vé tit c4 nhitng cong hién ca
ddi 1an dao clia ngai.

Venerable Master Minh Tri & Vietnamese
Pure Land For Lay Buddhists Association

Venerable Master Minh Tri's worldly name Nguyen Van Bong. He
was born in 1886 in Tan My Village, An Thanh Thuong (Rach Vong)
Canton, Vinh Long Province, now in Sa Dec City, Dong Thap Province.
He was the seventh child of Mr. Nguyen Van Binh and Mrs. Nguyen
Thi An. His parents passed away when he was very young. He then
was raised by his eldest sister. At the age of nine or ten, he attended at
a village school to study Chinese. When he grew up, his sister sent him
to a provincial school to study Vietnamese and French. Even when he
was young, he spent a lot of time to study Buddhist, Confucius and
Taoist teachings. He also studied Herbal Medicines. In 1905, he
followed his brothers' and sisters' instruction to get married, but he
continued to studied Buddhist teachings compassion, loving-kindness,
benefits to self and others, enlightening self and others. In 1915, after
comprehending the core teachings of Buddhism, he travelled all over
the region of the Seven Mountains to seek masters to study more on
Buddhism. After a short period of time of cultivation in Nui Cam, he
attained a sudden enlightenment of Truth. Since then, he continued to
spread Buddhist teachings. He, then, founded the Vietnamese Lay
Pure Land in late 1916 in Nui Cam, Seven Mountains in the
Southestern part of Vietnam. The teachings of the Vietnamese Lay
Pure Land Sect based on the Sutra of the proper way to pay homage to
the six directions or the Sigalovada-sutta (Sigalaka Sutra) is the Sutra
that the Buddha preached to Sigalovada, son of an elder of Rajagrha,
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Digha Nikaya 31. This sutra is also known as the Sutra of Advice to
Lay People that encourages lay Pure Land Buddhists to recite Buddha
names and to pay homage to the six directions. In 1919, he renounced
his worldly life to become a wandering monk who travelled all over the
South of Vietnam. From 1919 till 1933, he continued to help people in
the South to build roads and bridges. In 1933, he settled down in
Cholon, built Hung Long Temple and officially founded the
Vietnamese Pure Land For Lay Buddhists Association. In 1951, he
started to teach his disciples to begin the Path of Simultaneous
Cultivations of Blessings & Wisdom, and eliminated the name of
Paying Homage to the Six Directions. He always reminded his
disciples that in Buddhist cultivations, there are several different
dharma doors, but there are only two ways of cultivation: Cultivation of
merits and cultivation of wisdom. Cultivate to gather merits includes
various practices for a Buddhist such as practicing charity, distributing
free sutras, building temples and stupas, keeping vegeterian diet and
precepts, etc. Merit is the result of the voluntary performance of
virtuous actions, also means field of merit, or field of happiness. All
good deeds, or the blessing arising from good deeds. The karmic result
of unselfish action either mental or physical. The blessing wealth,
intelligence of human beings and celestial realms; therefore, they are
temporary and subject to birth and death. Practices of blessing or
sundry practices are various practices for a Buddhist such as practicing
charity, distributing free sutras, building temples and stupas, keeping
vegeterian diet and precepts, etc. Merit is the quality in us which
ensures future benefits to us, material of spiritual. It is not difficult to
perceive that to desire merit, to hoard, store, and accumulate merit,
does, however meritorious it may be, imply a considerable degree of
self-seeking. It has always been the tactics of the Buddhists to weaken
the possessive instincts of the spiritually less-endowed members of the
community by withdrawing them from such objects as wealth and
family, and directing them instead towards one aim and object, i.e. the
acquisition of merit. But that, of course, is good enough only on a fairly
low spiritual level. At higher stages one will have to turn also against
this form of possessiveness, one will have to be willing to give up one’s
store of merit for the sake of the happiness of others. In Buddhist
cultivations, merits and wisdom are two feet of a practitioner who is
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walking toward the Buddha-Land. If lack just one, that person
immediately becomes disabled and will never be able to reach the
Buddha-Land. Owing to the practice of wisdom, practitioners will attain
a number of virtues that contribute a considerable part in the process of
going beyond the six paths of the samsara. Virtue is practicing what is
good like decreasing greed, anger and ignorance. Virtue is to improve
oneself, which will help transcend birth and death and lead to
Buddhahood. Merit is what one established by benefitting others, while
virtue is what one practices to improve oneself such as decreasing
greed, anger, and ignorance. Both merit and virtue should be cultivated
side by side. He passed away on August 23, 1958, at the age of 73.
Vietnamese people, especially people in the South will forever
remember all his contributions in both wordly life and in religion.
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Chuong Muvi Bay
Chapter Seventeen

Diic Thdy Huynh Phii S6 &
Phét Gido Hoa Hdo

I. Ditc Thdy Huynh Phii Sé:

DPitic ThAy Huynh Phi S6 sanh nim 1920 tai lang Hoa Hio, trong
tinh An Giang. Ptc thiy 12 con trai cia mdt gia dinh trung ndng kha
gid. Ngay tir khi sanh ra, than thé 6ng rit y&u dudi bénh hoan. Ong
khong thé d&n trudng thudng xuyén nhu nhitng dira tré khéc trong lang.
Vao khoéng nim 1935, cha dng gttii 6ng 1én Nii CAm trong vang Bdy
Ndi d€ theo hoc vdi mot vi an si. Pén nim 1939, 6ng quay trd vé qué
sau khi vi thdy clia dng qua ddi. Ngudi dan trong lang quan sét thdy khi
ong trd vé lang thi dng khong con bénh hoan gi cd. Ngudi ta ciing
chitng ki€n ring ldc nay 6ng c6 khd néi hang nim bdy gid mot cdch
trdi chdy tu nhién vdi khd niing bién tai vé su vi t& cda gido 1y dao
Phat. Sau khi chitng ki€n sy ky diéu la ling nay, nhitng ngudi nay da
tu nguyén tr§ thanh nhitng dé tir dau tién cla dic thay. Gido thuyét di
dudc don gidn héa clia ditc thdy dugc 1ap ra nhiim 16i cuén da s6 din
nghéo va ndng dian. Bén canh d6, ddc thiy ciing don gidn hda nhitng
nghi 1& rudm ra trong cdc chuia vién. Chinh vi vdy ma chi mot thing
sau d6, dic thay di c6 hang trim ngan tin d6. Vai nim sau d6, sd tin
dd di 1én d&€n hang may triéu ngudi. Vio nim 1947, dic thay di hop
véi Viét Minh d€ ban luan vé su hgp tdc gitra luc lugng Hoa Héo va
Viét Minh trong viéc ddnh dudi thuc din Phdp, nhung ngai mat tich ké
tir lic d6. Chi trong thdi gian tim nim ngin ngli k€ tir nim 1939 dén
ndm 1947, dic thiy da sang 1ap va lam 16n manh Phat Gido Hoa Héo,
mot trong nhitng ton gido chinh & mién Nam Viét Nam.

I1. Phdt Gido Hoa Hdo:

Phat Gido Hoa Hio dugc Pitc Ngai Huynh Phd S8 sing 1ap vao
niam 1939. Nhitng gido 1y chinh: Thit nhdt la Tit An Hiéu Nghia: 1) An
T6 Tién Cha Me. 2) An Pat Nu6c. 3) An Tam Bdo (Phat, Phdp, Ting).
4) An Péng Bao va Ching Sanh. Thit nhi la Tam Nghiép Than Khdu Y:
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1) Than nghiép bao gdm nhitng thi sau diy: Khong sdt sanh, khong
trom cip, khong ta dam, va khong lam dung quyén th&. Than nghiép
tiéu bi€u cho két qua clia nhitng hanh dong cda than trong tién ki€p.
Tuy nhién, than nghiép khé dugc thanh 1ap hon ¥ va khau nghiép, vi
nhu ¢6 lic ndo d6 minh mu&n ding than 1am viéc 4c thi con c6 thé bi
ludn ly, dao dic hay cha me, anh em, thay ban, ludt phdp ngin cén,
nén khong ddm 1am, hodc khdong l1am dugc. Vi th€ nén ciing chua két
thanh than nghiép dugc. Hai nghiép khac 12 khiu va ¥ nghiép. 2) Khiu
nghiép bao gdm nhitng thit sau day: Khong néi 1udi hai chiéu, khong
n6i 18i phi bang, va khong néi 15i gid doi. Khau nghiép 1a nghiép ndi
miéng. Theo 15i Phat day thi c4i qua bao clia khdu nghiép con nhiéu
hon qua bao ctia thin nghi€p va y nghié€p, vi y da khdi 1én nhung chua
bay ra ngoai, chit con 15i vira budng ra thi lién dugc nghe biét ngay.
Dung thdn lam 4c con c6 khi bi ngidn can, chi s¢ cdi miéng mé ra
budng 15i vong ngit. Y vira khdi dc, than chua hanh dong trg dc, ma
miéng da thdt ngay ra 15i hung dc rdi. C4i than chua gi€t hai ngudi ma
miéng da thot ra 161 him doa. Y vita mudn chudi ria hay hiy béng,
than chua 16 bay ra hanh dong ct chi hung hiing thi cdi miéng da thot
ra 15i nguyén rda, doa nat rdi. Miéng chinh 13 clra ngd clia ti't cd odn
hoa, 1a tdi bdo noi chdn a ty dia nguc, 12 10 thiéu to 16n d6t chdy hét
bao nhiéu cdng ditc. Chinh vi th€ ma cd nhan thudng khuyén ddi ring:
“Bénh tiing khiu nhip, hoa ting khdu xuat,” hay bénh ciing tif noi clra
miéng ma hoa ciing tf noi clra miéng. N6i 15i dc, 4t s€ bi dc bdo; néi
10i thién, it s& dugc thién bdo. N&u ban néi t6t ngudi,ban sé& dugc
ngudi néi tot; n€u ban phi bing ma ly ngudi, ban sé bi ngudi phi bing
ma ly, d6 1a 1& tAt nhién, nhan ndo qua ndy. Ching ta phai luon nhd
ring “nhin qud bdo ¢ng khong sai,” ma tr d6 can ddm nhan trach
nhiém sira sai nhitng viéc minh 1am biing cdch tu tip hau tr tir tiéu trir
nghiép t0i, ché ditng bao gid trach trdi odn ngudi. 3) Y nghiép bao
gdm nhitng thi sau ddy: Khong Tham, khong San, va khong Si Mé. Y
nghiép 1a nghiép tao tac bdi y (nghi€p khdi ra tit noi y cin hay hanh
dong clia tAm), mdt trong tam nghiép thin khiu y. So v6i khdu nghiép
thi ¥ nghiép khong manh liét va thu nghich bing, vi y nghi chi méi
phdt ra & trong ndi tim ma thoi chit chua 16 bay, tic 1a chua thuc hién
hanh dong, cho nén khé 1ap thanh nghiép hon 1a khiu nghiép.

Thit ba la Bdt Chdnh Dao (gidng nhu Bdt Chdnh Pao Trong Phat
Gido): Bat Chdnh dao hay Badt Thanh Pao la tdm con dudng ding hay
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tdm con dudng cda cdc bac Thdnh. Bat Thanh Pao chinh la thdy ding,
suy nghi ding, néi ning ding, hanh dong ding, song ding, nd luc
ding, ghi nhd diing, va thién dinh ddng. Thuat ngit “Ping” trong Phat
gido c6 nghia 12 bat ct suy nghi hay hanh dong ndo khong giy trd
ngai, phién nio va dau khS cho ngudi va cho minh; ma ngudgc lai, sy
suy nghi vd hanh dong nay sé dua dé&n an lac, tinh thifc va hanh phiic
cho minh va cho ngudi. Chanh ki€n 12 tir bd cdch nhin huéng vé cdi
ngd clia cdc sy vat va c6 cdi thA'y nhu that clia Pic Phat, nghia 1a van
sy van vat khong cé tu tdnh, khong ddc 1ap, ma hi€n hitu do sy téng
hgp cda nhau, cdi nay c6 thi cdi kia cd, cdi nay khong thi cdi kia
khong. Chanh tu duy 1a khong thién vé thdi do quy nga ddi véi sy vat,
ma suy nghi vé& sy vat mot cach ding din. Chanh tu duy day chiing ta
tif bd ba cdi xdu dé c¢é dugc cdi tAim do lugng nhu tAim Phat: khong
tham muén hay chi nghi d&€n sy thd dic cho riéng minh; khong gian
ghét hay khong ua thich khi sy viéc x4y ra khdng nhu' § minh mudn; va
khdng 4dc ddoc hay mudn dudc theo y minh trong moi sy. Chdnh ngit
day chiing ta st dung ngdn tir diing din trong doi sdng hiing ngay va
tranh bdn tht xAu 4c vé miéng nhu néi ddi, néi udi hai chiéu, néi 13i
vu khdng va néi 15i khong cidn than. Chanh nghiép la sy ng x hing
ngay phit hgp véi gi6i luat ctia Pic Phat, nghia 13 phii kém ché& ba
diéu xau ndi than, 1am trd ngai cho nhitng hanh dong ding nhu sit hai
khong can thi€t, trom cip, va ta dim. Chdnh mang 13 thu hoach thitc
in, quan 4o, nha clta va cdc nhu ciu khic trong cudc song mot cich
ding din. Chdnh mang day chiing ta ki€m sdng bing cong viéc khong
gdy phién khé cho ngudi khdc hay nhitng nghé v ich cho xi hoi, ma
phéi song bing sy thu nhap chinh ddng bing nghé nghiép chinh ding
va ¢6 ich cho ngudi khdc. Chdnh tinh tdn la luon hanh st ding dén,
khong ludi bi€ng hay di 1éch khdi con dudng chin chdnh, tranh nhitng
sai 1Am nhu ba diéu xau vé€ ¥, bdn diéu xdu vé miéng va ba diéu xau
vé than. Chanh niém Ia tu tip biing cdi tim ding din nhu Pitc Phat da
tu tdp, nghia l1a ching ta phdi chd tdm vao van sy van vat trong vi tru
bing cdi tAm thanh tinh va chinh ddng. Cudi cling 1a chénh dinh, nghia
12 1udn ludon khong bi dao dong vi nhitng thay d6i clia hoin cinh bén
ngodi. Theo ditc Huynh Gido Chi, tu tip B4t Chdnh Pao sé& dua dén
nhitng 1¢i ich thuc sy nhu tu céi tao tu than, vi tu bat chdnh dao 1a sita
ddi moi bat chinh, stta d8i moi toi 16i trong ddi song hién tai, ddng thdi
con tao cho than minh c6 mot ddi sdng chan chdnh, I¢i ich va thién
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my; cdi tao hoan cdnh vi néu ai cling tu bat chanh dao thi cdnh th€
gian s& an lanh tinh lac, khdng con cidnh khd dau bt hanh gy nén bdi
han thil, tranh chip hay chi€n tranh giita ngudi véi ngudi, gitta nu6c
ndy v6i nudc kia, hay chiing tdc ndy véi chiing tdc khic, ngudc lai lic
d6 thanh binh s& vinh vién ngu tri trén qua dit ndy; tu bt chdnh dao
con 1a cin ban diu tién cho su gidc ngd, 12 nén ting chanh gidc, 1a cin
ban gidi thoat, ngay nay tu bt chanh dao 1a gieo trdng cho minh nhitng
hat giong Bd P& d€ ngay sau git hdi qua Niét Ban V6 Thuong. Thir tu
la Tho Phuong: 1) Khong phi bang 161 thd phugng tai cdc chia vién,
nhung khong cin tao thém hinh tugng tai nha. Nha ndo di c6 tuong
Phat vin dugc; tuy nhién, nhitng 4nh Phat bing gidy nén dot di. 2)
Niém tin xud't phat ty tim chit khong biing nhitng hinh thifc bén ngoai.
3) Ban thd chi cAn mot 14 ¢d niu, bi€u hién cho sy phdi hgp clda moi
chiing toc, khdng c6 sy phan biét ching tdc hay cd nhin, vi mau niu la
su phdi hgp clia moi mau. 4) N&u bén trong khdng dd rong d€ 1ap ban
thd thi ban “Ong Thién” v6i mot lu huong ciing 1a dd. 5) Phat gido Hoa
Hao nhdn manh dén sy “ty cdi thién” hon 1a hinh thifc thd phugng. 6)
Ciing Phit chi nén dung nudc 1a, hoa va nhang, vi nuéc 13 tugng trung
cho sy thanh khiét, hoa tugng trung cho sy thanh tinh, va nhang lam
tuoi mat khong khi. Vé thyc phim thi tin d6 c6 thé diing bit cit thuc
phd&m ndo ma ho cé d€ ciing tS tién. 7) Bén canh ban thd Phat, tin dd
Phat gido Hoa Hao c6 thé dit ban thd cha me, t§ tién hay anh hiing
dan toc, chit khong nén thd bat ¢t quy thAn ndio ma minh khong biét
10. Thit ndm la Hanh Lé: 1) Tin dd Phat gido Hoa Hao chi lay Phat, t&
ti€én, cha me, va nhitng vi anh hting dan toc, ngoai ra khong lay nhitng
ngudi song khdc. Vi cdc vi thiy chi nén xd chi khong lay. 2) Tin dd
Phat gido Hoa Hio khdng nén chi 1& thudc vio sy gitip d3 cda Thin
Thdnh. 3) Tin d6 Phat gido Hoa Hio khdng nén chi 1& thudc vao su
yém trd clia vi Thay. 4) Tin d5 Phat gido Hoa Hio khong bao gid trich
trdi, odn Phat, gidn Thay vi nhitng bic nidy khong cttu dd hay ban
phudc cho ho. Ho 1udn nhé luat “Nhan Qud,” hé nhan t5t thi qui lanh.
5) Tin db Phat gido Hoa Hio ludn siang sudt nhian hi€u nhitng nguyén
tic ton gido va nhitng 15i day dd cda thay, chit khong mi quing 1é
thudc vao niém tin. Thit sdu la Tang Lé: 1) Tang 1& vin clt hanh nhu
truyén thong c§ truyén; tuy nhién, khong nén kén trong rinh rang. 2)
Khong dot gidy tién ving ma, vi day chi 1a phi pham tién clia. 3) Tin
dd Phat gido Hoa Hio phai nén ludn nhd riing thin xdc tan hoai, phdi
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dugc chon cat thin trong, chit khong nén dé 1au ma c6 hai cho sic
khde cda nhitng ngudi con song. 4) Chi nén thi€t 1ap mot ban thd giita
nha hay ngoai trdi d€ cau nguyén cho ngudi chét rdi tién hanh nhanh
chéng viéc chdn cit. 5) C6 thé ding bat ct thuc vat c¢6 sin nao dé
cling ngudi chét, nhung khdng nén phi pham tién bac. 6) Hang x6m
lang giéng c6 thé tdi gitip nhau trong viéc tdng ting, nhung day khong
phai 1a dip d€ don ca xuéng hat. Thit bdy la Hén Nhdn: 1) Bon phan
ctia cha me 1a phéi chon Iwa ngudi phdi ngdu thich hgp cho con cdi
bing cdch quan sit k§ ludng tdnh tinh doi tré. 2) Nén dep bd viéc doi
ctia hdi mon tir gia dinh chi ré. 3) Cha me hai bén khong nén 1am khé
d& nhau trong van dé nghi thifc hon nhan. 4) Hon 1& nén cang don gidn
cang tot, chit khong nén rudm ra tén kém. Thit tdm la Nhitng Diéu
Cdm Ky ciia cdc tin dé Phdt Gido Hoa Hdo: 1) Khong udng rugu. Tuy
nhién, trong nhitng ngay hoi he khong nhiim ngay chay lat, tin d6 c6
th€ uéng mot it rugu 1& that nhe. Nén nhé ring udng rugu say la pham
tdi d6i vdi tin dd Phat gido Hoa Hio. 2) Khong hiit thudc phién. Chi c6
ngudi binh c6 toa béc si dung chung véi céc loai thudc khdc 1a ngoai
1&. 3) Khong bai bac. Khong ¢6 ngoai 1&!!! Thit chin la Thdi P doi vdi
cdc thdy, cdc chita vién va cdc tén gido hay cd nhéan khdc: (A) Thdi do
déi vdi sw sdi: 1) Tin dd Phat gido Hoa Hdo phai ludn kinh trong nhitng
st sdi chan chinh. 2) Phdi luon ling nghe va tuin theo nhitng 15i day
dd diing theo chdnh phdp. 3) Vi nhitng su sdi sai trdi, tin dd Phat gido
Hoa Hao c6 nhiém vu phai cinh tinh va khuyén ho trd vé Chdnh Pao
Phit Gido. N&u nhu ho van ti€p tuc con dudng sai trdi, tin &6 Phat gido
Hoa Hio nén tich cuc gidi thich cho dan ching va Phat gido dd trong
viing bi&t d€ ldnh xa. (B) Thdi dé ddi véi chita vién: 1) Phat gido Hoa
Hio khdng cAm dodn tin d6 di chua 1& Phat, dic biét 1a vao nhitng
ngay 1& 16n nhu Phat Pdn hay Vu Lan Bon. 2) Phat gido Hoa Hio
khong nhadn manh hay déng y van dé thd phugng hinh tugng, nhung
Phat gido Hoa Hio khong cho phép tin d6 ché trach hay phi bang viéc
thd phuong ndy tai cdc chua. (C) Thdi dé ciia tin do Phdt Gido Hoa
Hdo déi vdi cdc tén gido khdc: 1) Tin dd Phat gido Hoa Hdo luon kinh
trong va khong bao git dé cip dén viéc thd phugng clia cdc ton gido
khdc. 2) Tin do Phat gido Hoa Hio khong bao gid néi xau vé gido ly
ctia cdc ton gido khéc. 3) Du cac ton gido khac c6 1am gi sai véi Phat
gido Hoa Hio, tin dd Phat gido Hoa Hio vAn khong ddi tra sai trii lai.
(D) Thdi dé doi véi nhitng cd nhdn khdc: 1) Phai ludn d6i xt tot dé
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phét trién sy cdm thong hd tuong. 2) Khi ho cin nén té 1§ sin séc
thuong yéu. 3) Phdi ¢ ging h€t minh gidp d§ ngudi xung quanh. Thit
muoi la DE téc dai: 1) Ptic Thay dé téc dai la dé té 16 1ong tudng nhd
dén tuc 1& ¢d truyén clia td tién va cho ching ta thi'y Ngai khong bi
4nh hudng ctia vin minh TAy phudng, chit khdng phdi 12 su thé hién
clia ddi song ton gido. 2) Pitc Thay khong bit budc ma ciing khong
cAm tin @5 Phat gido Hoa Hio d€ téc dai. 3) PE téc dai ma khong cai
thién ty than, thi khong phai 1a tin hitu Phat Gido Hoa Héo. 4) bic
Thay cho phép tin d6 Phit gido Hdoa Hao cdi cdch sao cho thich hgp
véi sy ti€n héa clia dat nudc va thuin theo phong céch clia dan tdc.
Thit muoi mét la Gido Duc va Phdt Gido Hoa Hdo: 1) Ptic Thay luén
nhian manh dén gido duc dé md mang kié&n thiic vé& khoa hoc va xi hoi.
2) Gido duc gitip ta tranh nhitng 18i 1Am va ph4 tan mé tin. 3) Gido duc
gitp ta hi€u thém vé Phat phép. 4) Gido duc khong phai 1a mot chuéng
ngai clia dao Iy hay ddi song ton gido. Thit muci hai la Phdt Gido Hoa
Hdo va Thuong Nghiép: Ptic Thay khuyé&n khich tin dd Phat gido Hoa
Hio 1am thuong nghiép d€ phét trién kinh t€ gia dinh, xd hoi va dat
nudc v6i nhitng diéu kién sau day: 1) TAt ca tin dd Phat gido Hoa Hio
ludn vang gilt B4t Chdnh Pao. 2) Tan diét nghiép bat thién, khong can
non, khong trao hang, khong budn lau, khong budén ban rugu va thudc
phién. 3) Hanh nghé luong thién biing cich khong ludng gat va tir bd
nhitng théi xau. Thit muoi ba la Quan Niém ciia Phdt Gido Hoa Hdo vé
thitc dn va nha cita: 1) An uéng diéu d9. 2) Tranh nhitng thitc in ngon
nhung lai ¢ hai cho stc khde va cé th€ dua d&€n bénh hoan. 3) Ludn
giit gin than thé sach s& vé sinh. 4) Loai bd 18i s6ng bénh hoan, vi thin
thé dd dai, thi tim khong thé nao phat trién dugc.

Virtual Master Huynh Phu So &
Hoa Hao Buddhism

1. Virtual Master Huynh Phu So:

Master Huynh Phu So was born in 1920 at Hoa Hao Village, An
Giang Province. He was the son of a moderately wealthy peasant
family. Right after he was born, he possessed a very weak body with
illnesses He could not attend school on a regular basis as other children
in the village. Around 1935, his father sent him to Nui Cam in the
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Seven Mountains to learn with a hermit. In 1939, he returned home
after his master's death. Villagers observed that he was so healthy
when returning home. They also witnessed that he had the ability to
speak for several hours spontaneously with eloquence about the
sublime doctrines of Buddhism. After witnessing this miracle, they
were deeply impressed by the strange scene and volunteered to
become his first converts. His simplified teachings were designed to
appeal the majority of the poor and the peasants. He also cut down on
ceremonies and complex rituals in pagodas. For these reasons, within a
month, he gained more than a hundred thousand followers. Some years
later, the number of his followers reached a million. In 1947, he went
to a meeting with Viet Minh to discuss the cooperation of Hoa Hao and
Viet Minh in fighting against the French Colonials, but he disappeared
since that time. Only in a short period of eight years, from 1939 to
1947, Virtual Master Huynh Phu So founded and strengthened Hoa-
Hao Buddhism, one of the major reilgions in South Vietnam.

I1. Hoa Hao Buddhism:

Hoa-Hao Buddhism was founded in 1939 by Prophet Huynh Phu
So. The main teachings emphasizes on the followings: First, the Four
Debts of Gratitude: 1) Be thankful to our ancestors and parents. 2) Be
thankful to our country. 3) Be thankful to the Three Treasures (Buddha,
Buddha-Law, Sangha). 4) Be thankful to our fellow-countrymen and all
other sentient beings. Second, the Three Karmas of the Body, the Mouth
and the Mind: 1) The karmas of the body or physical karma comprises
of the followings: Not to kill, not to steal, not to commit adultery, and
not to abuse power. The karma operating in the body. The body as
representing the fruit of action in previous existence. Body karma is
difficult to form than thought and speech karma, for there are times
when we wish to use our bodies to commit wickedness such as killing,
stealing, and commiting sexual misconduct, but it is possible for
theories, virtues as well as our parents, siblings, teachers, friends or the
law to impede us. Thus we are not carry out the body’s wicked karma.
The other two karmas are the karma of the mouth and of the mind. 2)
The karma of the mouth or verbal karma comprises of the followings:
Not to speak double tongue, not to speak vicious tongue or not to
defame others, and not to tell lie. Vaca-karman means the work of the
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mouth or karma of the mouth (talk, speech) According to the Buddha’s
teachings, the karmic consequences of speech karma are much greater
than the karmic consequences of the mind and the body karma because
when thoughts arise, they are not yet apparent to everyone; however,
as soon as words are spoken, they will be heard immediately. Using the
body to commit evil can sometimes be impeded. The thing that should
be feared is false words that come out of a mouth. As soon as a wicked
thought arises, the body has not supported the evil thought, but the
speech had already blurted out vicious slanders. The body hasn’t time
to kill, but the mind already made the threats, the mind just wanted to
insult, belittle, or ridicule someone, the body has not carried out any
drastic actions, but the speech is already rampant in its malicious verbal
abuse, etc. The mouth is the gate and door to all hatred and revenge; it
is the karmic retribution of of the Avichi Hell; it is also the great
burning oven destroying all of one's virtues and merits. Therefore,
ancients always reminded people: “Diseases are from the mouth, and
calamities are also from the mouth.” If wickedness is spoken, then one
will suffer unwholesome karmic retributions; if goodness is spoken,
then one will reap the wholesome karmic retributions. If you praise
others, you shall be praised. If you insult others, you shall be insulted.
It’s natural that what you sow is what you reap. We should always
remember that the “theory of karmic retributions” is flawless, and then
courageously take responsibility by cultivating so karmic transgressions
will be eliminated gradually, and never blame Heaven nor blaming
others. 3) The karma of the mind or Mental Karma comprises of the
followings: Not be greedy, not be angry, and not be ignorant. Mental
action means the function of mind or thought. Compared to the karma
of the mouth, karma of the mind is difficult to establish, thought has just
risen within the mind but has not take appearance, or become action;
therefore, transgressions have not formed. Third, the Teachings on the
Noble Eightfold Paths (which are similar to that of the Buddhism): The
eightfold noble path consists in right view, right thinking, right speech,
right action, right living, right endeavor, right memory, and right
meditation. The term “Correct” in Buddhism means any thinking or
action that does not cause troubles, afflictions and sufferings for
oneself and others; on the contrary, this thinking or action will bring to
oneself or others peace, mindfulness and happiness. Right view means
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to abandon a self-centered way of looking at things and to have a right
view of the Buddha, that is “Nothing has its own self; everything exists
due to temporary combination. If this exists, the other exists; if this
ceases to exist, the other is in no way to be able to exist.” Right
thinking means not to include toward a self-centered attitude toward
things but to think of things rightly. Right view teaches us to abandon
the three evils of the mind such as coveteousness, resentment, and evil-
mindedness; and to think of things rightly, with as generous a mind as
the Buddha: not to have greedy mind (coveteousness) or not to think
only of one’s own gain; not to have the angry mind (resentment) or not
to get angry when things do not turn out as one wishes; not to have the
evil mind (evil-mindedness). Right speech teaches us to use right words
in our daily lives and to avoid the four evils of the mouth such as not to
lie (to use false language), not to speak with a double tongue, not to
commit ill-speaking, and not to use improper language (careless
language). Right action means daily conduct in accordance with the
precepts of the Buddha. It is to say one must refrain from the three
evils of the body that hinder right action such as needless killing,
stealing, and committing adultery or other sexual misconduct. Right
living means to gain food, clothing, shlter, and other necessities of life
in a right way. Right living teaches us not to earn our livelihood
through work that makes trouble for others or through a career useless
to society, but to live on a justifiable income that we can obtain through
right work and a vocation useful to others. Right endeavor means to
engage constantly in right conduct without being idle or deviating from
the right way, avoid such wrongs as the three evils of the mind, the
evils of the mouth, and the three evils of the body. Right memory
means to practice with a right mind as the Buddha did, that is, we must
address ourselves to all things in the universe with a fair and right
mind. And finally, right meditation means not to be agitated by any
change of external circumstances. According to Master Huynh, the
founder of Hoa Hao Buddhism, practicing the Noble Eight-fold Path
can bring about real advantages such as improvement of personal
conditions. It is due to the elimination of all evil thoughts, words, and
actions that we may commit in our daily life, and to the continuing
practice of charitable work; improvement of living conditions. If
everyone practiced this noble path, the world we are living now would
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be devoid of all miseries and sufferings caused by hatred, struggle, and
war between men and men, countries and countries, or peoples and
peoples. Peace would reign forever on earth; attainment of
enlightenment or Bodhi Awareness. The Noble Eigh-fold Path is the
first basic condition for attaining Bodhi Consciousness that is
untarnished while Alaya Consciousness is still defiled. Fourth,
Worshipping: 1) Not trying to defame the worshipping in the temples or
pagodas; however, there is no need to create any more statues or
images at home. For those who have Buddha’s statues in the house, it
is alright to keep it that way; however, paper images of Buddhas should
not be kept and should be burned. 2) The belief comes from the heart,
not from outside appearances. 3) The inside altar only needs a Brown-
coloured flag, symbol of mankind harmony without distinction of races
or individuals because brown color is the association of all other
colours. 4) If there is no room for decorating an altar inside the house, a
“Heaven Altar” with an incense-brazier should be sufficient. 5) Hoa-
Hao Buddhism emphasizes in improving onself rather than in apparent
worshipping. 6) As regards the way of worshipping Buddha, only fresh
water, flowers and incense sticks should be used. For fresh water
represents “cleanliness,” flowers represent “purity,” and incense is
used to freshen the air. As for offering of food, they can use any
available food for the worshipping of their ancestors. 7) Beside the
altar of the Buddha, followers of Hoa-Hao Buddhism can place altars
of parents or ancestors, or any national heores; however, they should
not worship any spirit whose origins they do not know well. Fifth,
Religion Performance: 1) Followers of Hoa-Hao Buddhism only
prostates themselves before the Buddhas, ancestors, parents, and
national heroes, no prostation before any living beings. Even to the
master, they only bow, not prostating. 2) Followers of Hoa-Hao
Buddhism should not merely rely on the help of saints and gods. 3)
Followers of Hoa-Hao Buddhism should not merely depend on the
support of their master. 4) Followers of Hoa-Hao Buddhism should
never blame the Buddhas, gods or masters for not having saved or
blessed them. They always remember the Buddha’s Law of “Cause
and Effect,” if the cause is good, the effect is then good too. 5)
Followers of Hoa-Hao Buddhism should always clearly understand the
religion’s principles and the teachings of Prophet Huynh, and not
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blindly rely on belief. Sixth, Funeral: 1) Funeral ceremony will be kept
as ancient mourning customs; however, not to perform any surplus and
unnecessary ceremonies. 2) Not to burn votive paper because this is
only a waste of money. 3) Followers of Hoa-Hao Buddhism should
always remember that the body is destructible and it should be buried
discreetly without letting it decompose because this is harmful to the
living. 4) Only set up an altar in the middle of the house or in the open
air for the praying and so on burying the dead (speedily and discreetly).
5) As regards to offerings of food, one can offer anything available, but
try to keep the funeral simple and not money wasting. 6) Neighbors can
come to help out with the funeral services, but this is not a chance for
playing or enjoying musics. Seventh, Marriage: 1) The parents’ duty is
to choose a suitable spouse for their child by careful observation of the
couple’s character. 2) The custom of demanding matrimonial dowry
deposit from the bridegroom’s family should be wiped off. 3) The
parents of the two parties should not act difficult towards each other
regarding the wedding ceremonies. 4) Try to keep the wedding
ceremony the simpler the better, not to waste money. Eighth, Things
Jfollowers should avoid: 1) Not to drink; however, during some special
events which do not fall on fast days, one can have a little of a very
light liquor. Remember that to become drunk is equal to committing a
sin. 2) Not to smoke opium. Exception to only sick people advised by
physicians may take a little in combination with other medicines. 3)
Not to gambling. No exception!!! Ninth, Behaviour towards monks,
temples or pagodas, other religions and individuals: (a) Behaviour
towards monks and nuns: i) All followers of Hoa Hao Buddhism should
always respect decent monks and nuns. ii) Followers of Hoa-Hao
Buddhism should always listen and obey right things taught by the
monks and nuns. iii) For those who known to be false monks and nuns,
followers of Hoa-Hao Buddhism should warn and advise them to return
to the right path of Buddhism. If they continue with their evils,
followers of Hoa Hao Buddhism shouls take a positive action by
explaining to the people as well as to the local Buddhists so that they
could stay away from those wizards. (b) Behavious towards temples and
pagodas: 1) Hoa Hao Buddhism does not prohibit its followers from
going to temples or pagodas to worship Buddhas, especially on
important Buddhist events such as the Buddha’s Birthday (on the 15" of
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the Vesak month) or the Ullambana Basins (on the 15 of the seventh
lunar month). ii) Hoa Hao Buddhism does not agree or emphasize on
the worshipping of statues or images; however, it prohibits its followers
to defame this form of worship in any way. (c) Behaviour of followers
towards other religions: i) Followers of Hoa-Hao Buddhism always
respect, and not talk about the way of worshipping of other religions. ii)
Followers of Hoa-Hao Buddhism never speak ill about the teachings of
other religions. iii) Followers of Hoa-Hao Buddhism should always
behave correctly towards other religions even if they do wrong to Hoa-
Hao Buddhism. (d) Behaviour towards other individuals: 1) Followers
of Hoa-Hao Buddhism should always be on good terms with others so
that mutual sympathy may be strongly developed. ii) Followers of Hoa-
Hao Buddhism always show love and care for others whenever they
are in need. iii) Followers of Hoa-Hao Buddhism should always try
their best to help neighbors. Tenth, Letting the hair growing long: 1)
The Master Huynh Phu So let his hair growing long because he tried to keep a
remembrance of our ancestors’ ancient custom and to show us that he is not
influenced by the western civilization, not a means of leading a religious life.
2) The Master Huynh did not compel nor prohibit his followers to grow their
hair long. 3) If one grows long hair without improving oneself, one is in no
way a follower of Hoa-Hao Buddhism. 4) Master Huynh allowed his followers
to make reforms according to the contemporary evolution of the country so as
to be in accord with the people. Eleventh, Education and Hoa Hao Buddhism:
1) Master Huynh always emphasized that education would help wider our
knowledge in science and sociology. 2) Education helps us prevent errors and
wipe out superstitions. 3) Education helps us study Buddhism more efficiently.
4) Education is not a hindrance to morality or religious life. Twelfth, Hoa Hao
Buddhism and Business: Master Huynh Phu So encouraged his followers to do
business to enrich the family economy and to strengthen the society as well as
the country with the following conditions: 1) All followers of Hoa-Hao
Buddhism should always comply with the rules as outlined in the “Noble
Eightfold Path.” 2) Get rid of dishonest deeds by not performing weight
cheating, bushel substituting, smuggling, liquor trading, and sales of opium. 3)
Exercise honest professions without cheating anyone, get rid of dishonest
habits. Thirteenth, Concepts of Hoa-Hao Buddhism on Food and Housing: 1)
Eat and drink moderately. 2) Avoid good food prepared with ingredients that
are bad for our body and which may cause us illness. 3) Always keep our body
clean and observe the rules of hygiene. 4) Get rid of the habit of living in
unhealthy conditions because when the body is dirty, the mind cannot develop.
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Chuong Muoi Tam
Chapter Eighteen

Ton Su Minh Ddang Quang &
Dao Phdt Khat Si Viét Nam

I. Thén Thé Va Hanh Trang Ciia Ton Su Minh Ding Quang:
Minh Piang Quang 1a mdt Pai Tang quan trong ctia Phit gido Viét
Nam vio tién ban th& ky 20. Ngai sanh vao nim 1923 va ving béng
vao nam 1954. Ngai 1a mot trong nhitng nha su cai cach Phit gido chi
y&u trong lic ludn Iy va dao dic Phit gido dang con nghiéng ngita, va
12 ngudi sdng 1ap ra Gido Hoi Phat gido Ting Gia Kha't ST Viét Nam.
Ngai da khéo 1éo phdi hop gifta hai truyén thdng gido Iy Bic va Nam
tong d€ 1am thanh gido 1y cin ban cho gido hoi. Khong bao 1au sau khi
thanh 14p, hang triéu tin do6 di theo Ngai tu tAp. Vo giifa thap nién
70s, mot dé tlr 16n clia Ngai la Hoa Thugng Thich Gidc Nhién da thanh
1ap Gido Hoi Phat Gido Tang Gia Khat ST Thé Gidi vdi so tin dd khip
ndi trén th€ gigi. Ton su Minh Pidng Quang sanh ra va 16n 1én trong
mot gia dinh theo truyén thdng Khdng Manh. Chinh vi th€ nén dii sau
nay lau thong Tam Tang kinh di€n, Ngai vin ton trong né nép Khdng
Manh d3 in siu trong 1ong din toc. Ngai thAim nhuan tri€t Iy Khdng
Manh ngay tir khi Ngai con rdt nhé d&€n ndi Ngai ludn ton trong gido ly
Khéng Manh mic dit hoan toan thong sudt kinh dién. Du thsi gian
hoing phép ctia Ton su chi von ven c6 mudi nim, nhung Ngai di dong
g6p that nhiéu cho Phat gido Viét Nam néi riéng va cho Phat gido néi
chung. Tén su Minh Bing Quang di dén va di di. Pa 70 nim troi qua
tir khi cong cudc Hoiing Phap diy y nghia clia Ngai da diém t6 cho bdi
canh lich st Viét Nam vao thdi d6, dic biét 1a cdc ving & mién dat
phuong Nam. Tir mot chi€c béng don 1é trong thdi budi cuc ky ly loan
cta lich st Viét Nam, Ngai da md ra mot ky nguyén mdi cho Phit gido
Viét Nam, ky nguyén ctia dao Phat that su, dao Phat chinh thdng, dao
Phat thit sy ngdm siu vao long din Viét sau nhiéu nim oin oai dudi
chanh sdch hdy diét ton gido cla thuc dan Phiap. Pa hon nia thé€ ky
trdi qua, th€ ma cudc ddi va su nghiép tu hanh cia Ngai ching bao gid
mat 4nh hudng, ching nhitng d6i v6i hang dé& ti ma con dbi vdi tit ci
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nhitng ai c6 cd hoi bi€t dé€n Ngai. Ky that, thdi gian dudng nhu khong
c6 &nh hudng gi hét v6i nhitng ky Gc vé Ngai, va dinh luat vo thudng
dudng nhu cling khong chiu in ddu tang thuong trén danh ti€ng vi dai
clia vi thdy vi dai nay. T4c phong sdng ngdi va dic tdnh siéu nhién ctia
Ngai, thém vao y chi kién quyét da gidp Ngai c6 khd ning khai m&
mot truyén thdng Phat gido ndi ti€ng tai Viét Nam. Ngai bit dau st
mang cla minh ngay tf khi hdy con rat tré. Sy nhiét thinh hing hdi
clia Ngai d€ tim ki€m va truyén ba Phat phdp Itic nao ciing khi€n hang
hau boi ching ta kinh phuc va ludn khuyén tan chiing ta ti€p tuc di
theo budc chin ciing nhu tim guong rang ngdi ciia Ngai d€ phuc vu
Chanh Phap.

I1. Ton Su Minh Ddang Quang va Gido Hoi Phdt Gido Tang Gia

Khdt Si Viet Nam:

Gido hoi Phat Gido Ting Gia Khat ST Viét Nam dudc Pic Ton Su
Minh PBiang Quang sdng lap ndm 1944. Gido Hoi dugc sdng lap trong
giai doan suy dbi clia Phat gido Viét Nam. Pc Ton Su da khéo léo
phdi hop giita hai truyén théng gido 1y Nam va Bic Tong d€ lam gido
Iy cin bdn cho Gido Hoi. Khong bao ldu sau ngay dugc Pic Ngai
thanh 1ap, hang triéu tin dd di theo Ngai tu tip. Ti€ng Piic Ngai vang
vong, tuy nhién D¢ Ngai thinh linh ving bong vao ndm 1954, tir ndim
d6 Gido Hoi chinh thitc tudng niém ngdy Pic Ngai ving bong. Sau khi
DPitc Ngai ving béng Gido Hoi Phat Gido Ting Gia Khi't Si Viét Nam
da phat trién nhanh hon trén mot binh dién rong hon tir khip cic mién
Nam Viét ra tin Bic Trung Viét v6i hang triéu triéu tin d6. C4c Gido
doan thudc Gido hodi Phat Gido Ting Gia Khit S Viét Nam: Hién tai
c6 6 gido doan Tiang va 3 gido doan Ni trén toan qudc: Gido doan
Tdng: Gido doan Ting thit Nhit do Trudng Lio Gidc Chdnh ldnh dao,
14y Tinh X4 Ngoc Vién trong tinh Vinh Long 1am tru s chdnh. Gido
doan thit hai do Trudng Lio Gidc T4nh lanh dao, 14y Tinh X4 Ngoc
Trang trong tinh Nha Trang lam tru sG chanh. Gido doan th ba do
Trudng Lao Gidc An lanh dao, 14y Tinh X4 Ngoc Tong trong tinh Nha
Trang lam try s§ chdnh. Gido doan thd tu do Phdap Su Gidc Nhién lanh
dao, 18y Phdp Vién Minh Ping Quang trong tinh Bién Hoa lam tru s&
chanh. Gido doan thi nim do Trudng Lo Gidc Ly lanh dao, 18y Tinh
X4 Trung TAm & Sai Gon lam try s& chdanh. Gido doan thi sdu do
Trudng Lio Gidc Hué linh dao, 14y Gidng Pudng Loc Uyén & Sai
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Gon lam tru s8 chdnh. Gido doan Ni: Gido doan Ni thd Nhat do Ni
Trudng Huynh Lién linh dao, 14y Tinh X4 Ngoc Phuong & Sai Gon
lam try s chdanh. Gido doan thd hai do Ni Trudng Lao Ngin Lién lanh
dao, 14y Tinh X4 Ngoc Tién tai Ha Tién, trong tinh Rach Gi4d lam tru
s& chanh. Gido doan thtt ba do Ni Trudng Tri Lién lanh dao, 14y Tinh
Xa Ngoc Hiép trong tinh My Tho lam tru sG chanh. Nhitng nha lanh
dao cua Gido H)i Phdt Gido Ting Gia Khat St Viét Nam: Gido HoOi
Phat Gido Ting Gia Khat Si Viét Nam duéi sy lanh dao clia Ton Su
Minh Ping Quang tf nim 1946 dén 1954. T nim 1954 d&n 1975 do
Trudng Lio Gidc Chéanh lanh dao. Sau nim 1975, tai qudc ndi, Trudng
Lio Gidc Chdnh ti€p tuc 1anh dao. Trong khi d6 Phdp Su Gidc Nhién,
trudng Gido doan 4 xuit ngoai va thanh 1ap Gido Hoi Phat Gido Ting
Gia Khat Si Thé Gidi. Trudng Lao Gidc Chanh thi tich nim 2004. Hién
Gido Hoi Khat S trong va ngoai nudc dudc sy 1anh dao tinh thin cla
Hoa Thugng Thich Gidc Nhién. Tuy nhi€n, Gido Hoi trong nudc dugc
st lanh dao tryc ti€p clia Thugng Toa Thich Gidc Toan, tru s& dit tai
Tinh X4 Trung Tam, thudc dia phan Sai Gon.

Venerable Master Minh Dang Quang &
The Vietnamese Sangha Bhikshu Buddhist Sect

I. The Life & Acts of Honorable Master Minh Dang Quang:
Venerable Master Minh Dang Quang was an important
Vietnamese Monk in the first half of the twentieth century. He was
born in 1923 and considered missing on the way to preach in 1954.
When moral and traditions of Vietnamese Buddhism were in rapid
decline, he was one of the key monks in the revival and reformation of
Vietnamese Buddhism during that time; he was also the founder of the
Vietnamese Sangha Bhikshu Buddhist school. Most Honorable One
Minh Pdng Quang cleverly combined both doctrines from Mahayana
and Theravada (Hinayana) to make the doctrine for the Vietnamese
Sangha Bhikshu Buddhist Sect. Not long after the day he founded the
school, millions of followers followed him to practice. In mid 70s, one
of his great disciples, Most Venerable Thich Gidc Nhién, founded the
International Sangha Bhikshu Buddhist Association in the United States
of which followers are all over the world nowadays. Venerable Master
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Minh Dang Quang was born and raised in a family with Confucian
tradition. He was much imbued with the lofty principles of
Confucianism since he was very young so that He was always sincerely
respect the main principles of Confucius-Mencius although he deeply
devoted to the Triple Gem. Even though his time of propagation of the
Dharma was only ten years, he had contributed so much to Vietnamese
Buddhism and to Buddhism in general. Venerable Master Minh Dang
Quang had come and gone. Seventy years had elapsed since his
magnificient propagation of the Buddha-dharma adorned the historical
background of Vietnam at that time, especially the Southern parts.
From a lonely shadow of his during the most chaotic time of
Vietnamese history, he opened a new era for Buddhism in Vietnam, an
era of a real Buddhism, an era of an orthodox Buddhism, a Buddhism
that indeed deeply infiltrated Vietnamese people after years of suffer
under the policy of religious destruction implemented by the French
colonists. More than half a century had passed, Venerable Master Minh
Dang Quang, his life and his religious works never lose their powerful
impact upon not only his disciples, but also those who come across
them. As a matter of fact, time seems to have no impact on his memory
and the law of impermanence also seems to refuse to imprint its
miserable seal on the great fame of this outstanding master. His shining
personality and supernatural character, in addition to his determined
will to carry out his noble mission had helped his ability to found a
famous Buddhist tradition in Vietnam. He started his mission even
when he was very young. His vigor and his unceasing search for and
propagation of the Buddha-dharma always inspire our respect and
encourage us to continue to follow his footsteps and his gorgeous
example to serve the Correct Dharma.

I1. Honorable Master Minh Dang Quang and the Vietnamese

Sangha Bhikshu Buddhist Sect:

Vietnamese Sangha Bhikshu Buddhist Association, founded in
1944 by the Late Most Honourabled One Minh Ping Quang. The
school was established during declined period of the Vietnamese
Buddhism. Most Honourabled One Minh DPidng Quang cleverly
combined both doctrines from Theravada (Hinayana) and Mahayana to
make the doctrine for the Vietnamese Sangha Buddhism. Not long
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after he founded The Vietnamese Sangha Buddhism, millions of
followers followed him to practise. He was so famous; however, he
suddenly disappeared in 1954. He was officially considered missing in
1954. After he disappeared, the Vietnamese Sangha Bhikshu Buddhism
developed more quickly on a larger scale from all over the South
Vietnam to North of Central Vietnam with millions more followers.
Missionaries of Vietnamese Sangha Bhikshu Buddhist AssociationAt
this time, in Vietnam, there are six Missionaries of Monks and three
Missionaries of Nuns: Missionaries of Monks: The first Missionary of
Monks led by Most Venerable Giac Chanh and its headquarters is Ngoc
Vien Monastery in Vinh Long Province. The second Missionary of
Monks led by Most Venerable Giac Tanh and its headquarters is Ngoc
Trang Monastery in Nha Trang Province. The third Missionary of
Monks led by Most Venerable Giac An and its headquarters is Ngoc
Tong Monastery in Nha Trang Province. The fourth Missionary of
Monks led by Dharma Master, Most Venerable Giac Nhién and its
headquarters is Minh Dang Quang Dharma Institute in Bien Hoa
Province. The fifth Missionary of Monks led by Most Venerable Giac
Ly and its headquarters is Central Monastery in Saigon. The sixth
Missionary of Monks led by Most Venerable Giac Hue and its
headquarters is Loc Uyen Dharma Hall in Saigon. Missionaries of
Nuns: The first Missionary of Nuns led by Venerable Nun Huynh Lien
and its headquarters is Ngoc Phuong Monastery in Saigon. The second
Missionary of Nuns led by Venerable Nun Ngan Lien and its
headquarters is Ngoc Tien in Ha Tien, Rach Gia Province. The third
Missionary of Nuns led by Venerable Nun Tri Lien and its
headquarters is Ngoc Hiep Monastery in My Tho Province. Leaders of
Vietnamese Sangha Bhikshu Buddhist Association: Vietnamese Sangha
Bhikshu Buddhist Association led by Most Honorable One Minh Dang
Quang from 1946 till 1954. From 1954 to 1975, led Most Venerable
Giac Chanh. After 1975, Most Venerable Giac Chanh continued to lead
the Vietnamese Sangha Bhikshu Buddhist Association in Vietnam.
Meanwhile, Dharma Master Thich Giac Nhien, leader of the fourth
Missionary of Monks went oversea and established the International
Sangha Bhikshu Buddhist Association in California, the United States
of America. Most Venerable Giac Chanh passed away in 2004. At this
time, Vietnamese Sangha Bhikshu Buddhist Association and
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International Sangha Bhikshu Buddhist Association led by Dharma
Master, Most Venerable Thich Giac Nhien. However, Vietnamese
Sangha Bhikshu Buddhist Association in Vietnam is directly led by
Venerable Thich Giac Toan, and its headquarters is Central Monastery
in Saigon.
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Chuong Muoi Chin
Chapter Nineteen

Cu ST Tdm Minh Lé Dinh Tham &
Hoi An Nam Phdt Hoc

Bac S Minh Tam Lé Pinh Tham (1897-1969) sanh nam 1897 tai
lang Pdng My, nay 1a Phi My, téng Phd Khuong, phii Pién Ban, tinh
Quang Nam. Cha 6ng la 6ng Lé Pinh, giit chiic Binh B Thugng Thu,
tuong duong vdi chiic Téng Trudng Bd Qudc Phong, dudi triéu vua Ty
Pifc. Khi con tré, 6ng va ngudi anh 16n hon minh 3 tudi 1a 6ng Lé Pinh
Duong ciing theo hoc véi cha. C4 hai déu td ra thong minh khéc
thudng. Khi 16n 1&én, 6ng Lé Dinh Tham td ra xut sic va ndi ti€ng
nha't trong tinh nha. Tir cAp ti€u hoc 1én d&n dai hoc, dng ludn 1a hoc
sinh ditng dau trong tat cd cdc 16p ma minh da theo hoc va ludn dd dau
trong cdc ky thi. Ong Lé Pinh Thiam t5t nghiép thi khoa trudng Y Si
Pong Duong tai Hd Noi vio nim 1916. Vao thdi d6, gidc mo cia
nhiéu ngudi duong thdi déu mudn dudc thanh cdng va danh vong,
nhung d6i véi vi y si tré Lé Pinh Thdm thi sy thanh cong va danh vong
khong phdi 1a muc dich ctia minh.

Tir nim 1916 d&n nim 1925, 6ng dugc bd nhiém di phuc vu tai
nhiéu binh vién tir cic viing Binh Thuan, Song Cau, Quy Nhon, Tuy
Hoa, van van. Vao nim 1926, 6ng dugc thuyén chuyén vé Hoi An,
thudc tinh Quéang Nam. Sau khi hay tin 6ng ciing mdt nhém ngudi tré
tai HOi An t§ chirc 1& truy di€éu cho cu Phan Chu Trinh, nguGi Phiap da
ngay 1ap tic thuyén chuyén dng ra Ha Tinh. Vao nim 1928, 6ng dugc
thuyén chuyén vé 1am Y Si Trudng tai vién Bao Ché& va Vi trung Hoc
Louis Pasteur. Nam 1930, 6ng dau bing Y Khoa Bdc Si ctia Phép.
Nam 1933, 6ng dugc b6 nhiém lam Y Si Trudng bénh vién Hu€. Nim
1945, Thd Tuéng Trin Trong Kim mdi 6ng gitt chic Vu Trudng Y
Khoa Trung Phian. Nim 1947, 6ng quay trd vé tinh nhi Quiang Nam dé
gia nhip vao luc luong khdng chi€n chdng Phip va dugc cit giif chitc
vu Cht tich f]y Ban Hanh Chanh Khdng Chi€n mién Nam Trung Phin
Lién Khu V. Vao mua heé nim 1949, 6ng dugc mdi ra Bic va dugc dua
1&én ndm giit chitc Chii Tich Phong Trao Hoa Binh cho Viét Nam.
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Trong khi lam vi€c tai b&énh vién Hoi An vao nim 1926, mot ngay
no, dng viéng chita Non Nudc & phia Pong Nam Pa Ning, tinh ¢ 6ng
doc duge mot bai ké clia Luc TS Hué Ning dudc khic trén tudng clia
chua:

B dé bdn vo tho,

Minh cénh diét phi dai,

Ban lai v nhat vat,

Ha xt nha trdn ai ?

(Bb @& von khong cay,
Guong sdng ciling ching dai,
Xua nay khong mot vat,
Chd nio dinh bui bim?)

K& tir lic d6, bai k& di in siu vao tAm thifc ciia 6ng mdt 4n tugng
sau sic vé dao Phat, khi€n 6ng lic nao ciing suy nghi vd mudn hoc hdi
thém vé ton gido ndy. Nim 1928, khi 6ng dugc thuyén chuyén tir Ha
Tinh vé Hu€ lam Y Si Truéng tai vién Bao Ché va Vi tring Hoc Louis
Pasteur, 6ng thudng dén chia Tric LAm va trd thanh dé tf tai gia cla
Hoa Thugng Gidc Tién, ngudi da ban cho 6ng Phiap danh Tam Minh.
K& tir thi di€ém nay, cudc ddi 6ng da dudc gin lién vdi Phat gido va
ong da tin tuy phuc vu dao phép.

Tir nim 1929 d&€n nam 1933, 6ng ciing hoc dugc rat nhiéu vé dao
phdp noi Hoa Thugng Phuéc Hué tai chiia Thap Thdp, tinh Binh Pinh.
trong khoang thsi gian nay, tai Trung Hoa, Hoa Thugng Thai Hu dang
phdt dong phong trao chdn hung Phit gido. Tai Viét Nam, 6ng Lé Pinh
Thdm ciing cho phdt dong phong trao chidn hung Phit gido Viét Nam.
Tudng ciing nén nhic lai, Phit gido Viét Nam dugc coi nhu da chét tir
khi ngudi Phap chi€m déng toan cdi Viét Nam theo Hoa USc ndm Qui
Mui 1883. Vao nim 1932, Bac Si Lé Pinh Tham lam viéc v6i mot
nhém Ting Gia gdém cdc vi Hoa Thugng Thién Pic, Phudc Hué, Gidc
Tién, Gidc Nhién, Tinh Hanh, Tinh Khiét... cling nhu mdt s6 Phat ti tai
gia thuan thinh gdm cdc vi Ung Bing, Nguyén DPinh Hoe, Nguyén
Khoa Tan... &€ thanh 1ap Hoi An Nam Phat Hoc. Ciing nén ghi nhén,
dudi thdi Phdp thudc, mién Trung tir Thanh Héa d&én Binh Thuin dugc
goi la An Nam. H6i An Nam Phit Hoc do Bac Si Lé Pinh Thim lam
hdi trudng va tru s& dugc dit tai chia Triic LAm. V& sau nay, khi chiia
T Pam da dugc tring tu, Hoi ddi tru s vé Tir Pam. Sang nim sau,
Hoi An Nam Phit Hoc d3 md rong hé thong t8 chitc d€n nhiéu chi
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nhdnh rdi rdc khip mién Trung va mién Nam Viét Nam. Muc dich
chinh ctia Hoi 1a dao tao Tang tai. Vao nam 1933, m§ thém nhirng chi
hoi An Nam Phat Hoc tai chila Van Phudc, roi di chuyén chi hoi dén
chtia Bdo Qudc, huéng din béi Hoa Thugng Tri PO véi tén Phat Gido
Son Mon. Trong cuing ndm 1933, 16p hoc Pai Hoc Phat Gido dugc mé
ra tai chia Tric Lam, do Hdoa Thugng Gidc Tién huéng din, mot 16p
trung cip ciing dugc mé ra tai chila Tudng Van do Hoa Thudng Tinh
Khiét huéng din. Bac SiLé Pinh Thdm da dugc mdi gidng day tai céc
trudng ndy va ong 12 vi cu si ddu tién trong th& ky thit hai muoi tham
du vao nhitng khéa dao tao Ting tai & Viét Nam. Dau s& hitu mot ki€n
thitc thAm siu vé cd ddi14n dao, nhung nhin cdch clia Bic si Tham ldc
nao ciing khiém nhudng va ding kinh. Ong thudng mic 4o dai mau
nau dam (danh cho cu si) va danh 1& chu Ting truc khi ti€n 1én but
gidng.

Ciing nén ghi nhin 12 trong s nhitng vi t6t nghiép khéa diu tién
ctia trudng Phat Hoc tai chila Bdo Qudc, c6 mdt s6 vi Ting tiéu biéu
nhu Hoa Thugng Thién Si€u, Tri Quang, Thién Minh, Thi€én Hoa, Tri
Tinh, Nhat Lién, vin van. V& sau nay nhitng vi nay déu trd thanh
nhitng nha 1anh dao cao cap ctia Phat Gido Viét Nam. Bén canh nhitng
nd luc phuc hung Phat gido Viét Nam, Bac si Lé Pinh Thdm ciing ludn
quan tAm va nghi dén gidi tré theo sau th& hé nay. Vao nim 1940, dng
thanh 1ap va tu minh huéng din doan Phat Hoc Pttc Duc. Poan Trudng
12 6ng Pham Hitu Binh, Poan Phé 12 6ng Pinh Vin Nam (vé sau nay
trd thanh Hoa Thuong Minh Chau), Thu Ky 13 6ng Ngo Pién, va
nhitng thanh vién Ngo Thira, Vo Pinh Cudng, Pinh Vin Vinh, Nguyén
Hitu Quang, Nguyén Khdi, Lé Kiém, Pham Quy, Hoang Ngoc Phu, Lé
Pinh Duyén... Vao nim 1948, Gido Hoi Phat Gido Viét Nam Thong
Nhi't dugc thanh 1ap & Ha Noi. Nhiu tap chi va dich bdn sdch bdo
Phat gido dugc phat hanh. Tai Hu€, Hoa Thugng Thich Gidc Nhién va
cu s Minh TAm Lé Pinh Thiam da dong gbp tich cyc vao phong trao
chan hung Phit gido bing cdch thuyé&t phdp bing ti€ng Viét, thanh lap
nhiéu t§ chitc thanh nién Phat tif va dich Kinh Ling Nghiém sang Viét
ngit. Vao nim 1951 mot hoi nghi Phat gido toan qudc hop tai Hué&
nhim thong nhat cic t§ chiic Phat gido va hoat dong clia Ting Gia.
Hoi nghi da chdp thuan cho Gido Hoi Phat Gido Viét Nam gia nhip
Hoi Phat T Than Hitu Thé Gidi dugc thanh 1ap tai Colombo Tich Lan
vao ndm 1950.
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Bdc si Lé DPinh Tham 1a mot trong nhitng cu si sdng chéi cia Phat
gido Viét Nam trong thdoi cdn dai. Trong thdp nién 1930s, 6ng da c6
nhitng cong hi€n to 16n trong viéc phuc hoat Phit gido tai mién Trung
Viét Nam. Ong 12 vi cu si duy nhét trong Phat gido Viét Nam c6 dudgc
sy ton vinh clia Tang chiing va ho di dung tugng d€ vinh danh nhitng
déng gép ciia 6ng cho Phit Gido. Ong ching nhitng déng gép rit nhiéu
cong stic trong viéc phuc hung Phat gido & Trung Phin, ma 6ng con la
ngudi di tién phong thanh 1ap TS Chitc Thi€u Nién & Gido Duc Thi&u
Nién Phat Tt. Ong mét ngay 23 thing 4 nim 1969, tho 73 tudi véi 42
ndm hd tri Tam Bdo. Cu si Tam Minh Lé Pinh Thdm qud 1a mot trong
nhitng vi sao sidng chéi trén bau trdi Phat gido Viét Nam. Trong sudt
42 nim d6, 6ng da bd ra rat nhiéu thi gid nghién citu vé Phat gido, va
cong hi€n rat nhiéu trong viéc chan hung va truyén bd Phat phip &
Viét Nam. Ong dd phién dich cdc bd sich sau day: 1) Kinh Thi Liang
Nghiém. 2) Luan Nhon Minh, bd Luin dugc Ngai Do Thuong Kiét La
Chi soan, néi vé Luan Ly hoc. 3) Luan Pai Thira Khdi Tin, bo luin
dugc B6 tdt Ma Minh soan vé 1y thuy&t va thyc hanh tinh y&u trong
trudng phai Pai Thira. 4) Bat Thiic Qui Ct Tung, bo ludn dudc viét
bdi ngdi Huyén Trang vao thé ky thi VII, trong d6 gidi thich tiéu
chuin ctia tdm thic. 5) Bat Nhd TAm Kinh. Ngoai ra, 6ng con bién
soan bd Phat Hoc Thudng Thiic, Lich St Phat Gido Viét Nam & Phit
T8 Thich Ca, vd TAm Minh Lé& Pinh Tham Tuyén Tap (5 tip).

Lay Buddhist Tam Minh Le Dinh Tham &
The Association of An Nam Buddhist Studies

Doctor Minh Tam Le Dinh Tham (1897-1969) was born in 1897 in
Dong My Village, Phu Khuong Canton, Dien Ban District, Quang Nam
Province. His father, Mr. Le Dinh, held the position of Minister of
Military Department (Minister of Defense) during the time of King Tu
Duc. When he was young, he and his brother (three years older tham
him) studied directly under his father. Both of them proved to be
extraordinarily intelligent. When he grown up, Mr. Le Dinh Tham
proved to be excellent and famous on his hometown.

From elementary to university, he was always at the top of all his
classes and was ranked number one in almost all of his examinations.
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Mr. Le Dinh Tham graduated as valedictorian medicine in Hanoi in
1916. At that time, it was the dream of many people who wanted
success and fame, but for the young Doctor Le Dinh Tham, success and
fame were not his goal. From 1916 to 1925, he was assigned to many
hospitals from Binh Thuan, Song Cau, Quy Nhon, Tuy Hoa, etc. In
1926, he was transferred to Hoi An, Quang Nam. After hearing the
news that he and a group of young people in Hoi An held a ceremony
to commemorate Mr. Phan Chu Trinh, the French immediately
transferred him to Ha Tinh province. In 1928, he was transferred to
Hue to hold a chief physician position of Pasteur Institute of
Apothecology and Microbiology. In 1930, Mr. Le Dinh Tham passed
the French Medical Doctor's Degree. In 1933, he was the Director of
Hue Hospital. In 1945, Prime Minister Tran Trong Kim invited him to
hold the position of Central Medical Director. In 1946, Dr. Le Dinh
Tham returned to his hometown, Quang Nam, to join the resistance
forces against the French. In 1947, he held the position of Chairman of
the South Central Resistance Committee at Inter-Zone V. In the
summer of 1949, he was invited to the North and was promoted to hold
the position of Chairman of the World Peace Movement of Vietnam.

While working at Hoi An Hospital in 1926, one day, he visited Non
Nuoc Pagoda in Da Nang, he accidentally read a verse of the Sixth
Patriarch Hui Neng, carved on the temple wall:

The Bodhi is not like the tree,

(Bodhi tree has been no tree)

The mirror bright is nowhere shinning,
(The shining mirror was actually none)
As there is nothing from the first,

(From the beginning, nothing has existed)
Where can the dust itself accumulate?
(How would anything be dusty?)

Since then, this verse had always been deeply ingrained in his
mind, making him think and urged him to learn more about this
religion. In 1928, when he transferred from Ha Tinh to Hue as the
Chief Physician of the Pasteur Institute of Apothecology and
Microbiology, he often went to Truc Lam Pagoda and became a lay
disciple of Most Venerable Giac Tien, who gave him the Dharma name
of Tam Minh. From this point in time, his life was attached to
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Buddhism and dedicated to serve the Dharma. From 1929 to 1933, he
also learned a lot from Most Venerable Phuoc Hue from Thap Thap
Pagoda in Binh Dinh Province. During this period of time, in China,
Most Venerable T'ai Hsi was launching a Chinese Buddhist Revival. In
Vietnam, Mr. Minh Tam Le Dinh Tham also launched a movement to
revive Vietnamese Buddhism. It should be reminded that Vietnamese
Buddhism was considered dead since the time the French Colonials
invaded and occupied the whole Vietnam in 1883 (in a Peace
Agreement signed by Nguyen Van Tuong and Patrenéte). In 1932,
Doctor Le Dinh Tham worked with a group of Monks (Thien Duc,
Phuoc Hue, Giac Tien, Giac Nhien, Tinh Hanh, Tinh Khiet... ) and
other devout lay Buddhists (Ung Bang, Nguyen Dinh Hoe, Nguyen
Khoa Tan...) to establish Association of An Nam Buddhist Studies (An
Nam Phat Hoc). It should be noted that under the French domination,
the central region from Thanh Hoa to Binh Thuan was called An Nam.
The Southern Buddhist Studies was chaired by Dr. Le Dinh Tham and
had its headquarters at Truc Lam Pagoda. Later, when Tu Dam Pagoa
was restored, the Association moved its office to Tu Dam. In the next
few years, the Association of An Nam Buddhist Studies expanded its
organization system to branches that scattered all over the Central and
South Vietnam. The main goal of the Association of Southern Buddhist
Studies was to train talented monks. In 1933, opened the An Nam
Buddhist Studies at Van Phuoc Pagoda, then moved to Bao Quoc
Pagoda led by Most Venerable Tri Do with the name Son Mon School
of Buddhism. In the same year, 1933, the Buddhist University class was
opened at Truc Lam Pagoda, led by Most Venrable Giac Tien (as
Director), a high school class was opened at Tuong Van Pagoda, led by
Most Venerable Tinh Khiet. Doctor Le Dinh Tham was invited to teach
at these schools and became the first layparson in the twentieth century
to have participated in the training of Buddhist monks in Vietnam.
Despite having a great knowledge of life and religion, but Dr. Le Dinh
Tham was very humble and respectful. He always wore a Buddhist
dark brown robe (for lay people) and bowed to the monks before going
up to the podium.

It should be noted that among those who graduated from the first
class of Buddhism at Bao Quoc School, there were some typical monks
such as Thien Sieu, Tri Quang, Thien Minh, Thien Hoa, Tri Tinh, Nhat
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Lien, etc. They later became high-ranking leaders of Vietnamese
Buddhism. Besides efforts of reviving Vietnamese Buddhism, Dr. Le
Dinh Tham also concerned and thought of the youth who follow this
generation. In 1940, he established the Youth Union of Buddhist
Studies Duc Duc, led by himself. Team leader Mr. Pham Huu Binh,
Deputy Youth Union Mr. Dinh Van Nam (later became Most Venrable
Minh Chau), Secreatry Mr. Ngo Dien, and other members Ngo Thua,
Vo Dinh Cuong, Dinh Van Vinh, Nguyen Huu Quang, Nguyen Khai, Le
Kiem, Pham Quy, Hoang Ngoc Phu, Le Dinh Duyen... In 1948 the
United Vietnamese Buddhist Association was established in Hanoi.
Many Buddhist magazines and translations were issued. In Hue, Most
Venerable Thich Giac Nhien and Upasaka Minh Tam Le Dinh Tham
have tried their best to contribute to the Buddhist restoration by
preaching the Buddha’s Teachings in Vietnamese, founding several
Buddhist youth organizations and translating the Surangama Sutra into
Vietnamese. In 1951, a National Buddhist Conference was held in Hue,
aimed at unifying all Buddhist associations and reorganizing the
Sangha’s activities. It approved the participation of Vietnamese
Buddhist in the World Fellowship of Buddhists which was founded in
Colombo, Ceylon in 1950.

Dr. Le Dinh Tham was one of the most brilliant lay man of
Vietnamese Buddhism in the modern time. In 1930s, he made great
contributions in reviving Buddhism in Central Vietnam. He was the
only layperson in Vietnamese Buddhism who earned the great honor
from the Sangha that they erected a memorial statue to honor his
contributions to Buddhism. He had not only contributed so much to the
revival of Buddhism in Central Vietnam, but he also pioneered in
founding of Vietnamese Buddhist Youth and Youth Educational
Organizations. He passed away on April 23, 1969, at the age of 73 with
42 years serving and supporting Buddhism. Lay Buddhist Tam Minh Le
Dinh Tham was really one of the brilliant stars in the vault of the sky of
Vietnamese Buddhism. During this period of 42 years, he spent a lot of
time to study and research on Buddhism and contributed a lot in
reviving and spreading the Buddha-dharma in Vietnam. He translated
and composed the following books: 1) The Surangama Sutra. 2)
Nyayapravesa Sastra, the sastra was composed by Sankarasvamin,
written on “Introduction to Logic.” 3) Mahayana-Sraddhotpada-Sastra,
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the sastra was composed by Asvaghosa, basic doctrines and practices in
Mahayana. 4) Standard Recitation on the Eight Consciousnesses (Pa
Shih Kuei Chu Sung), a Commentary written by Hsuan-Tsang (600-
664) in the seventh century, that explains the standards of eight
consciousnesses. 5) Heart Sutra (the Prajnaparamita Hridaya Sutra, the
Sutra of the Prajnaparamita). Besides, he also composed the following
works: 1) General Knowledge on Buddhism. 2) History of Vietnamese
Buddhism & Sakyamuni Buddha. 3) Tam Minh Le BPinh Tham's
Selective Books (4 volumes).
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Chuong Hai Muoi
Chapter Twenty

Cu Si Chdnh Tri Mai Tho Truyén &
Hoi Phat Hoc Nam Viét

Cu si Mai Tho Truyén (1905-1973) sanh ngay 1 thdng 4 nim 1905
tai lang Long M, tinh B&n Tre trong mdt gia dinh trung luu. Thud nhd,
ong theo hoc trudng sd hoc Phdp-Viét tai Bén Tre, rdi 1én Trung hoc
My Tho, va Chasseloup Laubat & Sai Gon. Nam 1924, 6ng thi didu vao
ngach thu ky hanh chdnh va dugc bd di lam viéc tai Sai Gon, Ha Tién
va Chg Lén. Nam 1931, 6ng dau ngach Tri huyén va dudc b3 nhiém di
cdc ndi Sai Gon, Tra Vinh, Long Xuyén va Sa Péc. Ong néi ti€ng 1a
ngudi dao difc va liém khi€t nén rat dugc long kinh trong va yéu
thuong ctia dan ching tai nhitng noi ma 6ng da ting phuc vu. Nam
1945, lic Nhit ddo chdnh loai bd thuc din Tay, 6ng dang lam quén
truéng CAu Ngang, dugc mdi vé gilt chiic Phé Tinh Trudng Tra Vinh.
Thing 6 nim 1945, Thi Tuéng Tran Trong Kim b8 nhiém 6ng lam
quin trudng Thot Not, Long Xuyén. Sau cdch mang thing T4m nim
1945, dng dugc cit 1am Chi Tich Uy Ban Quan Bo Khang Chién Chau
Thanh Long Xuyén, rdi chdnh vin phong kiém ny Vién Tai Chianh
tinh Long Xuyén.

Sau khi quan ddi Phdp tdi chi€m Long Xuyén vao nim 1945, dng
cing Uy Ban ddi v& Nui Sap, sau d6 gidi tdn, nhudng quyén chi huy
khdng chi&én cho quan su. Thdi chinh phii Nguyén Vin Thinh, 6ng dugc
bd nhiém vao chic Quin Trudng Chau Thanh Sa Péc, rdi Phé Tinh
Trudng Sa Péc. Thay cdnh quan doi Phdp tan hai dan ching, 6ng xin
t chitc nhung khong dudc. Pau nim 1946, 6ng bén cdo bénh va xin
dugc di diéu dudng. Pén nim 1947, 6ng d6i vé Sai Gon giit chic
Chénh Vin Phong Thi Tuéng Nguyén Vin Xuin, rdi Chianh Vin
Phong bo Kinh T€, Giam d6c Hanh Chanh sy vu bd Ngoai Giao, Pdng
Ly vin phong bd Noi Vu cda chinh phi Nguyén Phan Long, Péng Ly
vin phong Phii Thii Hi€n Viét Nam va Phé Pdng Ly vin phong Thi
Tu6ng Biru Loc. Nim 1955, 6ng ddi qua ngach Thanh Tra hanh chinh,
va vé huu nim 1960. Sau cudc ddo chanh 1963, dng gia nhap hoi dong
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nhan si dng ho hdi dong quan nhan cdch mang. Nim 1967, 6ng Trin
Vin Huong va ong ra tranh ctf chic vu Tdng Théng va Phé Téng
Thong, nhung thit bai. Nim 1968, dng dudc cl giit chiic Qudc Vu
Khanh kiém Vién Trudng Giam Séat Vién, r6i Quoc vu Khanh dic
trach Vin Héa Vu cho dé&n khi qua d&i vao ndm 1973.

Tudng ciling nén nhic lai, trong lich s Phat gido Viét Nam, thap
thap nién 1920s, c6 mdt cudc phuc hung Phit gido tai Viét Nam, va
bit dAu nim 1931 mot s cdc t6 chic Phat gido ra ddi trén toan qudc.
Tir nim 1931 d&n 1954, cu si Chanh Tri Mai Tho Tmyén & Nam Phan
ciing cu si TAm Minh Lé Pinh Thdm & Trung Phan di m& ra nhiéu hoi
Phat Hoc khip Bic, Trung, Nam va Phat gido d3 dan din phuc hung.
D6i v6i Phat gido Viét Nam, tif tru6e thap nién 1930s, cong viéc thit
1ap mot hé thong gido duc Phat gido di dugc ti€n hanh. Tuy nhién, vi
thi€u mot 8 chic thdng nhit, nén ba mién Bic, Trung va Nam tu
thanh 1ap nhitng cd s§ va hiép hdi riéng cho tirng mién. Vao nim 1948,
Gido Hoi Phat Gido Viét Nam Thong Nhat dugc thanh 1ap & Ha Noi.
Sau nim 1954, tai mién Nam Phat t&f thanh 14p nhiéu hiép hoi Phat
gido nhu Hoi An Nam Phat Hoc, Hoi Nam Ky Nghién Ciru Phat Hoc,
vaAn van. Vao nim 1964, cu si Mai Tho Truyén di soan thio ban Hién
Chuong chudn bi cho Phit gido tai mién Nam phuc hdi vé6i t& chitc
Gido Hoi Phat Gido Viét Nam Thong Nhat. Nhu vay sau gﬁn 50 ndm
chin hung va phat trién, ddu dit nudc dang trong tinh trang chién
tranh, va diu hé thong gido duc Phat gido chua dudc kién toan, nhung
Phit gido Viét Nam coi nhu da dugc phuc hoat.

K& tir nim 1931, trong nhitng nim lam viéc § mién tiy Nam Phdn,
cu si Mai Tho Truyén di c6 dai duyén dén v6i Phat gido va dé tam
nghién citu cd Phat gido 1an Nho gido. Khi tong su tai Sa Péc, dng dén
tham van Hoa Thugng Thich Hanh Tru, phdp su tai chila Long An, va
trd thanh dé tr tai gia cia Ngai. Hoa Thugng Hanh Tru ban cho ong
Phép danh 1a Chdnh Tri. Tir d6, 6ng hét 1ong ho tri Phat gido. Ong da
g6p phan rit 16n cho phong trao chan hung Phat gido. Nam 1950, dng
van dong thanh 1ap va lam Téng Thu Ky cho Hoi Phat Hoc Nam Viét,
tru s& dudc dit tai chiia Khdnh Hung, vé sau ddi qua chiia Phudc Hoa.
Mot ndm sau d6, 6ng ding ra van dong xay dung chiia X4 Lgi tai Sai
Gon, vé sau ndy dudc chon 1am tru s& chinh thifc cho Hoi Phat Hoc
Nam Viét vao nam 1958. T& nam 1955, dng dudgc cl gitr chirc Hoi
Trudng hoi Phat Hoc Nam Viét cho dén ngay 6ng qua ddi vao nim
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1973. Bén canh d6, Hoi Phat Hoc Nam Viét con xudt ban tap chi Tir
Quang, do dng 1am chd nhiém kiém chd but. Tap chi nay hoat dong
lién tuc 24 nim tir nim 1951 d&€n nim 1975, da gép phan rit 16n trong
viéc phd bién gido 1y nha Phat tai mién Nam Viét Nam. Ong da gitp
cho Hoi Phat Hoc Nam Viét m3 thém 40 tinh hoi va chi hoi Phat Hoc
trén khip cdc tinh Nam Phan. Trong giai doan 1954-1963, du6i thdi
Téng Thong Ngo DPinh Diém dang dan 4p Phat gido, ong gift chifc vu
T8ng Thu Ky Uy Ban Lién Phdi Bio Vé Phat Gido, tru s¢ dudc dit tai
chua Xa Lgi.

T ndm 1955, 6ng dugc chon gitt chiic HOi Trudng hoi Phat Hoc
Nam Viét cho d&€n ngay 6ng qua ddi vao nim 1973. Cing nim 1955,
Hoi di md nhiéu 16p Phat Hoc Phd Thong, do cic vi Hda Thugng
Thién Hoa, Tri Hitu, Thién Hoa, Quang Minh, va cu si Mai Tho
Truyén gidng day cho 16p hoc va thuyét gidng cho dai chiing tai chiia
X4 Lgi. Tudng ciing nén ghi nhan, tf nim 1955 d€n nim 1963, ch& do
Ngd Pinh Diém di lam dung quyén hanh dan 4p Phit gido mdt cich
did man. Vao nim 1963, hau nhu toan bd chu Ting Ni tai mién Nam da
tham gia vao cong cudc dau tranh chong lai sy ky thi ton gido clia ché
do, kéu goi hlly bé dao luat thudc dia s6 10, mot dao ludt da dudc thira
nhan tir thdi thuc din Phdp va vin dugc Téng Thong Ngo Dinh Diém
duy tri, chi thira nhan Thién Chda Gido La Ma, trong khi Phat gido va
cdc ton gido khdc chi dugc coi nhu 1a “hiép hdi” ma thoi. Vao dém 20
thang 8 nim 1963, chinh quyén 6ng Diém tung ra nhitng cudc can quét
bing cidnh sat mdt cdch qui mo tai Hu€ va Sai Gon nhim khing bd va
bit b6 chu Ting Ni. P& bdo vé Phat gido, Hoa Thugng Thich Quing
bic cing mot s& chu Tang Ni di tu thiu vi chanh phdp. Sau phdp nan
niy, Gido Hoi Phat Gido Viét Nam tr§ nén manh mé hon. Chinh sifc
manh cia Tiang doan trong Gido Hoi Phat gido Viét Nam ndi riéng va
clia Phat gido n6i chung da déng mot vai trdo quyét liét trong viéc 1am
sup dd ché€ dd ctia Téng Thong Ngd Pinh Diém vao nim 1963. Sau
ndm 1963, Phat gido mién Nam phuc hdi v6i sy thanh hinh cia Gido
Hoi Phat Gido Thong Nhat vao nim 1964.

Gido Hoi Phat Gido Viét Nam Thong Nhat, dugc thanh l1ap vao
cudi nim 1963 diu nim 1964. Cu si Mai Tho Truyén da tich cuc tham
gia soan thio Hi€n Chuong Gido Hoi Phat Gido Viét Nam Thong Nhat
va dugc bau 1am Phé Vién Trudng Vién Héa Pao, nhung chi dugec mot
thdng thi dng xin tir chifc va trd vé vdi cuong vi Hoi Trudng cho Hoi
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Phat Hoc Nam Viét. Theo Gido Hoi Phat Gido Viét Nam, dao Phat
ching nhitng tin vao 1ong bi min va sy yéu thuong, ma con phai dau
tranh x6a bd giai cAp nhu Pc Phat da lam trén 2.500 nim vé trudc.
T8 chitc nay xuat bdn nguyét san Gidc Ngd, d€ thong tin sinh hoat
Phit sy va phan 4nh chinh sich duong thdi clia nha nudc vé 100.000
Tang Ni va hon 60 triéu Phat tif tai gia, nhung nhitng con s6 nay con
phai héi lai. Khi Vién Pai Hoc Van Hanh dugc thanh 14p, tru sG tam
dudc dit tai chiia X4 Ldi, cur si Mai Tho Truyén 12 mdt trong nhitng vi
gidng su diu tién va sau d6 dudc clr lam Phu T4 Vién Trudng dic
trdch tai chdnh, kiém Téng Thu Ky tif nim 1967 dén 1968. Tudng ciing
nén nhic lai, trudc nim 1975, tai Sai Gon c6 Vién Pai Hoc Van Hanh
noi tié’ng vé&i ndm phan khoa: Phat Hoc, Vin Khoa, Khoa Hoc Xa Hoi,
Khoa Hoc Ung Dung, va Khoa Ngon Ngit Hoc. Riéng phan khoa Phat
Hoc, c6 khodng 400 sinh vién theo hoc hing nim.

Cu Si Mai Tho Truyén di gép phan 16n lao gitdp phuc hung Phat
Gido tai Nam Phin Viét Nam trong thdi k¥ cin dai. Tudng cling nén
nhic lai, vio hiu ban thé ky thit 19, Phat gido van con phd cip trong
dan chiing, nhung phdi chiu thut hiu trong thdi thuc dan Phdp thong tri
Viét Nam, ho ing ho Thién Chia gido va dan dp Phat gido mot cdch
da man. Vao giita th€ ky thi 20, Viét Nam c6 khodng trén 80 phin
trim dan chiing theo Phat gido; tuy nhién, phdn 16n nhitng ngudi dugc
goi 1a Phit tif c6 mdt y nghi rdt mo hd vé y nghia thit sy ctia Phat
gido. Trong thdp thap nién 1920s, c6 mdt cudc phuc hung Phat gido tai
Viét Nam, va bit ddu nim 1931 mdt sd cdc t8 chic Phat gido ra ddi
trén toan qudc. Nhiéu tap chi va dich bdn sich bdo Phat gido dugc
phdt hanh. Trong khi tai Hu€, Hdoa Thugng Thich Gidc Nhién va cu si
Minh TaAm Lé DPinh Thdm di déng gép tich cuc vao phong trdo chin
hung Phat gido bing cdch thuyé&t phdp bing ti€ng Viét, thanh 1ap nhiéu
t6 chitc thanh nién Phat t¥ va dich Kinh Ling Nghiém sang Viét ngif.
Vao nim 1951 mot hoi nghi Phat gido toan qudc hop tai Hu€ nhim
thong nhat cic t8 chifc Phit gido va hoat dong ctia Tang Gia. Hoi nghi
da chap thuan cho Gido Hoi Phat Gido Viét Nam gia nhap Hoi Phat Tl
Than Hitu Th€ Gidi dugc thanh 1ap tai Colombo Tich Lan vio nim
1950. Trong khi d6, tai Nam Phan Viét Nam, vao nim 1950, cu si Mai
Tho Truyén van dong thanh lap va lam Téng Thu Ky cho Hoi Phat
Hoc Nam Viét, tru s& dugc dit tai chia Khanh Hung, vé sau ddi qua
chua Phudc Hoa. Sau d6, 6ng ding ra van dong xay dung chtia X4 Lgi
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tai Sai Gon. Chua X4 Loi dudc chon lam tru s& chinh thitc cho Hoi
Phat Hoc Nam Viét vao nim 1958.

Cu si Mai Tho Truyén 12 mot trong nhitng cu si sdng chéi clia Phat
gido Viét Nam trong thdi cidn dai. Trong thdp ni€én 1940s, 6ng da cé
nhitng cong hién to 16n trong viéc phuc hoat Phat gido tai mién Nam
Viét Nam. Ong 12 mot trong nhitng vi cu si hi€m hoi trong Phat gido
Nam Viét thdi d6 c6 dugc sy ton kinh ciia Tang ching vi nhitng déng
g6p clia 6ng cho Phat Gido. Ong ching nhitng déng gbp rdt nhiéu cong
sttc trong viéc phuc hung Phit gido & Nam Phan, ma 6ng con 13 ngudi
di tién phong thanh 1ap T Chiic Gido Hoi Phat Gido Viét Nam Thong
Nh4t. Cu si Mai Tho Truyén qua 12 mdt trong nhitng vi sao sing chéi
trén vom trdi Phat gido Viét Nam. Trong sudt 42 nim, dng da bd ra rat
nhiéu thi gid nghién cttu vé Phat gido, va cong hi€n rit nhiéu trong
viéc chan hung va truyén bd Phat phip & Viét Nam. Ong da trudc tic
nhiéu tic phdm rat c6 gid tri vé& Phat Gido: 1) Tam va Tdnh (NXB
Pudc Tué Ha Noi 1950). 2) Y Nghia Niét Ban (1962). 3) Mot Bdi
Song Vi Tha (1962). 4) Tam Kinh Viét Gii (1962). 5) Le Bouddhisme
au Vietnam (1962). 6) Phap Hoa Huyén Nghia (1964). 7) Pia Tang
Mat Nghia (1965)... Ngoai ra, dng con mdt s§ tic phdm chua dugc
xuét ban ldc dng con tai thé nhu 1) Truyén TAm Phdp Yé&u. 2) Tay Du
Ky. 3) Hu Van Lao Hoa Thugng (1840-1959). 4) Kinh V6 Lugng Tho.
5) Kinh Quin V6 Lugng Tho. 6) MuGi Lam Ngay J Nhat. 7) Vong
Quanh Th€ Gi6i Phat Gido. 8) Pao Ddi. 9) Khdo Cttu V& Tinh Po
Tong. 10) Mat Tong. Ong ciing con bd sich dang viét d§ dang 13 bod
Kinh Ling Nghiém.

Lay Man Chanh Tri Mai Tho Truyen &
The Association of Southern Buddhist Studies

Lay man Mai Tho Truyen was born on April 1, 1905 at My Long
Village in Ben Tre Province in a middle-class family. When he was
young, he attended Vietnamese-French Elementary school in Ben Tre.
Then he went to high school in My Tho and Lycée Chasseloup Laubat
in Saigon. In 1924, he passed the Administrative Secretary
Examination and was assigned to work in Saigon, Ha Tien and Cholon.
In 1931, he passed the District Chief Examination and was assigned to
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work in Saigon, Tra Vinh, Long Xuyen, and Sa Dec. He was virtuous
and famous for his honesty, non-corruption, that was why he received
so much respect and love from all the people where he served. In 1945,
he was the District Chief in Cau Ngang District when Japanese troops
made a coup d'état to get rid of the French Colonials. He was invited to
hold the post of Assistant to the Province Chief in Tra Vinh. In June
1945, Prime Minister Tran Trong Kim assigned him to the District
Chief in Thot Not, Long Xuyen. After the Revolutionary in Agust 1945,
he was assigned to the post of Assistant to the Revolutionary
Committee District Chief in Chau Thanh District, Long Xuyen
Province, then Chief of Office and Financial Commissioner of Long
Xuyen Province.

After the French troops reoccupied Long Xuyen in 1945, he and the
Revolutionary District Committee moved to Nui Sap. There, the
Committee dissolved to give the leadership of the Revolutionary
District Committee to the combat troops. Under Prime Minister Nguyen
Van Thinh, he was assigned to the District Chief of Sa Dec District,
then promoted to Deputy Chief of Province of Sa Dec. Witnessing
French troops caused so much harm to Vietnamese people, he resigned
his post, but his resignation was rejected. In the beginning of 1946, he
feigned illness and asked to let go for treatment. In 1947, he was
transferred to Saigon to hold the post of Chief of Prime Minister
Nguyen Van Xuan's Office, then assigned to Chief of Office of the
Department of Economy, Administrative Director of the Department of
Foreign Affairs, then Cabinet Director of Office of Vietnam Governor,
then Assistant to Cabinet Director of Office of Prime Minister Buu
Loc. In 1955, he transferred to the class of Administrative Inspector,
and retired in 1960. After the Coup D'état in 1963, he joined the
Council of Intellectuals to support the Military Revolutionary Council.
In 1967, Mr. Tran Van Huong and he competed in an election for
President and Vice President positions, but failed. In 1968, he was
assigned to the post of Secretary of State and Director of the Institute
of Supervision, then Secretary of State and Cultural Affairs until he
passed away in 1973.

It should be reminded that in the 1920s, there was a Buddhist
revival in Vietnam, and beginning in 1931 a number of new Buddhist
organizations were founded throughout the country. From 1931 to 1954,
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lay man Chanh Tri Mai Tho Truyén in Southern Vietnam and lay man
Tam Minh Le Dinh Tham in Central Vietnam opened many
Vietnamese Buddhist Learning Centers and he tried to gradually
restore Vietnamese Buddhism. For Vietnamese Buddhism, in the
1930s, the tasks of establishment an educational system have been
initiated. However, due to lack of a unified organization, three regions
North, Central and South established their own facilities and
associations. After 1954, Buddhists in Southern Vietnam established
many Buddhists Associations, such as The An Nam Buddhist Study
Association, The Southern Buddhist Research, and so on. In 1964, lay
man Mai Tho Truyen composed a Charter to prepare Buddhism in the
South to restore with the formation of the United Buddhist Order. Thus,
after almost 50 years of revival and development, even though the
country was still in the war time, and even the Buddhist educational
system has not yet perfected, Vietnamese Buddhism has been
considered revived.

From 1931, during the times he worked in the Southwest
Cochinchine, lay man Mai Tho Truyen had a great opportunity to come
to Buddhism and to study on both Buddhism and Confucianism. When
he worked in Sa Dec, he visited Long An Pagoda and became a ly
disciple of Most Venerable Thich Hanh Tru who gave him the Dharma
name of Chanh Tri. From that time, he wholeheartedly supported
Buddhism. He contributed so much in the Movement of Revival of
Buddhism. In 1950, he campaigned to form Association of Southern
Buddhist Studies, headquarters was placed at Khanh Hung Pagoda,
then moved to Phuoc Hoa Pagoda. A year later, he campaigned to build
Xa Loi Pagoda in Saigon which was chosen to be headquarters for the
Association of Southern Buddhist Studies in 1958. From 1955, he held
the post of Chairman of this association until he passed away in 1973.
Besides, the Association of Southern Buddhist Studies also
continuously published Tu Quang Buddhist Magazine from 1951 till
1975. Lay man Mai Tho Truyen was the director and editor of this
magazine helped a lot in spreading Buddhist teachings in South
Vietnam. He also helped opened 40 more provincial and district
branches of the Southern Buddhist Studies in many provinces in South
Vietnam. In the period of time from 1954-1963, under the policies of
suppression of Buddhism from President Ngo Dinh Diem, lay man Mai
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Tho Truyen held the post of gernal secretary for the Protection of
Buddhism Committee, headquarters was placed at Xa Loi Pagoda.

From 1955, he was elected to hold the post of Chairman for the
Association of Buddhist Studies in Southern Vietnam until the year he
passed away in 1973. Also in 1955, the Buddhist Studies in Southern
Vietnam opened many classes of general knowledge on Buddhist
teachings, lectured by Most Venerables Thien Hoa, Tri Huu, Thien
Hoa, Quang Minh, and lay man Mai Tho Truyen at Xa Loi Pagoda. It
should be noted that from 1955 till 1963, Ngo Dinh Diem’s regime
missued the political power to brutally suppress Buddhists. In 1963,
almost all monks and nuns in the South took part in the Buddhist
struggle against religious discrimination, calling for the abrogation of
the Tenth Colonial Decree. This decree, adopted by the French
Colonists and maintained by President Ngo Dinh Diem, which
recognized only Roman Catholicism as a “Church”, while Buddhism
and all other religions were reduced to the status of a mere
“association”. On the night of August 20, 1963, in a massive police
sweep launched by the Ngo Dinh Diem Government in Hue and Saigon
to terrorize and arrest a lot of monks and nuns. In order to safeguard
Buddhism, Most Venerable Thich Quang Duc together with some other
monks and nuns burnt themselves for the cause of Buddhism. After this
calamity, the United Buddhist Order became even stronger. The power
of the Sangha of the United Buddhist Order in particular, and the power
of Buddhism in general were demonstrated by a decisive role in
bringing down the regime of President Ngo Dinh Diem in 1963. After
1963, Buddhism in the South restored with the formation of the United
Buddhist Order in 1964.

United Buddhist Order, founded in the end of 1963 and beginning
of 1964. Lay man Mai Tho Truyen actively participated in composing
its Charter and was elected to the position of Deputy Director for the
Organization, but a month later, he resigned the post and went back to
his leading position for the Association of Buddhist Studies in Southern
Vietnam. According to the Vietnamese Buddhist Association,
Buddhism does not only believe in compassion and love, but also in
class struggle as did the Buddha nore than twenty-five hundred years
ago. The organization publishes a monthly magazine called “Giac
Ngo” (Enlightenment), which informs Buddhist activities as well as



203

reflects current government policies regarding to represent 100,000
monks and nuns, and 60,000,000 lay Buddhists, but these figures are
questionable. When Van Hanh University was built in Saigon, its
headquarters was placed at Xa Loi Pagoda, and lay man Mai Tho
Truyen was one of its first professors. Later, he was assigned to be
Deputy Director for the University, at the same time, he was also head
of the financial office and general secretary from 1967 to 1968. It
should be reminded that before 1975, there was Van Hanh University
in Saigon which was so famous with its five departments: Buddhist
Studies, Humanity, Social Science, Applied Science and the Linguistic
Department. Especially the Department of Buddhist Studies, there
were around 400 students each year.

Lay man Mai Tho Truyen did make great contributions in helping
reviving Buddhism in Southern Vietnamin the modern time. It should
be reminded that in the second half of the nineteenth century, though
Buddhism remained popular among the masses, but encountered a
setback during the age of French colonists’ domination over Vietnam,
they supported Catholicism and cruely suppressed Buddhism. The
French were only expelled in the twentieth century. By the mid-
twentieth century, there were more than eighty percent of Vietnamese
population were Buddhists; however, the majority of the so called
Buddhist had very vague ideas of true Buddhism. In the 1920s, there
was a Buddhist revival in Vietnam, and beginning in 1931 a number of
new Buddhist organizations were founded throughout the country.
Many Buddhist magazines and translations were issued. While in Hue,
Most Venerable Thich Giac Nhien and Upasaka Minh Tam Le Dinh
Tham have tried their best to contribute to the Buddhist restoration by
preaching the Buddha’s Teachings in Vietnamese, founding several
Buddhist youth organizations and translating the Surangama Sutra into
Vietnamese. In 1951, a National Buddhist Conference was held in Hue,
aimed at unifying all Buddhist associations and reorganizing the
Sangha’s activities. It approved the participation of Vietnamese
Buddhist in the World Fellowship of Buddhists which was founded in
Colombo, Ceylon in 1950. During that time, in Southern Vietnam, in
1950, lay man Mai Tho Truyen helped forming the Association of
Buddhist Studies in Southern Vietnam, he was the first general
secretary for this organization, headquarters was placed at Khanh Hung
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Pagoda, later moved to Phuoc Hoa Pagoda. Around 1951, lay man Mai
Tho Truyen campaigned to build Xa Loi Pagoda. In 1958, Xa Loi
Pagoda was chosen to be the headquarters of the Association of
Buddhist Studies in Southern Vietnam.

Lay man Mai Tho Truyen was one of the most brilliant lay man of
Vietnamese Buddhism in the modern time. In 1940s, he made great
contributions in reviving Buddhism in South Vietnam. He was one of
the rare laypeople in Vietnamese Buddhism who earned the great
honor and respect from the Sangha for his contributions to Buddhism.
He had not only contributed so much to the revival of Buddhism in
South Vietnam, but he also pioneered in founding of Vietnamese
United Buddhist Order. In 42 years serving and supporting Buddhism.
Lay Buddhist Chanh Tri Mai Tho Truyen was really one of the brilliant
stars in the vault of the sky of Vietnamese Buddhism. During this
period of 42 years, he spent a lot of time to study and research on
Buddhism and contributed a lot in reviving and spreading the Buddha-
dharma in Vietnam. He composed the following valuable Buddhist
books: 1) Mind & Nature (publisher Duoc Tue, Hanoi 1950). 2) The
Meanings of Nirvana (1962). 3) An Unselfish Life (1962). 4) Heart Sutra
Explained In Vietnamese (1962). 5) Buddhism In Vietnam written in
French "Le Bouddhisme au Vietnam" (1962). 6) Wonderful Meanings of
the Lotus Sutra (1964). 7) Esoteric Meanings of the Ksitigarbhapranidhana-
Sutra (Earth Store Sutra) (1965). Besides, he still had some unpublished
sets of books at the time of his passing away: 1) The Essentials of the
Truth of Mind-Transmission. 2) Journey to the West. 3) Old Most Venerable
Hsu-Yun (1840-1959). 4) Sutra of Infinite Life (Sukhavativyuha Sutra). 5)
Sutra of the samadhi of contemplation of the Buddha (Sutra of the meditation
on Amitayus). 6) Fifteen Days In Japan. 7) Making the Circuit of the
World of Buddhism. 8) Life & Religion. 9) Studies of the Pure Land.
10) Tantric Buddhism (Mantrayana). He also had an uncompleted book
on the Surangama Sutra.
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Chuong Hai Muoi Mot
Chapter Twenty-One

Hoa Thuong Thich Gidc Nhién &
Gido Hji Tang Gia Khat Si Thé Gidi

I. Phdp Su Gidc Nhién (1923 - 2015):

Phdp Su Thich Gidc Nhién, th€ danh Nguyén Thanh Pugc, 1a con
trai Gt trong mot gia dinh ¢6 ndm anh em. Cu than sinh cla ngai la
Nguyén Hitu Hudn, va thin miu 1a cu ba Ngd thi Sang. Ngai 1a mot
trong nhifng cao ting ndi ti€ng cta Phat gido Viét Nam, mot bac Tam
Tang Phdp Su. Ngai sanh nim 1923 tai Can Tho, Nam Viét Nam, xuat
gia 1am chi tiéu tir nhé. Thoat diu ngai tho gido vdi Pitc Téon Su Minh
Tri v6i Phap danh Minh Chau. Ndm 1939, ngai tho gidi véi Pai Lao
Hoa Thugng Thich Minh Phung v6i phdp danh 1a Thich Minh Tam,
phdp hi¢u Tanh Chon. Nam 1944, sau khi Pai Lio Hoa Thugng Minh
Phung vién tich, ngai ti€p tuc tu hanh cho d€n nim 1951, ngai gip Puc
T6n Su Minh Ping Quang (vi sdng 14p ra Gido Hoi Tang Gia Khat Si
Viét Nam). Ngai dugc TS Su Minh Ping Quang ban cho phdp danh
Thich Gidc Nhién va di trd thanh mot trong nhitng dai dé tir xuat sic
cia biac Ton Su Minh Pang Quang. Nam 1954, sau khi Tén Su Minh
bing Quang ving béng mot cdch bi mat thi ngai lam trudng Gido
DPoan 4, mdt trong siu gido doan clia hé phdi Khit ST Viét Nam, chu
du khip tr Nam ra Trung hoiing tri gido phap Khit Si. Nim 1958, ngai
lanh trdch nhiém Tri Su Trudng kiém Trudng Ban Hodng Phdp, din
doan du Ting di khip noi tir Nam ra Trung, xay dung trén 30 ngdi tinh
xd. Ndam 1960, ngai dudc bd nhiém vao chic vu t(?;ng tri su trudng,
tdng vu trudng tdng vu Ting sy, tdng vu trudng tdng vu hoing phap,
va tong vu trudng tdng vu xi hdi ciia Gido Hoi Ting Gia Khit Si Viét
Nam. Nam 1964, ngai kiém nhiém chdc vu Vién Trudng Vién Hanh
Pao. Nam 1965, ngai mg Vién Truyén Gido dao tao chu Ting Ni cho
gido hoi. Tir khi TS Su ving béng d&€n nim 1975, ngai vira hoing phdp
vira bién soan rit nhiéu kinh siach. Chinh ngai da suu tap va in lai 69
quyén Chon Ly ctia T8 Su Minh Ping Quang. Ngai sang My nim 1978
va dinh cu tai California, cing ndm d6 ngai sdng 1ap ra Gido Hoi Phat



206

Gido Tiang Gia Khat Si Thé Gidi tai California, M§ Quéc. Sau khi nhi
t6 Gidc Chanh vién tich nim 2004, ngai trd thanh tam t§ cta hé phdi
Ting Gia Khat Si. Trong sudt hon bdy thap nién hanh dao, ngai da thu
nap hang triéu tin dd va xdy hang trim ngdi tinh x4 tif trong Viét Nam
ra d€n hdi ngoai. Ngay nay & tudi 86 th€ ma ngai vin con chu du khip
ndi trén thé€ gidi thuyét gido tr khidp noi trén nuc My, dén Canada,
Uc, Phdp, Anh, Bi, Nga, vin van.

I1. Gido Hji Phdt Gido Tang Gia Khat Si Thé Gidi:

Gido Hoi Phat Gido Tang Gia Khat ST Th€ Gidi, dugc Hdoa Thugng
Thich Gidc Nhién, mét bic Tam Tang Phdp Su, thanh ldp vao ndm
1978 tai Hoa Ky, thoat thai tr Gido Hoi Tang Gia Khat ST Viét Nam
sang 1ap bdi Bic Ton Su Minh Piang Quang vao nim 1944. Hoa
Thugng Thich Gidc Nhién 12 mdt trong nhitng cao ting ndi ti€ng clia
Phat gido Viét Nam, mot bac Tam Tang Phap Su. Ngai sanh ndm 1923
tai Can Tho, Nam Viét Nam, xuit gia 1am chd ti€u tif nim 8 tudi. Nim
1944, ngai gip va lam dé t& Tén Su Minh Piang Quang (vi sdng 1ap ra
Gido Hoi Ting Gia Khat ST Viét Nam). Nim 1954, sau khi Toén Su
Minh Ping Quang ving béng mot cdch bi mat thi ngai lam trudng
Gido Poan 4, mot trong sdu gido doan clia hé phai Khat Si Viét Nam,
chu du khdp tir Nam ra Trung hoing tri gido phap Khat Si. Ngai sang
M§ ndm 1978 va dinh cu tai California, cuing nim d6 ngai sang lap ra
Gido Hoi Phat Gido Ting Gia Khit ST Th& Gi6i tai California, M§
Qudc. Sau khi nhi t§ Gidc Chdnh vién tich nim 2004, ngai tr§ thanh
tam t3 clia hé phdi Ting Gia Khit Si. Trong suSt hon bdy thiap nién
hanh dao, ngai di thu nap hang triéu tin dd va xdy hang trim ngoi tinh
X4 tir trong Viét Nam ra d&€n hai ngoai. Lic tudi 86 thé ma ngai vin
con chu du khip noi trén thé gigi thuyét gido tir khip noi trén nudc
My, d&n Canada, ch, Phdp, Anh, Bi, Nga, vAn van. Ngai thi tich vao
ngay 3 thing 8 nim 2015, tho 93 tudi.

Most Venerable Thich Giac Nhien &
The International Sangha Bhikshu Buddhist Order

1. Dharma Master Thich Giac Nhien:
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Dharma Master Giac Nhien, given name Nguyen Thanh Duoc. He
is the little son in a family of five brothers and sisters. His father named
Nguyen Huu Huon and mother Ngo Thi Sang. He is one of the most
famous monks of Vietnamese Buddhism, a Tripitaka teacher of
dharma. He was born in Cantho, South Vietnam in 1923, left home and
became a novice at the age his young age. First, he received his
Buddha name Minh Chau and studied with Master Minh Tri. In 1939,
he was ordained by Great Master Thich Minh Phung with another
Buddha name Thich Minh Tam and title Tanh Chon. In 1944, Great
Master Minh Phung passed away, he continued to cultivate until he met
Honorable Great Master Minh Dang Quang in 1951, he then became
one of the most imminent disciples of Most Venerable Master Minh
Dang Quang (Founder of the Vietnamese Mendicant Order).
Honorable Great Master Minh Dang Quang granted him another
Buddhist name Thich Giac Nhien. In 1954, after the secret absence of
Master Minh Dang Quang, he headed the Fourth Mendicant
Missionary, one of the six main missionaries of Vietnamese Mendicant
Order. In 1958, he was the director of affairs and director of
propagation of the Dharma for the Vietnamese Mendicant Order. He
guided monks in the Order to travel all over the South and central
Vietnam to expand the doctrines of the school and to build over 30
monasteries. In 1960, he was assigned to the general director of affairs,
general director of monk affairs, general director of propagation of the
Dharma, and general director of social welfare for the Vietnamese
Mendicant Order. In 1964, he was also responsible for the Head of the
Central Institute of the Vietnamese Mendicant Order. In 1965, he
opened the Institute of propagation of the Dharma to train new monks
and nuns for the Order. From the time of the absence of the Great
Master Minh Dang Quang until 1975, he wandered all over the South
and Central Vietnam to propagate the Dharma and to compose a lot of
Buddhist books. He was the one who collected and printed 69 books
titled “The True Principles” of Great Master Minh Dang Quang. He
came to the United States of America in 1978, there he founded the
International Sangha Bhikshu Buddhist Order in the same year
(ISBBA). After the passing away of the second patriarch Giac Chanh in
2004, he became the Third Patriarch of the Vietnamese Mendicant
Buddhist Order. During more than seven decades of propagation of the
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Buddha-dharma, he admitted more than a million of followers, and he
also built hundreds of monasteries from all over Vietnam and all over
the world. To this day, at the age of 86, he is still traveling all over the
world (all over the U.S.A., Canada, Australia, France, England,
Belgium, Russia, Vietnam, etc.) to preach the dharma.

I1. The International Sangha Bhikshu Buddhist Association:

The International Sangha Bhikshu Buddhist Association, founded in
1978 in the United States by Most Venrable Thich Gidc Nhién, a
Tripitaka teacher of dharma. ISBBA was originated from the
Vietnamese Sangha Bhikshu Buddhist Association whose founder was
late Great Venerable Minh Pidng Quang in 1944. Most Venerable
Thich Giac Nhien was one of the most famous monks of Vietnamese
Buddhism, a Tripitaka teacher of dharma. He was born in Cantho,
South Vietnam in 1923, left home and became a novice at the age of 8.
In 1944 he met and became of of the most imminent disciples of Most
Venerable Master Minh Dang Quang (Founder of the Vietnamese
Mendicant Order). In 1954, after the secret absence of Master Minh
Dang Quang, he headed the Fourth Mendicant Missionary, one of the
six main missionaries of Vietnamese Mendicant Order to travel all
over the South and central Vietnam to expand the doctrines of the
school. He came to the United States of America in 1978, there he
founded the International Sangha Bhikshu Buddhist Order in the same
year (ISBBA). After the passing away of the second patriarch Giac
Chanh in 2004, he became the Third Patriarch of the Vietnamese
Mendicant Buddhist Order. During more than seven decades of
propagation of the Buddha-dharma, he admitted more than a million of
followers, and he also built hundreds of monasteries from all over
Vietnam and all over the world. At the age of 86, he was still traveling
all over the world (all over the U.S.A., Canada, Australia, France,
England, Belgium, Russia, Vietnam, etc.) to preach the dharma. He
passed away on August 3, 2015, at the age of 93.
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Chuong Hai Muoi Hai
Chapter Twenty-Two

Hoa Thuong Thanh Tu: Vi Tdng
Phuc Hung Triic Lam Thién Phdi

Hoa Thuong Thich Thanh Tt sanh ngay 24 thdng 7 ndm 1924 tai
thanh phé Cin Tho, mién Nam Viét Nam véi th& danh 1a Trin Hitu
Phu6c. Ong sanh ra trong mot gia dinh theo dao Cao Pai, nhung dén
khi 16n 1&n, vao nim 25 tudi, ong quyét dinh 1am mot nha su Phat
Gido. Sau gin 20 nim tu tip thién dinh, Hda Thugng Thanh Tir bit
dau gidng phdp vao nim 1971 vé6i khodng 10 dé tir. Nim 1974, Hoa
Thugng mé ba ngdi ty vién bao gdm Linh Quang, Chan Khong va Bat
Nhi. Lic nay, Hoa Thugng da ndi ti€ng vdi hang ngan dé ti bao gdm
chu Tang Ni va cu si nam nit. Ciing vao nim 1974, Hoa Thugng da md
thém ngdi tv vién thi tv mang tén Thudng Chi€u & Long Thanh, sau
nay tr§ thanh ngdi chia chinh. Hdoa Thugng Thanh Tu thudng nhin
manh ring gido phdp clia 6ng bit ngudn tir Thién Phdi Tric LAm. Hoa
Thuong Thanh T 1a ngudi da va dang thanh cdng nhat trong viéc phuc
hoat Thién phdi Tric LAm. Trong nhitng nim gin day, Hoa Thudng
Thanh Tt da xay dung mot ngdi ty vién trén Ndi Yén TG. Tudng cling
nén ghi nhan tit ca nhitng nd lvc nhim phuc hoat trudng phai Thién
Tric LAm cia Hoa Thudng Thanh Tir da ¢6 4nh hudng rat tich cuc dé€n
viéc cdi cdch v 1am song lai mot trudng phdi Thién di thit truyén tir
lau tai Viét Nam.

Theo Hoa Thugng Thich Thanh T, c6 bon dai sy trong ddi tu. P6
la TAm, Nghi€p, Nhian va Duyén. Pic Phit day tAim yén cénh ling.
Nhu vy, st quyét dinh trong tAm ciing 12 sy quyét dinh Phit qué trong
tuong lai. Nghiép thi c6 thé nghiép ddi trudc hay dsi ndy. Tuy nhién,
Hoa Thuong Thich Thanh Tir, mdt thién su ndi ti€ng trong lich st Phat
gido Viét Nam cin dai dd khiang dinh: “Tu 13 chuyén nghiép.” Nhu
vay nhan tao nghiép cia bat cif ddi nao, déu c6 thé chuyén duge. Vé
nhdn, hanh gid phdi dung cong tu hanh sao cho khéng tao thém nhin
méi. CS ditc day: “Bd tit sd nhin, chiing sanh s¢ qua.” DU hiy con 13
pham phu, ching ta nén biét sg nhon d€ khong hdi qua. Duyén la
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nhitng hoan cdnh bén ngoai. Néu dao Iuc y&u thi ching ta ¢ thé bi
hoan cdnh bén ngoai 16i cudn; tuy nhién néu dao lyc cao thi khong c6
thit gi c6 thé 16i cudn minh dugc, nhu 15i cia Luc TS Hué Niéng:
“khong phai phudn ddng, cling khong phai gié dong, ma chinh tim
minh d6ng.” Nhu vang giit diing theo 15i t6 day, thi khong c6 duyén
nio c6 thé lam phan bén cho ki€p luan hdi dugc.

TA't ca chiing ta ¢6 biét dugc chinh minh khong? Lam sao ching ta
dinh nghia dugc cdi Nga hay cdi T6i ma ching ta thudng tu xung chinh
minh? C6 lic cdi Nga hay cdi Toi dugc gan cho cdi than vat chat, c6
lic duge gén cho cdi tAim. Ching ta ludn bi cudn hit trong 4o tudng
cta mdt cdi Ngd. C4i ndo 1a cdi Nga that: cdi thin hay cdi tim? N&u
phin xdc thin nay 12 minh, né c6 ludn & véi chiing ta hay khdng? Gid
du nhu mdt trong hai cdnh tay bi trong thuong va phai cit di d€ thay
vao bing mdt cinh tay gid. Th& thi minh c6 thé xem cdi phan vay
muon ndy 12 mot phian cd thé clia minh hay khong? Hon nita, néu xdc
than nay 12 minh, c6 1& nd sé& tdn tai trén thé€ gian nay khodng 80 hay
90 nim. Cudi cling rdi né s& hly hoai thanh tro bui; vay thi chiing ta
c6 théa min v6i né hay khong? Cé thé niao chiing ta chAp nhin cdi tim
phan biét vd hinh 4y 12 cdi Ngd clia minh? Mdi ngay, hang ngan tur
tudng tréi 1én trong tAm minh; ching d&€n va di, ching han nhu vui,
budn, thuong, gian, thich, khong thich, van van. C6 ldc thi ching ta
nghi vé& nhitng thién nghiép giong nhu mdt vi Phat; cé lic ching ta lai
chat chita nhitng ¥ nghi 4c doc gidng nhu cop beo. VAy thi cdi nao la
cai Nga that sy? Cai t6t? Cai xau? Hay cd hai? C6 thé nao ching ta
bao gdm ludn cd hai thit t6t va 4c? Trong nhitng sinh hoat hiing ngay
ctia ching ta, chiing ta thudng tu giam hdam minh trong cdi Ngi, nhung
né€u c6 ai d6 cdi nao 1a cdi ngd cla ching ta, thi ching tré nén ling
ting. Chiing ta khong thé néi né 1a cdi than hay cdi tAm. Ching ta
tuyén bd 12 ching ta bi€t hét vé vii tru, nhung chiing ta lai mé md vé
xdc than clia chinh minh. Cling giéng nhu modt ngudi bi€t hét moi
chuyén clia ngudi hang xém nhung lai khong bi€t chuyén clia chinh
minh. Chiing ta nghi vé ngudi nay nhu th€ nao? Anh ta bi birng khoi
gdc¢ khi bi€t hét moi thit ngoai trit chinh minh.

Theo Hoa Thugng Thanh Tit, muc dich chinh clia hanh gia tu Phat
12 tAm cAu chan Iy, tAm cAu gidc ngd. Trén dudng tu tap, néu chiing ta
budc di mdt bude 1a mot bue ching ta d&€n gan véi chian 1y, mot budc
chiing ta ti€n gin tdi gidc ngd. Phat 1a bac Gidc Ngo, vi vay tu tap
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Phat phdp l1a tu tap nhitng phuong cach gidc ngd. Vi viy, trén dudng di
dé&n gidc ngd, ching ta cang budc téi 1a ching ta cang di gan dé&n gidc
ngd. Bay gid d€ toi héi tat ca qui vi § day cau hdi nay: “Cé ai & day,
tai gia, Ting va Ni, da dat dudc gidc ngd chua?’ Qua 1a mdt mat mat
16n lao n€u néi 1a tu Phat ma khdng dat dudc gidc ngd. Do vay ching
ta phdi x4c dinh mdt cdch rd rang vi thé clia mot ngudi tu Phat 1a 1 tu
tap gidc ngd. Chiing ta phdi c6 sy ti€n bo 16n lao trén budc dudng gidc
ngd cho dau chiing ta phdi mat nhiéu thing hay nhiéu nim. Trén budc
dudng gidc ngd, chiing ta c6 bi 1éch hudng vi vé minh lyc hay khong?
Hiy xem xét thi du nay: Lam sao mot ngon dudc thip sing dugc dém
den? Di nhién 13 chiing ta phdi tim nhitng vat liéu thi€t y&u d& lam
ngon dudc, nhitng vat liéu nhu thé phai dugc bdo hoa bdi dau hay canh
khd. Chic chin 1a ching ta khong thé 14y nu6c hay cd u6t dé€ 1am chdy
dugc ngon dudc. Tuong tu nhu vay, d€ ti€n budc trén con dudng gidc
ngd, chiing ta phdi phat trién sy hi€u biét ciia minh nhu 13 diéu tién
quyét. Trong dao Phat, tri tué twong hdp véi gidc ngd. Néu chiing ta
dé&n véi dao Phit v6i niém tin md khdng vdi tri tué, tifc 13 ching ta
khong trang bi cho minh y&u t& chinh y&u cho su gidc ngd. Ching ta
phdi gat bd ra hét thidy nhitng khdi niém cla cd nhin va chi dén véi
dao Phat chi véi mot mong mudn la tAm cAu chian ly. Néu sy thim
thau Phat phdp cda chiing ta chi dwa trén nhitng tu ki€n riéng cla
minh, chiing ta khong thé nao ti€n xa hon dugc trén budc dudng tu
chitng nghiém ctia minh. Chiing ta phdi chian thanh va khao khit tam
cau chan 1y thi chiing ta mdi di ding dugc trén con dudng gidc ngd.
Nhitng ngudi tu tip theo Phat phai sit dung nhitng hi€u bi€t hoc dugc
va tri tué dé tAm ciu chan 1y, di theo chu B Tat d€ ty minh tu tip
thanh Phat ngay trong ki€p nay. Ho di hét ndi nay dén noi khdc, kinh
qua nhitng viéc ma ngudi tai gia kinh qua, va séng ddi sdng gidn don,
ma khong chiu khd dau phién nio. Trong khi d6 mot s6 ngudi cat luc
tu tp gieo trong chling tif thién nghiép nhim cai thién ddi s6ng cla
minh, ma vin khong diét dugc khd dau. Tai sao lai nhu vay? Bdi vi ho
khong dé€n vdi Phat bing tri tué, biing c6 ging gidc ngd, ma bing mot
niém tin. Ho tinh chuyén dé€n nhitng khéa 1& & chia v6i hy vong Phat
s& ban cho ho nhitng gi ho mong mudn. Téi chirng khong dat dugc
nhitng di€éu ma ho mong mudn, ho s& mat niém tin va khong d&€n chila
nita. Vi viy ma niém tin khong c6 tri tué 12 sai 1am.
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Mot hom, Thién su Thich Thanh Tl thugng dudng thi chiing, néi:
“HOm nay, tdi s& ban v6i hét thiy miy ong vé dé tai 'Nhan biét Ong
Chii'. Pay 1a dé tai khé khin nhat cho cé thdy 1dn tro. T6i mong may
ong sé chid y ling nghe 15i gidng, and t6i cling sé& c6 ging tim moi c4ch
c6 thé nhim gitp cho miy dng lanh hoi dugc van dé. Ching ta dirng
nén phi thi gid qui bau trong lic nay. Hiy cung xem xét lai sy hién
hitu clia chiing ta hay quan niém vé c4i 'Ngi'. Mdi ngay chiing ta néi:
'T6i phdi 1am cdi nay cdi no; tdi suy nghi vé cdi ndy cdi no; toi dy tinh
cdi nay du tinh cdi no; van van.' Nhung cdi "T61' that sy 1a cdi gi? C6
phai Toi 13 cai than t¢ dai: dat, nudc, 1tra, va gié nay ching? Tuy
nhién, tit dai nuong nhau tn tai; ching tiy thudc 14n nhau dé tao ra
cdi than nay. Thi€u di mot thit thi thin nay s& bai hoai. Vi vay, t dai
nay khong phai 1a tuyét doi. Vay thi Toi c6 phdi 1a cdi tAim cung cip
ki€n thitc va suy nghi hay khong? Nhung céi tAim lai ludn thay d6i va
vd hinh. N6 lai c6 nhitng ddi 1ap phifc tap giita nhitng tu tudng tich cuc
va tiéu cyc. Va khi chiing ta can tim né thi chiing ta lai khong thé dinh
vi duge né & dau. Ca tu tudng tich cuc va tiéu cuc déu vd thudng va vo
hinh v6 tuéng. Hing ngay ching ta trdi qua cudc song du tinh va lam
dli moi thi cho cdi toi clia chiing ta, ma lai khong thé nhan dang dugc
cdi toi 1a cdi gi. Vi vay, chd y cda toi 1a chi bay cho qui vi cdi toi trong
cdi khong toi, d6 goi 12 'Nhan biét Ong Chu'. To6i dit tén dé tai ¢
thich hop hay khong? D€ chi ra mot cdi gi thi cdi d6 phadi c6 hinh thé
dé cho mit nhan bi€t. Gidng nhu ci binh. N6 ¢6 hinh thé clia cdi binh
va c6 thé duge mit chiing ta nhan biét, nén tdi c6 thé chi ra cho may
ong. Nhung 'Ong Chd' 1a cdi khong hinh tuéng va & bén trong mdi
ngudi chiing ta; né khong thé dudc trong thd'y bdi mit tran, vay thi lam
thé nio ti c6 thé chi ra cho may 6ng? To6i méi vira néi cdi nga trong
khong, va biy gid toi néi toéi s& chi ra cho may 6ng. C6 phai tdi c6
nhitng tu ttdng mau thuin hay khong? Chic chin tdi st dung sai chif.
Tai sao? B&i vi chan 1y t6i hau khong thé dién td dugc. Ching ta
khong thé st dung chit nghia dé dién t chan ly. Tuy nhién, khong 1&
vi vdy ma chiing ta d€ cho moi ngudi phai chim ndi trong cdi gi€ng vo
minh v chinh vi th€ nén chiing ta phai chia sé sy hi€u biét nay. Diu
ring toi sai trong viéc sit dung ngon tir d€ gidi thich cho may dng, tdi
thyc 10ng hy vong ring miy 6ng c6 thé tim thi'y cdi ma minh dang tAm
ciu. Ap dung ciing k§ thuit ddi 14ap, n€u t6i n6i vé bén Pong, miy dng
nén nhin vé bén TAy. Va néu tdi néi bén ngodi, may dng nén nhin sau
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vao bén trong d& hi€u mot cich day di vé khdi niém nay. DAy 1a chia
khéa 1a di€ém mau chdt khi may 6ng nghe t6i néi 'Nhan biét Ong Chi'.
Hay tim hiéu coi chit 'Ong Chl' xuét xi tir dau, t6i s& bit diu bing
cdch din 18i day clia dic Phat trong kinh Thii Ling Nghiém trong dé
Ngai dinh nghia thut ngit 'Khach Tran'. Ngai gidi thich nhu sau: 'Trong
hu khdng quanh ching ta, mdi sang khi 4nh mit tr&i 1én, chiing ta c6
th€ tha'y nhitng hat bui nhd 1i ti bdng bénh nhdy mia trong 4nh ning.
Hu khong bt dong ma hat bui chuyén dong. Hu khong khong sanh
khong diét ma hat bui phai chiu sanh tif. Vi vdy, hat bui 12 trAn ddi véi
hu khong.' Tuong tu, chit khdch chuyén tii cing mot khdi niém nhu
vay. V& chit 'Khdch' difc Phat néi ring vi nhu ¢6 ngudi khach di dudng,
tam nghi dém ndi quan tro va ra di vdo sdng sém hom sau. Ciing gidng
nhu chit 'Tran', khdch d&€n va di. C4i con lai 12 6ng chli quin tro. Khdi
cin phai néi nhiéu, 'khich' tiéu bi€u cho v6 thudng va 'Ong Chi' tiéu
bi€u cho c4i gi tuyét d6i va thudng hing. Thém vao d6, dic Phat ciing
st dung nhitng thuit ngit sau day dé€ dién td Ong Chii: Phat Tanh, Phép
Than, Nhu Lai, Chdn TaAm, Phat Tri, Phat Tri Ki€n, Badn Lai Dién Muc,
van van. Tai sao lai ¢6 nhiéu thuat ngit dugc st dung dé dinh nghia
Ong Chii nhu vay? Béi vi 'Ong Chi' 12 thit gi d6 ma chiing ta khong
thé€ dit cho né mot cdi tén nao dugc. Ciing thé 4y, ching ta tu nhién
dat tén cho mot vat hay mdt ngudi ma ching ta cé thé nhan dang dugc.
Vat hay ngudi ma ching ta c6 thé dit tén dugc c6 mdt vi tri cd dinh
ma chiing ta da quen thudc. N&u khdng, ching ta phai st dung dén
hang ngan thuit ngit d€ dién ti cdi khong tén. Gid du nhu c6 mot
ngudi khdch méi dé€n gidng dudng nay, bat thinh linh ngudi Ay ding
1én dit cAu hdi v6i tdi. By gid thi tAt cd moi ngudi déu nhdn biét
ngudi la @6 qua ddng vé; anh ta c6 thé cao, da ngim den, hdi map, vin
van. Khi miy dng vé nha k€ lai cho gia dinh nghe chuyén nay, khong
biét tén ngudi la nay, miy dng phdi dién td ngudi la ndy qua ding vé
vat Iy bén ngoai. Vai ngudi cé thé néi ring ngudi Ay cao; vai ngudi
khéc c6 thé néi ngudi la Ay den; va nhitng ngudi khic c6 thé néi ngudi
la nay map. Do ban chit clia con ngudi chiing ta tao ra nhitng thuét
ngit khdc nhau d€ dién td mot cdi gi ma ching ta khong biét. Ciing
giéng nhu viy, Ong Chd 13 hiing gidc, bit sanh bat diét nén dugc goi
12 Tri tué Phat. Ong Chd nay 1 cdi thdy biét thudng hiing cia moi
ching sanh nén dugc goi 1a Phat Tri Ki€n. Ong Chi nay 1a kho chia
ki€n thic siéu viét nén duge goi 1a Nhuw Lai Tang. Ong Chi nay 1a céi
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tAm bat sinh bat diét nén goi 12 Chan Tam. Ong Chii nay 1a cdi thé
khong bao gidj thay ddi nén dugc goi 1a Phdp Than. Ong Chi nay 1a bd
mit sin c6 cla tit cd moi ngudi nén dugc goi 12 Bin Lai Dién Muc,
van van. Du chiing ta ¢6 thé cho tén Ong Chi @€ nhan dang 6ng ta,
chiing ta that sy khong thé chi ra dugc. trong Thién, chiing ta thudng sir
dung cau: 'Pap cd cho rin sg, quay nu6c cd dau (néu ching ta quiy
nudc trong ao thi chiing ta ¢6 thé€ lam tdn thuong c4 dudi ao)'. Di nhién
chiing ta khong thé thiy cd dudi ao, nhung néu chiing ta sit dung mot
tAm van 16n dap trén mit nudc, sitc ddi clia tAim van trén nudc cé thé
lam t6n thuong cd. Trén canh ddng ching ta c6 thé khong thiy rin,
nhung n&u ching ta ddp manh vao cdc bui cd, chiing ta ¢6 thé 1am cho
rin hodng s¢ ma chay di. DAu ching ta khong thé thay hay chi chiing
ra, lam ding cdch, chiing ta vin c6 thé tao ra dnh hudng c6 hiéu qua.
Pay 1a 16i chi cia nha Thién ma chiing ta si dung dé chi Ong Chi.
Hiy dé t6i k€ cho mdy dng nghe mot vai ciu chuyén vé 'Ong Chi' da
duge vai vi Thién su k€ lai. Cau chuyén tht nhit 1a dugi thdi nha
Pudng, trong cudc gip g8 diu tién véi Nam Tuyén, lic Ay Nam Tuyén
dang nim nghi ma vAn hdi: 'Vira rdi chd nao? Triéu Chau thua: 'Vira
181 Poan Tugng.' Nam Tuyén hdi: 'Thdy Poan Tudng ching?' Triéu
Chau thua: 'Ching thdy Poan Tuong, chi thAy Nhu Lai nim.' Nam
Tuyén héi ti€p: 'Nguoi 12 sa di ¢6 Chii hay khong? Triéu Chau thua:
'Cé Chi.' Nam Tuyén lai hdi: 'Cht & chd nao?' Triéu Chau bén budc
t6i truSc mit Nam Tuyén néi: 'Giita miia dong rat lanh, ngudng mong
ton thé Hoa Thugng dugc muodn phude. Nam Tuyén khen ngdi lién
nhin vao chiing. Cau chuyén thit hai néi vé Ngudng Son Hué Tich.
Liic con sa di sw d&€n tham vaAn Qui Son Linh Hyu. Qui Son héi: 'Nguoi
la Sa Di ¢6 chii hay Sa Di khong chi?' Su thua: 'C6 chi.' Qui Son hoi:
'Chii & chd nao?' Su tir bén Pong sang bén Tay ditng. Qui Son biét con
ngudi k¥ la nén cd tAm chi day. CAu chuyén thif ba n6i vé Thién su
Thoai Nham Su Nhan. Thién su Thoai Nham xu't hién trong mot cdng
4n ndi ti€ng dugc nhic tdi trong thi du thi¥ 12 ciia V& Mon Quan:
Thoai Nham di d&n Thién vién Thuy Nham & Pai Chiu, ndi Su thich
ngdi trén mot ting dd 16n. M3i ngay Su déu tu minh kéu 16n: 'Ong
Thay! Ro6i Su ty minh trd 18i: 'C4i gi d6!' Sau d6 lai n6i: 'Phdi cidnh
gidc!' Ri ty ddp lai: 'Vang a!' Rdi tu néi: 'Trong tuong lai dirng dé
ngudi khdc lira gat nhé!' Rdi Su tw ndéi: 'Vang a! Vang a!' Theo Vo
Mo6n Hué Khai trong V6 Mon Quan, hanh gi4 tu thién phdi nén ludn
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nhé ring Thoai Nham ty bdn tu mua, bia ra chuyén diu thin mit quy.
Sao lai nhu vay? Mot 1do kéu, mot 1do da, mot ldao tinh tdo, mot lao
khong bi ngudi gat, ngé k§ ra vin khong c6 1do nao 1a thit 1do. Chiing
ta toa thién hay tung kinh c6t d&€ tim dudc yén tinh va tr§ vé song vdi
Ong Cht ctia chinh minh. Tuy vay, chiing ta thudng bi khdch din minh
di hdi nao ciing khong biét. Chiing ta nhd lai nhitng chuyén trong qué
khtt, lo 1ang vé€ vi lai, va khong nhan ra ring nhitng tu tudng dong rudi
d6 di mang ching ta di ngay cang xa Ong Chd ctia minh. Trong liic
thién dinh, vdi cdi tAm trong sing va tip trung, chiing ta cé thé dé
dang 1am tiéu tan bat cf tu tudng ndo khdi 1én. Chiing ta cAn tu nhic
nhg chinh minh vé kinh nghiém tryc ti€p trong khi thién dinh, va d6 1a
k¥ thuat toi hau. BAy gid chiing ta s& budc vao tién trinh chi thing tim
hay chi thing Ong Chii. Toi s& khong chi Ong Chii biing tay, ma bing
15i. Mic diu nhitng 13i ndy c6 thé c6 Am hudng don gidn va khong
theo diing ly ludn, nhung v6i sy nhan thifc trong sdng, may dng c6 thé
thdy dugc Ong Chi cia minh. Khi miy 6ng thdy Ong Chii clia minh
roi thi miy ong s& tu tip d& dang va thanh cong. PE chi thing Ong
Chil, t6i s& sit dung mot bai ké trong kinh Ling Nghiém d€ phac hoa.
Kinh néi: 'Tir nh4't tinh minh sinh luc hdoa hgp', nghia la tif mot céi trong
sdng sanh ra sdu cdi hoa hgp. Hay tudng tugng c6 modt cdai nha nhd
dudc thip sdng bdi mot ngon dén néon. Cin nha 4y c6 sdu clra, mdi
ctra déu md toang ra. Ban dém, chiing ta nhin nhitng tia sing tda ra qua
nhitng cdnh ctta thi c¢6 thé biét dugc trong nha c¢é dnh sing hay khong.
Ky thit, chiing ta ching bao gid thdy ngon dén néon; chiing ta chi thdy
su phdt tin cla nhitng tia sing ti¥ nhitng cdnh cira. Y nghia chi yé&u
trong kinh Ling Nghiém nhdn manh ring chin tim, hay Nhu Lai tang
da c6 s&n noi mdi ngudi chiing ta. Mot cach cing tot, 'Nhat tinh minh
sanh ra sdu hoa hgp', sdu hoa hgp nay khong la thi gi khac hon sdu
cdn: mit, tai, miii, ludi, thin va y. Anh sdng c6 sin hién dién qua sdu
cin nay. Ching ta khdng nhin biét hoic chiing ta khong thd'y né mot
cich chan that. P& dién ta viéc nay cho ngai A Nan va dd chiing, ditc
Phit d3 dua tay 1én v6i nhitng ngén tay xoe ra rdi tif tif nim lai, difc
Phat lap di lip lai tic dong nay, rdi hdi A Nan: 'Ong c6 thiy khong?' A
Nan dép: 'Da thiy.' Pic Phat hdi: 'Ong thdy cdi gi?” A Nan ddp: 'Con
thdy Thé Ton dua tay 1én x0e ra nim lai.' Pic Phat héi: 'Nhu vy cdi
tay ta dong hay cdi thdy cla 6ng dong? A Nan ddp: 'Tay Thé Ton
dong, cdi thdy clia con khong tinh hudéng 1a dong (bi chi phdi bdi su
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dua 1én).' Thdy 1a thdy, khong cdu thanh dong hay tinh. By gid ching
ta hdy trd lai thi du vé 'khdch tran'. Tran 1a cdi du hanh trong 4nh ning
mit trdi; hu khong 1a hu khong an tinh va ling 1&. Tran bi chi phdi béi
sanh diét, con hu khong luon khong thay ddi va khong bi chi phdi bdi
ti€n trinh sinh diét nhu vdy. Cung th€ 4y, dic Phat dua tay 1én tiéu
bi€u cho ngoai cinh, vi vy né trdi qua ti€n trinh gidng nhu hat bui
trong thi du 'Khach Trin', nghia 12 ¢6 dong c6 tinh, c6 sinh c6 diét. Cdi
thdy ctia A Nan khong dong khong tinh. Hién gid may 6ng c¢6 dugc céi
thdy d6 hay khong? Thé thi lo gi miy 6ng khong c¢6 Ong Chi. Hay
nhin chi€c binh, may 6ng c6 thdy né hay khong? Di nhién miy Ong sé
néi 'Thay'. bay gi, né€u t6i dep cdi binh di, miy dng c6 thdy néd
khong? Cau trd 13i hi€n nhién 12 'Khong'. D6 1a sy 14m 1dn clia chiing
ta. Ching ta d€ cho c4i thdy clia minh 1& thudc vio ngoai trin (quén
minh theo vat). Ching ta chay theo cdi v6 thudng va chi hanh dong
theo sy sai khi€n clia né. Chiing ta quén cdi chin ngd clia minh va
chay theo hinh dnh khong thiat bén ngoai (cé tuéng bén ngoai goi la
thdy 12 minh, khong c6 tuéng bén ngoai goi 1a khong thdy, khong
minh). Phdi néi 12 ching ta mt di chinh minh. That 12 d4dng budn, diy
12 sai 14m 16n nhAt clia ching ta. Sau khi thtt A Nan vé6i ban tay, dic
Phat lai dung hao quang phong qua bén trdi cia A Nan, A Nan xoay
ddu ngé qua bén trdi. Cung tic dong nhu thé&, dic Phat phéng hao
quang qua bén phai, vi A Nan lai xoay dau qua bén phai. Ptc Phat
bén hdi: 'Tai sao hom nay ddu clia dng chuyén dong nhiéu vay? A
Nan tra 15i: 'Con nhin vao hao quang ctia Th& Ton.' Ptic Phat hdi: 'Nhu
viy thi cdi dau cda ong lay dong hay cdi thdy clia 6ng lay dong?' A
Nan d4p: 'C4i diu clia con lay dong; cdi thi'y clia con khong lay dong.'
C4i ddu tugng trung cho thAn minh 13 c4di dong, né chiu sy chi phdi clia
sinh diét. C4i thdy bat dong, vi vy né khong sinh khong diét. Mdy 6ng
c6 thdy 'Cdi Thay' khong sinh khdng diét khong? Vay thi lo gi minh
khong c¢6 Ong Chii. Pay 1a giai doan thi nhat chi Ong Chi qua cdi
thdy. Biy gid chiing ta di vao giai doan thit hai trong viéc di tim Ong
Chi ctia minh. Khi nghe difc Phat binh ludn riing tit c4 ching ta déu
c6 cai tim bAt sinh bat diét, Vua Ba Tu Nic hdi: 'Ngoai dao néi ring
cudc sdng clia chiing ta chAm dift sau khi chét. Tai sao bay gis Thé
Ton lai néi ring thin ndy sd hitu cdi chua tirng sanh va chua tirng hoai
diét? Pic Phat lién héi: 'VAy chif thin cla 6ng hoai diét hay khong
hoai diét? Vua Ba Tu Nic ddp: 'Than nay hoai diét.' Pic Phat hoi:
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'Ong vAn con ddy, tai sao Ong lai néi than 6ng hoai diét? Vua Ba Tu
Nic ddp: 'Dau than tdi chua hoai diét, né dang hoai diét tir tir. N6 dang
hu hoai tif nim nay qua nim khéc. Than t6i & tudi sdu mudi hoan toan
khdc biét khi to6i I1én mudi tudi.' Pic Phat hdi: 'Ngay ndi ci than hoai
diét nay, ong c6 tirng tha'y cdi chua tirng sanh diét khong?' Vua Ba Tu
Nic thua: 'Khong, t6i khong thdy.' Dic Phat héi: 'Nha vua thiy sdng
Hiing hdi mdy tudi?' Vua Ba Tu Nic dap: 'Khi toi 1én ba tudi. Trong
mot chuyén di ciing vdi me tdi di ngang qua song Hing d€ dén thim
vi€ng dén Ky Ba Thién.' Pitc Phat héi: 'C4i thdy song Hiing khi 6ng ba
tudi c6 khdc v6i cdi thdy khi 6ng mudi tudi, hai muoci tudi hay khong?'
Vua Ba Tu Nic ddp: 'Ngay khi tdi sdu muoi tudi, cdi thdy khong ddi
khac.' Pic Phat két luan: 'Ong quan ngai than 6ng dang hu hoai, nhung
bén trong 6ng tdn tai mot cdi ngd tuyét ddi chua bao gid thay ddi. Cai
gi c6 thay ddi thi hi€n nhién cdi d6 hoai diét. Tai sao lai lo ling vé
than ndy sau khi chét trong khi né s& hitu mot tht khong hoai diét?'
Bay gid thi chiing ta c6 hi€u ro tdnh thay sin c6 trong mdi ngudi chiing
ta hay khong? Cé4i d6 khong bao gi gia. Di nhién 1a miy ong c6 thé
tranh luin ring néu cdi thA'y chin that khong bao gid gia thi tai sao
chiing ta lai phdi mang ki€ng khi ching ta gia? D6 1a do bdi cdi than
vat chit clia ching ta cAn sy trd gitip; d6i mat thit chit khong phai cdi
thay. Chuyén nay ciing gidng nhu chiing ta phai thay mot cdi béng dén
khi né mat di 4nh sdng clia n6, cht khong phdi vi ning luc clia dién.
Trong giai doan thit ba, ditc Phat huéng din cho chiing ta ti€n trinh cla
st 1dng nghe va Am thanh cda ti€ng chudng. Pitc Phit bio La Hiu La
ddnh mot ti€ng chudng rdi hdi A Nan va dd ching: 'May 6ng c6 nghe
khong? Moi ngudi dap: 'Cé nghe.' Khi Am thanh ti€ng chudng chim
ddt, dic Phat lai hdi: 'Bdy gio thi th€ nao? Miy 6ng c¢6 con nghe
khong? Cau trd 15i 12 'Khong'. Dirc Phat lai héi: 'Lam thé nio miy dng
c6 thé nghe rdi lai khong nghe?' A Nan cling dai chiing thua: 'Khi danh
chudng, Am thanh rung dong khi€n cho ching ta nghe 4m thanh. Khi
am thanh ngirng bit, ching ta khdng thé nghe né.' Pic Phat bdo La
HAu La d4anh mot ti€ng chudng 1an nita r6i hdéi A Nan va dd chiing:
'May 6ng c6 nghe khong? Moi ngudi ddp: 'Cé nghe.' Khi &m thanh
ngitng bit, ddc Phat hdi: 'C6 con &m thanh hay khong?' Cau tra 16i 1a
'Khong ¢6 Am thanh'. Biic Phat lai hdi: 'Tai sao lai nhidn ra 1a ¢6 4m
thanh va khong am thanh?' Pai ching dap: 'Khi ddnh chudéng 4m thanh
vang ra goi 12 c6 ti€ng. Khi chiing ta khong ddnh vao chudng thi Am
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thanh ngung bit. Péc Phat qud: 'Tai sao hom nay miy ong lai ngd
ngan nhu vay?' Né&u ching ta trd 15i ditc Phat nhu ngai A Nan va dai
chiing, ching ta ciing s& bi ming nhu vdy thoi. Tai sao vay? Vi Am
thanh thudc vé thanh trin bén ngoai, nhung tinh nghe 1a s& hitu clia
chinh minh. & day chiing ta ddng héa ti€ng va cdi nghe lam mot. C6
phdi dién ddo hay khong? Hing ngly, chiing ta sdng vdi cdi tAm dién
d4o. Am thanh 12 c4i sinh diét, n6 d€n rdi di; trong khi c4i nghe thudng
hing; khi c6 ti€ng hay khong c6 ti€ng, khd ning nghe vAn gidng nhau.
Thém vao d6, d€ gitip nhan ra Ong Chi, cdc vi Thién su thudng st
dung ciu chuyén sau diy: C6 mot vi khach d€n héi mot vi Thién su:
'‘Bach ngai, th€ nao 12 Phat?' Vi Thién su ddp: 'Ci triu di tim.' Loai
ciu tra 15i gi ddy? N&u chiing ta hidu ring Ong Chii s§ hitu kha ning
thdy, nghe, néi, ngti, ching ta biét ring Ong Chii ciing 12 Phap Thén,
cling 1a Phiat Tanh. Thay vi thira nhdn chan tinh cia minh thi ching ta
lai @€ hét tAm luc tim ki€m 6ng Phat bén ngoai; day ding 13 cdi trau
tim trAu. CAu trd 15i ctia vi Thién su nghe c6 vé lac dé, nhung trong
Thién, d6 12 ciu tra 15i hoan hio. Biét lam thé nao d€ dua ra kiéu tra
15i doi hdi phai c6 tri tué, bdi vi né c6 thé d€ lai Anh hudng tai hai trén
ngudi nhan ciu trd 15i nay.”

Theo Hoa Thugng Thanh Tir, thién don ngd 12 16i tu ma hanh gia
trd nén gidc ngd tdc thi khi thyc chiing Phit tdnh cia minh. Khong cé
16 trinh, khong c6 phuong cich, khong trng budc ma dat dugc. Trong
Thién d6n ngo, chi c6 mot viéc dudc xem xét: Khi tAim ngudi 4y mé 1a
pham phu; nhung khi tim sdng, thi ngudi 4y la Phat. Trong tu tip
Thién P&n Ngo, hanh gid tryc ti€p nhin ra chin tAm cla minh, biét
ring minh s& hitu mdt thit khong bao gid thay ddi, khong sanh khong
diét. Chi bdi vi trong mdt khodng thdi gian qud 1du anh ta dd khong
nhan chin ra chan 1y nay, nén di chay theo mot cdi tAm ludn thay ddi
san sanh ra 4c nghiép va k&t qud 1a phai trdi trong luc dao. Ky that, khi
hanh gid cAm dugc ring anh ta da thdy chin tdnh cia minh, hd tuong
tdc dung trong ddi song v6i cdi tAm vd tim, trdnh xa dugc tam dodc
(tham, san, si), chAp nhan sy vat nhu ching 12 ma khong phan biét... thi
trong mot khodng thdi gian dai 1au, anh ta c6 thé chic chin ring minh
da gidc ngd, ring nghiép da sach, ring minh dang s6ng trong Ni&t Ban.
N6i tém lai, nghe thi d& d6i vdi nhiéu ngudi. Tuy nhién, trén thyc t&,
khong c6 con dudng nao ca. Hanh gid nén cin thin danh gid xem minh
12 ai va khd ning ctia minh th€ ndo. Loai Thién Pon Ngd nay dudgc goi
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12 T8i Thugng Thién, vé ¥ nghia thi né chi dudc 4p dung bdi chu TS va
chu Phdt ma thoi.

Most Venerable Thanh Tu: The Monk
Who Has Restored the Truc Lam Zen Sect

Most Venerable Thich Thanh Tu was born on July 24, 1924 in
Cantho City, South Vietnam with the birth name of Tran Huu Phuoc.
He was born in a family that followed Caodai Religion, but when he
grew up, at the age of 25, he decided to become a Buddhist monk.
After almost twenty years of meditation practices, Most Venerable
Thanh Tu began his teachings in 1971 with about ten disciples. In 1974,
he opened three new monasteries which included Linh Quang, Chan
Khong, and Bat Nha. By this time, he was so much famous, and had
thousands of disciples included Monks, Nuns, and lay people. Also in
1974, he opened Thuong Chieu Monastery in Long Thanh, which later
became the headquarters of all other monasteries. Most Venerable
Thanh Tu often emphasized that his teachings originated from the Truc
Lam Zen School. Most Venerable Thanh Tu has been most most
successful to restore the Truc Lam Zen School. In recent years, he also
built a monastery on Mount Yen Tu. It should be noted that all his
efforts to revive the Truc Lam Zen School had a very positive impact
on the reform of Zen, and the revive of a long-time lost Zen School in
Vietnam.

According to Most Venerable Thich Thanh Tu, there are four
serious matters in a cultivator' life. These are: Mind, Karma, Cause and
Conditions. The Buddha taught: “When the mind is still, all realms are
calm.” Therefore, the issue of certainty is a determination of our future
Buddhahood. Karma can be previous or present karma. However, Most
Venerable Thich Thanh Tu, a famous Zen Master in recent
Vietnamese Buddhist history confirmed that: “Cultivation means
transformation of karma.” Therefore, no matter what kind of karma,
from previous or present, can be transformed. For cause, practitioners
should try to zealously cultivate so that we establish no causes. Ancient
sages always reminded that “Bodhisattvas fear causes, ordinary people
fear results.” Even though we are still ordinary people, try to know to
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fear “causes” so that we don’t have to reap “results.” Conditions are
external circumstances. If our cultivation power is weak, we can be
attracted by external conditions; however, if our cultivation power is
strong, no external environments can attract us. The sixth patriarch told
the monks in Kuang Chou that: “It is not the wind moving, and it is not
the flag moving, it is our mind moving.” So if we follow the teachings
of the sixth patriarch, no external environments can be fertilizers to our
cycle of births and deaths.

Do we all know who we are? How do we define the “Self” or the
“I” that we often use to identify ourselves? The “Self” or the “I” is
sometime referred to as the physical being sometimes as the mind. We
have always been engrossed in the illusion of the “Self”. Which one is
our true self: the physical being or the mind? If it is the physical being,
will it always stay with us? For example, the arms are parts of our
body. If for some reasons, one of the arms is badly injured and must be
imputated and replaced with an artificial arm. Then, can we still
consider this borrowed portion as our body? Furthermore, if this
physical being is the self, it will probably exist in this world for about
80 or 90 years. Eventually, it will decay and become ashes; then are
we satisfied with it? Can we accept the thinking and discriminating
mind which is invisible as our “self”’? Everyday, thousands of thoughts
pop up in our mind; they come and go, i.e., joy, sadness, love, anger,
like, dislike, etc. Sometimes we think about good deeds like Buddha;
sometimes we cherish wicked ideas like tigers or panthers. Then,
which is our true “self’? The good one? The bad one? Or both? Can we
be comprised of both the good and the evil? In our daily activities, we
often confine ourselves to the “self”, but if someone asks which one is
our self, we will be confused. We cannot tell whether it is the body or
the mind. We declare that we know about the universe, yet we are
ignorant of our own physical body. Just like a man knows everything
about his neighbor's affairs but is not aware of his own. What do we
think about that man? He is really uprooted when he knows everything
except his own.

According to Most Venerable Thich Thanh Tu, the main purpose of
a Buddhist practitioner is the search for truth, the search for awakening.
On our journey of cultivation, if we move one step, we are one step
closer to the truth, one step closer to awakening. The Buddha is the
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Awakened, so practicing the Buddha's teaching is practicing about his
methods of awakening. Thus, on the way to enlightenment, the more
we move forward, the closer we come to awakening. Now, let me ask
all of you here this question: “Has anyone of you, laypeople, monk and
nun, attained enlightenment?” It would really be a great loss if we
could not attain it while practicing the Buddha's teachings. Thus, we
have to clearly ascertain our position that Buddhist practicing is the
practicing of awakening. We must make great headway in the path of
enlightenment even if it takes us months or years. On the way to
enlightenment, do we get sidetracked by the forces of ignorance? Let
review this analogy: How does a torch brighten up the dark night?
Obviously, we must find essential elements to build the torch, such as
materials saturated by kerosene or dry sprigs. We certainly cannot use
water or wet grass to light the torch. Similarly, to advance in the path of
enlightenment, we must develop our knowledge as a prerequisite. In
Buddhism, wisdom is compatible with enlightenment. If we come to
Buddhism with belief and not wisdom, we are not equiped with the
pricipal factor for enlightenment. We must forsake all personal
concepts and come to Buddhism with the sole desire to search for truth.
If our acquisition of the Buddha's teachings is based upon our personal
beliefs, we cannot go further on our way to self-realization. We must
sincerely long for the truth and earnestly search for it; then we are
walking on the right path to enlightenment. Buddhist practitioners must
use their learned knowledge and wisdom to find the truth, to follow the
Bodhisattvas to cultivate themselves in this very life to become
Buddhas. They travel from place to place, experience the same things
laypeople go through in daily life, and live their life in simplicity, but
endure no sufferings and afflictions. Meanwhile, some people work
very hard to cultivate the seed of good karma to improve their daily
life, yet they cannot eliminate all sufferings. Why? It is because they
do not come to Buddha with their wisdom, with their striving for
enlightenment, but with a belief. They diligently attend services at the
temple with the hope that the Buddha will bless them the things they
wish for. They will lose their faith in the Buddha and stop coming to the
temple once they cannot get what they wish for. Hence, belief without
wisdom is faulty.
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One day, Zen Master Thich Thanh Tu entered the hall and
addressed the assembly, saying: “Today, I will discuss with all of you
the subject 'Recognizing the Owner'. This is the most difficult subject
for both master and disciples. I hope you will pay close attention to
listen to the teaching, and I will try to find every possible means to help
you comprehend it. We should not waste this precious moment. Let's
review our present being or the concept of 'self’. Everyday, we say: 'l
must do this and that; I'm thinking about this and that; I'm planning to
do this and that; etc." But who am 'T' really? Am I this human body that
is composed of the four elements: earth, water, fire, and wind? These
four elements, however, must co-exist; they depend on one another to
create our body. Without one, there will be a corruption. Thus, these
elements are not absolute. Then am I this mind that provides me with
knowledge and thinking? But the mind is ever changing and invisible. It
has complex oppositions between positive and negative thoughts. And
when we need to find it, we cannot locate it. Both positive and negative
thoughts are impermanent and formless. Everyday we go through life
planning and doing all the things for us, yet sadly we cannot identify
our 'self'. Therefore, it is my intention to show you the self within the
nonself that is 'Recognizing the Owner' or "'To Show the Lord of the
House'. Did I title this subject appropriately? To point out something, it
must have a form or shape for the eyes to perceive and recognize. Just
like the vase. It has the shape of a vase and can be perceived by our
eyes, so I can point it out to you. But 'The Owner' is formless and is
within each of us; it cannot be seen by the naked eyes, so how can I
point it out to you? I have just told you that the self is empty, and now I
say I will point it out to you. Am I contradicting my thoughts? Surely, I
am using the wrong word. Why? Because the ultimate truth is
inexpressible. We cannot use words to express the truth. Nevertheless,
we should not let people stay submerged in the well of ignorance and
thus must share this knowledge. Though I may be wrong in using words
to explain to you, I sincerely hope that you will be able to find what
you are looking for. Appplying the same technique of oppositions, if I
am talking about the East, you should look at the West to perceive your
knowledge. Don't be mistaken and look to the East. And if I am talking
about the external, you should look deep inside you to fully understand
the concept. This is the key to understanding this concept. Let's study
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the origin of the word 'the owner’, I will begin it by using the Buddha's
teachings in teh Surangama Sutra in which he defined the term 'guest
and dust'. He explained it as follows: 'In the space around us, every
morning at sunrise, we can see tiny grains of dust floating and dancing
in the sunlight. Space is motionless while dust is always moving. Space
is unborn and not dying; dust is subject to birth and death. Therefore,
dust is an object in space.' Similarly, guest conveys the same concept.
A traveling guest checks into a lodge overnight and leaves the next
morning. Just like the dust, the guest came and went. What remains is
only the lodge owner. Needless to say 'guest' represents that which is
impermanent, and 'the owner' represents that which is absolute or
permanent. Let's study the origin of the word 'the owner', I will begin it
by using the Buddha's teachings in teh Surangama Sutra in which he
defined the term 'guest and dust'. He explained it as follows: 'In the
space around us, every morning at sunrise, we can see tiny grains of
dust floating and dancing in the sunlight. Space is motionless while dust
is always moving. Space is unborn and not dying; dust is subject to birth
and death. Therefore, dust is an object in space.' Similarly, guest
conveys the same concept. A traveling guest checks into a lodge
overnight and leaves the next morning. Just like the dust, the guest
came and went. What remains is only the lodge owner. Needless to say
'guest' represents that which is impermanent, and 'the owner'
represents that which is absolute or permanent. Further, the Buddha
also used the following terms to describe the Owner: Buddha-nature,
Dharmakaya, Tathagata, True Mind, Buddha's Wisdom, Buddha-
knowledge, Original Face, etc. Why are there so many terms used to
define the 'Owner'? Because the 'Owner' is something we cannot give a
name to. By the same token, we naturally give a name to an object or
person that we can identify. That object or person must be a fixture that
we are familiar with. Otherwise, we will have to use a thousand terms
to describe that unknown. For example, there is a newcomer who joins
in this hall today. Suddenly, he stands up and asks me a question. Now,
all of you will acknowledge this stranger's existence by his look; he
may be tall, dark, and a bit heavy. When you get home and relate the
story to your family, not knowing his name, you will refer to him by
your description of his physical traits. Some of you may say that he is
tall; some may say he is dark; and others may say he is a heavy man. It
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is human nature that we create the various terms to describe the
unknown. Likewise, the 'Owner' who is the ever-awakening, unborn
and impersihable is called Buddha-wisdom. This 'Owner" is the constant
knowledge of worldly beings which is called Buddha-knowledge. This
'Owner' who stores supreme knowledge is called Tathagata store. This
'Owner' is the mind that is neither born nor extinct and is called "True
Mind'. This 'Owner' who represents the immutable nature is called
'Dharmakaya’. This 'Owner' who represents the inherent nature is
called 'Original Face'. Though we can give the 'Owner' a name to
identify or recognize him, we really cannot point him out. In Zen, we
often use the phrase 'We stir up the grass in oder to scare away the
snakes. And if we stir up the water in the pond, we might hurt the fish.'
Obviously, we cannot see the fish in the pond, but if we use a large
board and bounce it on the water, the vibration and the force can cause
pressure to hurt the fish. In the field, we might not be able to see the
snakes, but if we forcefully stir up the grass, we can intimidate and
scare them away. Though we can't see them or point them out, through
right actions, we can create the effective impact. This is indeed the
technique we are using to show you the 'Owner'. Let me relate a few
parables about the 'Owner' told by several Zen masters. The first story:
During the T'ang dynasty, there was a Zen master named Chao Chou.
Upon his first meeting with Nan Ch'uan, Nan-Ch'uan, who was lying
down and resting, asked Zhao-Chou: “Where have you come from?”
Zhao-Chou said: “I’ve come from Rui-Chuan (Omen Figure). Nan-
Ch'uan said: “Did you see the standing omen’s figure?” Zhao-Chou
said: “No, but I’ve seen a reclining Tathagata.” Nan-Ch'uan got up and
asked: “As a novice monk, do you have a Boss or not?” Zhao-Chou
replied: “I have a Boss.” Nan-Ch'uan said: “Who is your Boss?” Zhao-
Chou stepped in front of Nan-Ch'uan, bowed and said: “In the freezing
winter-cold, a prostrate monk only asks for the master’s blessings.”
Nan-Ch'uan approved Zhao-Chou’s answer and permitted him to enter
the monk’s hall. The second story is about Yang-Shan Hui Chi. When
he was still a novice monk, Yang-Shan went to practice under Wei-
Shan. Kuei-Shan asked Yang-Shan: “As a novice monk do you have a
host or not?” Yang-Shan said: “I have one.” Kuei-Shan asked: “Who is
it?” Yang-Shan walked from west to east and then stood there erect.
Kuei-Shan realized that Yang-Shan was extraordinary. The third story
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is about Zen master Jui-yen-Shih-yen. He appears in a famous koan,
recorded as example 12 of the Wu-Men-Kuan: Jui-Yen went to live at
Jui-Yen Monastery in Taizhou where he sat on a large rock. Each day
he would call out, "Master!" Then he himself would answer, "What?"
Then he said, "Stay alert!" Then he would answer, "Yes! And in the
future don't be deceived by anyone!" Then he would answer, "Yes!
Yes!" According to Wu Men Hui-Kai in the Wu-Men-Kuan, Zen
practitioners should always remember that Zen master Jui-yen buys
himself and sells himself. He brings forth lots of angel faces and demon
masks and plays with them. Why? Look! One kind calls, one kind
answers, one kind is aware, one kind will not be deceived by others.
We meditate or chant the sutra to calm our mind and to live with our
Owner. Yet, we often let the 'guest' distract us and take us away from
our own being. We remember things of the past and worry about the
future, and don't even realize that those wandering thoughts have taken
us farther and farther away from our Owner. With our clear and
focused mind, we can easily dissolve any thought arising during our
meditation. We need to remind ourselves of the direct experience
while meditating, and that is the ultimate technique. Now we shall
enter the process of pointing directly at the mind or the Owner. I will
not point at him with my finger but with words. Though these words
may sound simple and illogical, with the clear perception, you will be
able to see your Owner. When you can recognize your Owner, your
practice will be easy and successful. To point directly at the Owner, I
will use a gatha from the Surangama Sutra to illustrate. It says "The
source is just one illuminating essnce, which divides itself into six
functioning units'. Imagine a little house that is brightened by a neon
light. The house has six wide opened doors surrounding it. At night, we
look at the rays dispersed through the doors and can tell whether that
house has lighting or not. In reality, we never see the neon light in its
physical form; we only see a distribution of its beams from the doors.
The essential meaning in the Surangama Sutra emphasizes that true
mind, or the Tathagata Store is inherent in each of us. Ultimately, the
six functioning units are none other than the six sense organs: eye, ear,
nose, tongue, body, and mind. The light is inherently present through
these six sense organs. We neither recognize nor perceive it truthfully.
To demonstrate this to Ananda and the assembly, the Buddha raised his
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hand with fingers spread out, then slowly folded them to form a fist,
and repeated the action. he then asked Ananda, 'Did you see that?'
Ananda responded, 'Yes, Master.' The Buddha asked, "What did you
see? Ananda responded, 'l saw that you raised your hand with fingers
spread out, then folded them into a fist.' The Buddha asked, 'Then, was
my hand moving or your seeing arising? Ananda responded, 'Your
hand was moving. My seeing conveys no calmness nor is it subject to
arising.' Seeing is seeing; it does not constitute motion or stillness. Let's
return to the example of 'guest and dust'. Dust is what is traveling about
in the sunlight; space is space and tranquility. Dust is thus subject to
birth and death; space remains unchanged and does not experience
such process. In the same way, the Buddha raising hand represents the
sense object, so it endures the same process as dust in the example of
'guest and dust'. Ananda seeing possesses neither motion nor stillness.
Now, do you have that kind of seeing? Then you must possess that
Owner. Look at the vase; do you see it? Obviously, you will say 'Yes'.
Now, if I take that vase away, do you still see it? The answer is
obviously 'No'. That is our mistake. We let our seeing depend on the
sense objects. We follow the impermanent and act only on its
commands. We forget our true self and run after the false image. We
have lost our self, so to speak. Sadly, this is indeed our biggest mistake.
After testing Ananda with the hand, the Buddha used his halo. He sent
forth his body ray to Ananda's left, and Ananda's head turned to the
left. In the same motion, the Buddha sent another to the right, and
Ananda's head turned to the right. The Buddha then asked, 'Why is
your head moving a lot today?' Ananda responded, 'I was following the
halo rays." The Buddha asked, 'Then is your head or your seeing
moving?' Ananda responded, 'My head is moving; my seeing remains
still." Again, the head is part of the body. It is a material being, so it is
subject to birth and death. The seeing is still motionless, so it is unborn,
and not dying. Do you realize you have that which is unborn and not
dying? Then, you must have the Owner. This is the first stage in
searching for the Owner. We now enter the second stage in our search
for the Owner. Upon hearing the Buddha's comment that we we all
possess the unborn and imperishable mind, King Pasenadi asked: 'The
heritics say that our life ends after we die. Why now do you state that
this body also possesses the unborn and imperishable? The Buddha
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then asked, 'Is your body perishable or not?' King Pasenadi responded,
'It is perishable.' The Buddha asked, 'You are still here, why do you say
your body will perish? King Pasenadi responded, 'Though my body has
not yet persihed, it is gradually dying. It is deteriorating over the years.
My body at sixty is totally different from when I was ten years old.'
The Buddha asked, 'Then, right in this perishable body, have you ever
witnessed that which is unborn and imperishable?' King Pasenadi
responded, 'No, I have not." The Buddha asked, 'How old were you
when you first saw the Ganges River?' King Pasenadi responded,
'When I was three years old. On my visit to Ky Ba Thien temple with
my mother, we rode across the river." The Buddha asked, 'Does your
seeing of the Ganges River at the age three different from the seeing at
age ten, twenty?' King Pasenadi responded, 'Even at sixty, the seeing
has not changed.! The Buddha concluded: 'You are concerned about
your deterirorating body, but within you there still exists the absolute
self. Those that are changing will obviously be persihed. Why worrying
about this body after death while it still possesses something
imperishable? Now, do we understand clearly the seeing nature
inherent in each of us? It never ages. Of course you may contend that if
true seeing never age, why do we have to wear glasses when we get
older? That is because of our physical being needs assistance; the
physical eyes, not our seeing. Just like we have to replace the light
bulb when it loses its brightness, not because of the power of the
electricity. In the third stage, the Buddha guided us in the process of
listening to the sound of the bell. The Buddha instructed Rahula to
strike the bell once and asked Ananda and the assembly, 'Did you all
hear that? Everybody replied, 'Yes." When the sound ended, the
Buddha asked, 'What about now? Are you still hearing? The answer
was 'No.' The Buddha asked again, 'How can you hear it and then not
hear it? Ananda explained, 'When we strike the bell, the sound
vibrates causing us to hear the sound. When the sound stops, we can't
hear it." The Buddha instructed Rahula to strike the bell again and
asked Ananda and the assembly, 'Is there a sound?' The answer was
'Yes'. When the sound ceased, the Buddha asked, 'Is there the sound
now?" The answer was 'No sound.' The Buddha asked again, 'How do
we recognize the sound and no sound? The assembly replied, 'The
sound exists when we strike the bell, and when we don't strike the bell,
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the sound ceases." The Buddha scolded them, 'Why are you all so
foolish today?' If we provided the Buddha with the same answers, we
would be reprimanded, too. Why? Again the sound is an outer
existence, but hearing is our very own possession. Here, we
incorporated the sound and our hearing into one function. Is that crazy
or not? Everyday, we live with an up-side-down mind. The sound is
perishable, it comes and goes; while the hearing is permanent; when
there is the sound or not, the hearing capacity remains the same.
Furthermore, to help recognize the Owner, Zen masters often used the
following parable: A guest came to a Zen master and asked, 'Your
Venerable, how do we define Buddha?' The Zen master responded,
'Riding the ox to find it.' Now what kind of answer is that? If we
understand that the Owner posseses the capacity of seeing, hearing,
speaking, smelling, we should comprehend that the Owner is also the
Dharma body, the Buddha-nature. Instead of acknowledging our true
nature, we are engrossed in the search for the Buddha outside; that is
indeed riding the ox to find the ox. The Zen master's response might
sound irrelevant, but in Zen, it is the perfect answer. Knowing how to
provide this type of answer requires wisdom, for it could leave a
detrimental impact on the recipient.”

According to Most Venerable Thanh Tu, sudden enlightened Zen is the
practice where a practitioner becomes suddenly enlightened when realized his
Buddha-nature. There are no road maps, no strategies, no steps by steps to
attainment. There is only one thing to be considered: when one's mind is still
clouded, he is a common being; but when one's mind is clear, he is
enlightened and is a Buddha. In the practice of Sudden Enlightened Zen, the
practitioner directly recognizes his true mind, knowing that he possesses
something which is not changing, never born or extinct. Only because for so
long a time he did not realize this truth, he had been going after an ever
changing mind which is prone to produce evil karmas and consequently, keeps
him wandering in the six realms. As a matter of fact, when the practitioner
feels that he has already seen his true nature, interacted with life with no-mind
mind, kept the three poisons away, accepted things the way they are without
discrimination... for a long period of time, he can be sure that he is
enlightened, that his karma is clear, that he is living in the Nirvana. In short,
this sound easy to many people. However, in reality, there are no short cuts at
all. A practitioner should be careful in the assessment who he is and what is
his capacity. This Sudden Enlightened Zen has been called the Supreme Zen,
in the sense that this Zen has been applied only by Patriarchs and Buddhas.
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Phédn Bon
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Part Four

Monks, Nuns & Lay Buddhists Who
Helped Maintaining Vietnamese Buddhism
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1. Suw Cam Thanh (?-860)

2. Su Phdp Thudn (914-990)

3. Sw Khuong Vigt (933-1011)

4. Su Van Hanh (?-1018)

5. Su Vién Chiéu (999-1090)

6. Ni Su Di¢u Nhdn (1041-1113)

7. Su Man Gidc (1052-1096)
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Chuong Hai Muoi Ba
Chapter Twenty-Three

Chu Tang Ni Bdac Hoc Cé Cong
Duy Tri Phdt Gido Tai Viét Nam

1. Su Cam Thanh (?-860)

Su qué & huyén Tién Du, tru6c tu & chiia Phat Tich. Thién Su Cam
Thanh, ddi thi nhat clia dong Vo Ngon Thong. Khi méi xuat gia, su
14y hiéu 12 Lap Pic, chuyén tri tung kinh dién. Lic 4y c¢6 ngudi ho
Nguyén & huong Phii P&ng hi€n dit 1ap chiia. Thoat tién, 6ng e ngai
khong nhin vi dng khong muén vuéng mic vdo bat cd thd gi; tuy
nhién, sau d6 6ng nim modng c6 ngudi mach bdo nén nhin vi 1¢i ich
ctia nhiéu ngudi khac. Qua that, sau khi xAy chiia Ki€n Sd ching bao
lau, vao ndm 820, dudi thdi nha Pudng, c6 Thién Su Vo Ngdn Thong,
nguyén tru tri chiia Hoa An tir bén Tau qua, ghé lai chuia va thién dién
bich tai day trong nhiéu nim. Su Cam Thanh ri't kinh md va ton Thién
Su lam Thay. Sau khi Thién Su V6 Ngon Thong thi tich thi Su Cam
Thanh trd thanh nhi t6 cda Thién phai Vo Ngon Thong.

Mot hom, Thién su V6 Ngon Thong goi CAm Thinh dé€n day:
"Ngay xua, ditc Thé Ton vi mot dai sy nhan duyén ma xuit hién ndi
doi, héa duyén xong, ngai vaio Nié€t Ban. Chan tim vi diéu nhu th€ goi
Ia Chanh Phap Nhan Tang, thit tu6ng v6 tudng, tam mudi phap mon,
chinh ngai tu thin trao cho dé ti¥ clia minh 12 ton gid Ma Ha Ca Diép
1am Su t8, d&i ddi truyén nhau, d&n vi td thi hai mudi tdim 12 Bd Pé
bat Ma tir An Do sang @€ truyén phip nay cho d&€n Luc TS Tao Khe,
ddc phdp vdi Ngii TS. Khi So T6 Pat Ma mdi dén, vi ngudi ddi chua
bi€t tin, nén 14y sy truyén y bat d€ 1am rd viéc dic phdp. Nay dic tin
da chin mudi, thi y bdt chi 12 ddu mdi clia tranh chap, phai dirng lai &
ndi 6ng, khdng nén truyén nita. T d6, 14y tAm truyén tim, khong
truyén y bat. BAy gid Nam Nhac Hoai Nhugng diu tién dugc tAm
truyén, r6i Hoai Nhugng trao lai cho Ma TS, Ma T6 lai trao cho Bich
Trugng Hoai Héi. Lao Tang nhd & Bach Trugng ma dugce tAm phdp dé.
LAu nghe phuong nay hAim md DPai Thira cling nhiéu, nén lio Ting
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xu6i Nam dé€ tim thién tri thitc. Nay gip dugc nguoi, 4y bdi duyén
xua." Hay ling nghe ta néi ké:

“Chu phuong hao hao
Vong tu huyén truyén
Vi ngd thiy t6
Than ty Tay thién
Truyén phdp nhin tang
Muc vi chi thién
Nhat hoa ngil diép
Ching t& mién mién.
Tiém phdt mat ngit
Thién van hitu duyén
Ham vi tam tdng
Thanh tinh bdn nhién.
Tay thién thd do
Thir d6 Tay thién
C6 kim nhit nguyét
C6 kim son xuyén.
Xiic do thanh tré
Phat t6 thanh oan
Sai chi hao ly
Tha't chi bach thién.
Nhir thi€én quéan sat
Mac tram nhi toén
Truc nhiéu van nga
Ngi bén v6 ngdn.”

(Céc ndi ddn dai, d6i ty huyén truyén, ring Thiy T8 ta, gbc tir TAy
thién. Truyén phdp Nhin tang, goi d6 12 Thién, mot hoa nim cénh, hat
giong lién mién. ThAm hgp 13i mat, mudn ngan c6 duyén, déu goi tAm
tong, thanh tinh ban nhién. Tay thién cdi nay, coi nay Tay thién, xua
nay nhit nguyét, xua nay ndi song. Cham dén thanh tré, Phat t§ thanh
oan, sai d6 hao ly, mit d6 trim ngan. Nguoi khéo quén sit, chd lira
chiu con, ngay nhu hdi ta, ta von khong 15i). That vay, tu cdi tén clia
Thién su Vo Ngon Thong ciing dd mang y nghia ‘hi€u biét khong qua
15i n6i’. Hanh gid chan thudn dirng néi, dirng ring, ma hiy tu tu va tu
chitng, thé thoi!
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Mot hom, c6 mot vi Ting d&€n gip Thién su CAm Thanh, phdi Vo
Ngdn Thong dé hdi Su: "Phat 1a gi?" Thién su CAm Thanh d4p: "Moi
thd." Vi Tang hdi ti€p: "Phat Tam la gi?" Thién st Cim Thanh dép:
"Khong c6 gi che diu." Vi Ting hdi ti€p: "Pé tit khong hiéu gi ca."
Thién sw Cam Thanh néi: "Ong da 15 cd hoi." Hanh gia tu Thién nén
ludn nhé ring mdi khi ngudi ta dua ra cho chiing ta ciy gay, hoic
chiing ta nim dugc hoic ching ta d€ vuot mat. Khong thé khic hon
dudc. Do du chiing td riing ching ta chua dat d&€n dd chin mudi. Nhung
mdi 1an thit bai, chiing ta khong nén nudi ti€c. Chiing ta cé thé quay
v€ v6i sinh hoat hiing ngay, di 14y nu6c, ndu dn va trong trot, va khi
chiing ta cang ra stic nd lyc mdi, chdnh niém cang 16n hon. Vao nim
860, Su an nhién thi tich.

2. Su Phap Thudn (914-990)

Su Phdp Thuin tén that 12 P Phdp Thuin, sanh nim 914, mit
nim 990. Su xuit gia tir thud con rat nhd, sau tho gidi vdi Thién su
Long Tho Phi Tri va sau d6 tré thanh Phép ti, d3i thd mudi cia dong
Ty Ni Pa Luu Chi. Vua Lé thudng mdi su vao triéu ban viéc chanh tri
va ngoai giao vd xem su nhu 12 Qudc Su. Thai Tién Lé, vua Lé Pai
Hanh thudng mdi su vao triéu d€ tham van vé qudc su, dic biét nha
vua thudng nhd su soan thdo cdc viin kién ngoai giao. D&n khi qudc
thdi dan an, Su khong mudn nhin su phong thudng, ciing khdng gift
mdt chifc vu ndo & triéu dinh. Vi th€ vua Lé Pai Hanh rit kinh trong
Su. Vua thudng khdong goi Su bing tén ma goi 1a “P6 Phdp Su.”

Nim Thién Phudc thit bdy, 986, nha Tong bén Tau clitr Ly Gidc
sang phong vudng cho vua L&, vua phdi 6ng cdi trang 1am ngudi 1di do
dé d6n ti€p st than. Trén song nhan thdy c6 cip ngdng dang bdi 16i,
Ly Giac bén tng khau doc hai ciu tho:

“Song song ngdng mdt doi
Ngtra mat ngé ven troi.”

(Nga nga ludng nga nga. Ngudng di€én hudng thi€én nha). Su Phip

Thuén vira chéo, vira ing ddp hai cau trén nhu sau:
“Long tring phdi dong bi€c
Séng xanh chan hong boi.”

(Bach mao phd luc thily. Hong trao bdi thanh ba). Ly Gidc cdm

phuc, sau khi v& nuéc, vi st thin da lam mot bai tho ting 6ng. Ong
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dem dang 1én vua, vua cho goi su Khudng Viét dé€n xem. Su Khudng
Viét néi: “Tho ndy c6 ¥ ton trong bé ha khdng khdc gi vua nha Téng
vay.” Theo Thién Uyén Tap Anh, khi nha Tién Lé mdi dugc sing lap,
su hét stc gitip vua, d&€n khi di't nudc yén binh, su khong nhan bat c
su phong thudng nao clia nha vua. Thdi Tién Lé, dng 12 mot vi ¢d van
quan trong ching nhitng da gitip nha Téng kinh né vua Lé ma con gitip
cho su toan ven lanh thd clia Pai Viét nita. Nam Hung Théng thif nhi,
990, Su thi tich, tho 76 tudi. Su viét quyén “Bo6 Tat Hiéu Sam Hoi
Vin”, hién gid van con luu hanh & doi.

3. Su Khuong Viét (933-1011)

Thién Su Khuong Viét, tén that 1a Ngoé Chan Luu, di thd tu dong
Vo6 Ngon Thong, qué & Cat Ldi, quan Thuong Lac. Su 1a hau dué cua
Ng6 Thuan P€. Lic nhd Su c¢6 ddng mao khdi ngd tudn td, tdnh tinh
quang dai, chi khi cao xa. Lic tré Su theo Nho hoc, nhung khi 16n 1&€n
Su theo dao Phat. Su d&€n chiia Khai Qudc d€ tho cu tic gidi v6i Thién
st Van Phong va trd thinh mot trong nhitng dé tir xua't sic nhat clia vi
Thién su nay. Su hoc rong vé kinh di€n va thaim hi€u y&u chi Thién.
Khi dng dugc 40 tudi thi danh ti€ng clia Su da truyén di khip noi. Vua
Pinh Tién Hoang thudng mdi Su vao triéu ban viéc chinh tri vA ngoai
giao. Vua con phong cho Su tudc vi “Khudng Viét Pai Su” va ciing
dugc phong chic Ting Thong. Su thudng di chdi nidi Vé Linh, quin
Binh L& va thich cdnhdep dé& thanh u, nén Su mudn dung am dé tru lai.
Ban dém Su nim mong thi'y thAn nhan mic 4o gidp vang, tay trdi cam
gido vang, tay phai dd ngon bao thp, theo sau c6 hing chuc quan hiu
ddng mao hung dit. Vi thin d&€n va bdo véi Su ring: “Ta 12 Ty Sa Mon
Thién Vuong, quin hiu theo ta didy déu 13 quy Da Xoa. Thién d€ c6
sic chi sai ta d€n nudc nay giir gin cuong gidi d€ cho Phit phap dugc
hung thinh. Ta c¢6 duyén véi nguoi nén dén day dé cdy nguoi lam viéc
nay.” Su gidt minh tinh diy, nghe trong nii c6 ti€ng gio thét thi 1ay
l1am la. P&n sdng, Su di vio nii thdy mot cay cd thu cao mudi trugng,
canh 14 xum xué, phia trén c6 ddm may lanh che bong. Su bén thué
thg don cay 14y gd tac tugng Than nhin trong mong. T d6 tugng dugc
dit trong chdnh dién d€ phung thd.

Va0 nim 981, quan nha Tong sang xam ling nudc Pai Viét. Trudc
dé, vua da bi€t chuyén nay, bén sai Su d€n cAu ddo xin Thin phii ho.
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Quan Téng kinh s¢ lui vé giit song Hitu Ninh. P&n ddy quan Téng lai
thay séng gié ndi 1én Am Am, rong nhdy tung trén nit nudc, quan Tong
s¢ hdi bd chay. Dudi thdi Tién L&, Su gidp vua Lé Pai Hanh trong vai
trd c6 van ngoai giao trong van d& bang giao v&i nudc Tong. Su chinh
12 ngudi phin tich cdc bai thd vin clia st thAn nha Tong 1a Ly Gidc
sang phong vuong cho vua Lé. Su dd ddp trd mot cdch tai tinh khién st
than nha Téng phai bai phuc ngudi nuéc Nam. Pic biét, vao nim 980,
vua Lé Pai Hanh sai 6ng 1am bai vin hit dé ti&n chan st thin Ly Gidc
nhu sau:
“Tudng quang phong hdo cAm pham truong

Dao vong than tién phuc d&€ huong

Van triing son thdy thiép thuong luong

Cttu thién qui 10 truGng

Nhan tinh théng thiét doi ly trudng

Phan luyén st tinh lang

Nguyén tuong thim ¥ vi nam cuong

Phan minh tdu ngd hoang.”

(Gi6 xuan dAm Am cédnh budm givong

Trong vi thin tién vé d& huong

Muén 1an non nudc vugt tring dudng

Pudng vé bao dim trudng

Tinh luu luy&n chén dua dudng

Nhé vi st lang

Xin luu y dén viéc bién cuong

Tau rd 1é€n Thanh Hoang)

Su di van dung hét thi ning ca minh d€ gitp vua Lé Pai Hanh
trong viéc bang giao 8t dep vdi nha Téng va dudc nha Téng khim
phuc vé cédch tng phé thong minh clia ngudi Viét Nam.

Su thudng nhic nhd dé ti: “Phat tdnh chi cho cdc loai hitu tinh, va
Phip T4nh chi chung cho van hitu; tuy nhién, trén thuc t€ ciing chi 1a
mot, nhu 12 trang thdi clia gidc ngd (ndi theo qud) hay la kha niang gidc
ngd (néi theo nhan). Phit tinh 1a ban tinh chan that, khong lay chuyén
va thudng hiing clia chiing sanh moi lodi. Moi sinh vat déu c6 Phat
tanh va cdi Phat tinh nay thudng tru va khong thay ddi trong moi ki€p
luan hdi. Giong nhu ‘Trong ciy sin c6 Iita, c¢6 Ira lai sanh Iira. N&u
bado cay khdng Itta, co xat 1am gi sanh?’ Diéu nay c6 nghia 1a moi sinh
vat déu c6 thé thanh Phat. Tuy nhién, chi vi su suy tudng ciu u€ va
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nhitng chdp tru6c ma ching sanh khong chiing nghiém dudc cdi Phat
tdnh &y ma thoi. Nhan chdnh niém va gidc ngd trong moi ching sanh,
tiéu bi€u cho kha ning thanh Phat cla tirng cd nhan. Chinh chd moi
chiing sanh déu c6 Phat tanh, nén ai ciing c6 thé dat dudc dai gidc va
thanh Phit, bat ké chiing sanh 4y dang trong cdnh gidi nao. Moi chiing
sanh déu c6 Phat Tdnh, nhung do bdi tham, sin, si, ho khong thé lam
cho Phat Tanh nay hién 1d dugc. N6i cach khdc, tit ca ching sanh von
c6 Phit tdnh, va toan bd ddi song ton gido cla chiing ta bit dau biing
st thé nghiém nay. Tinh thitc vé Phat tdnh cia minh va mang né ra
4nh sdng tir chiéu su thim cla tAm thitc, nudi dudng va phét trién né
mdt cich manh mé 13 budc diu clia ddi sdng ton gido. NEu mdt ngudi
c6 Phat tanh thi nhitng ngudi khic ciing c6. N&u mot ngudi c6 thé
chitng nghiém bing tit cd tAim minh vé Phat tdnh, thi ngudi 4y phdi tu
nhién hiéu ring ngudi khic ciing c6 Phit tinh gidng nhu vay.” VE gia,
Su ddi vé ndi Du Hy cat chiia Phat Pa @€ chin hung va hoing dudng
Phat phdp; tuy nhién, ngai vin ti€p tuc phuc vu nha Dinh cho dé&n khi
thi tich vio nam 1011, lic 4y su da 79 tudi.

4. Su Van Hanh (?-1018)

Van Hanh 13 tén ctia mot Thién su Viét Nam, qué & C8 Phap, Bic
Viét Nam. Ngay sanh ctia Thién Su khong ai bi€t. Liic thi€u thdi Su dd
té ra thong minh dinh ngd phi thudng. Su xuat gia nim 21 tudi va trd
thanh mot trong nhitng dé tir xudt sic cia Thién Su Thién Ong. Su
ching nhitng hoc hinh uyén bac, ma con tinh thim quén triét tam gido
Phat, Khdng, Lio. Vi th& su rit duge vua Lé kinh trong. Khi Thién
Ong thi tich, Su ti€p tuc tru tri tai chiia Luc TS d€ holing duong Phat
Phdp. Su chuyén tAm tu tAp phap mon Téng Tri tuyét ddi kiém sodt tat
cd nhitng t8t x4u clia ham mudn va dnh hudng cda ching. Tir d6, 15i
nao Su néi ra thién ha déu cho 12 phll sim. Su rit dugc vua Lé Dai
Kinh kinh trong va ton vinh. Khi quAn nha Téng xdm ling Viét Nam
vao nam 980, vua L& héi su: “Ong nghi gi vé luc lugng ciia ta? Theo
ong thi thing hay bai?” Su trd 15i nha vua: “Dudi sy linh dao clia Bé
Ha thi chi trong vong ba hoic bdy ngay 1a k& thil s& bi ddy lui.” That
vy, chdng bao 1au sau d6 quan nha Tong da bi ddnh bai.

Lic 4y c6 k& gian tén 12 D6 Ngian mudén muu hai Su. Khi viéc
chua phat, Su biét tru6c, ben dua cho y mot bai tho:
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“Cay dat sinh nhau bac véi vang,
C§ sao thu nghich mai cuu mang.
Bay gid toi bit l1ong budn dit,
That d&€n vé sau ching han long.”

(Thé mdc tuong sinh Cin ban Kim. Van hd muu ngid udn linh
kham? Puong thdi ngii khiu thu tim nguyét. Chan chi vi lai bat hin
tdm). Poc xong bai tho, Pd Ngan phat s¢ bén thdi. Tai tién tri ving
gidm ctia Su dai loai nhu thé.

Dudi thoi vua Lé Long Pinh, nhdn din v6 cling odn hin vi bao
chiia ndy, nén su cling su Pao Cam Moc tinh todn viéc nudi day Ly
Cong Uédn cho viéc 1én ngdi vé sau nay. Trong khodng thdi gian nay,
nhitng diém t6t x4u xuat hién 1an 16n nhau. Nhu vién Ham Toai chiia
Ung Thién Tam, chdu C8 Phép, ¢ con ché tring, 16ng trén lung k&t
thanh chit “Thién t.” Sét ddnh vao cdy bong gao d€ lai chit. ngdi mo
Hién Khdnh dai vuong, bon bé dém nghe c6 ti€ng doc tung. Ciy da
chiia Song Lim siu in vo, thanh nét chit “Qudc.” Pai khdi nhitng viéc
nhu vy, tly theo chd tai nghe mit thdy Su da xét ban thi mdi mdi phi
hgp véi diém Lé diét Ly hung. Theo Pai Viét St Ky Toan Thu, sau
khi Lé Pai Hanh mat, con l1a Long Viét 1én ngdi mdi dugc ba ngay thi
bi em 12 Long Pinh gi€t, quan Than Vé 1a Ly Cong U4n di 6m xdc
Long Viét ma khéc. Biét tru6c Long DPinh sé& rit tan bao, Van Hanh
ciing thdy rd nguy cd Ay nén bit ddu tinh todn dwa Ly Cong Uin 1én
ngdi. Sau khi bao chia Lé Long Dinh bing ha, su di viét nhitng van
tho dugi day nhim khuyén khich dan ching Gng hd cho viéc Ly Cong
U4n 1én ngoi:

“Vua Lé& chim bién Bic
Nha Ly tri trdi Nam
B6n phuong dift chinh chién
Tam hudng hudng binh an.”

(Tat Lé trim bidc thily. Ly tf tho nam thién. T¢ phuong qua can
tinh. B4t bi€u ha binh an).

Sau khi Ly Cong U4n 1én ngdi vua va sang 1ap nén triéu dai nha
Ly. Trong sudt ba triéu Pinh, Lé, va Ly, su d3 dem hét tai tri clia minh
phuc vu dit nudc va nhan dan. Su thi tich vao dém tring tron nim
1018. Su thudng nhic nhé dé t& vé ‘vo thudng’: VO thudng nghia 1a
khong thudng, khong madi mii & yén trong mot trang thdi nhat dinh ma
ludn thay hinh d8i dang. Di tir trang thdi hinh thanh, cao to, thip nhd,
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tan rd, vin vin, dao Phit goi ddy la nhitng giai doan thay ddi d6 1a
thanh tru hoai khong. T4t cd sy vat trong vii tru, tf nhd nhu hat c4t,
than con ngudi, d€n 16n nhu trai di't, mit tring, mit trdi déu nim trong
dinh luat vo thudng. Moi vat trén th& gian nay bi€n ddi trong tirng gidy
tirng phiit, d6 goi 12 sat na vo thudng. Moi vat trén thé gian, k€ cd
nhian mang, nii song va ch& dd chinh tri, van van, déu phai trdi qua
nhitng giai doan sinh, tru, di, diét. Sy tiéu diét ndy dugc goi 1a ‘Nhat
ky vo thudng.’ Phii quin sit dé thudng xuyén nhin thiy tinh cich vd
thudng clia moi sy vat, tif d6 tranh khdi cdi 4o tudng vé sy mién vién
clia sy vat va khong bi sy vit 16i kéo rang budc. Van vat déu vo
thudng, sanh, try, di, diét khong lic nao ngirng nghi. Than vd thudng la
thin ndy mau tan ta, d& suy gia rdi k&t cudc sé phdi di d&n cdi chét.
Ngudi xua da than: ‘Nhé thud con thd dong ngua tric. Thodt trong nay
téc diém mau suong.” Muu lugec dong manh nhu Vin Ching, Ngii Tt
Tu; sic dep d& say ngudi nhu TAy Thi, Trinh Pan, k&t cudc rdi ciing:
‘Hong nhan gia x4y, anh hiing mat. P6i mit thy sinh ciing mdi budn.’
Ong ciing thudng nhic nhé dé tir vé bai ké vo thudng ma cdc tu vién
thudng tung mdi khi xong cdc khéa 1&: ‘Mot ngay da qua, mang ta
gidm dan, nhu c4 can nudc, c6 gi ddu ma vui suéng? Nén ching ta
phdi cin tu nhu Ira d6t ddu. Chi tinh thitc vé& vo thudng, ché nén gidi
dai.” Vi ong, dau thin ndy c6 gia va hu hoai di, nhung Chanh phép thi
khong. N&u chiing ta ludn thyc hanh Chénh phidp mdi ngdy bing toan
than toan tAm thi ching ta s€ cé dugc hanh phic that sy. N6i cich
khdc, n€u ching ta ludn tim goi thin tAm véi Ch4nh phép, ching ta sé
khong c6 chiit s¢ hdi ndo vé sy thanh suy cia cudc ddi, vi lic d6 ching
ta ¢c6 khd ning nhin thanh suy nhu suong mai trén diu cd, khong hon
khong kém!

Trudc khi thi tich su da trudc tic mot trong nhitng bai tho ndi ti€ng
vé ‘than vo thudng’ sau day:

“Than nhu béng chép c6 rdi khong,
Cay ¢4 xuan tuoi, thu dugm hdng,
Mic cudc thanh suy khong sg hai,
Thanh suy nhu ¢4 hat suong mai.”

(Than nhu dién dnh hitu hoan vd. Van mdc xuin vinh thu hyu kho.
Nhiam van thinh suy vd bd dy. Thinh suy nhu 16 thdo dau pho!). Hainh
gid tu Thién nén nhin than nay nhu béng, nhu chép, khdng that, c6 dé
réi mit d6. Cling nhu cAy ¢di bén ngoai, mia xuin tuoi tot, mia thu
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héo tan. Vay thi ct dé cho than, cdnh va cudc ddi mic né troi qua.
Hoic suy hoidc thanh, hoic tdt hoic xAu déu khong quan trong, déu
khong s¢ hdi. Vi nhitng cdi thanh suy ctia cudc dGi khdac nao nhu hat
suong dong & dau ngon cd. Hi€u nhu vay, thd'y nhu vay 1a hi€u va thiy
ding tinh than Thién. Mudn c6 thdi d6 séng nhu Thién su Van Hanh,
hanh gid tu thién nén ludn c6 thdi @ ‘Nhin ma khong thiy, nghe ma
khong hay, nglri ma khong c¢6 mui.” Tai sao lai nhin ma khong tha'y?
B&i vi c6 su hdi quang phan chi€u. Tai sao nghe ma khong hay? Béi vi
phdn vin vin ty ky, tic quay cdi nghe dé nghe chinh minh. Tai sao
nglri ma khong c6 mui? Bdi vi thiu nhi€p than tAm, nén mui vi khong
lam cho minh dinh mic. Py la trang thdi khi mdt nhin sic ma khong
thdy sic, tai nghe ti€ng ma coi nhu khong c6 4m thanh, mdi ngti mui
huong ma khong thdy c6 mii huong, Iudi n€m ma khong thdy c6 vi,
than xdc cham ma khong thdy c6 cdm gidc, ¥ c6 phdp ma khong dinh
mic vio phap. N&u chiing ta ngdi thién cho t6i lidc trong khong thdy ¢
than tAm, ngodi khdng thdy c6 th€ gi6i, xa gan déu trong réng thi
ching ta da dat t6i chd khong con chap trudc vdo ngd tudng, nhin
tudng, ching sanh tudng, va tho gid tuéng. Pay cling 1a ldc tAm qua
khd khong c6, tAm hién tai khong c6, va tdm vi lai cling khong c6. Pay
ciing 12 c4nh gidi ctia khinh an tuyét v&i trong thién dinh. N&u tiép tuc
thién dinh sdu hon chiing ta sé& di tdi giai doan ‘Ly sanh hy lac,’ tic 1a
xa rdi nhitng lac thd tAm thudng clia ching sanh. Giai doan ‘Pinh sanh
Hy Lac,’ tifc 1a trong cinh gi6i dinh sanh khdi niém hy lac khdng hinh
dung dudc. Giai doan ‘Ly Hy Diéu Lac,” nghia 1a xa r&i moi sy hoan
lac tho thi€n, ma chi con lai niém vui vi t&, vd cliing vi diéu. Giai doan
‘X4 Niém Thanh Tinh’, nghia 1a tim niém hoan toan thanh tinh. Hanh
gid cling nén ludn nhd ring ‘Pham cdi gi ¢6 hinh twéng déu 13 phdp
hitu vi. Phdp hitu vi cling giéng nhu mot gidc mong, mot thit huyén
héa, mdt cdi bot nudc, hay mdt cdi béng hinh, mot tia dién chép, toan
12 nhitng thit hu vong, khdng c6 thuc chit. HEt thdy moi thit déu phai
quan nhu viy, méi ¢é thé hi€u minh bach 1& chan that, d€ ching ta
khong chap trudc, khong bi vong tudng qui'y nhiéu.’

Pén ngay 15 thdng 5, nién hiéu Thuan Thién thd 16, 1025, trudc
khi thi tich, Su day ching dé tif ring: “MAay 6ng mudn di dau? Thay
khong 1ay chd tru d€ tru, ciing khong nudng vao chd khong tru dé try.”
No6i xong gidy 14t thi yén lanh thi tich. Vua va si thit 1am 1€ tra ty, thau
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g6p x4 1¢i va xay thdp d€ thd. Vua Ly Nhan Tong cling c6 1am bai ké
truy ting:
“Van Hanh dung ba cdi,
That hiép 15i sdm xua.
Qué huong tén C8 Phép,
Chong gay tran kinh do.”
(Van Hanh dung tam t€. Chon phi ¢ sim co. Huong quan
danh C8 Phdp. Truy tich trin vuong ky).

5. Su Vién Chiéu (999-1090)

Thién Su Vién Chi€u 12 mot trong nhitng thién su ndi ti€ng clia
Viét Nam thdi nha Ly, qué & Long Pam, Bic Viét. Thé danh cda Su la
Mai Tryc. Su la con cia mdt trong nhitng ngudi anh trai ctia Thai hau
Linh Cam. Liic con nhd Su da 12 mdt cau bé rat thong minh va can
man. Su xuét gia va trd thanh dé t& cda Thién su Pinh Huong tai Ap
Tiéu Son. Su & lai 4p ndy phuc vu Thiy trong nhiéu nim. Trong
khodng thdi gian ndy, Su nghién cttu Thién hoc. Su thudng tri tung kinh
Vién Gidc, va thong hiéu Tam Phédp Qudn (chi, dinh va tué). Mot dém
Su dang toa thién, thdy B Tt Vin Thii cAm dao mé bung 16i rudt clia
Su ra, rdi lai trao cho diéu dugc d€ tri thuong. Sau chuyén nay nhitng
diéu Su tu tip va quin chi€u déu hai hdoa vé6i chan 1y t6i hau. Su am
hi€u sau sic vé phép Tam Mudi va thuyét gidng vo ngai. Sau d6 ngai
di Thang Long khai son chuia Cat Tudng, toa lac bén trdi hoang thanh.
Rat nhiéu dé t hoi tu vé d6 d€ tu Thién véi Su. Su tru tai Cat Tudng
dé chan hung va hoiing duong Phat gido trong nhiéu nam.

Mot hdm, cé mdt vi Ting hdi: “Phat va thdnh y nghia 12 th€ nao?”
Su ddp “Cic trung duong du6i gidu, Oanh thuc khi diu canh (Ly ha
tring duong ciic, chi diu thuc khi oanh).” Vi Ting lai héi: “Pa ta Hoa
Thugng, nhung ké hoc nay chua hiéu, xin thay day lai.” Su ddp: “Ngay
qua vang & chi€u, dém vé béng thd soi (Trd tic kim 6 chi€u, da lai
ngoc thd minh).” Vi Ting lai néi: “Y cla thay thi dé ti hi€u, nhung
huyén cd ra sao?” Su dip: “Nudc dung ddy thau bung bat cin, mot
phen vap ngi héi lam chi (BAt than thdy ban kinh man khd, nhit tao ta
diét hoi ha chi)?” Vi Ting lai néi: “Pa ta Hdoa Thugng chi gido.” Su
nhic nhd vi Ting: “Séng sdong chim chd tit, budc xudng than ty chim
(Mac trac giang ba nich, than lai khudc tu trAm).” Vi Ting lai hoi:
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“Thi€u That, Ma Kiét rit huyén diéu, dé€n nay ai ké ddng ding diu
(Thi€u That, Ma Kiét huyén tu ¢§, Vu kim thiy k€ tuong vi chii).” Su
ddp: “Sdng tdi tugng trdi do qua thd, 16m 16i hinh dit no nii sdng (U
minh kién tugng nhin 6 thd, khuit khic khdn duy vi Nhac Hoai).” Vi
Ting lai hdi: “Thé nao 12 Pai Pao va con dudng din thing d&€n ngudn
gdc clia Pao (Nhu ha thi dai dao cin nguyén nhat 16 hanh)?” Su dap:
“Gi6 dit bd cao hay cd cling, nudc nha tri loan biét trung luong (Cao
ngan tat phong tri kinh thdo, bang gia badn dang thiic trung luong).” Vi
Ting lai hdi: “Hét thdy chiing sanh tir dau t6i, sau khi chét di vé dau?”
Su ddp: “Rua mu chui vdch ndi, trach que tr¢o ndi cao (Manh qui
xuyén thach bich, bi mi€t thuéng cao son).” Vi Ting lai héi: “Xanh
xanh tric bi€c ciing 12 chan nhu. Nhu vay cdi 'dung' ca chan nhu la
gi?” Su ddp: “Ting ngudi ngdn dim xa, cudi mang mot Am trd (Ting
quan thién 1y vién, ti€u b4 nhat Au trd).” Vi Ting lai hdi: “Th& nao la
'P&n xudng cé ich gi 1a sao?” Su néi: “Ai bi€t di Pong a, nira dudng
diu da bac (Thuy thitc dong a khit, d6 trung tdi bach diu).”

Mot hom, c6 mot vi Tang d&€n héi Thién su Vién Chi€u: “Nha
quanh hién ving vé, thong thi gd ai hay (D4 hién nhit thim h9, thuy
thitc ddng nhan xa0)?” Su ddp: “Kim c6c diu hiu hoa ¢d réi, ma nay
hom sém tha trau dé (Kim cdc tiéu so hoa thdo loan, nhi kim hon hiéu
nhim nguu duong).” Vi Téang thua: “Vi sao lai nhu vay?” Su dap:
“Giau sang ma xa xi, ldu chg khi&n tan hoang (Phi qui kiém kiéu th4i,
phién linh bai thi 1du).” Vi Ting lai hdi: “Long nit ding chiu thanh
Phat qué, dan na bd thi phudc ra sao (Long nit hi€n chau thanh Phat
qud, dan na x4 thi phiic nhu ha)?” Su dap: “Trong tring qué mudn
thud, raim thua vin mot vanh (Van c6 nguyét trung qué, phil so tai nhat
ludn).” Vi Tang lai hdi: “Nhoc ma vo ich thi sao?” Su ddp: “Nhu guong
treo trén troi, nhan gian soi khip noi (Thién thudng nhu huyén kinh,
nhin gian xi xt thong).” Vi Ting lai hdi: “Qua song phai dung be, d&€n
bé&n hét cin ghe (P ha tu dung phiét, ddo ngan bat tu thuyén). Khi
khong qua song thi sao?” Su ddp: “Ao khd cd 1én can, s6ng ci van nim
xuan (Hac tri ngu tai luc, hoach hoat van ni€n xuén).”

Vao hom khdc, c6 mot vi Ting hdi: “Thé nao 1a theo dong mdi dat
diéu 1y?” Su ddp: “Nghe néi ban Kinh Kha, mot di khong tr§ vé (Kién
thuy&t Kinh Kha Iit, nhat hanh cdnh bat hdi).” Vi Ting lai hdi: “Vang
thau 14n 1on nhung nguyén lai cing mot chat, xin Thiy phuong tién
luyén tinh rong (Kim khodng hdn giao nguyén nhat khi, thinh Su
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phuong tién luyén tinh hinh).” Su ddp: “Ching phdi khdch Té Quan,
sao biét c4 bi€n 16n! (BAt thi Té Quan khach, Na tri hai dai ngu).” Vi
Ting lai héi: “Quach cong néu ching nhin, can gidn c6 lam chi
(Quich quan nhudc bit nap, gidn ngit diéc hé vi)?” Su dip: “Néu
mudn bung udng trudc, ditng vé rin thém chan (Nhuge duc tién dé 4m,
huu vi x40 hoa xa).” Vi Ting lai néi: “Rén sip chét gitta dudng, xin
Thay cttu séng?” Su héi: “Ong 1a ngudi phuong nao?” Vi Ting dip:
“Von ngudi & ndi.” Su day: “Mau vé ndi xua &, ché gip Hita Chan
Quan (Cap hdi cyu nham 4n, mac ki€n Hira chdn quan).” Vi Ting lai
héi: “Hai tang ménh mong khdng nén hdi Tao Khé tirng giot nghia ra
sao (HAi tang thao thao ung bat van, Tao Khé trich trich thi nhu ha)? ”
Su d4p: “Rirng tung ti€ng gié thé luong thdi, mua tanh biin dd ngap 16i
di (Phong tién tiing ha thé luong van, Vii hiu dd trung thié€n troc né).”
Vi Ting lai héi: “Khdng khdc véi ngay nay 1a thé nao?” Su ddp: “Cic
tring duong du6i gidu, oanh ngdy ning diu canh (Ly ha tring duong
ciic, chi diu nodn nhat oanh).” Vi Ting lai héi: “Sd s & khodng mit
tAm, ranh ranh trong chdng sic thin (Chiéu chiéu tim muc chi gian,
lang lang sic than chi noi). Nhung 1y khong thé phan, tudng khong thé
thdy. Vi sao khong thdy dugc?” Su ddp: “Trong vudn hoa ruc rd, trén
bd ¢b tran lan (Uyén trung hoa lan man, ngan thuogng thio li phi).” Vi
Ting hdi: “Nam lanh mam non rung, 14y gi dé€ thudng cong (Tué han
quan miéu lac, ha di kha tuyén duong)?” Su dap: “Mirng cho dng t 18,
sung suéng biét chirng nao (Hy quan lai ty dat, bat diét thd hoan ngu)!”
Vi Ting thua: “HOm nay, may nghe giai, tit diy hét hoang mang (Hanh
vin kim nhat quy&t, tong thtr mién hét vo).” Su day: “DPdm can vira vét
ra, nghodnh ddu dAm muon trugng (Thién nich tai dé xudt, hdi ddu van
truong dam).” Vi Ting lai hdi: “S¥ s& & khodng mit tAm, ranh ranh
trong chong sic than. Nhung 1y khong thé phin, tudng khong thé thdy.
Vi sao khong thdy duge?” Su ddp: “Trong vudn hoa ruc rd, trén bd cb
tran lan.” Vi Tiang héi: “Nim lanh mam non rung, 14y gi dé€ thudng
cong?” Su ddp: “Mirg cho 6ng tu 18, sung sudng bi€t chirng ndo!” Vi
Ting thua: “Hom nay, may nghe gidi, tif ddy hét hoang mang.” Su day:
“Pim can vira vét ra, ngodnh diu ddm muon trugng.”

Mot 14n no, c6 mdt vi Ting hdi: “Trong thanh Nié€t Ban vin con
nguy hi€m. Th& nao 1 chd khong nguy hiém?” Su dap: “Rém nio che
l1am t8, canh lau xda téc rdu (Doanh sdo liém phién thugng, man phat
vi thi€u kinh).” Vi Ting thua: “Né&u gip lic cAp bach, ddi dudng xi 1&
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nao (Nhudc tao thi bach can, ludng ct thi ha vi)?” Su ddp: “Trugng phu
theo phong khodng, tring gié hdy vui chdi (Trugng phu tuy phdng
diang, phong nguyét tha tiéu dao).” Vi Ting lai hoéi: “HEt thdy ching
sanh déu bdo 1a Phat, 1& 4y chua tudng, mong thay chi day.” Su dap:
“Nong trang hay gdng khuyén anh th&, dgi thd ngudi kia chd nhoc theo
(Khuyé&n quan thd vu néng tang khit, mac hoc tha nhan dii thd lao).”
Vi Ting néi: “May dudc thiy chi 16, tron ching dén ai tim (Hanh
mong su hi€n quyét, chung bat hudng tha ciu).” Su day: “Khd thuong
mot 1an nghen, ngdi déi trét quén dn (Kha 1an tao nhit €, cd toa khude
vong xan).” Vi Ting lai hdi: “Bao nhiéu nim don chita ngoc trong tii
ma ching thiy, tin mit hom nay thiy o ranh (Ky nién ctru tich nang
trung bdo, kim nhit duong trudng dich dién khan).” Su ddp: “Tring
trung thu chd mai, gip phai may mua x6ng (Chi dii trung thu nguyét,
khuéc tao van vii xAm).” Vi Tang thua: “Tuy nghe thdy day bao, Iy dé
van chua thong.” Su day: “Cudi ngudi sudng 6m cot, chét dudi nhim
gitta dong (Ti€u tha db bio tru, nich tif huéng trung luu)!”

C6 mot vi Ting hdi: “Thé nao 1a mdt phap?” Su ddp: “Vira thiy
xuin gieo va ha 16n, gip ngay thu chin véi dong thau (Thon ki€n xuin
sinh kiém ha trudng, hyu phiung thu thuc cdp dong tang).” Vi Tang
thua: “Thanh Phat nhiéu thé€ 1a sao?” Su dap: “T8 Long (biét hiéu cta
Tan Thiity Hoang) thdi nghi chay, Tir Phiic ludng dudng xa (T8 Long
khu tu chi, Tir Phic vién d6 lao).” Vi Ting lai héi: “Ki€n tdnh thanh
Phat, nghia 4y th€ nao?” Su ddp: “Xuin dé&n cay kho hoa dua nd, gi6
dua ngan dim nic huong thin (Khd moc phiing xudn hoa canh phit,
phong suy thién 1y phitc thin huong).” Vi Ting thua: “Hoc nhan khong
hi€u, xin thdy day lai.” Su ddp: “Mudn nim ciy ci 4y, xanh ngét tin
chin may (Van nién gia t& thuy, thuong thiy ting van doan).”

Mot vi Ting hdi: “Mani cling chu sic, ching hdp ching phan ly
(Ma-ni dit ching sic, bt hgp bit phin ly).” Su ddp: “Hoa xuin ciing
buom buém, lic luyén lic rudng nhau (Xuin hoa dit hd diép, ky luyén
ky tuong vi).” Vi Ting hdi: “Theo ngudi xen 14n 12 sao (Tuy tha hdn
tap)?” Su dap: “Ching phai mit H6 Ting, udng cdng dang ngoc Bién
(B4t thi HO ting nhin, D6 lao sinh Bién Chau. Bién Hoa 13 ngudi nudc
S3, hai 1an ding Ngoc Phéc 1én hai vi vua nu6c S8, mdi 1an 6ng ta déu
bi chidt mdt chan).” Vi Ting lai héi: “Thé nio 12 cham mit 13 Bd B&?”
Su d4p: “Cay cong chim mii sg, rau ngudi ngudi thdi hoai (Ky kinh
khiic muc di€u, tin suy lanh té nhan).” Vi Ting thua: “Hoc nhin khong
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hi€u, xin thdy cho thi du khdc.” Su ddp: “Ké di€c nghe ti€ng dan,
ngudi mi ngim béng tring (Ting nhan thinh cAm hudng, manh gid
vong thiém thir).”

Vi Ting hdi: “Von da c6 hinh thém cé anh, c6 lic 4nh ciling lia
hinh sao (Ban ty hitu hinh kiém hitu dnh, hitu thdi anh da ly hinh
phau)?” Su dap: “Trim song d6 vé dong kia, mudn dong dua chiy.
Ngan sao chau Bic P4u Kia, thién ¢8 quy tAm (Chiing thiy triéu dong
hé, van phdi tranh lvu; quan tinh cling bic hé, thién ¢ quy tdm).” Vi
Ting lai hdi: “Thé ndo 12 mot cau td ngd, vudt mudn ngan?” Su dap:
“Xa kep Thai son qua bién Bic, nglra quing gdy chdng vio cung tring
(Vién hiép Thdi Son siéu bic hdi, ngudng phao tru trugng nhap thiém
cung).” Vi Ting lai hdi: “Chi mot sy nay that, con hai ching phai chin
(Duy thit nhit sy thuc, du nhi tic phi chan). Thé thi, chin 1a gi?” Su
ddp: “Gi6 d& lay ddu gdy, mua lam lay trén dudng (Trugng diu phong
di dong, 10 thugng vii thanh né).” Vi Ting lai hdi: “Khong nhim Nhu
Lai xin Diéu tang, khong mong lita t8 ndi dén chong (Bit huéng Nhu
Lai thi diéu tang, bt cAu t§ diém tuc ding chi). Y chi th& nao?” Su
dap: “Trdi thu Ida xao xat, cdnh tuy&t miu don cudi (Thu thién doan
thit 1€, tuy&t cdnh miu don khai).” Vi Tang héi: “Thé& nao la ciu tdi
diéu?” Su ddp: “Mot ngudi ngodnh mit vdo goc, cd tiéc uéng khdng
vui (Nhit nhan huéng ngung 1ap, min toa 4m vo hoan).” Vi Ting lai
héi: “Xua nay viéc 16n xin khong hdi, di€m la Tay lai y th& nao (CS
kim dai su ung vd van, dic dia TAy lai y nhugc ha)?” Su ddp: “Ké
khéo 15i dep mit, phudng dap ngéi hong riia (Xdo ngdn 1énh sic gia,
toan quy d4 ngda nhan).” Vi Ting lai héi: “Tam, phdp déu quén, thi
tinh tifc chan. Th€ nao 1a chan?” Su ddp: “Pan B4 Nha gié khua sin
tric, 16 Nt Thin mua ric hoa non (Vi trich nham hoa than nit 1€,
phong xao dinh triic B4 Nha cAm).”

Vi Ting khdc hdi: “Thé& nao 1a ciu tdi diéu?” Su ddp: “Y&t hiu
con mic nghen, yén & ching vui gi (Hau 1y do ton nganh, thudng cu
ba't kho4i nhién).” Vi Ting lai hdi: “Cé tu c6 chiing, khdi bdn bénh. Lé
diu sao dugc thodt hdng tran (Hitu tu hitu chitng khai t& bénh, xuit diu
ha kha thoat tran lung)?” Su d4p: “Nii cao chit ngdt dung mudn vat,
bién rong bao la chita van song (Son cao cdnh dai dung trin tri¥, hai
khodt ning thAim nap t& luvu).” Vi Ting hdi: “Chi c¢6 Phat vi Phat méi
biét viéc d6. Thé thi viec dé 1a th€ nao?” Su ddp: “Pudng hep chi chit
triic, gi6 thdi nhac tu thanh (Hiép kinh sum sum tric, phong suy khic
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ty thanh).” Vi Ting hdi: “Ching cAn binh thudng, ching cin thién
nhién, ching cin tic dung, thi nay lam gi day?” Su ddp: “Cd bong én
dau thap, bién rong 4n cd 1an (Bong thio thé dé yén, thuong minh 4n
cu 1an).” Vi Ting lai hdi: “T¢ dai mang vé tir nhiu ki€p, xin thdy
phuong tién thodt luan hdi (T¢ dai ddi lai do khodng ki€p, thinh su
phuong tién xudt luAn hdi).” Su ddp: “Loai thd trén ddi Té 1a qui, né
in gai géc ngl bun dd (Clr thé stic d6 té thi bdo, xan v kinh ctic ngoa u
né).” Vi Ting hdi: “Moi thif thii, x4 déu luan hoi, khong thd khong x4
thdi th& nao?” Su ddp: “Giéng hong dep dé xua nay viy, c6 14 sum sué
ching c6 hoa (Tong lai hong hién thu thudng sic, hitu diép sam si bat
hitu hoa).” Vi Ting lai hdi: “Dit hét néi niing (Ngdn ngit doan dao), y
4y th&€ nao?” Su ddp: “Theo gi6 ti€ng codi ludn bui tric, vang tring tri
nii qui dau tudng (Gidc hudng tiy phong xuyén tric ddo, son nham
ddi nguyét qua tudng lai).” Vi Ting héi: “Chu Phat thuy&t phip 1a dé
gido héa chiing sanh moi loai, né€u hiéu dugc bdn y thi goi 12 xuat thé,
bén y 1a gi?” Su ddp: “Xudn dét hoa nhu gim, thu sang 14 tua vang
(Xuén chic hoa nhu cdm, thu lai diép tu hoang).”

Vi Ting hdi: “Thé nao 13 mot dudng nhim thing?” Su ddp: “Pong
tdy xe ngua rudi, hom sdm bui md bay (Pong tiy xa mi tdu, trin thd
hi€u hon phi).” Vi Tiang héi: “Cé phap, c6 tdm, sinh vong thifc. Lam
sao tAm, phap thay tiéu vong (Hru phdp, hitu tAm khai vong thic, nhu
ha tAm phdp diang ciu tiéu)?” Su ddp: “Vi dugc 14 ting xanh cao ngat,
sd gi suong tuyét 13 td roi (Khd doat ting sao trudng uit uat, khéi wu
swong tuy€t lac phan phan).” Vi Tang hdi: “Y t§ va kinh th& nao?” Su
ddp: “Chong truong 1én may khi thich chi, mét buéng rém tric ngl
giudng tre (Hitng lai hué trugng du van kinh, khon tic thiy liém ngoa
triic sang).” Vi Tang hdi: “T§ t§ truyén nhau 13 truyén nhitng gi?” Su
ddp: “P6i d&n tim thifc dn, rét thdi xin 40 mic (Co lai tu tim thuc, han
tiic huéng cAu y).” Vi Ting héi: “Thé nhan déu thué nha, ngudi dot &
dau ta?” Su dap: “Vang & ciing ngoc thd, tron khuyét doi nhoc chia
(Kim 6 kiém ngoc thd, doanh tric man lao phan).” Vi Ting hdi: “Thé
nao la con dudng duy nhit dé€n Tao Khé?” Su ddp: “Kh4 thuong ké
khic thuyén, rot cudc y hoang mang (Kha 1an khic chu khich, ddo xi
¥ thong thong).”

Su dd soan quyén “Dudc Su Thiap Nhi Nguyén” va ding lén vua
Ly Nhan Tong. Nha vua I1dy bdn thdo clia Su, lai sai st dem sang Triét
Tong. Tri€t Ton cho mai phap su Cao tdoa chiia Tuéng qudc dé€n xem,
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xem xong lién chip tay lay, ma néi ring: “Phuong Nam c6 bic Pai si
nhuc thin ra ddi, 4y 14 vi phdp su khéo gidng kinh dién vay. Ban dao
dau c6 thé dam thém bét. Nhdn dé chép lai mot ban, réi giao trd ban
cii. St gid vé thuat lai cho vua nghe, vua rt khen thudng.”

Vao mdt ngay thdng chin nim 1090, Su khong bénh, goi ching dén
day ring: “Trong than ta diy, thit xuong gin cdt, tif dai gid hop, déu la
vo thudng, vi nhur ngoi nha kia khi sip d6, cot keo déu d8. Nay cling
cdc con tir gid. Hay nghe bai ké cua ldo Tang day:

Thin nhu tudng bich di ddi thi,

Ctt th€ thong thong thuc bat bi.

Nhugc dat tAm khong vo sic tuéng,
Sdc khong 4n hién nham suy vi.”
(than nhu tudng vach da lung lay

Thé tuc thudng nhan ludng x6t thay
Néu dudc tim khdng, khdng tuéng sic
Sdc khong &n hién, mic van xoay).

Sau khi néi ké xong, Su ngdi thing va thi tich. Su tho 92 tudi ddi,
56 tudi ha. Nhitng bai vi€t cia Su vin con luu hanh trong mot quyén
gdm Tdn Vién Gidc Kinh, Thip Nhi Bd T4t Hanh Tu Ching Pao
Trang, vd Tham D6 Hién Quyét. Thién su mudn nhin véi d6 dé ring
t4t cd sic twéng ma ho thdy, tdt cA Am thanh ma ho nghe, tit ¢ huong
vi ma ho ném, tit cd cdm tho ma ho nhén, tit ci niém khdi ho c6 déu
dang bi€n ddi mau chéng. Khdng c6 phap nio thyc cé tw ngi ci. Hay
nhin vé than ndy, né gidng nhu béng, nhu chép, khong that, c6 d6 rdi
mat d6. Hanh gia tu thién phdi bing moi cich dat dudc tAm khong sic
tuéng. Ma that vy, tdnh cia tAm 1a tdnh khong va vo tudng. Moi thit
trén ddi ndy xuit hién va bi€n mat trong tAim minh y hét nhu miy hdp
rdi tan trén bau trdi hay dnh hién rdi bi€n mat trong guong vay thoi.
Hanh gi3 tu thién phdi ludn nén nhé ring moi thit d&n r6i di theo ding
luat nhan duyén, khong c6 ngoai 1&. Mot khi thuc chitng duge diéu
ndy, chiing ta s& gii thodt ra ngoai th& gi6i d&€n va di nay.

6. Ni Su Di¢u Nhén (1041-1113)
Mot Ni su ndi ti€ng dit Thing Long, Bic Viét. Theo sich Thién

Uyén Tap Anh, Ni su tén 1a Ngoc Kiéu, 1a trudng nit ctia Phiing Loat
Vuong, dudc vua Ly Thanh Tong nudi ning trong cung tir lic con nhd,
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sau g& cho cho ngudi ho L&, modt vién quan Chau Muc & Chan Bing.
Khi chong chét, ba sdng ddi qua bua. Mot hom, ba than: “Ta xem tat
cé cdc phap trong th€ gian nhu gidc chiém bao, huyén 4o, huéng la cic
thit phit vinh ma ddng trong cdy hay sao?” Thé rdi ba dem hét tu trang
ra bo thi, cao téc, xuat gia 1am dé ti cia Thién Su Chan Khong & Phii
DPdng, phép tit d5i thit 17 dong Thién Ty Ni Pa Luu Chi.

Hiing ngay, ba gin giit gidi luat va hanh thién dugc chdnh dinh, 1a
bic ton tic trong hang Ni chiing thdi bdy gid. Cé ai d&€n ciu hoc, ba
thudng day ho tu tip Pai thira va néi: “Chi tdnh minh trd vé ngudn, thi
cdng d6n tiém c6 thé ty d6 ma thé nhap.” Ca ngay, ba chi thich ngdi
tich ling, khong wa thanh sic, ngdn ngit. C6 hoc nhan d&€n héi: “Tat ca
ching sanh bénh nén ta bénh, tai sao lai ky thanh sic?” Ba trich trong
kinh dap:

“Né€u dung sic thay ta,
Diing Am thanh ciu ta,
Ngudi 4y hanh ta dao,
Khong thé thdy Nhu Lai.”

(Nhudc di sic ki€n ngd, Di Am thanh ciu ngd, Thi nhon hanh ta
dao, BAt ning ki€n Nhu Lai). Hoc nhin lai hdi: “Ngdi Thién c6 1gi
gi?” Ba ddp: “Xua nay khong di.” Hoc nhén lai hdi: “Tai sao lai ching
n6i?” Ba d4p: “Pao von khong 15i.”

Ba tru tai Ni vién Huong Hai & Tién Du d€ hoiing héa cho dén
cudi dvi. Ni vién Huong Hai 12 Ni vién Phat Gido ddu tién § Viét Nam
vao thdi nha Ly, Ni su Diéu Nhin da tirng tru tri va hoiing héa tai day.
Thién su Ni Diéu Nhan thudng day dé t vé thyc tuéng: “Chan tudng
12 ban thé ciia van hitu (tuéng 1a vo twdng), d6i lai v6i hu vong. Chon
tdnh tuyét ddi cla van hitu 12 bat bi€n, bat chuyén va vugt ra ngoai
moi khai ni€ém phan biét. Chan tudng con c¢6 nghia la v tuéng, chan
nhu, Nhu Lai tang. Chan tuéng ludn bat bi€n va bat khd tu nghi. Vi
viy, dirng cau Phat biing sic tuéng hay Am thanh, vi nhitng thit nay
khong phdi 1a Phat. Nhitng ai mong ciu Phit bing sic tu6ng Am thanh
12 dang theo ta dao. Phat chinh Ia sy gidc ngd Bo Pé va con dudng
tam Phat phai 1a sy chiing ngd dao quid B6 P& bing ciach udng khiu
v ngodn, biing cdch dirng tru vao bat ky phdp nao, ngay cd phap mon
thién dinh.”

Vao ngay mung mdt thang sdu, nim thi tu ni€én hi¢u Hoi TuGng
Pai Khdnh, nim 1113, Ni St cdm thay c6 bénh, trudc khi thi tich Ni Su
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da 1am bai tho v6i ngu y ring vd tudng nén chi ra bing vd ngdn ma
thoi:
“Sanh gia bénh chét,

Xua nay I€ thuGng.

Muén ciu thodt ra,

MG tréi thém rang.

M¢é dé tim Phat,

LAm d6 ciu thién.

Phat thién ching cau,

Udng miéng khong 15i.”

(Sanh ldo bénh tif, Ty c6 thudng nhién. Duc cau xudt ly, Giai
phugc thiém trién, Mé chi cidu Phat, Hoic chi cau thién. Thién Phat
ba't cAu, Udng khau vo ngon). N6i ké xong ba ngdi ki€t giad va an
nhién thj tich, tho 72 tudi.

7. SuMan Gidc (1052-1096)

Thién su ndi ti€ng Viét Nam, qué & Thing Long, Ha Ndi, Bic
Viét. Th€ danh ctia Su 1a Nguyén Trudng. Lic vua Ly Nhian Tong con
12 Thai tt, triéu dinh c6 chon con em ciia cdc danh gia vao hiu. Su la
ngudi hoc rong hiéu nhiéu lai tinh thong ca Nho, Lio va Phat nén dugc
tuy€n vao. Nhitng lic rdnh rdi, Su thudng chi tim vao Thién dinh. Sau
khi vua Ly Nhan Tong 1&én ngdi, vi mén mo Su nén ban hiéu 12 “Hoai
Tin.” Trong khodng nién hi€éu Anh Vi Chiéu Thing (1076-1084),
Nguyén Trudng dang bi€u xin vua dudc cho xuit gia, rdi theo hoc véi
Thién su Quang Tri. Sau khi dugc truyén tAm 4n 1am Phdp tir dJi tha
tdm dong Thién V6 Ngon Thong, Su thudng chdng gy 6m bdt di vin
du khip noi dé tim thién tri thitc. Noi nao Su d&én déu thudng c6 ngudi
hoc Thién van tip dong ddo. V& sau, Su doc Pai Tang Kinh va dugc
tri vo su. T d6 Su trd thanh mdt trong nhitng ngudi 1anh dao Phat gido
ndi ti€ng thdi bdy gid. Vua Ly Nhin Tong va Hoang Th4i Hau Y Lan
(Cdm Linh Nhan) dang c¢d ging tu hoc Thién, nén dung chua Gido
Nguyén canh cung Canh Hung, rdi thinh Su try tri d€ tién viéc t6i lui
hoc tap.

Mot hom, Su bdo vua Ly Nhan Tong: “Bac chi nhan thi hién, c6t
citu v6t chiing sanh, khong hanh nao ching di, khong viéc nao ching
tu, ching phai chi sttc dinh hué, ma ciing c6 cong gitp ich, nén phai
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kinh nhan d6.” Nhan d6 nha vua bén phong Su chic Nhiap No6i Pao
Trang, TG Tk Pai Sa Mon, Pong Tam Ty Cong Sy, dugc quyén 50 ho.
Hau hét cudc ddi ngai hoing héa tai Thing Long. Nién hiéu Hoi
Phong thtt ndm, ndm 1096, Su cdo bénh nén lam ké day ching. bay la
mot trong nhitng bai tho Thién ndi ti€ng clia Su, bai ‘Canh Hoa Mai’:
“Xuén di trdm hoa rung,
Xuan dén trim hoa cudi.
Truéc mit viéc di mai,
Trén ddu gia dé&n rdi.
Ché bdo xuin tan hoa rung hét,
Pém qua, sdn trudc mdt canh mai.”
(Xuan khit bach hoa lac,
Xuan ddo bach hoa khai.
Su truc nhin tién qu,
Lio tung dau thugng lai.
Mac vi xuadn tan hoa lac tan,
Pinh tién tac da nhat chi mai).

Hanh gi3 tu Thién nén ludn nhin vio tim cla chinh minh dé thiy
ring niém dén rdi di, sanh rdi diét. TAm cda ching giéGng nhu mdt tim
guong, cho chiing ta thdy dugc hinh 4nh van phdp dugc phin chi€u. Tat
ca hinh dnh dén r6i di, nhung tdnh phin chi€u vin § d6, bt dong va
ba't diét.

Su thi tich nim 1096, vao tudi 45 tudi ddi va mudi chin tudi ha.
Nha vua kinh 1& ri't long trong. TAt cd quan than trong trié¢u déu ding
huong tuwdng niém. L& hda tdng thau x4 I0i va x4y thdp thd tai chla
Sung Nghiém trong lang An Cdch. Vua ban cho Su thuy hiéu 1a Man
Gidc.

8. Su Tw Pao Hanh (?-1115)

Thién su Viét Nam, qué & Bic Viét. Thé danh ctia Su1a Tir Lo. Su
12 mot trong nhitng con trai ctia T Vinh, giit chitc Tang Quan 6 An.
Su xuét gia lam dé ti ctia Thién su Kiéu Tri Huyén, nhung khong thé
kh& ngd dugc. Vé sau Su d&€n phip hdi clia Thién su Sting Pham va tr
thanh mot trong nhitng dé ti ndi ti€ng nhat ciia Sting Pham tai chlia
Phép Van. Sau khi nhin dudc tAm &n, Su tr§ thinh mot trong nhitng dé
tl ndi ti€ng nhat ctia Thién suw Sting Pham. Su ciing 14 phép tir ddi thi
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12 dong Ty Ni Pa Luu Chi. Lic nhd, Suw ham chdi, nhung tidnh tinh hao
hiép va c6 chi 16n. Su ¢6 hanh ddng cao cad va ndi ning thim sdu ma
ngudi ddi khong thé ludng dude. Su thudng két ban vdi nho gia Phi
Sinh, dao si Lé Toan Nghia, va nghé si phudng cheo Vi At. Vé dém,
Su ¢d cong doc sdch, nhung ban ngay thi thdi sdo, dianh ciu, ddnh bac,
va lam vui v6i nhitng thi khdc. Than phu thudng trdch Su bi€ng nhic.
Mot dém, than phu cta Su 1én vao phong riéng ctia Su d€ xem hanh
tung cta Su, thdy ngon dén da tan, sich v§ chit dong, Su dang tuc 4n
ma ngd, tay chua rdi quyén sich, tan dén rdi ddy trén mit ban. Tir d6,
ong cu khong lo nita. Sau d6, Su ¢ng thi d6 khoa Bach Lién cho chitc
vu Tang Quan.

Su dao khip tong 1am tham vAn 4n ching. Nghe tin Kiéu Tri
Huyén gido héa & Thdi Binh, Su tim d&€n tham yét, trinh héi chdn tAm
bing bai ké:

“LAu 14n bui doi chita biét vang,
Ching hay diu chén, 4y 1ong chan.
Nguyén xin chi r6 bay phuong tién,
Thay tron nhu nhu khdi nhoc tim.”

(Cttu hdn pham trin vi thifc kim. BAt tri ha x& thi chin tim.
Nguyén thity chi dich khai phuong tién. Liéu ki€n nhu nhu doan khd
tdm). Thién su Tri Huyén ciing d4p lai bing bai ké:

“Trong ngoc 4n thanh dién diéu am,
Noi kia ddy mat bay Thién tAm.
Ha sa cdnh 1a BO Pé canh,

Nghi d&n B Pé cdch van tim.”

(Ngoc 1y bi thanh dién diéu 4m. C4 trung min muc 1 thién tAm.
Ha sa canh thi BO P& canh. Nghi huéng Bd Pé cich van tim). Su mil
mit khong hiéu, vi viy Sumdi di d&€n gidng hoi ctia Sting Pham & chiia
Phdp Van dé hdi: “Thé nao 1a chan tim?” Thién su Sing Pham hdi lai:
“C4i gi chang phai la chin tim?” Ngay nhifng 13i nay, Su bdng nhién
tinh ngd néi: “Lam th& ndo bdo ddm?” Siing Pham ddp: “Péi in, khat
udng.” Su 1€ ta rdi tir gid ra di. T d6 phdp luc c6 thém, duyén thién
cang thuc. Su c6 thé thuan thuc rin ndi va thd rirng. ngudi ta néi Su
ddt ngén tay cAu mua, doc chii diing nudc chita bénh. Moi viéc Su lam
khong gi 1a khong titc khic ng nghiém.

V& sau Su tru tai chiita Thién Phiic @€ hoiing phdp cho d&n cudi
ddi. Sau khi ti tich, Su da d€ lai toan than x4 19i. D&n khi triéu dai nha
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Minh xdm ling nudc Viét, thi ho dem toan than x4 1¢i clia ngai ma dot
di. Bdy gio vua Ly Nhan Tong khong c6 con ndi dong. Thang 2 nim
1112, nién hiéu Hoi Tudng Pai Khanh nim tht 3, chdnh quyén sd tai
pht Thanh Héa ding s6 tau ring: “Trén bii cit bi€n, c6 dita bé linh di,
tudi mSi 1én ba ma da bi€t néi, tw xung 14 con dich clia bé ha tén la
Gi4dc Hoang. Hét thdy nhitng gi bé ha lam, khong gi 1a n6 khong biét.”
Vua sai trung stt dé€n xem, qud ding nhu 13i tdu, vua bén ruéc dita bé
vé kinh dd, dé & chiia Bdo Thién. Vua thdy dita bé thong minh khéc
thudng, ra't dbi thuong mén, tinh 1ap 1am hoang thdi tir. Quan thin hét
sttc can gidn. Mot s6 cho 1a khong dugc, va néi: “Dita bé kia qud that
12 linh di thi nén thic sinh vio cung cAm, sau méi c6 thé 14p.” Vua ung
thudn theo gidi phdp nay, truyén md dai hoi bdy ngay dém, 1lam phép
thdc thai. Su nghe chuyén, riéng néi ring: “Thing kia yéu di, lam mé
hodc ngudi 1dm. Ta h4 nhidn tAm, ngdi nhin ching citu, d€ n6 1am loan
10ng ngudi, pha r6i chanh phdp hay sao!” Nhan thé, Su bdo chi minh di
xem hoi, bi mat dem vai hat chau do Su ki€t &n, treo trén mai diém.
Hdi da ba ngay, Gidc Hoang nhudm bénh, néi véi moi ngudi: “Day
khip cd nudc déu c6 ludi sit blia vay, tuy mudn thic sinh, ma s¢
khong ¢6 dudng vao.” Vua nghi Su chd gidi, bén sai ngudi tra hdi, Su
nhan toi, bi giam & 1du Hung Thanh. Nha vua hop qudn than luin ti
Su. Khi Sting Hién Hau di ngang qua, Su kéu van: “HEt sitc citu ban
Ting mot phen, may thoat khdi nguy nan, ngay sau tit xin ddu thai lam
con d€ dén on.” Hau nhan 13i. P&n lic hodi nghi, quan than déu néi:
“Bé ha vi khdng c6 con nén méi cho Gidc Hoang théc sinh, th€ ma Lo
liéu linh ddm lam chid gidi, nén k&t 4n ti hinh, d€ ta long thién t.”
Suing Hién HAu chiam rdi thua: “Né&u Gidc Hoang c6 than luc, thi dau
c6 tram Lo chi gidi cling khong 1am hai dugc. Nay thi that 1a rd rang
Lo vudt xa Gidc Hoang vay. Than ngu mudi trém nghi, né té phuc Lo,
thi dirng cho y thac sinh.” Vua nghe nhitng 16i nay ben x4 tdi cho Su.

V& sau khi bi€t phu nhan Siing Hién Hau c6 thai, Su din Hién Hiu
ring: “Khi nao phu nhan sip 1am bdn thi bdo truéc cho Su biét.” Khi
dudc Sting Hién Hau bdo tin dd ngdy di thing, Su bén tim rita, thay y
40, 16i din do d6 ching: “Tidc nhin ta chua hét, con phdi ra ddi lai,
tam lam qudc vuong. P&n khi tho chung, lai 1am thién t& trén coi trdi
ba muoi ba tAng. N&u thi'y chin thdn hu ndt, thi lic 4y ta mdi vao Niét
Ban, khong & cdi sinh diét nita.” PO ching nghe xong, khong ai la
khong dong 1ong roi 1€. Su ndi bai ké ring:
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“Thu sang khong bdo nhan vé day,
Cudi nhat ngudi doi thuong xot thay.
Nhdn bdo mon nhan thoi luyén 4i,
Thay xua bao thud vin thay nay.”

(Thu lai bat bdo nhan lai qui. Lanh ti€u nhin gian tam phat bi. Vi
bdo mon nhian huu luyé&n trude. C8 su ky @6 tac kim su). N6i xong bai
k&, Su an nhién ma héa, duong thdi x4c 4y van con.

Lic sinh thdi, Su thudng nhdn manh dén ‘Hitu V6 Nhi Kién’ déu
12 ta ki€n d6i véi hanh gid tu thién. Hién hitu va khong hién hitu,
ching sanh va khong ching sanh, hai y ki€n déi 14p nhau 1a cin ban
clia moi ta ki€n. Mot hdm, c6 mot vi Ting hdi: “Pi, diing, nim, ngdi
déu 12 tAm Phat, thé nao 1a tAm Phat?” Su dap lai bing mot bai ké:

“C6 thi mudn sy co,

Khong thi tit cd khong.
Cé, khong trang day nudc.
birng méc ¢ cung khong.”

(T4c hitu tran sa hitu. Vi khong nhat thi€t khong. Hitu khong nhu
thiy nguyét. Vat trudc hitu khdong khong). Su lai bao:

“Trdi trang dinh ndi cao,

Ngudi ngudi mat hét chau.
K¢ giau c6 ngua tot,
Di bd ching cudi ciu.”

(Nhat nguyét tai nham diu. Nhian nhin tin thit chau. Phi nhin

hitu cau ti¥. B6 hanh bat ky cau).

9. Su Thuong Chiéu (?-1203)

Thién Su Thudng Chi€u ho Pham, qué & Phit Ninh, Bic Viét. Su la
mdt vién quan cia triéu dinh, nhung xuit gia va tr§ thinh dé t¥ cla
Thién su Quiang Nghiém tai chiia Tinh Qui. Sau nhiéu nim hoc tip
Thién véi thay, Su dudc truyén tim 4n 1am phdp tif ddi thit 12 dong
Thién V6 Ngon Thong. V& sau, Su dén lang Ong Mac va tru tai mot
ngdi chiia ¢6. Phin ddi con lai ctia minh, Su ddi vé chiia Luc T8 &
Dich Bang dé hoiing héa Phat gido. Mot hom, c¢6 vi Tang héi: “Khi vat
ngi duyén nhau thi 1am th€ nao?” Su ddp:

“Ta vat déu quén,
Tam tinh v6 thudng.
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D& sinh d& diét,

Giay phut khong ngirng.
Ai ké duyén bit,

Sinh thi vat sinh,

Diét thi vat diét.

Phap kia cé dudc,
Thudng khdng sinh diét.”

(vé tAm tanh thi vat ngd ca hai déu quén, vi né vd thudng d& sanh
dé diét, sdt na khong dirng thi c6 cdi gi duyén nhau? Sanh Ia vat sanh,
diét 1a vat diét, phdp da dudc kia, thudng khong sanh di€t). Vi Tang
thua: “Con van chua hi€u, xin Thay thudng x6t chi day.” Su bdo: “Ré
dudc tim ma tu hanh thi tinh lyc d€ thanh, khong rd tim ma tu hanh thi
phi cong vo ich.”

Vi Ting héi: “Th& nao 1a phdp than khip tat cd chd?” Su dap:
“Nhu mdt 16 chan 16ng khip ca phdp gidi, tt ca 16 chan 1ong thdy déu
nhu th&. Nén bi€t, n€u tAm khong thi khong ¢6 mot ti ké hd nao khdng
phdi thin Phat. Vi sao? Vi phép than ng héa thanh Phat khong chd
nao ching d&€n? Thé& nén, phdi bi€t ding nhu thé. Nhu Lai ding sic
tAm tu tai; trong chd khong khdi chuyén ma chuyén phdp luin; bié't tat
ca phéap thuong khong khdi, ding ba thit phdp ndi doan, nhung that
khong doan ma chuyén phép luin, biét tit ca cdc phap lia bién ki€n
nén § mé ly duc, nhung khong phai trirt ma chuyén phap luin, Vao mé
hu khong cda tit ca phdp, nén khong c6 ngodn thuyét ma chuyén phap
luan; bi€t tit cd phap tdnh la tdnh Ni€t Ban, nén néi ring: 'Tanh khong
tudng, tinh khong tin, tinh khdong sanh, tdnh khong diét, tdnh khong
ngd, tinh ching phdi ching ngi, tinh khong ching sanh, tinh ching
phai ching ching sanh, tinh khong BS Tat, tinh khong phép gidi, tinh
khong hu khong, cling khong cé tanh thanh Phat.”” Néi xong, Su beén
lam mot bai ké:

“( dvi lam than ngudi,
Noi tam Nhu Lai tang.
Chi€u soi cing khip noi,
Tim d6 lai cang khong.”

(Tai th€ vi nhan thin. TAm vi Nhu Lai tang. Chi€u diéu thd vo
phuong. TAm chi canh tai khodng).

Véi Thién Su Thudng Chi€u, & d5i 1am thin ngudi, ndi tim 13 Nhu
Lai tang, chi€u soi ciing khip ndi, ¢d tim tim & khip noi khip chon,
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nhung rot r0i chi thdy tréng khong ma thoi. Hanh gid phdi thdy cho
dugc chin nhu & trong van phdp bao ham ca hai mit hoa hgp va khdng
hoa hop, tinh va bAt tinh, t6t va xadu. Su con thudng nhic nhd dé ti:
“Pao la con dudng B dé hoic gidc ngd din dén Niét ban. Pao von
khong sic tuéng hay Am thanh. Hanh gid nao mudn di dudc trén con
dudng nay khong c6 lya chon nio khac hon 13 phdi cong phu tu tip va
cong phu tu tdp sao cho c6 dugc cdi tAm gidi thodt. TAm giai thodt 1ang
18 phdn chi€u tit cd cdc dnh, nhung khong tru vao bt ct thit gi (tAm
tAm vo s& try). TAm chiing ta nhu vugn chuyén ciy, hiy dé cho né di
ndi ndo né mudn; tuy nhién, Kinh Kim Cang dé nghi: “Hiy tu tip tAm
va su tinh thic sao cho né khong tru lai ndi ndo cd.” N6i cdch khéc,
hiay d& tAm 1am viéc nhu binh thudng ma khong tru vao ddu ci. Hay
dé cho qud khit di vao qud khit. TAm khong tru vao bat cif thit gi (vO s
tru) 12 tAm chang chap vao khong gian hay thdi gian. C4i tim qud khi
tu n6 s€ dit, tic goi la vd qud khit sy, v6i hién tai va vi lai lai cling
nhu viy (tAm hién tai roi sé& tu dit, tifc goi 1a vo hién tai su; tAm vi lai
roi cling sé tu dit, tifc goi 12 vd vi lai su), nhan bi€t chu phiap khong
that nén khdng chip trude. TAm d6 goi 1a tAm vd s tru hay tAm giai
thoat, tAim Phat, tim B Dé; tim khong vuéng mic vao y tudng sanh
diét (vd sinh tim), ddu dudi. Néu tAm cdc dng khdng tru vio bt cif thi
gi thi ¢6 phai la tAm cdc 6ng ludn ludn la cdi tim mdéi hay khong? Hay
tha'y bi€t t4t cd nhitng gi dang xdy ra quanh minh, tif nghe ti€ng chim
hét, thi'y chim bay, hay nghe ti€ng mot chi€c 14 dang roi, vin van. Hay
dé tAm ty nhién hién 1ong moi thi nhu hinh dnh chim bay chim hét.
Ngay lic d6, cdc dng s& cdm tha’y bt cif chd nio cling déu 12 nha cla
minh.”

Nién hiéu Thién Gia Bdo Hyu thi hai, nim 1203, ngay 24 thiang 9,
Su cho hay hoi bi dau bung, nén triéu tdp hoi ching lai va néi cho ho
nghe bai ké. Pay 1a mot trong nhitng bai tho thién ndi ti€ng clia Su:

“Pao von khong nhan sic,
Ngay ngay lai mdi tuoi,
Ngoai dai thién sa gidi,
Chd nao ching 1a nha”

(Pao bdn vd nhan sic, TAn tién nhit nhat khoa. Pai thién sa gidi
ngoai, Ha x& bi't vi gia). N6i xong, Su ngdi kit gia va an lanh thi tich.
Dé ti chinh ctia Su 12 Thién su Than Nghi ciing cdc dé tir khac chuin
bi 1 tra ty, thu thap x4 1di, va x4y thdp thd. Thién su Thudng Chi€u cé
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soan quyén sich Thién nhan dé “Nam Tong Ty Phap P5,” hién vin
con dudc luu hanh trong Phit gido Viét Nam.

10. Su Chén Nguyén (1647-1726)

Thién su Chin Nguyén (1647-1726), mdt nha su ndi ti€ng Viét
Nam, qué & Hai Duong. Thud nhé ngai rit thong minh. Ngai xuit gia
nim 16 tudi. Nam 19 tudi ngai d&€n chiia Hoa Yén va tr§ thanh dé ti
ctia Thién su Tué Nguyét v6i phap higéu 12 Tué Ping. Khi thay thi tich,
ngai trd thanh du Ting khA't si, thuc hanh hanh tu khd hanh. Sau d6
ngai tru lai tai chiia C6 Tién dé hoing duong Phat phdp. Ngay no, ngai
vi€ng chiia Vinh Phiic gip va trd thanh dé t& ctia Thién su Minh
Luong. Ngai thi tich nim 1726. Ngai thudng nhic nhd hanh gid: “Kién
T4nh Thanh Phat hay 12 nhin thdy dugc Phit tinh hay nhin thi'y bin
tdnh that cia chinh minh. C4i tainh &y & Thdnh hay & pham déu gidng
nhau, nhung vi bi vo minh che 14p nén mdi c¢6 day pham kia Thdnh.
Mot khi bifc man vé minh bi triét tiéu thi mudn diéu tao héa déu dong
nhau véi cdi tdnh &y. Ciing nhu vay, cdc dng khong thé thd'y mit tring
dudi mit séng vi mit nude bi khudy dong; tuy nhién, mot khi song
nudc ling trong thi 4nh tring Ay s& hién hién ra ngay noi mit nudc. Vé
mit tir nghia, ‘ki€n tdnh’ va ‘ngd’ c6 cling mot § nghia va chiing
thudng dugce diing 13n 16n v6i nhau. Tuy nhién khi néi vé€ sy gidc ngd
ctia Phat va chu t8, ngudi ta thudng ding chit ‘ngd’ hon la “kié€n tanh”
vi ngd am chi mot kinh nghiém sdu hon. Pay 1a mot cdu ndéi thdng
dung trong nha Thién. PAy 12 mdt trong tim nguyén tic cin ban, cla
truc gidc hay lién hé truc ti€p v6i tAm linh cla trudng phdi Thién
Tong. Hanh gid nén nhd, dirng cau Phit biing sic tuéng hay am thanh,
vi nhitng thit ndy khong phdi 1a Phat. Nhitng ai mong ciu Phat bing
sic tuéng Am thanh 12 dang theo td dao. Phat chinh Ia sy gidc ngd B
Dé va con dudng tam Phat phai Ia sy chitng ngd dao qua B6 PE. Véi
nha Thién, c6 tdm nguyén tic cin ban, cla truc gidc hay lién hé truc
ti€p v6i tAm linh cia hanh gid. Thi nhat 1a Chdnh Phdp Nhian Tang.
Thit nhi 12 Ni€t Ban Diéu TAm. Py 13 cdi tim vi diéu va thAm siu
khong thé nghi ban, né vudt ra ngoai sy suy nghi clia con ngudi. Cdi
tAm nay khong con vuéng mic bdi c6 khong, trong dé ti't cd nhitng 4o
twdng ta vay déu bi loai bd. Theo Thién Thai Biét Gido, thi day chi
gidi han vao tam Phat, trong khi Thién Thai Vién Gido lai cho ring
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day la tAm clGa ngay cd nhitng ngudi chua gidc ngd. Thit ba 1a Thyc
Tuéng VO Tuéng. Thit tu 12 Vi Diéu Phdp Mon. Thd nim 1a Bat Lap
Vin Ty. Thit sdu 12 Gido Ngoai Biét Truyén. Thif bdy 12 Truc Chi
Nhan Tam. Thi tdm 12 Ki€n Tdnh Thanh Phat.” Du6i day 1a mot trong
nhitng bai ké thién ndi ti€ng vé ‘Ki€n Tdnh’ clia ngai:
“NhA't diém hu vd thé bdn khong,

Van ban tao héa gid co dong.

Bao la th€ gidi can khon ngoai,

Tram tich han quang sdt hdi trung.

Tai Thanh bt ting pham mac gidm,

Phuong vién tiy khi nhdm dung thong.

Thuy tritng nguyét hién thién giang dn,

Sdc 4nh hoa khai dai dia dong.”

(Mot di€ém rdng rang thé von khong,

Muén diéu tao héa 4y co ddng.

Bao la th€ gidi ngoai trdi dat,

Lang 4nh han quang cdi cdi trong.

O Thénh ching thém pham ching bét,

Vudng tron thy mén médc dung thong.

Nghin s6ng nudc ling tring in bong,

Hoa nd khip noi ruc sic hdng).
Ngai thudng nhan manh d€n cdi ‘tAm nay’: “Hé&t thady chu phip déu &
bén trong cdi tim, khong c¢6 phdp nao ¢ ngoai tdim (tdm cé nghia la
nhém khdi 1€n cdc phdp; thic c6 nghia 1a phan biét cdc phdp). Chi mot
tAm ndy ma c6 di day bon coi. Tir Luc Pham T& Thdnh déu do tAm
niy tao ra. C4i tAm c6 thé tao ra thién dudng, tao ra dia nguc. Tam
1am minh thanh Phat, thi cling chinh tAim ndy 1Am minh thanh nga quy,
sic sanh, hay dia nguc, B6 Tat, Duyén Gidc hay Thanh Vin. Vi moi
thit déu do tAm tao, nén moi thit déu chi & noi tAim nay. N&u tAm mudn
thanh Phat thi Phat Phap Gidi 12 quyén thudc ctia minh. Céc phép gidi
khdc lai cling nhu vay. Khi cdc 6ng hdi t6i, tdc d6 1a tdm cdc 6ng. Khi
t0i ddp lai cdc ong, titc d6 12 tim toi. N&u cdc 6ng khong cé tAm, nhan
dau ma bi€t hdi? N€u néi tdi khong c6 tdm, thi nhan dau ma tdi biét
dédp lai cdc 6ng? Chinh ngay cdc 6ng hdi toi, tic 1a tAm cdc ong. TAm
nay tir vo thi cho d&€n nay, moi hanh dong, tao tic, § trong tit ci cdc
thdi, cling nhu ngay day, doi dién hién dung, ty cd thu budng, doi dai
thua hdi, ching phai tanh thi la gi? Cdi gi thua héi ddy? Néi ning d6 1a
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céi gi? C4i gi hay bi€t h6i? Tuy nhién, cdc 6ng nén nhé ring ngay khi
cdc dng thiy né, cic dng ciing khong c¢6 15i nao dé néi duge vé né
dau! Hanh gia chan thudn phdi thdy nhu vay dé nhit clr nhat dong tir
di, déng, nim, ngdi lic nao ciing phai ch€ phuc minh theo ding 1&
nghia clia mot ngudi con Phat. Hanh gid cling nén ludn nhé ring chi vi
tAm niém khdong chuyén nhit, y chi khong kién cd, cit tiy theo duyén
cdnh ma xoay chuyén dé rdi bi cidnh gi6i din dit gdy toi tao nghiép.
Chiing ta quén mit muc dich tu hanh cla chiing ta 14 tu d€ thanh Phat,
thanh B6 T4t, hay thanh bit c qui vi Thdnh nio trong T& Thinh.
Thay vao d6, chiing ta chi biét tao ra dia nguc, nga quy hay sic sanh
ma thoi. Phat hay ma déu do mdt niém sai biét ma ra. Phat thi c6 tAm
tif, ma thi c6 tAm tranh thing bi' thién. Toan thé th€ gidi ndy chi la su
sdng tao cla tAm, mat na va y thic; ring th€ gidi dugc sinh tao do
phan biét sai 1am bdi cdi tim cda chinh minh; ring khong c6 nhitng
tuwéng trang hay dau hiéu ndo clia mot thé gidi bén ngodi ma trong dé
nguyén 1y da phic diéu dong; va cudi cling ring ba cdi chi 1a cdi tAm
ctia chinh minh. Cudi cuing, hanh gid nén ludn nhé ring ‘van phdp chi
l1a mdt tAm nay.” Ptrc Phat néi Ni€t Ban 1a sy chdm dit tham, san, si.
C4c 6ng phai thid'y cho dudc cdi chdn tdnh nay, vi néu cic 6ng khong
hi€u dugc sy van hanh cda tim, cic 6ng khong thé nao dap tit lta
tham, sin, si dugc.” DuSi diy 12 mot trong nhitng bai ké Thién ndi
ti€ng clia ngai vé ‘Pén Tam’:
“NhAt diém tAm ding Phit nhin sinh,
Tuong truyén t muc ¢d phin minh.
Lién phuong tuc di€m quang vo tan,
Ph& phé Thién 1dm tho hitu tinh.”
(Mot ngon dén tAm mit Phit sinh,
Truyén nhau bdn mit ngé phan minh.
Ngon dén mii ndi sdng vo tan,
Trao g6i Thién 1Am day hitu tinh).
That vay, dén tim 12 sy sdng sudt bén trong hay sy thong minh. Trong
Tam Pia Quan Kinh, D¢ Phat day: “Trong Phit phép, 18y tAm lam
chii. TAt ca cdc phap déu do tAm sanh.” TAm tao ra chu Phit, tAm tao
thién dudng, tdm tao dia nguc. Tam l1a dong lyc chinh lam cho ta sung
suéng hay dau khd, vui hay budn, tram luin hay gidi thoit. Theo kinh
nghiém nha thién, thi tAm 12 toan bo tinh thic, néi cach khic ling nghe
khi nghe 12 tinh thitc. TAm bao gdm trang thdi tinh thodng qua ludn
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ludn trdi 1&n rdi mat di nhanh nhu tia chp. “Vi sinh ra d€ thanh ngudn
clia n6 va chét di @€ trd thanh 16i vao clia n, né bén virng tran tré nhu
con sdng nhan nudc tir cdc sudi ngudn bdi thém vao dong chiy cla
n6.” Mdi thiic nha't thdi clia dong ddi khdng ngirng thay ddi, khi chét di
thi truyén lai cho thifc k€ thira toan bd ning lugng clia nd, tit cd nhitng
cadm tudng da ghi khong bao gid phai nhat. Cho nén mdi thiic méi gdm
c6 tiém luc clia thifc cii va nhitng diéu mdi. TAt cd nhitng cdm nghi
khong phai nhat dugc ghi vao cdi tAim khong ngirng thay d6i, va tit ca
dudc truyén thira tir di ndy sang ddi kia bAt chdp sy phan hly vat chat
tam thdi ndi than. Vi th& cho nén sy nhd lai nhitng 1an sanh hay nhitng
bi€n cd trong qud khi tré thanh mot khd ning c6 thé x4y ra. TAm la
con dao hai ludi, c6 thé xtt dung cho c4 thién 1an dc. Mot tu tudng ndi
1én tif mot cdi tAm vo hinh c6 thé citu hay phd hoai c thé gidi. Mot tu
tuéng nhu vay cé thé 1am ting trudng hay gidm di din cu cia mot
nudc. Tam tao Thién dang va dia nguc cho chinh minh. Tuy nhién, véi
thién ban c6 thé huan luyén cho tim binh tinh va thoat khdi nhitng xdo
tron bén trong hay bén ngoai. Ap dung tip trung tinh thiic véi nhitng
hdn loan bén trong va mau thufn tinh than, quan st hay chd tim dén
tdt ca nhitng trang thdi thay ddi cia tAm. Khi tAim dugc phat trién ding
cdch, n6 s& mang lai niém vui va hanh phiic nhat. N&u tAm bi xao ling
né s& mang lai cho ban trd ngai va kh6 khin khong thé ké xiét. TAm
k§ luat rAit manh mé& va hitu hiéu. Ngudi tri hudn luyén tim ho nhu
ngudi ta hudn luyén ngua vay. Vi th€ ban nén quan sit tim minh. Ngai
thudng nhic nhd dé tir: “Mot ngudi gidc ngd ban tdnh that sy cda van
hitu 12 gidc ngd cdi hu khong hién tai. Cdi hu khong ma ngudi ta thay
dugc trong khodnh khic &y khong phai 13 hu v, ma 1 cdi khong thé
nim bit dudc, khong thé hi€u dugc biing cdm gidc hay tu duy vi né vo
han va vudt ra ngoai su ton tai va khong ton tai. C4i hu khong dugc
gidc ngd khong phai 12 mot ddi tugng cho chii thé suy gim, ma chd thé
phdi hoa tan trong d6 mdi hiéu dugc né. Trong Phat gido that, ngoai
thé€ nghiém dai gidc ra, khdong c6 Phat gido. Tuy nhién, mot ngudi da
dat t6i dai gidc, hay hoan toan thic tinh, phdi ludon ndi than tinh thic
bing cdch thyc tip tip trung vao hoi thd; ndi cdm tho tinh thifc bing
cdch qudn sat sy dén di trong ta clia tdt cd moi hinh thic clia cdm tho,
vui, budn, trung tinh; noi nhitng hoat dong clia tAm tinh thiic bing cich
xem coi tim ta c6 chita chdp duc vong, sin hin, lira doi, xao lang, hay
tdp trung; noi van phdp tinh thifc biing cdch qudn sit bin chat vo
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thudng clia chiing tir sanh tru di diét dé€ tan diét chdp trudc va luyén 4i.
Hiy nhin vio tdm cda chinh minh d€ tinh thitc véi bat ct vong niém
nao Ap dén, va dirng ti€p tuc lang thang véi ching nita. TAt cd cdc dng
hiy song vdi sy chiing ngd ndy ca ngay 1in dém; vay 13 cdc dng dang
séng véi ‘chan thudng ki€n va chdnh bi€n tri’ vay.” Dudi day 1a mot
trong nhitng bai ké thién ndi ti€ng cla ngai:
“Hién hach phan minh thip nhi thi,
Thit chi ty tdnh nham thi vi.
Luc ciin van dung chan thudng kién,
Van phép tung hoanh chdnh bién tri.”
(Bay hién rd rang dudc sudt ngay,
bay la ty tinh méc pho bay.
Chan thudng @ng dung sdu cin thy,
Mudn phdp doc ngang gidc ngd ngay).

11. Su Nguyén Thiéu (1648-1728)

Su gbc ngudi Trung Hoa, qué 6 Quing Pong. Ngai sinh nim 1648,
xuét gia vao tudi 19 va trd thanh dé ti cda Thién sw B6n Khao Khodng
Vién tai chiia Bdo Tu, tinh Quiang Pong, Trung Qudc. Ngai 1a Phap ti
ddi thit 33 dong Thién LAm T&. Vao nim 1665, ngai sang Trung Viét
va try tai Qui Ninh, tinh Binh Pinh, noi ma ngai da xdy chuia Thap
Thap Di Pa. Thap Thdp Di Pa toa lac trén ddi Long Bich, cdch Qui
Nhon khodng 25 ciy sd, qua khéi thi trin Pap P4, thudc thon Van
Xuin, xa Nhon Thanh, quan An Nhon. V& sau, ngai di Thuin Héa xay
chiia Ha Trung, va Phd Xuin xdy chila Quéc An va thip Phd Pong.
Ngai di tirng phung mang chia Nguyén PhuSc Thdi trd lai Quing
DPong d€ thinh cdc bac cao Ting, tugng Phat va phap khi vé td chic
gidi dan Thién Mu. Sau d6 ngai vang sic chi lam tru tri chua Ha
Trung.

Khodng cudi ddi, ngai trd lai chita Qudc An. Nam 1728, ngai hoi
c6 bénh, d&€n ngay 19 thing 10, ngai triéu tip dd ching lai va thuyét
vé 1& huyén vi. Xong ngai din do dé t biing bai ké thi tich:

Thi tich kinh v dnh

Minh minh chiu bat dung
budng dudng vat phi vat
Liéu liéu khong vat khong.
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(Ldng 1& guong khong bong,
Sdng trong ngoc ching hinh

RO rang vat khong vat

Ménh mong khong ching khong.)

Vi€t xong bai k&, ngai an nhién thi tich, tho 81 tudi. P chiing
dung thap ngai ¢ thon Thuidn Hoa, lang Dudng Xuan Thugng. Chia
Nguyén Phudc Chau than 1am bia ky va ban thuy hiéu 12 Hanh Poan
Thién Su.” Nay bia vin con truéc chita Quéc An.

Qua bai ké niy ching ta thd'y Thién sw mudn nhin nhd véi ching
ta rang khi n6i dén tim, ngudi ta nghi d€n nhitng hién tugng tdm ly
nhu cdm gidc, tu twdng va nhan thic, ciing nhu khi néi dén vat, ching
ta nghi ngay dén nhitng hién tugng vat Iy nhu nii, sdng, ciy, cd, dong
vat. Nhu vay 1a khi chiing ta néi dén tim hay vat, chiing ta chi nghi
dé&n hién tugng (tAm tugng va canh tugng), chit khong néi d€n tim thé
va vat thé. Ching ta thiy ring c4 hai loai hién tugng (tAm tugng va
canh tugng) déu nuong nhau ma thanh, va thé tinh cta ching 13 sy
tuong duyén, vay sao chiing ta khong thd'y dudc riing cd hai loai hién
tugng déu cting mot thé tinh? Thé tinh &y c¢6 ngudi thich goi 1a “tAm”,
c6 ngudi thich goi 13 “vat,” c6 ngudi thich goi 1a “chan nhu.” Diu goi
12 cdi gi di nita, chiing ta khong thé diing khdi niém dé do ludng thé
tdnh nay dudc. Vi thé tinh Ay khong bi ngin ngai hoic gii han. Ban
tAm ludn ving ling va chi€u sdng; tuy nhién, bin tim khong phdi la
mot vat, ma ban tAm ciing khdng phai 12 khong c6 gi. Tir quan di€ém
hgp nhat, ngudi ta goi né 1a “Phdp than.” Tir quan diém nhi nguyén,
ngudi ta goi né 1a “TAm khong ngin ngai” ddi mit v6i “th€ gidi vo
ngai.” Kinh Hoa Nghiém goi n6 1a TAm v6 ngai va cdnh v ngai. Ca
hai dung hgp nhau mot cdch vién man nén goi 1a “tAm cdnh vién
dung.”

12. Su Liéu Qudn (?-1743)

Su qué & Song CAu, Phii Yén. Gia dinh dng di chuyén vao Thuin
Héa vao cudi thé ky thit 17. Vao lic sdu tudi ngai dd md cdi me, cha
ngai dem ngai dén chila Hoi Ton lam dé tir cia Hoa Thugng T€ Vién.
B4y nim sau, Hdoa Thugng T€ Vién thi tich, ngdi dé€n chiia Bdo Qudc
xin lam dé tt Hoa Thugng Gidc Phong Lio T&. Su 13 Phdp ti ddi thi
35 dong Thién LAm T€. Vao nim 1691, ngai trd vé nha d€ phung
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dudng cha gia. Nam 1695, ngai di Thuan Héa tho gidi Sa Di v6i Thién
Su Thach Liém. Nam 1697, ngai tho gidi cu tic v6i Hoa Thugng Tu
LAm tai chia T¥ Lam. Nim 1699 ngai hoc thién véi Thién su T
Dung. Ngai 1a Phdp tit ddi thit 35 dong Thién Lam Té&. Chiia Nguyén
rit mén trong dao difc cla ngai nén thudng thinh ngai vao cung gidng
dao. Hau hét cudc ddi ngai, ngai da chdn hung va hoing héa Phit gido
tai Trung Viét. Ngai l1a vi khai son chtia Bdao Tinh tai Phi Yén vao
cudi th€ ky thd 17. Sau 1an trd lai Hu€ 14n thit hai d€ cAu dao, ngai di
khai son chuia Vién Thong vao khodng nim 1697. Nam 1741, ngai da
md dai gidi dan tai chtia Vién Thong.

Ngai thudng nhic nhd dé ti: “Mic didu hanh gid tu thién nén luén
quin niém vé& tdnh Khong ctia van hitu, nhung trong cudc sdng phai
tha'y cho dugc ‘khdng’ va ‘c6’ khong thé tich rdi nhau. Hanh gid nao
c6 thé sdng hoa hgp véi khong’ va ‘céd’ thi méi that sy sdng véi sy
chitng ngd ctia tanh khong. Hanh gid qudn vé tinh khong 1a dé thiy
dugc tinh vo thudng cia hdp thé ngii udn: sic, tho, tudng, hanh, thifc.
Xét tirng udn mot, tif uAn nay sang uin khac. Thdy dudc tit cd déu
chuyén bi€n, vo thudng va khong cé tu ngi. Su tu hgp clia ngii uin
ciing nhu sy tu hdp clia mdi hién tugng, déu theo luat duyén khéi. Sy
hdp tan ciing gidng nhu sy hgp tan clia nhitng dim may trén dinh ndi.
Quén niém dé dirng bam viu vao hgp thé ngii udn. Tuy vay khdng khdi
tam chdn ghét hdp thé ngii udn. Quin niém d€ biét ring ua thich va
chdn ghét ciing 12 nhitng hién tugng thudc hgp thé ngii udn. Quan niém
dé thay ro tuy ngii uan la vo thudng, vo ngd va khong, nhung ngii uin
cling rAt mau nhiém, mAu nhiém nhu bAt cit hién tugng nio trong vii
try, mau nhiém nhu sy sdng c¢6 mit khip moi ndi. Quan Khong dé thay
dudc ngl uin khong thuc sy sinh diét, con mat vi ngii uin 1a chin nhu.
Quén Khong @€ thay vo thudng chi 12 mot khdi niém, vo nga ciing 1a
mot khdi niém, va ngay ca Khong ciing chi 12 mot khai niém, d€ khong
con bi rang budc vio vo thudng, vd nga va khong, d€ thdy dugc Khong
ciing chi 1a Khong, d€ thdy dudc chan nhu ctia Khong ciing khong khic
v6i chan nhu ctia ngii uan. ”

Ngai cling thudng nhan manh: “Phat tai Ni€t Ban ty do toan ven,
mudn sdng bit ¢t noi nao tiy y. Ngai ¢6 thé 1am bat ¢t cach nao Ngai
mudn, va vi ring Ngai khong cé tru xit ¢ dinh, nén Ni€t Ban clia Ngai
dudc goi 1a V6 Tru X Ni€t Ban.” Muc dich tu hanh clia hanh gia 1a
mudn thodt khoi luan hdi sanh tir, chAm dit khd dau, va hoan toan tich
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diét, khong con ham mudén hay kh& dau nita (Tich diét hay diét do).
Ni€t Ban la giai doan cudi cung cho nhitng ai da ddt trir khat 4i va
cham dit khd dau. Ni€t Ban 1a cham dit vo minh va ham mudn d€ dat
dén su binh an va ty do ndi tai. Ni€t Ban 12 ddi lai v6i sanh ti. Niét
ban con dé chi trang thdi gidi thodt qua toan gidc. Ni€t Ban ciing dugc
diing theo nghia tr§ v& v&i tdnh thanh tinh xua nay cda Phat tinh sau
khi than x4c tiéu tan, tifc 12 trd vé& véi sy tw do hoan toan cia trang thai
vd ngai. Néi cach khic, Ni€t Ban 12 qué huong noi ma hanh gid tr§ vé
sau khi bd di bdo thin nay. Mot khi nguyén di man thi ¢t theo ¥ minh
ma trd vé qué cii, chif c¢6 can chi phai dong rudi d6 diy dé€ hdi han védi
t6 tong. Trang thai tdi hau 13 vo tru Niét Ban, nghia 1a sy thanh tyu ty
do hoan toan, khong con bi rang budc § ndi nao nita. Theo Kinh Ling
Gia, Ptic Phat bAo Mahamati: ‘Nay Mahamati, Ni€t Ban nghia 1a thdy
sudt vao tri xd clia thyc tinh trong y nghia chan that cda né. Trd xd
clia thyc tinh 13 ndi ma mot sy vat tw n6 tri. Trd trong chinh cdi chd
ctia minh nghia la khong xao dong, tic 1a mdi mai tinh ling. Nhin thdy
sudt vao tri xif cda thyc tinh ding nhu né nghia 13 thong hiéu ring chi
c6 cdi dugc nhin tir chinh tAim minh, chit khdng c6 thé gidi nio bén
ngoai nhu th& c.” Du6i day 1a mot trong nhitng bai ké Thién ndi ti€ng
clia ngai vé ‘sic va khong’ va ‘trang thdi vé qué’ ctia mdt hanh gia tu
thién:
“That thap du nién thé gidi trung
Khong khong sic sic diéc dung thong
Kim tri€u nguyén méan hoan gia ly
Ha tit bon man van t8 tong?”
(Hon bdy mudi nim & cdi nay,
Khong khong sic sic thdy dung thong.
Hom nay nguyén min vé qué cil,
Nio phai bon ba hdi t& tdng?).
Ngai thi tich nim 1743. Tru6c khi thi tich, ngai d€ lai mot bai ké
truyén thira cho cdc dé tir vé sau nay k& ti€p tudn ty theo d6 ma dit
tén Phap.
That t€ dai dao, tdnh hai thanh trirng
Tam nguyén quang nhuin, dic bdn tir phong
Gidi dinh phudc hué, thé dung vién thong
Vinh siéu tri qud, mat khé thanh cong
Truyén ky diéu 1y, dién xuéng chdnh tdng
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Hanh gidi tuong ung, dat ngd chon khong.
13. Nhét Dinh Hoa Thuong: Hiéu Hanh (1784-1847)

Nha't Pinh 14 tén cia mot vi Thién su Viét Nam, qué & Quing Tri.
Khi hiy con rat tré, ngai da xuat gia lam dé t& ctia Hoa Thugng Phé
Tinh tai chtia Thién Tho. Sau dé ngai tho cu tic gidi v6i Hoa Thugng
Mat Holing tai chiia Quoc An. Sau khi tho gidi, ngai vé tru tri tai chiia
Thién Tho. R6i ving ménh vua Ty Pic d&n tru tri chiia Linh Hyu. Pén
nim 1843, ngai trd thanh mot du Tang rai diy mai d6. Trén dudng
hoiing héa, ngai ghé lai Huong Thily cAt “Dudng Am” d€ phung dudng
me gid va tru lai diy d€ hoing tri Phit Gido cho dé€n khi ngai vién
tich. Ngudi ta néi Hoa Thugng Nhat Pinh xay dung “Dudng Am” dé
phung dudng me gia dang dau y&u bénh hoan. Lic 4y thiy thudc
khuyén ba nén #n c4 hay thit cho 1gi sitc. Mdi sing Hoa Thugng Nhat
Pinh ty minh ra chd mua c4 vé niu cho me in. Vi th€ nén c6 ti€ng di
nghi xau. Tuy nhién, vua Ty DPtc rit than phuc sy hi€u hanh clia ngai
nén ban ting cho chiia tim bang dé “Sic T Tir Hi€u Ty.”

14. Su An Thién

Thién su ndi ti€ng cla Viét Nam vao diu thé ky thit 19. Ngai 1a
tdc gia bd “Tam Gido Thong Khai” dudc bién soan vao giita thé ky thi
19, c6 1& dugc in vao khodng nim 1845. Hau hét cudc ddi hoing phap
clia ngai, ngai tru tai chiia Pai Gidc & P6 Son, Bic Ninh. Su An Thién
da soan bo “Tam Gido Thong Khao”. Sdch dugc bién soan vao giira
th€ ky thit 19, c6 1& dugc in vio khodng nim 1845. Sich gdbm ba phan:
Quyén thit nhdt Phdt Gido bao gdm nhitng ti€t muc sau diy: 1) Phung
Chi€u ciu phédp: Viéc du hoc clia Thién su Tinh Tuyén Tram Cong. 2)
Ban Qudc Thién Mon Kinh Ban: C4c ban kinh khic & Viét Nam. 3)
Pai Nam Thién Hoc So Khéi: Khéi thiy Thién hoc Viét Nam. 4) Pai
Nam Phit Thap: Cdc thdp Phat § Viét Nam. 5) V6 Ngoén Thong
Truyén Phap: Thién phdi V& Ngon Thong. 6) Danh Tran Triéu Dinh:
Céc cao Tiang ndi ti€ng § triéu dinh. 7) Lé Triéu Danh Pitc: Céc cao
Ting thdi Tién Lé. 8) Ly Triéu Danh Pic: Cic cao Ting thdi nha Ly.
9) Tran Triéu Danh Pic: Cdc cao Ting ddi Tran. 10) Ty Ni Pa Luu
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Chi Truyén Phdp: Thién phdi Ty Ni Pa Luu Chi. 11) Tuyét Piu
Truyén Phdp: Thién phdi Thio Pudng. 12) Nhitng viéc thin bi lién
quan dé&n cidc Thién su Viét Nam qua céc triéu dai. 13) Danh tir Phat
hoc va cdc than thoai Phat Gido & Trung Hoa va Viét Nam. Quyén thit
hai: Khdng Gido. Quyén thit ba: Ldo Gido.

15. Hoa Thugong Thién Hoa (1918-1973)

Thién Hoa la tén cia mot vi danh Ting Viét Nam vao thé ky thd
XX. Su sanh trudng tai tinh Vinh Long, Nam Viét. Su 1a tdc gid cda
nhitng bd sdch Phat gido xudt sic nhit nhu Tam Quyén Sich Quy va
Phat Hoc Phd Thong, van van. Hiu nhu ci ddi Su hoiing héa & mién
Nam Viét Nam. Hoa Thugng Thién Hoa ching nhitng di gép phin
khong nhé trong viéc xi€n duong Phat phdp ctu d6 quan sanh, ma con
gitip duy tri va phdt trién Phat gido trong thdi nuéc nha bi ngudi Phap
d6 ho.

16. Hoa Thugng Huyén Vi

Hoa Thugng Thich Huyén Vi, mot trong nhitng danh Ting Viét
Nam thdi cin dai. Ngai dau Ti€n Si Phiat Hoc v6i ludn 4n vé cudc ddi
va sy nghiép ctia Ngai X4 Lgi Phat nim 1970 tai trudng Pai Hoc Ma
Kiét Pa. Cudi thap nién 70s, ngai thanh 1ap tu vién Linh Son & Ba Lé,
Phdp qudc, va hién nay ngai lam c& van cho hé thong cdc chiia Linh
Son trén thé giGi, bao gdm cdc chiia § Phdp, Gia Ni Pai, va My qudc.
Nhitng tac phim clia ngai gdm c6 Cudc PJi Piic Phat Thich Ca, Phdp
Pam, van van. Vi hanh nguyén hoiing duong Phat Phdp vé phuong
TAy, ngai da cd ging thanh 1ap dugc 46 chuia vién trén th€ gidi, trong
d6 c6 32 chiia tai viing Bic My chiu, Au chéu, trong khi nhiéu chiia
khdc trdi rong dén cdc ving Népal va Cong Hoa Zaire (Cong Go).

17. Hoa Thugng Thich Qudang Diic
Thich Quang B¢ 1a vi Tang Viét Nam ngudi da ty thi€u vao nim

1963 va tr§ thanh mot trong nhitng hinh 4nh ndi bat trong chi€n tranh
Viét Nam. Ngai da dung phuong cdch liéu mang d€ chdng lai sy bit
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bd cAm ti hang trim hay hang ngan chu Ting Ni ma khdng xét xt clia
ch& @6 Tdng Thong Ngd Pinh Diém ctia nén dé nhat Cong Hoa clia
mién Nam Viét Nam, va sy hy sinh clia ngai di gidp phuc hdi su tu do
ton gido & Viét Nam.

18. Hoa Thuong Thich Thién An (1926-1980)

Hoa Thugng Thich Thién An, mot trong nhitng danh Tang Viét
Nam tai Hoa Ky trong thdi cin dai. Ong thudc dong Thién Lam Té.
Vao nim 1966, 6ng sang Hoa Ky thuyét gidng tai Pai Hoc UCLA.
Nim 1967, 6ng bit dau gidng day tai Trung TAm Thién Phat Gido Thé&
Gidi tai Hollywood. Nam 1973, trudng ndy trd thanh trudng Pai Hoc
Pong Phuong. Sau cudc thay d6i chinh trj tai Viét Nam vao nim 1975,
ong hoat ddng rit tich cuc giip d nhitng ngudi ty nan trén dat My.

19. Hoa Thuong Thich Dic Ni¢m

Hoa Thugng Thich Bdc Ni¢m, mot trong nhitng danh Tdng Viét
Nam thdi can dai. Nim 1978, ngai nhan biing Tié€n Si Phat Hoc tai Pai
Loan. Cung nim 4y, ngai l1a chd tich hiép hdi ctu tr¢ ngudi ty nan.
Viao nim 1981, ngai thanh 1ap Phat Hoc Vién Qudc T€ d€ dao tao chu
Tang Ni, ciing nhu phién dich va in 4n kinh luit ludn Phat gido. Vao
ndm 1992, ngai la Thugng Thi ctia Gido Hoi Viét Nam Thong Nhat tai
Hoa Ky. Ngai ciing dd vi€t va in nhiéu sdch Phat gido trong dé c6 tip
bai Thira Tinh B§ Ludn va Phdp Ngit Luc, van van.

20. Hoa Thuong Thich Thién Tam (1925-1992) &
Tinh Dy Tong Viéet Nam

Hoa Thugng Thich Thién TAm, mot trong nhitng vi cao Ting trong
trudng phai Tinh Do Viét Nam. Ngai c6 thé danh 1a Nguyén Nhuyt
Thing. Ngai sinh ndm 1925 tai GO Céng, mién Nam Viét Nam (c6 noi
n6i 1a 6ng sanh vao nim 1924?). Nim 6ng 1én 12 tudi, thAn miu bénh
ning nén dng phdi 1én My Tho tim thudc tri cho me. Trong khodng
thdi gian nay, 6ng luu trd tai phong thuéc nam chia Vinh Trang. Sau
khi me 6ng khdi bénh, dng ti€p tuc trd 1én chia Vinh Trang, vira gitp
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cho phong thudc nam, vira nghién cttu Phat phdp. Nam 1944, 6ng xin
phép cha me cho xuit gia, nhung khong dugc chap thuin. Vi vay ong
van ti€p tuc tai gia, nhung thudng lui t6i nhitng ngdi chlia trong dia
phuong d€ vira tu tip vira 1am cong qua. Pén nam 1945, sau khi dugc
cha me ddng y cho xuit gia, dng xuit gia 1am dé tt Hoa Thugng
Thanh Pao tai chuia Linh Thiu 6 lang Xoai Hot. Nam 1948, 6ng tho
gi6i Sa Di va theo hoc Trung Ping Phat Hoc. Nam 1950, tho gidi Ty
Kheo, hoan tit khéa Phat hoc trung ding nim 1951. P&n nim 1954,
ong hoan t't chuong trinh cao ding Phat hoc. Ngay sau d6, dng nhap
that va tw b€ mon trong phong d€ tu thanh tinh, ting trudng dinh lyc va
dich sach Phat gido tir ti€ng Hoa sang ti€ng Viét. Dén nim 1964, dng
mé trudng Trung Ping Phat Hoc tai chiia Hué Nghiém, quin Binh
Chéanh. Ngai cung lam gidng su véi Hoa Thugng Thich Thanh Ttr. Nam
1968, 6ng 1én Lam DPdng, 1ap dao trang Tinh P tai chuia Pai Ninh.
Nim 1970, Hoa Thugng Thién Tam lap Huong Nghiém Tinh Vién,
khuyén tu Tinh P6. Hoa Thugng Thién Tam thi tich nim 1992 & tudi
68. Trong sudt 47 nim tu tdp, Hoa Thugng Thién TAm da phién dich
rat nhiéu sdch tir ti€ng Hoa sang ti€ng Viét. Dudi day 1a nhitng bd sdch
chinh: Quidn V6 Lugng Tho Kinh, L4 Thd Tinh P9, Huong Qué Cuc
Lac, Tinh Hoc Tan Luong, Tinh B$ Thap Nghi Luédn, Kinh Pai Bi Tam
ba La Ni, Tinh Do Phdp Nghi, Kinh Phat Padnh T6én Thing Pa La Ni,
M4y Diéu Sen Thanh, Niém Phat Thip Yé&u, Duy Thitc Hoc Cuong
Y&u, Tinh Bd Thanh Hién Luc, van van.

Hién nay chiing ta khong c6 nhiéu tai liéu ghi lai day di vé cdc
dong truyén thira ctia Tinh D6 Tong Viét Nam. C6 1& Tinh Do tong
Viét Nam bit ngudn tir Pai Su Pam Holing (?-455), mot vi danh Ting
Trung Hoa vao thdi nha Liéu Téng bén Trung Hoa (420-497). Ngai 1a
mot trong nhitng vi Ting xuit sic diu tién clia Trung Hoa vé gidng
kinh V6 Lugng Tho cta Tinh Po Tong. C6 1€ Ngai la vi Tang Trung
Hoa d3 dua Tinh D6 vao dit Giao Chau khi ngai dé€n hoing héa tai
day vao giita thé€ ky tht V. Trong thdi cin dai, Hda Thugng Thich
Thién TAm cling cdc vi Hdoa Thugng tién bdi truSc d6 nhu Hdoa Thugng
Thich Tri Tha, Thich Tri Tinh dugc xem nhu 12 nhitng vi cao Téang tich
cuc xién duong phap moén Tinh P & Viét Nam. B6 Tinh P6 Thanh
Hién Luc trudc kia dugc Hoa Thugng Thich Tri Tinh phién dich vdi tén
Pudng Vé Cuc Lac, va sau ndy dugc Hoa Thugng Thich Thién TAm
chuyén dich va bd cuc lai mot 1an nita, dé tén 1a My Piéu Sen Thanh.
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Tinh Pd Th4nh Hién Luc ghi lai mudi mot vi TG cia Tong mo6n Tinh
D6. V& sau ndy tai dao trang Linh Nham, ngai An Quang Pai Su nhém
hop cdc hang lién hitu Tang, Tuc lai va suy ton ngai Hanh Sach Pai Su
vao ngdi vi T6 thi 10, ton ngai Thiét Hién Pai Su 1am TS tht mudi
mot, va ngai Triét Ngd Pai Su lam T8 thit mudi hai. Sau khi ngai An
Quang Pai Su ving sanh, chu lién hitu xét thdy ngai ditc hanh trang
nghiém va c6 cong 16n véi tong phdi Tinh P, nén hop nhau ddng suy
ton ngai vao ngdi vi TS thit mudi ba. Theo truyén thong Tinh P9, cic
dai su chi thudn vé bi, tri va 1gi sanh nén khong bao gi cdc ngai tu
xung 14 T8. Chi khi cdc ngai vién tich roi, d€ lai ky tich hodc c6 thoai
tuéng vang sanh, ngudi dG6i sau mdi cdn ¢ vao dé ma suy tdn cdc ngai
vao ngodi vi T8. Noi dung ctia Tinh D6 Thanh Hién Luc trudc sau déu
ghi lai nhitng chitng tin va hién chitng lugng xdc thuc nhit ciia Phdp
Moén Tinh P9 cho nhitng ai con nghi ngd vé phdp mon niy. Hiu hét
cdc bac ton dic ving sanh dudc ghi danh trong Tinh Po Thanh Hién
Luc, déu di nuong theo phip mon niém Phit ma truc ving Tay
Phuong, du vao noi chin phéfm sen ctia mién Cuc Lac.

21. Su Nhét Hanh (1926 - )

Nhi't Hanh 12 tén clia mot vi su Viét Nam, tho dai gi6i vao nim
1942, va trong nhitng thdp nién 1950s va 1960s da gitup thanh ldp
phong trao Phit Gido Nhap Thé&. Ngudi ta cho ring d6g da dit ra tir
“Engaged Buddhism,” va la mdt trong nhitng ly thuyét gia c6 anh
hudng nhat. Sau khi hoc xong chuong trinh & trudng Pai Hoc
Princetone va day hoc ngin han tai trudng Pai Hoc Columbia dng tr§
vé Viét Nam tham gia vao su ndi diy cia phong trio chdng chién
tranh sau khi ch€ d6 Ngé Pinh Diém bi sup d5. Ong 12 mdt trong
nhitng ngudi linh dao phong trao bi€u tinh bat bao dong duya vio
nhitng nguyén tic ctia Gandhi. Vao ndm 1964, 6ng thanh 1ap Trudng
Thanh Nién Phuc Vu Xa Hoi, gtti nhitng nhém thanh nién vé mién qué
gitip d6 nan nhan chi€n tranh, thi€t 1ap trudng hoc va tram x4 y t&, va
vé sau nay xay dung lai lang mac di bi bom dan tan ph4. Khi Sai Gon
sup dd, t8 chifc nay da cé trén 10.000 thién nguyén vién, ké ci chu
Tang Ni va Phat tf tai gia. Vi nhitng hanh dong chéng chié€n tranh dng
da bi chinh phii Viét Nam Cong Hoa bit budc phdi s6ng luu vong, va
bay gid 6ng dang song & Phap. Nim 1967, Martin Luther King Jr. rit
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cam kich va dé nghi cho dng gidi Hoa Binh Nobel. Vao nim 1982, 6ng
sdng 1ap Lang Mai, mdt ty vién va trung tAm an cu & mién Tay Nam
nudc Phdp, ma by gidf 1a ndi cu ngu chinh ciia 6ng. Ong 12 tic gia cha
trén 95 tac pham, chl y€u vé chd dé Phat gido va hda binh biing ti€ng
Viét, ti€ng Phap va ti€ng Anh, gdbm ca nhitng quyén ban chay nhat 12
quyén “Being Peace.” Vao thing giéng nim 2005, 6ng vd mot s6 dd
dé tir Lang Mai dugc chinh quyén Cong Sin Viét Nam cho phép trd vé
Viét Nam 1an ddu tién k€ tir nim 1964. Ong luwu lai Viét Nam ba
thang, nhung dugc cdc thanh vién ciia Gido Hoi Phat Gido Viét Nam
Thong Nhat ti€p d6n mot cich 1ot lat.

Theo Thién su Nhit Hanh, trong dao Phat, chdnh niém 13 diéu chd
y&u. Chdnh niém 12 ngudn ning lugng tda 4nh sdng trén moi vat cling
nhu moi sinh hoat, tao ra si’c manh ctia dinh lyc, dem tGi cho hanh gia
su hi€u bi€t va tinh thitc sdu sic. Chdnh niém 13 cdi ngudn clia tat ci
moi tu tp trong Phit gido. Theo Thién su Thich Nhat Hanh trong
quyén 'Chia Khéa Tu Thién": "Ch4nh niém gitp chiing ta tip trung chi
y va biét dudc chiing ta dang 1am gi. Thong thudng chiing ta 12 ti nhan
cda x4 hoi. Ning luc clia ching ta bi phdn tdn chd nay chd kia. Than
va tAim chiing ta khong hai hoa. P& bit diu y thitc dugc diéu ching ta
dang lam, dang néi va dang suy nghi 1a bit ddu cudng lai sy xAm 1an
clia ngoai cadnh va nhitng nhin thic sai 1am ctia ching ta. Khi ngon
dén y thitc duge dot 1én, toan thé con ngudi chiing ta sing birng 1én.
Chiing ta tim lai dugc long tu tin, bong t&i cla 4o tudng khong con
nhan chim chiing ta, va chiing ta c¢é thé tip trung d&€n mic cao nhat.
Ching ta rira tay, mic y phuc, 1am nhitng cong viéc hiing ngay gidng
nhu trude day, nhung bay gid, ching ta y thic dugc vé hanh dong, 13i
néi va tu tudng cia minh." Chanh niém khong bao gi¢ dinh phd sin
hén hay tuyét vong. Chanh niém chi c6 mat dé€ nhan dién. Chanh niém
v& mot cdi gi 12 nhan dién sy c6 mit clia cdi d6 trong hién tai. Chdnh
niém 13 khd ning bi€t dudc nhitng gi dang xay ra trong hién tai. Theo
Hoa Thugng Thich Nhat Hanh trong tic phim “Gian,” cdch tot nhat dé
tinh thifc vé& sin han 13 “khi thd vao tdi bi€t sin han phdt khdi trong
toi; thd ra to6i mim cudi véi sin hdn cia t0i.” Pay khong phéi 1a biic
ch& hay ddnh phd san han. Pay chi l1a nhan dién. Mot khi chiing ta
nhéan dién dudc sin han, chiing ta c6 thé chim séc mot cich tif t& hay
dm Ap né v6i su tinh thic clia chinh minh. Chanh niém nhan dién va
chap nhan sy c6 mit clia con giadn. Chanh niém ciing nhu ngudi anh c,
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khong bic ché hay din 4p dita em dau khS. Chanh niém chinéi: “Em
than yéu, c6 anh day sin sang gilip dd em.” Ban 6m ap dda em cla
ban vao 1ong va an (i v vé. PAy chinh 1a sy thuc tAp clia chiing ta.

Hoa Thugng Nhit Hanh thudng day cdc dé tir: "Khi c6 Thién tap
trong sinh hoat hing ngay cla ching ta, 1a ching ta khong 1ang phi
ngay gid, ma ngudc lai ching ta that sy song tirng mdi gidy phit, mdi
khodnh khic clia chiing ta." Ciing theo Su Nhat Hanh quyén 'An Lac/,
trong phong tién sinh mot Thién vién, trén mot tim ban gd, ngudi ta
ghi bon dong chit va dong cudi ciing 1a "Pirng lang phi cudc ddi cia
ban." Cudc doi clia ching ta dugc tao thanh tir ngay va gid va mdi gid
déu qui gid. Ching ta c6 tirng phi pham nhitng ngay va gid ciia ching
ta khong? Ching ta ¢6 dang phi pham cudc sdng clia chiing ta khong?
Pay la nhitng cAu hdi hé trong. Tu tap theo Phat 1a sdng tirng mdi gidy
phit. Khi tu tip ngdi hay di, ching ta c¢6 nhitng phuong tién dé lam
chuyén nay mdt cdch toan hdo. Thdi gian con lai trong ngay, ching ta
ciing tu tip. Piéu dé khé hon, nhung c6 thé lam dugc. Thién toa hay
thién hanh phai dudc trdi dai sudt ngdy dén nhitng lic khong di va
khong ngdi. P6 1a nguyén tic cin ban clia Thién quan.

Theo Thién su Thich Nhit Hanh trong quyén 'Chia Khéa Tu
Thién'": "Cong 4n khong phai 12 nghién citu hoic tim toi chat liéu. Mdi
cong 4n phdi dugc xem nhu ngén tay chi cho chiing ta thiy thuc tai clia
chian ban thé ctia chinh minh, ciing nhu thyc tai clia thé gidi. Ngén tay
d6 chi 1am dugc nén chuyén néu ban y thifc dudc ring né chi thing
truc ti€p vao ban. Ciing theo Thién su Thich Nhit Hanh trong 'Sy Hen
Udc Clia Ching Ta V6i Cude Song', sdng mdt minh khong c6 nghia la
tlr bo th€ gii va xa hodi. Pic Phat néi ring sdng mdt minh c6 nghia 1a
song trong khodnh khic hién tai vd qudn sdt nhitng gi dang xdy ra.
Né&u chiing ta 1am dugc diéu dé, chiing ta s& khong bi 16i kéo vé qud
khit hay bi quét troi trong nhitng ¥ tudng tuong lai. Ptc Phat néi ring
né&u chiing ta khong biét séng trong khoanh khic hién tai, diu c6 & mot
minh giita ritng siu, ching ta vin khdng song mot minh. Piic Phat
ciing n6i thém riing n€u song tron ven trong khodnh khic hién tai, diu
& gilta d4m dong chen chiic, vin c6 thé néi riing ching ta dang song
mdt minh. Céc tu si Phat gido bi€t dudc tim quan trong clia viéc tu tip
cong dong. P6 14 y nghia clia cAu: "Pé tif quy-y Tidng." Mot cAu ngan
ngit Viét Nam néi ring: "C6 thém ban dong tu cling gidng nhu ¢6 thém
bat canh trong bita #n." Ti€p xtic v6i cong ddng, hoc hdi tir cong dong
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va quy y theo cdng ddng 1a di€u rat quan trong. Nhung tim dudc cdch
s6ng mot minh trong tu tip cdng dong 1a di€u ma ching ta cin phai
lam.

Thién su Thich Nhit Hanh viét trong quyén 'Kim Cang Poan Phién
Nao": "DPung la mdt khi ching ta da doan trit dugc cdc nguyén nhan
ctia dau khd, va bi€n ddi chiing, chiing ta khong con chudc thém nhitng
hau qui ctia khd dau trong tuong lai. Nhung nhitng gi di kéo dai dai
ding, ngay ca khi di bi cham dift, vin con xung lugng d€ kéo dai thém
nita, va van ti€p tuc trudc khi ngirng hdn. Khi ban tit mot chi€c quat
mdy, diu dong dién da bi cit, cinh quat vin con quay mot lat. Khi
nguyén nhin da bi loai bd, hiu qua ctia nguyén nhin da qua rdi Ay
van con kéo dai thém mot thdi gian nita. C4i con lai ctia phién nio
ciing vay. Chiing ta chi ¢6 thé ngirng tao ra nhitng nguyén nhian dau
khd m&i, nhung cdi thin ngii udn vin con. Mot hom, Pé Ba Pat Pa
nhdm vao ddc Phat mad ném mot vién da va 1am cho Phat bi thuong &
chan. Bitc Phat khong con tao nén nghiép nita, nhung ngudi vin phai
ném trai hiu qua clia cdi nghiép dé: d6 1a két qua clia mot hanh dong
trong qua khi phat tiét ning lugng cudi ciing truéc khi cé thé ngung
hin. Piéu d6 khong c6 nghia 1a sau khi vién tich, dic Phat khong
chitng dugc tich diét." Ciing theo Thién su Thich Nhit Hanh trong
quyén 'Kim Cang Poan Huyén, ching ta st dung rat nhiéu ning luc
ctia minh d€ thic ddy cong nghé ti€n bd dé phuc vu cudc sdng chiing
ta tot dep hon, va chiing ta khai thac nhitng y&u t& khong thudc vé con
ngudi (phi nhan loai) nhu rirng rd, song ngodi, dai dudng. Nhung trong
khi ching ta lam 6 nhiém va hdy hoai thién nhién, chiing ta ciing tu
lam & nhiém va hilly hoai chinh minh nita. K&t qué clia viéc phan biét
gifta nhan loai va phi nhan loai la viéc trdi d4t néng 1&én, 6 nhiém va sy
khéi 1én ctia nhiéu cin bénh la. P€ tu bdo vé 14y chinh minh, nhin
loai cin phai bdo vé nhitng y&€u t& phi nhan loai. PAy la sy hiéu biét
cin ban can thi€t khi ching ta mudn bdo vé ching ta va qud dia ciu
nay.

Theo Thién su Thich Nhat Hanh trong quyén 'An Lac Ting Bu6c
Chan', hy vong 12 mot diéu quan trong vi né c6 thé 1am cho khodnh
khic hién tai clia chiing ta dé dang hon. Hién tai c6 nghia 13 ngay liic
ndy. Phat gido tin vio hién tai. V§i cdi hién tai lam cin ban dé 1y luan
vé qud khit va tuong lai. Hién tai chinh Ia con, 12 k&t qué clia qué khif;
hién tai rdi sé& tr§ thinh cha me cda tuong lai. C4i thyc clia hién t